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PrrEFACE

The purpese of thie book is to demonsirate the relationship between the
Qabalah, a timehonored mystical system, and the Tarot. To do 8o is to
pointedly disagree with some very great Jewish scholars, whoe state that ne such
relationghip exista.

What I have attempted to do in this work is 1o integrate some of the very
vomplex threads of Gebalistic symbolism and interprotation, emphasizing the
relativnship of the Tree of Life (primary symbal of the Qabalah) and the Tarot
as taught in the fradition of the Hermetic Qabalah. [ must emphasize that fem
not writing on the Hebrew Qabalah, but on a separate and distinet system alsn
baaed on Habrew texts. In my opinion, the Hebrew scholara have heen mistaken
in their perception of late nineteenth century occult developments as merely a
romantic und misunderstood pastiche of mystical Hebrew lore.

Moresver, I have attempted to dememstrate that the principles of the
Glabalah ave pppropriately applied to any ordinary Tarat deck. To thatend this
work reproduces four entive decks, including the Marseilles Turot. Very little
discussion is accorded that work, chosen as a comparison with the more
symbolically concise madern decks because it is the most commen and popular
of the decks crystallizing the cards’ eurly imagery. The Marseilles Tarot i &
“standard” deck, the other three decks used here are those Telated to the
nineteenth century occult fraternity, The Hermetic Order of the Golden Dawn.
Those decks are The Golden Dawn Tarat, The Thoth Tarot and The Rider-Waite
deck. One other deck, not shown, but which I recommend very strongly, is that
of the late Paul Case and his nrganization, The Builders of the Advium. This is
a deck to be hand calored by each student.

Besides thie deck, Case produced some ezceptionally good Tarot
literature, to which I have devoted considerable attention. His correspondence
 courses on Tarot, written more than forty years ago, are still being distributed.
And, since distribution is restricted, I mast quickly note that I am in no way



smvi  The (ahalistic Lao

azgociated with that organization, having been provided o complete set of his
courzez by sympathetic friends.

{age was 3 brilliant teacher who musl be credited as the first to apply
the terms of modern peyvehology to the cards, zn approach very much like that of
Carl Jung. I consider Case to be the firat great modern scholar en the Tarot,
unrecognized as such generally becnuse his major works have heen available
only to corresponding students of the Builders of the Adytum, who are asked
that they be kept confidential.

I hawve fourid his ideas, which have influenced my appreach, very
profound, but with reservations. T question his dogmatic reliance on {fermairia
{Qahalistic numernlogy), as well as some of hiz interpretations of Wuite's
symbolism. Moreover, at the time Case was writing, our psychalogical langnage
was in a state of development, and his courses do ncl reflect today’s more
precise terminology. A student muat “read between the lines,” considering torty
years of publications on the cccult since Case wrote his courses. A great deal of
what Cuase did nol say to his corresponding students has been published
explicitly by Regardie, Butler and others.

Such criticism does not apply to his smell work entitled The Book of
Tokens, written in 1934 If there is one single book which I wonld recommend, 1t
is that collection of cssays on the Hebrew letters. It is a milestone of
philosophical literature, showing the Tarot to be 8 key part of the Western
Mygtery Tradition.

A comment might also be in order here about my fregquent reference to
the works of Aleister Crowley, considered by many te be one of the twentieth
century's great fiends, and by vthers to be the torchbearer of the religien of the
future. It is wery difficult to be ohjective about Crowlay, but in making the
attempt [ have been impressed by the profundity of his writings on the Tarot.
His work remaine instructive despite criticisma which may be leveled apainat
hig personal behavior. I suspect thut history will view Crowley as very much a
reprezeniative of the early twentieth century, a peried which espoused the
aesthetic of the avant garde: What was new and shocking was better, by
definition, than what was old. This idea actually underlies all of modern art,
music and literature, not to mention the behavior patterna of the artistic elite of
London, Paris and New York during the nineteen twentiea and thirtics.
Crowley'a hehavior fite this pattern, as does the very siyle of hia cards, which is
essentially Cubist, the most important and evant gerde of a1l styles of modern
art during hia prime.

It is important to appreciate this conceptual difference, imbedded in the
Crowley deck versus the othera, The Order of the (zolden Dawn (1B88-1300) waa
created at a period when an idea was revered according to its antiguity. Thus
ihe lzaders claimed that their Order’s history traced deep into the past of
mankind, and invoked the monolithic idevlogical structure of the Gods of Egvpt.
Crowley, on the other hand, says that 8 new age has arrived {of which he is, not
coineddentally, the prophet). Old may be good, but new ie better

I mayv well be eriticized for staying too close to traditionat symbolic lines
in this work, particularly since the climate today is onc of tather sweeping re-
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otganization of symbol syetems. A number of hooks have recently appeared in
which the traditional placement of Tarot cards on the Tree of Life has heen
radically altered. And, frankly, there are several keys which I might assign
differently were I starting with no prior couceptions about where the curds
should be placed.

But the sysiem, while drawing vitality from gentle modification, does
not graciouely auffer radical overhaul at the hands of any single individual It
appears intended to develop slowly, each authority incorparating some socially-
based alteration, mzking the discipline of greater value to the contemporary
society. A system, whether cult, religion or meditafive program, 1s an necess
pattern into the inner worlds, one sgreed upon and strengthened by generaiions
of use. It is a path into the unknown paved with cuituraliv-determined, though
untverzally applicable, s¥mbols. And within any given school, the symbals may
be manipulated and variously applied. Certainly, I have no guarrel with those
who have virtually turned the Tree of life upside down with their combinations
and permutations of ideas. But to do so mitigates the powerful group effort
called “tradition,” and potentially creates a new Paih. Expressed in another
way: [t {8 the agreement over ime on the meaning of a set of symbols which
makes a syatem s Puth. To this cod I have given only thase attributions which
are now commonly aceepted. This is not to imply that such attributions are
immutably correct, rather to suggest that their accepted interlock iz of greater
immediate utility to the studeni than some of the many divergencies.

In this regard, Gareth Knight makes a profound obeervation. In his
Experience of the Inner Worlds he deseribes the workings of s group using the
Tarot cards as paychic doorways. He states that “From a formal Qabalistic
point of view it was found possible to start any Path working from virtvally any
Taret tromp— which suggests that the sacrosanct and rigid application of Tarot
correspondences to the T'ree of Life is of little resl importance.™

Thua, one must always approach these materials with the attitude that
no matter how specific the aystem, it is only ene meanes of approuching an inner
reality. My own siyle ol appreach involves building a solid intellectual
foundation for the ideas of each Tarot card, yet doing so with full understanding
that every tower of ideas must eventually fall, and a new tower built in its place.
Each of us builds our own Qabalah, which changes as we learn. What this
means is that we all begin with the same eoncepts, which we personalize and
incorporate into ver own systems, sc that they take on real meaning. And the
more we learn, the more we see the original eoncepte in a different light than
when we began.

In attermnpting to present s hasie framework for atudy, T have tried to
ahow hiw concepte have been derived wherever possible. Most of all this means
a frequent repetition of the Tree of Life illustration, applying different sets of
corresponding symbols. To upderstand the Hermmetie Qabalah mesna to draw
itterally hundreds of Trees of Life, until the myriad interrelationshipe begin to
make sense. What I have dome here is to provide examples of my own
manipulation of Qabalistic ideas, 1.e., those ideas which when seen graphically,
have led to apecial insights. A work such as this can only be a record of its
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author’s learning process. I must add thai this work focuses entirely on the
philosophy, rather than on the practical exercises involving the Tarct. Those
axercises, both meditative and ritual, have been so extensively discussed by
othera that there is no need to repeal them here. Of ecurse, I have cited the moat
important books in which these procedures are to be easily found.

Let me say, finally, that this book has been extremely difficult to write,
and I doubt that it will be much easier to read, although 1 have done my best to
simplify abstract concepta wherever possible. The ireny is that the baroque and
convoluted system of ideae called Qabalah that impoesibiy complicated
intellectual exercise which iz the topic of this book, leads to an inner reality of
gnch beauty and simplicity that it could be explained to a child. Yet it ia the very
complexity of this exercise of approach that makes the inner gimplicity
meaningfal and comprehenszibie.

' Robert Wang
Columbia, Maryland
1942



INTRGDUCTION

MODERN TAROT STUDIES:
A NINETEENTH CENTURY LEGACY

This is a book of philosaphy, of melasphyeics, describing a profound system of
self-exploration imbedded in seventy-eight simple pictures known as the Tarot.
And while these cards have Tong heen publicly asscciated with odd cults and
gypey fortune tellers, they are increasingly capturing the attention of serioua
students, whe view the cards as a repository of a very complex aystem for the
development of inner knowledge.

Perhapa the inventory of the Tarot cards intended that they should be
understood a8 a graphic summation of the principles of the Qahalah, or perhaps
not. At leaat there is no written evidence te suggest this, and the great Jewish
acholar of the Qahalah, Gershom Scholem, is probably correct in his assertion
{however deprecatory) that the connection was made by late nineteenth century
English and French oecultists. One way or the other, the interloek of Tarot and
Jabalah ie =0 precise that the systems are mutually explanatary. And actually,
the likelihood that the two ayatems developed independently gives far greater
autherity to the ideaz of hoth hecause it points toward their mutual roots in
univergal Truth.

Yet, a great deal of nonsense has been written about both the Tarot and
the Gabalah, the gale of a large percentage of occult literatnre being a tribute to
the publie’s gullibility. Thus, we should be grateful for the scholarly worka of the
past few decades. Scholem pioneered studies on the Jewish Qabalah, while the
western trends have been admirably rescurched hy scholars euch as Frances
Yates, .LP. Walker, Francis King and Ellic Howe. Serious research is
increasingly dieabusing us of incorrect notions about the roots of modern
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esntericism_ and we should not be disturbed to see sand-castles fumbling. If a
system has inner merit it will remain unscathed. We must also appreciate that
what i& known as The Mysteries has appsrenily, until very recently, been
tranemitted through a sscret oral tradition.

Deapite increased public interest, aurprisingly litile altention has been
paid to the Tarct by academia, though the cards are a veritable gold mine of art
history and metaphyaical philozophy. They should be of great interest to any
medievalist, being clearly of the samg temperatent which produced the
sculptural programe of the Gothie cathedrals. It i likely, alen, that the cardsin
some way relate to the medieval bovks of Emblemaio and to those delightful,
and supposedly historice] narralives called the Chamsony de Gestes.

What the Tarot represents is an allegorical journew, each card being the
experience of something {a universal energy) along the way, rather like the
episodes in Dante's Divine Comedy, Bunyan'e Pilgrim’s Frogress or even
Tolkrin's Trilogy of the Ring, And the idea of an adventuresome and perilous
journey throungh unknown terrifory was typical of medieval lterature. The
analogy here is that to travel in the middle ages was as dangerous and difficalt
a= ta travel the inner paths of the Mysteries. 8o one might agree with the monk
who in 1377 suggested that the Tarot wag & mirror of fourteenth century society,
saying that the cards represented *. . . the state of the world as it is now most
excellently described and figured.”™ Early decks show many of the Virtees and
Liberal Arts so important to the iconographic programes of Gothic Humanism,
some of which remain in today’s standard Tarot keys: TEMPERANCE is
Prudence, STRENGTH ia Fortitude, JUSTILE remeins Justice, ete. All of these
carde are female, ag the Virtues and Likberal Arte were always represented.”

Even sn Emperor wad visible in the real society. That had been
espacially frie gince 1200, when the Pops erowned Charlemagne Holy Koman
Emperor in an attempt to strengthen Christianity by aligning it with g great
pecular power. And when we come 1o THE HIGH PRIESTESS, we find that
trodition related her to the legend of a “Female Pope,”™ circulating at just this
time in history. The evidence for the fourteenth century origin of the cords is
convincing, and hapefully some historian of medieval art history will pick up
thess (agvinating threads and provide us with the real historical answers.

On the other hand a considerable number of well-trained esotericists
ingiat that the cards are of very aneicnt origin. It ie Lkely that these individuals
are, through the Tarct, encouniering the shadows of other syatems which have
hean used to approach the same univerasl energias, Such differentiation is often
extremely difficult on the inner plane, which may explain why the experiences
of po many atudents contradicts historical evidence. Of course, if the Tarot can
be of nze to ue in something so important as the development of inner
understanding, study of its origine ir Lttle more than g pleasant side trip. The
game is true for the very question of an original link between Qahalah and the
Tarot, although we are not here proposing that such a link was originally
intended between Tarot and the Hevmetic @abalah on which this present book
ie hagad.
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That system, developed in Europe from the time of the Renaissance, iv a
wenternized Qabalah. Tt grew from the improbable attempts of filteenth century
philosophers to incorporate the essence of Jewish mysticism into Christian
thought. The histery of the medification of these ideas by the philogephers of
the sixteenth, seventeenth and eighteenth centuries is particularly interesting,
But it is the nineteenth century developments which are most important for ua.
During that time the Hermetic Qabalah, largely de-Christianized, reached its
fullest expreasion with the Hermetic Order of the Golden Dawn. The leaders of
that fraternity performed the remarkable tusk of unifying the disparate
elemenis ol the Western Mystery Tradition {Qabalah, Hermeticism, Astrology,
Neo-Platomism, Dee's Enachian Magic, ete.) in such a way that it formed &
coherent method of inner exploration for the fin de sigele temperament. There
~ are few modern schools of western esoteric thought which have not been
affected in some way by the developments of that group. And a5 one discusses
Hermetic QJabalism, one of necessily refers to the (zolden Dawn as its primary
modern expression. Hermetic Qabalah and Golden Dawn must he conaidered
virtually synonymous. '

Nor is it significant whether the esoteric tensts of this group were
handed down secretly for generations, or if they were meticulously culled from
ancient manuscripts in the British Museum. The authurity of any group derives
entirely from is inner conizcts. The “Secret Tradition,” “The Mysteries,” or
whatever this may be called, can be tapped into by anyone, An individual or
group becomen a part of an ancient tradidon by contacting inner teachers in
that tradition, and it would eertainly appear that the decks used to illustratc
this hook are the result of such inner contaet.

The three key decks of the modern era were all produced by members of
that fraternity: Fhe Golden Dawn Tarot (designed by MacGregor Mathers), The
Rider-Waite Deck, designed by A.E. Waite, and the Thoth Tarot designed by
Aleister Crowley, A fourth major deck, already mentioned, i= that of Peul Casze
for the BOTA. Hie veraion is an excellent correction of that issued by Waite.

The Waite deck, one of the most popular ever published, seems to have
been designed with such coneern for oathe of membership in the Order that it
remaing enlirely exoteric. It 18 included in the hope that those who may have
chogen te study the deck may find its {often admirable, occagionally unaccep-
table} symboliam more usefnl when considered from the standpeint of the
Hermetic Qabalah.

The Galden Dawn Tarot is an esoteric deck, intended for the private use
of members of the Order. Crowley’s dock is aleo csoteric, in that it conceals the
nineteenth century Qvder’s symbolism, Certainly, Crowley’s Thoth Tarot is the
most original recent contribution to Tarot sludies.

Unfortenately neither Crowiey nor Mathers has received appropriate
credit for thelr work with the Tart. And because of their occasionally
autrageous behavior, both men have been fair game for social historians.
Moreover, their scholarly Limitations have made them the butt of jokes by
meticulous researchers on the Hebrew Qabalah. But a study of any Mystery
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Tradition, unlesa it be purely hisforical, requires that precenceived notions be
set aeide, and that the system be judged aolely on the merit of its efficacy. Ome
must use the word efficacy becauge that iz the only welid measure of a
metaphysical eystem. Does it work? But how do we satablish whether it works
or not? The answer to these gquestions is cerininly not te be found through the
present methods of the seiences, or of the humanities, which are predicated on
those of science; daim is collected and analyzed empirically. And since those
ideas known aa “The Mysteries” do not lend themselves to this sort of atlack,
being in high degree irrational, they may be denigrated even by historians
Many knowledgeable scholars perceive late nineteenth century Hermetic
Qabalism as only a remantic and fanciful offshoot of Hebrew Qabalism,
unworthy of the sort of research devoted to esoferic Judaism. And the social
toning of the materials as “occult” adds to the wall of precenceptions and
prejudgments.

The problem arises in that to study any aspect of the Mysteries the
investigator must himself become a part of the system. He must evaluate it from
the inside, which may muke il appear that he has abrogated investigative
objectivity. Teday's academicism does not allow for the acquisitiun of knowl-
edge through intvition and psychism, an attitude placing it in paradoxical
contradiction to m high proportien of those great thinkers whom the Humanities
study and purport to vevere. In the Humanitiss, the umiversities have
deteriorated into observers of, rather than participants in, the development of
man's creative and intellectual facalties.

A more serious problem, in terms of the cautious disseminaticn of occult
ideas, is that any proofs which may emerge are valid only for the investigator
himself. Carl Jung expressed this by stating that “only the payche can know the
payche.”

The fact is, however, that those who travel the inner pathe {using any
given syetem) have parallel experiences. The encounter of, for example, the
energies symbolized by THE UNIVERSE vard, theoretically produces the same
hasic experience for everyvone. It should be quickly added, however, thal through
what is known as the gsiral level of consciouzness, one functions within the
confines of a cultus. A Catholic mystic will learn the same lessons through the
gymbolism of Christianity that a Qabalist learns through the symbolism of the
Tree of Life. The universal energies are actualliy formless, vet we perceive them
in the guise of our chosen system.

It is at the level of the Christ-Buddha-Krishna Intelligence that the unity
of all syetems becomes apparent, and we are freed inte pure consciousness.
Thus, in these terms, one may appreciate that when the question is asked, “Iloes
the system wark?” it means: Is the symbolic structure of the aveiem representa-
tive of universal truths sufficient to earry one bevond the system iteeif? In the
cage ul the Hermetic Qabaleh and its practical tool, the Tarot, there can be no
doubt. This is an extremely potent system, parficularly in that it may be
incorporated into any sysiem or religion in which the student chooses to
function. OFf course, ho one is asked fo accept this statement on face value.
Blind acceptance of anything whatsoever is contrary to the Qabalistic method.
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THE SEARCH FOR “TRUTH”

The chances arc good that moat readers of this hook are disillugioned
with both organized religion and science. Neither seema to provide the insight
into our buman condition demanded by an increased and world-wide sophisti-
cation. We have learned so mnoch through the wonders of technology and
madern communications, that the explanations of our fathers appear more
placebo than panscea.

Many of those so disillusioned turn to oecuitism and mysticism in the
hope of finding broader meaning and iruth, They do ao in the essential belief
that direct knowledge of the Coamic Order, enlightenment, is possible.

The Mystery achaols teach that what we can see, touch and feel presents
us with only a relative reality. Heyond that which is considered “real” by most
people are worlde of an even greater reality, which every individual has the
capacity to explore. Enlightenment means emergence from the darkness of our
limited pense-perceptions and thought framework inte 2 cuonscivusness of the
greater reality, Tt is of that from which we are ham, and intn this that we shaell
return at the end of our brief Life cyele.

The Qabalah ie a system once traditionally claimed (prior to the work of
Bcholem) to have been given to Adam by God, to have been the provinge of a few
chosen adepts until it became “Hellanized” by the Greeks and began to form a
sub-current of western civilization. The value of the system ig that it divides the
Universe into specific categories, allowing for the establishment of correspon-
denced between all cults and religions. The Tarot cards, also, may be equated
with the major aspects of most religious evetetns.

Esoteric tradition, as represented by the Tarot, makes some very basic
gtatemenls abuut man and the nature of the Universe which is his ultimate
etivironment. [t says that there is a perfect order which one has the capacity to
perceive, and that there is no such thing 48 an eceident. For every movement of
every laaf on every tree there ig a reason, and every movement of every thing ia
inter-related. Separateness is a myth. We are all part of one great vnity.

These principles have been expressed for thousande of years, and in
thousanda of ways. And gemehow, as expressed, they are alwaya 2o simple. The
concept that All ia One, and we are All has 8 certain poetry toit. It may atrike a
deap-rocted chord and then be guickly forgotten. But there is a feeling that the
statcment has merit. The worda of prophets may imhue uz with a strange and
momentary silence, as if our minds are straining to recall something.

Studenta may respond in thiz way to a small bock from 1912, called The
Kybalion. This work involves all of the key principles of Tarot, and purporis to
sum up ancient Hermeticiem, The ideas here are actually the same zorts of
Gnostic thought that prodaced the Qabalah. Hermeticiem and Qabalah both
date from the peried of earliest Christianity. When we describe the Hermetic-
(Q=zbalah we mean the later amalgam of the principles of both.

The Kyhalinn gives meven Hermetic Principles® These are, quite
literally, a distillation of the universal principles on which the Tarot is baseg,
and deserve to be the subject of every student’s meditation.
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They are:
1. The Principle of Mentalism
“The ALL is MINI¥; The Univerae ie Mental.”
2. The Principal of Correspondence
“As Above, o below; as below, so shove.”
3. The Principle of Vibrafion
“Nothing rests; sverything moves everything vibrates.”

4, The Principle of Polority
“Ewerything is Dual; everything has poles; everything has its pair
of opposites; like and anlike are the same; opposites are identieal in
nature, but differenl in degree; extremes meet; all truthe are but
half.truthe; all paradoxes may be reconciled.”

5. The Principle of Ehythin
“Everything flows, out and in; everything has its tides; all thinga
riee and fall; the pendulum-ewing manifests in evervthing; the
measure of the swing to the right ia the measgure of the swing to the
left; rhythm compensaies.”

B. The Principle of Caouse and Effect
“Every Cause has its Fffect; every Effect har its Cause; everything
happens according to Law; chance is but a name for Law not
recognized; there are many planes of cuusation, but nothing
escapes the Law.”

7. The Principle of Gender
“Gender iz in everything; everythipg has Hs Masculine and its
Feminine Principles; gender manifests an all planes.”

The doctrine that our universe is so precisely ordered is basic to the
Tarot, as is the idea that the Tarot images accurately symbhalize the very
framework of the Universe. As MacGregor Mathers atated: 'l have not only
tranecribed the svmbolism, but have teated, studied, compared and examined it
both Jdalrvovantly and in other ways. The result has been to show me how
absolutelyv correct the symboliam of the Book T [ineaning Tarct] is, and how
exactly it represents the cccult forces of the universe,™

FEliphas Lévi described the Taret in even more lamboyant terms: . ..
although it is popular in & sense and may be found everywhere, this is of all
meost oceult and unknown, because it is the key to the rest. . . It is, in truth, a
menumenta] and extraordinary work, strong and eimple as the architectura of
the pyramids, and consequently enduring like those—a book which is a
sumnmary of all sciences, which can resclve all problems by its infinite
combinations, which speaks by evoking thought, it is an inspirer and moderator
of all poasible conceptions, and the masterpiece perhaps of the human mind. It
ie to be counted ungueeticnably among the great gifts bequesthed to ue by
antiguily.”” Lévi was among the first to declare publicly that the Tarot was
more than merely a guaint device fur telling fortunes, and that it was virtually
the key tn all occult acience. -
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Clearly, for une to teke this approach to the Tarot requires & consider-
able amount of taith. But this should he a faith which is snderatood to represent
merely a suspension of judgement. One who fails to exerciee rational judgment,
of who accepts any escleric principle unguestioningly, is a poor candidate for
inner development. We must engage our every capacity, and the capacity to
Feawol iz our greatesl protection against being led astray in these matters. One
might algo suggest that the methods of the Hermetic Qabalah will be
particoiarly attractive to thope who are natively intellectaal, artistie, or hoth.
Thess methods are not for everyone, and to study them cfficiently requires a
significent commitment. The pursuit of any specific method of spiritual
development represents a choice. And herein lies another important principle.
This principle 1= frequently encountered in popular literature, cauched n
aphorigtic terms such as “We are measters of our own destiny,” or “The Stacs
impell, they da not compel.” We are, in fact, the authors of our every experience,
from ihe non-aceident of our birth and the parenta whom we choose, to the very
time and circumsiances of our death. Some of the inspired religious literature of
the west hints at this idea. Tl iz a principle which has been stated openly and
explicitly in eastern religions for thousands of veats.

Thia is not an easy concept to aceept, because it lays full eredit or blame
for all that sceurs in our lives squarely on our own shonlders. But this does not
imply that we are necessarily aware of the decisicn making process. That is the
province of the Higher Self, that spiritual part of ourselves which endures, while
the personalities molded for each succesgive incarnatGon dissipate and cease to
be {save as thev represent experience assimilated by the Higher 5elf). The
pursuit of enlightenment is the pursutt of the “Enowledge and Conversation of
the Holy Guardian Angel™ aspect of the Higher Self. This means the
development of a4 consciews awareness of, and contact with, 4an innermost
apiritual nature which is the eseence of God. The goal is a lofty one. The decision
to pursue it seriously, as well as the means of pursuit, pivotal choices. And here
one must not loge sight of the fact that whatever the chosen path, whethey that
be Tarct or Yoga or Catholic mysticism, it is a means of zeif-exploration, and
not an end in itself. Yet as Jung points put, some people oy to escape into &
ayaten:

Peaple will do anything, no matter how absurd, in order to avoid
facing their own eouls. They will practice Indian Yoga in all its
exercises, chserve g strict vregimen of diet, learn theosophy by heart,
or mechanically repeat mavstic texts from the literature of the whale
world — all because they cannst get on with themselves and have
not the slightest faith that anything vseful conid ever come ont of
their own zonds.?

It is a sad fact that many disturbed people are atiracted to all forms of
ocenlt work. These are people who look for an escape, but do pot find it. An
unbalanced personality, unahble to cope with its own earthly environment, will
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find little solace in the Tarol vrin any other facet of the Mysteries. Instead, such
persone maey find eacteric rescarch wery disconcerting, as they discover
themgelves required to face mspects of their personalities with which they
cannoat cope, or increasingly immersed in their own fantasies and losing touch
with reality, The dawning awareness of the truth of the Universal Order is
difficaft for the most balanced personality, because it involves concepts that
totally refute what most people believe themselves te be. There is a cause and
effect here, which ik the reason that so many esoteric works include a warning.
Anycme cen learn to manipulate the Kundaifini forces of their own body, and
open the channels by which Laght descends. The methods are hasically very
#@imple, and are openly described in works such as Regardie’s Middle Pillar and
his Foundations of Practical Magic.” Yet if the basic preparatory work has been
ignored, or done casually, the result may be g aystemic imbalance, rather than
balance and increased vitalily and awareness. These dangers are one reason
that the Mysteries maintained strict secrecy for so many centuries.

Tradition states that the Mysterieg maintained secrecy as a matter of
keeping sacred ideas from the profane, although we appreciate that in some
apes past secrecy has alsc kept the metaphyeician from being burned at the
stake. But those who hawe been the guardians of the orally4ranamitted Mystery
Traditon over the cenfories, have alao understood the responsibility of
conveying practical technigues to those who might misunderstand or misupply
the principles of their use)?

Even today one could argue reasonably ithat the practical eaateric
techriques should be kept sscret, although so much has new bean published
that the point is purely moot. And the fnct i that there are no real “secrets,” as
mosi people understand the word. Herein lies the crux of all occultism,
mysticism and esoteric religion. In fact, one important “secrel” is so gimple that
it can he conveved in a single paragrapic

What is called enlightenment depends on the physical apening of
channels so that the consciousness of the personality can directly contact the
consciousness of the grester univorse. What this meana is a manipulation of
vibrationa within the body and a subtle change in physiochemisiry. It is all &
form of yoga, where one experiencea what feela Llikke an electrompgnetic current
in the body. Everyone has felt this current and anyone can learn to manipulate
it. Moreover, thig has nothing whatsoever to do with the achool of myaticism or
oceultism in which one operates, The directive “Trflame thyself with prayer.”
meaning to excite the inner currents of the body, is the practical essence of
Chrigtianity, Judaism, Buddhism, Hinduism and every legitimate form of
mystery religion or cult. To the technique of manipulation of body encrgics, the
Hermetic Qabalah adds 2 propgram of inner visualization. Ome begins by
imagining an inner scene, & tightly created and directed daydream. Soon,
however, one discovers that what is happening is oot his own invention.

The Tarct is, of course, ideal for this kind of visualization, known as
Poth Working or Rising on the Planes. To focus on any given Key is to furn
attention te a apecific intelligent energy as anthropomorphized in a card. Thie
very forua of attention tends fo affect an unconacious link with the energy
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which the card symbolizea. This is not to suggest, however, that the Tarot offers
any shorterts, for it does not. One who chocses to study the Tarot by the
Gabhalietic method must do a0 with diseretion, gensitivity, completeness and
acceptance of a certain disciplined boredom until positive results are obtained,
which may take years. Those who make the system work do g0 by disciplined
attention tn meditative exercises, without concern for result.

But reaults do come, and one beginsa to perceive the entire system very
differently, appreciating the fluidity with which the rards muost be interpreted.
A Key may have meveral poseible interpretations (some even apparently
contradictory), particularly when it represents a Path on the upper levels of the
Tree of Life. Thus, the valves inherant in a card can never be attributed to a few
catch phraser eagily memorized.

Aleiater Crowley, in bis Book of Thoth makes the point that what ha can
gay about a card may either represent a small part of its meaning, or may not
necesaearily appear to make sensc. Oten, in that work, Crowley finds a card so
profound that he must resert to the word symbols of poetry to approach its moat
seriouz implications.

He was also uniguely honest in his aseertion, opublished in the
Canfeszions of Aleister Crowley, that he did not completely understand all of
the gards. He wrote:

The true gignificance of the Atus of Tahuti, or Tarot Trumps, also
awgite full understanding. I have satisfied myself that these
twenty-two cardz compose 8 complete system of hieroglyphs,
representing the total energies of the universe. In the case of saome
cards [presumably referring to his own deck] I have auerceeded in
restoring the original form and giving & complete account of their
meaning. (thers, hawaver, I undarstand imperfectly, and of some
few I have at present chitained no more than a general idea.!!

Certainly, the Tarot offers us grent potential for sclf-deception. We can
believe we have nnderstond some aspect of the study, yet still be working within
a very perscnal and distorted framework. For this reason, it is besl Lo refer, at
every step of the learning experience, to the time honored documents on the
subject. For the Tarot, this means the Sepher Yetzirnh, a very brief work by
which we relate the Hebrew latters to the Tarot Keya. Another great work is the
source book of the Joewish Qabaloh, The Zokar, a myatical commentary in many
volumes which has never been fuilly translated inte a Furopean language.

The grentest Qabalistic work of all is the Pentatetich of Moges, the first
five books of the Bibfe. The study of the first four hooks, in Hebrew, and an the
basia of numerology, is the essence of Jewish Qabalah.

On the surface all of this may seem unapproachably complex. Bat the
inteleetual Qabalah, ae opposed to the practical work, is easily understood by
anyone willing to consider it with the intengity and diligenge that one would
apply to the learning of a new language.



W 1he Qalwdisiic Taror

The Gubalah iv essentially artifictal. It is a defining pattern impoeed on
qualities which would otherwise be too impossibly fluid to grasp. By example,
one rould cite the ides of pericdization in history. There is, obviously, no line of
demarcation hetween the centuries. But to place blocks of ideas and social styles
within the bracketz arhitrarily established as the cightecnth, nineteenth or
twentieth coanturies in naefil,

THE GOLDEN DAWN

Tt is no coincidence that the three moezt impoeriant Tarot decks of the
modern erm, those of Waite, Crowley and the Golden Dawn, were produced by
members of the Hermetic Order of the Golden Dawn. That fraternity, the
intellectual heir of the Rensissance Qabaliste and Baroque Rosicrucians, placed
greater emphasie oo the Tarot than any other group whose aclivilies have yet
been made public, Their attitude that the Tarot synthesizes the prineiples of the
Hermetic Qabalalh has been pivotal to madern eanterie studies,

The Hermetic Order of the Golden Dnwm, particalarly insofar ae it
represented a social phenomenaon, is best vicwed against the backdrop of ita own
period.

London today is a sprawling and sophisticated metropolis, a center for
international irade and communications. Even the traditional reserve of the
English themselves does not serve to mask the vitality and rapidity of life there.
Landon of the 1830 wag more trangnil and picturesgue. ne imaginee strests
lined with trees and quaint shops, horse drawn carriages moving leisurcly
acrogs cobblestoned strects carrying ladies in long gowns and gentlemen in top
hats. The tranguil quality of some of London’s sireeis however, was in sharp
contrast lg the wyualor of the same city's slume, or to the factory areas of the
emerging industrial nation ruled by Queen Vietoria. This was a time and place
of great polarities.

This was the society which acted as a crucible for the ideas of the
modern Hermetic Qabalah, a society very different in tome and guality from
that which we know today. The Order of the Golden Dawn emerged during one
of the most intevesting pericds of modern history, the Fin de Sigcle, La Belle
Epogue. Il wus u lime when pecple were beginning to assess and place in
perapective a great deal of knowledge gained in previcus decades.

Many historians view the extraocrdinary interest in occultism at that
me as a reaction against industrialization and its concomitant materialism.
There was defintiely & fear in some quarters that machine technology might
overwheim and destroy individuality. Cihers tend to view the interest in
esoteric matters as the result of politically-based contact with eastern ideas,
relating to England's involvement in India and the subsequent birth of
Theosophy. Yet, however ong may choose to assess the development of
accultigm in the late ninetcenth century, like the viher threads of the social
fabriz, il represented the fruit of generationa of exploration. The same msy be
gaid, at this tithe, for the sciences, for politics, for industry, and for all pheses of
the arts. Expreszed in another way, there was more change in human lifestyle
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and philosophy at the turn of this ceolury than at any other time in history. It
was overwhelming, it wae rapid, but it did not happen overnight. An analegy
could be made with a balloon that fills with air slowly, but bursits suddenly. Tha
Golden Dawn was a bursting forth of pressure that had begun to build in the
Qabalistic philosaphies of the Benaissance.

Those who eriticize the Golden Dawn for its theatricality shnuld
appreciate that it emerged from much the same social forees which were
preducing the modern theatre, to say nothing of modern literature, modern art
and modern music. This was the age of Ibhsen, of Stravinsky, of Henri Bergson
{Mre. Mathere’ brother), of William Morris, of Oscar Wilde, of Rimbaud and
Verlaine, of Van Gogh and Gauguin.

It is in this light that the Order is best understood. What the Order did,
esgentially, was to collect, focus and expand upon all of the previcus experience
of the Western Mystery Tradition. The elements of the Hermetic Qahalah were
very different after yndergoing the refinements and erifical definitions of the
olden Dawn.

It wan in 1888 that the Order was founded under the joint leadorship of
William Wynn Wesateatt, 8.L. MacGregor Mathers and W.R. Woodman. Tte
authority, as well as its claim to have deacended from Christian Hosercreniz
{father of Rosicrucianism} was based on a mysterious set of “Cypher Manu-
goripts” which came into Westcott's hands in 1887,

The story is very complicated, and made even mors so by the likelihood
that at least some of the materials isaued to the members by Mathers, of al., and
claimed by them to be of great antiguity, were their own invention 1?

The "Ancient. Cypher Manuscripts” were {suspicicusly) in English,
translated inlo o very simple cypherforletier code invented by the Abbot
Trithemine {(patron of Agrippa)in the sixteenth century. These pages ouilineg the
rituals and grade structure of 2n oceult fraternity, and supposedly originated in
Germany. And while there is a serious guestion about the ruthenticity of these
documents, they were definitely written by one with a profound knowledge of
occult tradifion.

It was, at any event, on the basis of thia claimed anthority that members
were solicited for the new order. They came from a wide range of pursuits and
included, by 1850, William Builer Yeste, Annie Horniman and the actress
Florence Farr. A E. Waite was 2 member of the group for somewhai more than a
year. Later he refoined but eventually wrote disparagingly of his experiences
with the fraternity.

It was in 1892 that Mathers became sole Chief, and the Second, or Inner
Order {offering the grade of Adeptus Miror) was established. Mathers was a
ekillful srganizer, though perbaps addicted to small deceita aimad at agrandi-
zing his own image, or adding to the lustre of the Order in the cycs of its
members. Serioua problema began to appear in 1895, stemming largely from
Mathers’ autocratic leadership. While Mathers claimed to be in contact with
three “Secret Chiefs,” unseen Masters who guided the course of the Order, the
members had become increasingly reluctant to accept Mathers’ statements on
faith.
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Aleister Crawley juined the Order in November of 1898 and was scon
apprenticed to the legendary Alan Bennett. He also earned the reapect of
Mathers for his intelligence and talent for esoteric work. But the same qualities
of investigative independence, albeit genius, which so0 attracted Bennett and
Mathers, tended to be viewed aa abrasive by ather members, In 1899, aftey
MacGregor and Moina Mathers had moved to Paris to establish a contincental
branch of the Order, the leaders of the London Temple decided to reject
Crowley's applicativn fur membership in the SBecond Order. That decision led
ultimately to the final disintegration of the Ovrder as it had been originaily.

In Paris, Mathers conferred the Adepius Minar degree on Crowley. But
this incurred the wrath of the London members, who refused to accept the
initiation as valid, and voted to expel Mathers himself from the Order.
Undaunted, Mathers proceeded to found 2 new group. Others, including
Crowley, eventually did the same, each claiming that his fraternity was
aunthentic, and in contact with the Secret Chiefs,

Thus, the teaching of the Order was disseminated around the world, as
splinter groups formed in England, America and other countries. The methods
of the Order became public knowledge between the years 1937 and 1940 when
Israel Regardie's four volume Golden Dawn appearved.' This work contains
all of the Order’s significant lectures and rituals, as well as a very thorough
explanafion of their underlying principles.

THE GOLDEN DAWN TAROT

There is oniy one known, published, reference to the origin of the ffolden
Dawn Tarot. Thia appears in the 1943 autcbiography of Irish artist and poet,
Ella Young. In the book, Flowering Disk she describes a visit to the home of the
Mathers, having been brought there by Maud Gonne, a member of the Ovder.,
Maud Genne had herself been brought into the group by William Butler Yeats,
who courted her unsuecessfully for many years.

Ella Young describes having heet atiracted to some large illustrations
of Epvptian Gods execuied in paper mosaic, and claimed by MacGregor
Mgathers to have been done by him in one night.

When we arc in the quict strect sgein, I say to Maud Gonne, “How
can he expoct ue to believe that he did tho=e mesaics in one night?”
*T think it quite likely that he did.”

“But—to cut thoae siripa of paper, sort the colours, glue them into
position: to say nothing of designing and drawing the figures—it
geems ta he impogaiblal™

“He can do things like that. One time he made up his mind that the
society should have Tarot enrds. At headqueriers he took & packet
of white cards, asked a member to merk them, went into an inner
room for a Little whiie, and came out with those marked cards. The
Tarot signs were painted on them. The carda used by the socisty are
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copied from the pack.” I had seen those cards. Te produce them at
short notice “while you wait” was a feat equaling the mosaics.14

It seppears that & finished deck was painted by Mrs. Mathers, a very
accomplished artist. Her deck was subsaguently lent to members of the Inner
Order who were required to copy it by hand. This was the procedurefollowed by
the late Golden Dawn lodge to which Israel Regardie belonged, the Stelin
Matuting, although at the time preparation of a Tarot deck was optional.

Photographs of Hegardie's deck (the original having been atolen) were
the basia of the Golder Dawn Tarof, painted by Hobert Wang under Begardie's
direction, and published in 1978,

THE RIDER-WAITE DECK

in 1810 Arthur Edward Waite and the artist Pamela Colman Smith
produced what has become the most popular Tarot deck in history, generally
called the fider Deck after his publisher, William Rider & Sen. The produetion
of thia deck is discussed by Waite in his autohiography, Shadows of Life and
Thought:

Tha Secret Troditinn in Goetin was my first considerable work
bearing the Rider imprint, but it was preceded in 1910 by a
delightful experiment with lhe so-called Tarot Divinatory Cards,
otherwise denominated the Book of Thotk in the high fantasia of
my old friend Eliphas Lévi. Kow, in those days there was a most
imaginative and abnormally paychic artist, named Pamela Cel-
man Smith, who had drifted into the Golden Dawn and loved its
Ceremoniea—as transformed by myself— withouw! prelending or
indeed attempfing to understand their sub-surface consequence. Tt
seemed to some of a8 in the circle that there was a draughtsman
among us who, under proper guidance, conld produce a Tarot with
an appeal in the world of art and &8 suggestion of =significanee
heyond the Symmbols which would put on them annther congtruetion
then had ever besn drexmed by those who, through many
generations, had produced and used them for mere divinatory
purposes. My province was to see that the designs — especislly those
of the important Trumps Major—kept that 1 the hiddenness
which belonged to certain Greater Mypstorics, in the Paths of which
I was travelling. 1 am not of course intimating that the Gelden
Dawn hod at that time any deep nnderstanding by inheritance of
Tarot cards; but, if T may so say, it was getting to know onder my
anspices that their Symbols—or some at least among them— were
gates which opened on realms of vision beyond eccult dreams. 1
saw to it therefore that Pamela Colman Smith should not be
pickong up casually apy floating imagesa from my own or another
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mind. SBhe had to be spoon-fed carefully over the Priestess Card,
over that which is called the Fool and over the Hanged Man.
... if anyone feelg drvawn in these days to the serious consideration
of Tarot Symbolism they will do well to select the codex of coloured
cards produced under my supervision by Miss Pamela Colman
Smith.1t

Imbedded here are two ideas which may help to explain Waite's early
estrangement from the Order of the Golden Dawn. He suggests that he not only
“transformed” the Golden Dzwn ceremonies, but that it was he who introduced
the members to the real meaning of Tarot. '

Buch pronouitcements made him few friends, and stimulated Aleister
Crowley to publish some very vitriolic ecomments. One article in The Equinox
was B tongue-in-cheek obituvary of the still very much alive Waite, complete with
heavy black borders on every page. The titie of the article was “Dead Weight.” Ft
began: “Itis with the deepest feeting that we record the passing over of. . .the aged
gaint knowm on earth as Arthur Edward Waite.” The article continues with a
mock life story, “The career of Arthur Edward Waite was largely determined hy
his father’'s fine perception. ‘Ned, my lad, said he when the future saint was
barely six years of age, ‘brains are not your long euit, I can see, But it doesn't
matter, If yvou can't he wise, look wigel” 1%

Crowley was a bitter adversary, a-thorn in Waite's side for decades. But
Waite may actually have had the last laugh, for in his lengthy antabiogeaphy,
he hag not mentioned the ngme of Crowley even once.

ALEISTER CROWLEY'S THOTH TAROT

The Crowley deck has had a long and complex history. Mot only did it
take Lady Frieda Harris [ive years to paint the cards, but the completed work
remained unpublished for twenty-five vears.

The fivat (and little known) printing was dene privately by Carr Collins
and hie Texae based Sengreal Foundation. This was a very poor printing, in one
color. it was not until 1969 that an American publisher of occult books arranged
for the first coler edition, the actnal printing being done in Hong Keng.
Undoabtedly, Lady Harris, who hed insisted thst only the Englich printer of
government postage sternps would be allowed to produce the deck, would have
been very disappointed (if not sickened} by these editions,

In 1979 the cards were finally published in an edition conferming to the
highest standarde of reproduction. Yet it was not without serious obatacles that
the carde appeared. In the irnterim between the Sangreal and the corrected
edition, the curator of the collection of Crowley documents housed at the
Courtenld Institute in Londen, refosed to allow the origine] paintings to be
photographed. The large collection of Crowleyana, donated to the Courtauld by
Geraid Yorke, had been the object of numerous thefte and the musenm was
becoming increasingly cautious about allowing access to these materials. It was
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more than two years after negotiations began between Weiser'’s and the
Courtauld, that the expertly produced Thoth Tarot finally appeared.

The project of painting the cards was begun in 1938, and was completed
in 1943, as Lady Harrie described in a lecture to the Tomerrow Club which
remaing the only public staternent of her role in developing the deck:

In despair of arriving at any lucidity I will tell you how it happened .
that 1 painted these carda. 1 was Interested in the Tarot after
reading OQuspensky’s hook, The Model of the Universe, T eould find
very little information or research about it untl I met A.C. He had
studied the cards seriously for 40 vears. . . I agked him to help me
and with great patience and courtesy he did s0 and we tottered
along for & yvears wrestling with the accumulated mass of tradition
emanating from aourcea such as Freemasone, Alchemists, Rost-
crucians, Kabalists, Magiciana, Geometricians, Gematricianes,
Mathematicians, Symbolists, Thviners, Numerologists, Droids,
Spiritualists, Psycheologiste, Philologists, Budhisis [sic], Togas,
Paychoanalysts, Astrologers, even Heraldry, all of whormn have left
traces on the symbols employed. From these multitudes, we
endeavoured to reivatate tha cards in their original sacred, simple
forme and, in addition, indicate the New Aeon of Horus, a
terrifying appatition.
« .. The cards push me off my feet and [ get into a train of thought
that can only be expreased in gasps and hiccups. . . I have never
tried to paint them with the help of automatic writing, trances,
Heances, mediumes, aulosugzestions, drugs, abeent treatment, Yoga,
meditation, mysterious masters or any other emotional approach of
inepiratic.

They are the result of hard work, honest investigation and
common gense, which I believe are the troe magica and were done
in the open air and sunshine of the eountry.l?

Lady Harrig's comments reflect the deep inner axploration necesgary to
produce an oeenlt work of this magnitude. Indeed, any artist who has painted
an entire Tarot deck would agree with one of her more frustrated comments:
"Somelimes when T am sofficienily crushed by ull these meanings I say in the
worde of Alice in Wonderland “Who carves for you. You're nothing but a pack of

cﬂrdﬂ'- LGN
BOOK “T”

The Golden Dawn, Waite, and Crowley decks are agreed in their
conceptual dependance on the prineiples of Bonk T, a set of Tarot papers issued
to membere of the inner Jodge of the Order of the Golden Dawn. The principal
suggestion of the papers is that tho key to the Taretis the Qabalah snd the Tree



I The Qabalistic Tuatod

of Life. Certainly, without some basic knowledge of the symbaols of the Qabalah
the modemn decks illnstrated here would be incomprehensible. One muost also
know the Hebrew alphabet, since in ite use for esoteric studieg, each Hebrew
letter is a symbol, embodying a block of eoncepta. All that is implied by the
symbolic pictare of THE FOOQL is also implied by the Hebrew letter Aleph. It is
one of the peculiarities of the Mystcries that many aspects of the study are so
profound that ene symbol ean be axplained only in terms of another, and a
student buys inloc the cirele with the symbol which he best underatands.

Book T, a complex presentation of Tarot symbolg, elaborates a formula
originally given in the Cypher Manuscripts. Thia includes the order of Trumpa
and the relationship of the Trumps te Hebrew letters. Moest significant ie the
extraordinary reverence accorded the Tarot. It was to he undearstood that Book
T the Tarot, is the seeret key not only to the Hermetic Qabalah, but to all of
western esotericiam.

The Pock beging:??

HRIT
THE GREAT ANGEL
is
Het over the operations of the Secret Wiadom.

“What thou seest write in a Book, and send it unto the Seven
Abndes that are in Assish.”

“And I saw in the right hand of Hlim that aat upon the
Threne a book sealed with Seven Seals.” “And | saw a swrong
Angel proclaiming with a loud voice. ‘Who is worthy to open
the Books and to lonse the seals thereof?” ™'

The pessage with which Book T is prefaced certainly represents the
attitude of the Order toward its Tarot deck. The lines are from The Revelation of
Suint John the Divine, chapter five. The Saint, having risen mnto the Celestial
Realm, iz shown a scroll, and is told that pune on the earth is worthy to open it.
The Lamh af God, hewever, having sacrificed his blood for mankind is deemed
worthy.

The suggestion is that the Tarot is the book spoken of in Revelafion, and
in the kev to the universe. Of course, it is not the Tarot deck, per ze, thet
conetitutes what is called Bowk T, The implication, rather, is that the key to the
C'osmon is our perception of the underlying pattern of which the Tarot deck i=
an external symbol.

But thizs “Book,” or set of univeraal patterns, is open to no man of this
Earth. It can be opened only by the Lamb of God, whe 18 Christ-Buddha-Osiris
in this context. Only those who have been initiated into the Christ-center of the
Qabalah {Tiphareth) can fully understand the Tarot. Here the initiation of
Tiphareth may be understood as & “sacrifice of man’s blond” in that itinvolves
a losing of the personalityv-self as it has been previcusly known.

Moreover, we find that it is the Book T described in the Rogicrugian
decuments ag having been found in the hand of Christian Rosencreutz when his
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hody was discovered perfectly preserved in the Vault. The Order of the (Gnlden
Dawn rlaimed a direct line of deacent from Rosencreutz, and apparently wanted
to suggest that they were in possession of the greatest secret of the original
Rosicrucians. One must therefore conclude that the Order viewed the Tarot as
the symhbaolic receptahle of its primary and most secret teachihyg.

The member received information on Tarot {as well as glmost every-
thing else of importance) after having passed through the initiation for the
grade of Adeptus Minor. This grade related to Tiphareth, the center of Christ
and other sacrificed GGods. Thus, it was not until the member assumed the
nature of the Lamb of God {even being aymbolically crucified in the ¥itusl} that
he wag deemed worthy of opening the seals on the Serall of Revelation, Book T,
The Turotf, or whatever the patlerns of the Cosmos might be called. What is
important iz not the books themselves, but our ability to read them. That is the
breaking of the seals.



THE QABALAH

Ap underatond today, the word Qabalah mesns a fradition or that which is
received. It also means a very specific system of metaphysies. Butin the ancient
world “Qabalah™ had a mure general meaning, that of TAe Law. Tt could mean
an oral law orit could he the taw nf Mnzes in the fivat five hooks of the Bibla, The
Torah icalled the Pentaotench in Greek). It was not uniil the twelfth century that
the term assumed today's precise meaning.2

There are two separate achools of Qabalah, that of Judaism and that
which is the product of Italian Renaiszance thought, termed the Hermeiic
Qabalah. A difficulty may arise here in (hat in any form of Qabalism God
names are those of the Old Testament, Hebrew ig the essential language and the
primary texts are those of the Jewish traditiom. Nevertheless, while Jewish and
Hermetic Qabalah refer to the same literary scurces, there are strildng
differences in both textual interpretsfion and practical work.

The moat significant diffevence has to do with pictorial representation.
Mogair law forbide showing the homan form: “Itis likewise forbidden todraw &
picture of a man, even only the face of a man. . . However, only a full face 1s
forbidden, that is, when it has two sves and & nhose, but a profile ia not
forbidden.”?! Idolatry of any sort was a sacrilege, which may cxplain the
reluctance of some Jewish scholars to vese even the Tree of Life in their
publications.®® But more important, when a Christan mystic or Hermatic
Gabalist will produce a pictorial vision as a “stepping off” point for inner
exploration, the Jewish mystic seeks a direct experience of pure consciouanesa,

There are, of course, myriad other differences between Jewish and
Hermetic §abalahs, not the least of which is the way in which the Divine
Namea are applied. All of these differences are best understood in terms of the
hisiorical developmeni of weatern occultism. It was around the second century
AD. that the Western Mystery Tradition began to emerge, although presum-
ably bassd on elements handed down froer a very ancient, and secret, oral
tradition.
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ORIGINS OF THE QABALAH

A great many Gabalistic worke even todey, make the claim that the
Qabalah was a body of esoteric knowledge given to Moses on Mount Sinad, thus
linldng it t¢ the very inception of Jewish Law. The suggestion is that God
dictated the five buoks of the Bible to Moses, and then provided a secret key for
their Interpretation.

Another tradition {(populsrized in the fifteenth ecentmry) and the one
taught hy the Galden Dawn to ite members, stated that the Qabalah was first
provided by angela to Adam, as the means of return after the Fall. MacGregor
Mathers quoted from Christian Ginsburg in his infroduction {0 The Knbbdalah
Unveiled:

The Kabbash was firet taupght by God himself to a select company
ol angels, whoe formed a theosophic schocol in Paradise. After the
Fall the angels most graciously communicated this heawvenly
doctrine to the disobedient child of earth, to furmish the protoplasts
with the means of returning to their pristine nohility and felicity.
From Adam it passed over to Noah, and then to Abraham, the
friend of (3od, wiho emigrated with it to Egypt, where the patriarch
allowed a portion of this mysterious doctrine to ooze out. If was in
this way that the Egypiians obtained some knowledge of it, and the
other Easiern nations eould introduce it into their philosophical
eystema. Moaes, who wae leurned in all the wisdom of Egypt, was
fArat inittated into the Qabalah In the land of his birth, but became
maost proficient in it during hiz wanderings in the wildernesa when
he not only devoted to it the leisure hours of the whole foriy years,
but received lesaons in it from one of the angela. By the aid of this
mysterious science the law-giver was enabled to zolve the difficui-
ties which arose during his management of the Iaraelites, in &pite of
the pilgrimages, wars, and frequent miseries of the nation. He
coverlly laid down the principles of this secret doctrine in the fivat
four bonks of the Pentateuch, but withheld them from Deuntern-
oy

Tt 15 perhepw sad, but this charming story hears no relatinmghip to
historical fact, the Qabalah having emerged as the result of a long and complex
developmental sequence beginning with Merkobdah Mysticigm.

Merkabah, meaning “chariot,” was the earliest form of Jewish mysti-
cism, preceding the Qabalah.® The Charivl was that which carried the Throne
of God as described by the Prophet Ezekiel, the Throne World, to which the
Jewish Mysiic aspired being the counterpart of the early Mysteries of
Hermeticisim and Chrstian Gnosticism.?®* The second century witnessed the
merger of a great many trends, and Scholem atates flatly that: “The Kebhalah
in its historical significance, can be defined as the product of the interpenetrs-
tivn of Jewish Gnoslicism and neoplatonism.’’2®
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In the late-Roman/early-Christian period were found Chriatian Gnosti-
eism, Jewish Gnosticism, Neo-Platonism, Neo-Pythagoreanism, Hevmeticiam
(peendo-Egvptian religion) and many obscure culis, all interpenetrating in
subtle ways. Jewish mysbicism of this time is discussed by Scholem in his
pioneering study, Major Trends in Jewish Mysticism, while the Christian
developmenta have been chronicled, in a readable way, by Elaine Pagels in The
Fnoefic (Tnepeia,

These scholars trace the actual sources of ideas, disputed for geners-
tions, which are the basis of the mudern Hermetic Gabalah. What is important
to recognize is that one need not invoke the smoke screen of “secret oral
tradition™ in most aspects of the Mysteries. The majority of those who have
contributed to the Qabalah have been very explicit about their work and its
sources. There is very little in any modern system for which historical precedent
cannot be found.

THE SEPHER YETZIRAH (BOOK OF FORMATION)

Thie book of six very brief chapters, dating from some time between the
third and the =mixth centuries A, is the cornerstone of Qabhalistic literature,
and the document in which the word Sephiroih Orot appears. It is a work which
deacribes the creation of the nniverse in terms of the letters of the Hehrew
alphabet, and in terme of symbolic number undoubtedly related to neo-
Pythagoreaniam. The Sepher Yefziroh i apparently a summation of earlier
ideas in Jewish mysticism, similar in form to Gnosticism and the Pistis Sophia.

The preciee origin and intention of the Sepher Yelzirak is 8 matter of
speculation. One writer of the early nineteen hundreds, with all good intentions,
even suggested that this mystical text was no more than a book of grammar and
“as the earliest Hebrew grammar contains not only the fimdaments! rales of
Hebrew orthography, but also an account of the origin of letters and
numerala.”?* Of course, thie theory ie not to be taken seriously, but it dees
demonstrate the extremes of interpretation to which Gabalistic documents have
been subjected. On the other hand, The Sepher Yetzirah 18 a very difficult and
obiuse work, so abstraci that it demands an approach atypicat of that taken to
most literature. And, when vsed in concert with the Tarot, the work becomes
remarkably comprehensible.

Ideally, the Sepher Yetzirah should be read in the ortginal Hebrew, but a
numbey of tranalations have been made into English. It should aleo be nofed
that a later document entifled the Thirtsy-fwe Pathe of Wisdom is usually
Ineluded with the Sepher Yetzirah 2

MEDIEVAL QABALISM

The Sepher Yetzirah set the stage for much later Jewish mysticism by
amalgamating varicus mystical currents into a Jewish context. Called the
“earliest extant Hebrew text of evstematic, speculative thought,”# its idess
were built upon by later scholare. For example, where the very word Sephiroth
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was originally used toc mean simply numbers or numerical stages in creation, in
the middle ages that weord came to mean a specific system of Divine
emanation.i?

One of the most impertant ideas 10 be added by late medieval scholars
wae that numerological links eould be found between worde {and thus between
concepta) uging Gematria. The introduction of Gematria served two purposes.
First, it helped to assure that scribes would spell names precieely 3 received;
second, it tended {¢ serve as an incentive for serivas meditalion on the Names.

Sometime between 1150 and 12, in Southern France, another very
important Qabalist work appeared. This was the Sepher-ha-Bohir, supposedly
an ancient work, but more likely edited from several works of either German or
eastern origin.®! The Bakir containsg the firat reference to a *'secret Tree,” and i3
the firet to deseribe the Bephiroth sa the veaseis of Divine Light. An English
translalivn of the work, by Acrveh Kaplan, has recenily been published 2

The thirteenth century was esapecially pivotal for the Jewish Qabalsh. It
was during this time that Isaac the Blind, a scholar from Narbonne, wrote his.
comments on the Sepher Yetzirah, firet describing it az involving a ayetematic
development of SBephiroth. He also built upon some of the ideas expressed in the
Bohir,¥ as did others in his day. The resuli of study of the Sepher Yetzirah in
terms of the Bahir was that scholars began to discuss the Ten Sephiroth and the
Thirty-twe Paths together.

Another major idea, appearing at this time in France and Spain, was
that there weve evil Sephiroth existing as exact counterparts to the Good. ™ This
concepi was exteneively developed by some of the adepts of the Golden Dawn
Fraternity.

It wes in this climate of mystical-intellectusl fruition that the greatest of
all Qabalist treatisres appeared. The Zohaor was the work of Moses de Leon,
between 1290 and 1286.7% [t ia a series of commentaries on the Bikle and on
myetical coamology.

For generatione The Zofar was believed to be an ancient work. The text
teeclf purperte to have been written by a second eenfury rabbi, Simeon ben
Yohai. Morecver, The Zohar iz written primarily in ancient Aramaic, a
language which is the root of both Hebrew and Arabic. Presumably, Moses de
Leon felt that his work would be taken more serionsly if attributed to an ancient
author. He was probably correct, for The Zohar quickly assumed major
proportions &as the document of Jewish myvsticism. It should be added that
between approximately 1500 and 12800 the Qabelah was widely considered to be
the true epsence of Jewish theclogy,®® rather than the curiesity that it 1s todey
among Jews.

Unfortunately, The Zohar has never been translated completely into a
Europesan language. The five volume English set by Maurice Simon and Harry
Sperling?’ is competent, but represents only about 35% of the work. The
tranelators chose to eliminate those paris which they haliaved to be later
additiong, or unduly obscure. Three of those omitted texis are, however, to be
found in The Kabbalah Unoeiled®® translated from Knorr von Rosenroth’a latin
Kabbaloh Denudata of 1877, and which includes a brilliant introduction by
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MaceGregor Mathers. The texie in question are among the most difficult of The
Zohar. They are: The Book of Concealed Myatery. The Greater Holy Assembly
and The Lesser Holy Assembly.

There iz only one complete translation into a modern language and that
is Hebrew. The twenty-one volume translation and commentary, hy the late
Yehuda Ashlag is described by Scholem as “an extremely literal translation
{but not without many textnal misunderatandings).™*

THE RENAISSANCE:
HERMETICISM AND CHRISTIAN QABALAH

The key to the modern Hermetic Qabalah is the Renaiszsance mind
which blended Jewish Qabalah and Hermetic mysteries. During thie period of
intense intelleciual activity, philosophers encountered previously hidden eur-
rents of Jewish mysticiam, and attempted io adapt these ideas to a Christian
framework. [t wag even asserted thal through the Qabalah one could moast
effectively prove the divinity of Christ.

The Henaissance was a time when man considered himeself the jewel ina
universal crown. He was the “measure of all things,” rather than the lowly
ginner atoning for the Fall as had been insisted by medieval dogma. Thus,
intellectual and crealive activity, a constant guestioning of principles, came to
be of greater importance than the institutionalized values of the past. In move
basic terms, one can say that what had been & church dominated society
became secularized. The beliefs and feelings of the medieval period were
supplanted by the eall fer a more rational overview of the human condition. The
society was nominally Christian, but theologians and philosphers had a very
free hand.

, This freedom to doubt and explore sume of the most basic principles of
Christianity reached its high point at the Medici Academy in Florence. In fact,
virtually =21l modern occultiam can be traced hack in the developments of
scholars in that time and place.

The Medici were a family of immense wealth, ruling Florence from the
fifteenth century until 1737. Their primary contribution was as patrons of the
arls, a program begun by Cosimo, the fivet of the great Medici, and eontinved by
Lorenzo “the Magnificent,” patron to Leonardo, Michelangelo and Machiavelli.

Cosimo de Medici wag the founder of the Platonic Academy, dedicated to
the study of Greek philesophy, and & eenter of Neo-Platonic ideas. This was an
open “think tank’” much like today's Institute for Advanced Biudies at
Frinceton University.

Cosimo waus a passicnate collector of manuecripts and when in 1460 a
Greek manuscript of the Hermetica eame to him from Mavedonia, he judged it to
be of unique importance. The reputation of Hermes Trismegistus' work as
providing a key to all Enowledge was 8o eonsiderabie that Cosimn instrocted
Marsilic Ficino, divector of his Academy, to put aside Plate’'s Republic and
Svmposium and teanslate the Hermetice firgt. 1"
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Early Renhaissance philosophers helisved that in these documents they
had the core ideas of the most ancient Egyptian religion, which would lead them
te the very source of illimination.t Their aweatruck approach, and belief in the
utter integrity of these papers, was the foundation of Renaissance magic and a
whole schoo] of nen-Platonism. It was these ideae which preceded the Qabalistic
philosophy soen after flowing into the Medici Academy.

What i= known as the Chrisiian adoinh was 2lso 2 development of the
Medici Acaderny, and the primary accomplishment of Pico della Mirandola, one
of the comrt's inteliectnal lnminaries. It was Pico who had the major Qabalistic
texts translated into Latin, And it was Pico who, in his 72 Qahalistie
Conrclusions (part of his 900 theses) made the claim that “no acience can betier
convince us of the divinity of Jesus Chnist than magic and the Kabbalah."4
Pice’s fourteenth abalistic principle stated that adding the Hebrew letter ¥
{shinj to the Divine name ain* (yod, heh, vau, heh), and producing

n1wnr  Jeheshus, Hebrew name of desus, made it posaible to pronounce the
unpronounceable name of God. And, from the standpoint of the modern
Hermetic Qabalalh and the Golden Dawn, this is of special significance.
Perheps the most important single principle emphasized by today’s Hermetic
Gabalsh iz that all things are four elements activated hy a fifth, which is Spirit.
Yod is Fire, Heh is Water, Vau 18 Air, Heh final s Earth und Shin is Spirit.

Pico inspired the work of Johanmes Reuchlin, the first non-Jew ever to
write bocke on the Babalah. His premise was that the history of mankind is
based on three periods. In the fivst pericd God revealed himeelf to the Jewish
pairiarchs through the threefold name 79, Sheddai. The second period was
that of Moses and the Talmud, when God appeared as the four-ettered name
(Tetragrameion) nint . Finally, came the period of men’s redemption
through Christ, when God ravealed himself as the five-lettered Jehieshia.

Thus Pica della Mirandola and Johannes Reuchlin became the foinders
of the philosophical aspects of Christian Qabalisr. The Srat practical work of
their schoo! was producsd by Henry Cornelivs Agrippa, whose De Ocewldt
Philosaphia of 1531 was widely read.”® Tt is, however, Aprippa who is
regponaible for the very negative association of Qabwlah with wilchcraft and
gorcery, a belief held by many even today.

All of these literary works had been stimulated by social developments
in the west. Much of the intellectnal curvent of the fifteenth century can be
traced to the conguest of the Byvzantine Empire by the Turks in 1463, and the
subsequent migration of Greek scholars to Haly. A similar trend occurred in
1492 when the Jews were expelled from Spain and many Jewish ascholars also
settled in Flaly, moving onto ground prepared for them by Pice with his theses of
1486,

There was widespread interest in Hebrew mysticism by the end of the
century, and advocates of the Chyletian Qabalah included important Catholic
prelates and thecloginns who viewed the Gubalah as a vehicle for the
intellectual renewnl of the faith. Thus the Christian Qabalah, merged with
alements of Hermeticiam, came to he the primary occult corvent of the Italian
Renaissance.
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The Renniseamnce attitude toward the Hermetic sciences was jolted
sharply approximately one hundred years Iater when Isaac Cazaubon deelared
the Hermetica an early Christian forgery rather than an ancient Egypiian
" document. He stated that the hooks were written by a Christian or semi-
Chrigtian in an attempt to make these doctrines acceptable. to gentiles.'s
Casaubon’s work brought sbout a significant decline of interest in magie, a
generally acceptable Renaissance pursuit until his revelationa. Today it is
underyteod that the Hermetic documents are not specific forgeries, but that they
were praduced even later than Causauboh believed,

Despite Cauvsubhon's overwhelming evidence, some writers, including
Rebert Fludd and Athanastus Kireher, chose to ignore historical reality, and
continued to declare the Hermetic fragments the work of an ancient Egyptian
adept named Hermes Trismegistus.1®

MAGUS TO THE QUEEN

. The next important figure we encounter 18 1. John Dee (1527-1808), the
great Elizabethan philesopher wha, with Edward Kelly, developed the syetern of
Ernochian Magiclater expanded by MacGregor Mathers. Diee shared the ideas of
men such as Pico della Mirandola and Agrippa, and could be considered their
English counterpart. Moreover, like the Italian metaphyeiciang, he enjoyed the
protection of the royal court, being mp advisor and confident to &Queen
Elizebeth.*"

Dee produced two works of major importanec in the history of acenltism.
The first was his Hicrogiyphic Monad, an obtuse treatise of apiritual alchemy
and mathematics. The second was his True and Faithful Relution in which he
recorde his wnrk with Edward Kelly as they are “given”™ the Enochian evsiem
by spirite. This is a surprisingly fresh and interesting book despite its
" pondercus seventeenth eentury style, and includes such gems ag the decision of
the two researchera to exchange wives.

Both workas were important to the develupment of the modern Hermelic
Qabalah. The Hiernglyphic Monad provided the philosophical foundation for
the ideas of Johann Valentine Andrae, author of at least one of the Rogicrocian
allegories (to which the Golden Doawn traced ite heginnings). And the ideas of
the True and Faithful Relation were tremendongly expanded by Mathera, who
wenl 5o far ag to develop en Encchian chess set. This latter is virtually
unknown, hut is deeply linked with the Tarot, and is considered by some o be
the most potent divinatory deviee ever invented. Mathers used Egyptian God
forma on four boards derived from the tablete illustrated by Tiee, thus
incorporating Hermetic ideas {probably through Fludd) into Dee's system.

ROSICRUCIANISM

Rosicrucianiem, developed in Bohemia in the early seventeenth centary,
appeurs to be the direct result of John Dee's travels through Germany in 1589 4
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There are three key worke of Rogicrucian philosophy. The firat of these
worka iz the Fame Fraternitas written in German, and originally published
{though ecirculating in manuscript for perhapa four years earlier) in 1614, The
Fama Fraternitas or A Discovery of the Froternity of the Mogst Noble Order of
the Kose Cross, tells the story of a mysterions Christian Rosencrentz and hia
traternity, dedicated to healing the sick. The text particuiarly deacribes the
discovery nf Chmatian Rosencereatz’s tomb, the roult which was the inspieation
for the xgnctum sanctorum used by the Hermetic Order of the Golden Dawn
(Paul Foster Case had such a vault painted for his BOTA, and many others
may still exist today)l. The legend states that his body was found perfectly
preserved, holding the Book ‘T’ which has been symbolically connected with
the Tarst.*P

A second work, expanding on the Fama Fraternitos, appeared two vears
later in 1616, This was the Canfessin Fraternitas or The Confession of the
Laudable Fraternity of the Mosi Honorable Qrder of the Roay Cross, Writien to
all the Learned of Europe, Unlike the Fama, which appeared in the vernacular
Cerman, the Confessio i in latin, and clearly aimed at 2 more intellectoal
reader, Aleg, unlike the Fama, it is guite boring.

The anthor of these two works ie unknown. However a third major work,
closely eonnected with the Femea and the Confessin was written by Johann
Velentine Andrae. A cloud has long covered the Chemicnl Wedding of 1616 due
to Andrae’s iater claim that this work of his youth was only & joke. Confusion
may arise in that the text is unquestionably a serious and enlightened religicus
tract. As Rudolph Bteiner wrote on his essay on the Chemical Wedding:
“Apyorre wha knows what the human aoul experiences when it has opened the
gates into the spiritual world, need only read a few pages of the Chemical
Wedding of Christian Rosencreutz of the Year 1458 to recopnize that the
descriptions given in this book are baszed upon gennine epiritual experience.”

Franess Yates tries to clear up the mystery with a fow words, She notea
that in diacussing his work, Andrae uged the latin word fudibrizm, which means
a mockery or a aport. He apoke of “the ludibrinm of the vain Fama,” or the
“ludibrium of the fictitions Rosicrucian Fraternity." But Yates proposes that in
the aeventeenth century the word could &lan mean a play, or 2 comic fiction, and
that Andrae was suggesting that Rosicricianism was theatrical in a positive
and educntional scnec.5?

Our intenfion here ia not to inundate the reader with the weighty
theorumy of lilerary research, unly to make ¢lear the controversy which
strrounds so many of the cecult documents which have contributed to the
syatern of Hermetic ahalah,

LATER “ROSICRUCIANS"

Eobert Fludd, as we have mentioned, was one of those who insisted on
promulgating the HRenaissanece idea of Hermes Trismegistus as ancient
Egyptian adept {anather was the German Michael Maier). Fludd significantly
furthered the idea that nn actual Rosicrucian brotherhood existed, and seems to
have bselieved it himgelf, though admitting that he had never actually met a
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" Rosierucian.®? Fludd combined Hermeticism and Qabaliem in the light of tha
Rosicrucian manifestoes and the developrnents of John Dee. He 1s therefore, one
of the major precursers of Mathers and the modern Hermetic Qabalah.

HERMETIC-QABALISTIC DECEPTIONS

The question of parpoeeful deception about the origins of many esoteric

manuscriptsis a sericus and difficult ane, nanally judiciously avoided by writers
" pn the oeeult who wish to cast their beliefs in the meost positive light. But the
tally of literature for which antiquity is falsely claimed fa so great that the very
consistency of such claims becomes infriguing:

The Hermetica, written by a Greek and widelv dated {third century to
the Renaissance) by scholara, hut believed to be the original documents
of ancient Egyptian religion.

- The Zohar, purpurled to be the work of a rabbi in the early Christian
period, yet actually by a thirteenth century writer whose claim of
antiquiry for it gave the books greater importance.

The Hosicrurinn Manifestoes, an invention of Johann Valentine Andrae
and others. Neither a Christian Roscnercuiz nor the mysterious
Rosicracians ever existed.

The “Ancient Cvpher Monusceripte” of the Golden Dawn, 2 fragmen-
tary system of supposedly ancient ritoals, but sm unguestionahble
forgery. 3

Tg this list ore might certainiy add some of Blavatsky's work including
the infamous Mahatma Letters and perhaps the Stanzas of Dyzan on which she
baged her massive work, The Secret Doctrine,

In all such cases of fakery, deception, or whatever it may be called, we
find authore under pressure of the public’s esgential belief that the more
traditional a work, the more valid it is. On the other hand, every one of those
works which we have listed here as having fraudulent origins claimed for it,
atands on its own as enlighiened. These are the inspired works of men and
women who have kruwn.

Manifestationg of the psychology involved occurs repeatedly in all
aspects of the study of the Myeteries, even with Peul Foster Cape. When the
Bnok of Tokens appeared in 1934, Case prefaced it saying: “We do not know the
name of the auther. Internal evidence in the text suggests that he may have
heen, one of the later Qabalists. Perhaps he knew the Tarot, perhapa not."!
Today, Cuse's orgunization publishes the Book of Tokens as Case’s own work,
responding to inguiries about the discrepency in attribution of aulhorship that
Case wae a very modest man. But if history is any indicator, it is more likely
that Case felt that the work of some anenymouz “later Qahalist™ would he
received more pogitively than a work of his own.

The pnint we are trying to make here is that eather than running from
the obvious fact that the Hermetic Jabalah is based on many fabricated claime,
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hisiory should be faced direcily. In fact, the very fabrications are a pattern
which, iTonically, tends to point ue toward the inner legilimacy of the works.

Those who remain unconvinced that a work of gpuricus pedigree might
have great spiritual worth ahould lock very closely at the history of Christiani-
ty, a8 well as that peculiar amalgam of heterogenecus texts, the Bible,

HERMETIC QABALAH AND THE GOLDEN DAWN

In view of the evidence that Rosgicrucianism, though high spiritual
allegory, wae a seventeenth century myth, the Golden Dawn “hiatory lesaon™
incorporated into ita Adepius Miror ritual of initiation is interesting. It hegina:
“Know, then, O Aspirant, that the Mysieries of the Rese and the Cross have
existed from time iminemnrial, and that the Rites were practiced, and the
Wisdom taught, in Egypt, Eleusis, Samothrace, Pergia, Chaldea and India, and
in far more ancient lands.” ™ The ceremony continues to divectly paraphrase the
description of the life of Chrnistian Rosencreutz in the Fama Fraternitos.

It is praobahble that most of the members of the Order believed that
Christian Rosencreutz had been an aciual person, and that the Golden Dawn
wae in A direct line from hia fraternity. Whether Mathers and Westeott tnder-
gtood the real history is another matter entirely. There are many instances of
both having accepted traditional misattributions of mystical literature. Westeott
for example, wrote an introduction to The Chaldean Oracles of Zoroaster,
deseribing them as emhodying “many of the principle features of Chaldean
~ philozophy.”* We lmow that the Oricles were actually writen by Julianus, a
contemporary of Marens Auvrelins  ® but the conclusione about authorship on
many sach works is guite recent.

What is most important, huowever, is that we are able to uncover so many
of the Order’s histerical tracks. Thus, its leaders are understood to have built
carefully on a known traditional framework. The Hermetic Qabalsh today
hears the marks of Westeott and Maihers. Even the spelling of the Hebrew word
Qubalah (ns opposed to “Kabbalah,” or “Cabala™}, was chosen by Mathers as
being more consistent with the original lanpuage { 557 ). And the Qabalistic
correspondencea found in Aleister Crowley’s 777 appear to be bagsed largely on
Mathers’ work. It is with the Order of the Geolden Dawn thal the modern syslem
of Path eolors on the Tree of Life (see following section) and other atfribntions
first appear. The Order develuped an elaborate eystem of teaching based on
ritual, although the extent to which the well-known Banishing Rituals may be
theira is uncertain. At least such rituals are not found in Agrippa, Barrett or
other magical treatises prior to the Golden Dawn. Ilere again, the ways in
which an oral tradition may have been involved cannot be determined.
Higtorical evidence notwithetanding, the story of Christian Bosencreutz
ungueationahly taps into some secret tradition. It certainly relates to the same
Universal patterne symbolized by the Tarat.

The “Hermetic” emphaais of the Golden Dawn on the Egyptian Gods
was partly socizl, and partly traditional. In late nineteenth century England
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there was great curiousity about anything mysterious and checure. the science
of archaeology being still in ite infancy {in 1900, for example, no Greek art prior
to the Parthenon was kmown!l. Emphasic on the Egyplisn Gods served to
geparate the participants in ritual from the deily reutines of ¥ictorian life. It
alzo effecied n separation from Christianity. The Hermetic Order of the Golden
Dawn affirmed the pure Renaissanes Hermeticism of Ficine.

Philoaophically, ithe aystem of Egvplian Guds is very comfortably
equated with the Gabalah. Despite the apparvent proliferation of Gods and
Goddesses, Egyptian religinn was monotheistic. All of tha Gods were aspects or
modifications of one nltimate and original deity. Moreover, like the Qabalah,
the Egyptian pantheon shows different aspeets of the same God under different
circumstances. For example, there are many forms of Herns, all of which have
the name Hery imbedded in fts Egyptian name, such ag “Horus the Child,” or
“Blind Horus (Horus at the Head of Sightlessness)” or “"Horus of the two
Horizong,” whom the Greeks called Harmaochis ak opposed to Horpocrates,

Horue is Child who is the center of our known Universe in the Qabalah,
and to whom we refer in a variety of wayvs. And as the Child appears in a variety
of ware, 20 do the Great Father and the Great Mother. All of this was clearly
understood by the Golden Dawn, who found considerable utility in the
Egyptian aystem of Gods. These Gode express universal relationships better
than any other Panthenn. Today, however, the Orvder’s dependence on Fgyptlian
Code e viewed by many students ze only a coriosity of the past.

THE TREE OF LIFE

The Tree of Life (Figure 1) is intended to symbolize the entire universe, a
proposition s vast in its implicaticns that some may doubt that szch a symbol
15 even possible. It i3 a deceptively simmple diagram composed of ten apheres
called Sephirath, and twenty-two connecting lines called Paths, Collectively,
the Sephiroth and Paths are celled the Thirty Two Paths of Wisdom.

The Ten Sephiroth are:

1. KETHER, 53 The Crouwn

2. CHOKMAR, nnont Wisdom

3. BINAH, navy Understending

Between Binah and the next Sephira is an Iinvisible Sephira known as
Dagth, or Knowledge. It is not represented on the Tree, because it is a bridge,
built by each individual across the Abyss existing between the upper Sephirath
and those below.

CHESED, Ton  Merey
GEBURAH, m1ax  Severity
TIPHARETH, nxon  Beanty
NETZACH, n¥1 Vietory
HOD, 110 Splendor

YESOD, Tior Foundation
MALKUTH, ni>n  Kingdom

SRS
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Figure 1, The Ten Holy Sephiroth on the Tree of Tife

The Tree of life, used by modern Hermetic-Bnhaliste, was first
published in Kircher's Oedipus Aegypticua in 1652 {Figure 2A). And while thia
Tree musl have undergone & lengthy development, ils historical rouls appear
buried in the secret past of Mystery religions. Moreover, a genetal develop-
mental sequence ia difficult to establish as Jewish Qahalisia espoused different

forms of the Tree.
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The first reference to a “Secret Tree” in in the Behdr, appearing in France
arvund 1200, If, however, one were to draw a Tree on the hagis of that text, only
gight of the ten Sephiroth, Binah through Malkuth, would be included, since the
Tree is stated to grow a= it is watered by Wisdom {(Chokmah). Something of the
amocrphous spirit of that first Tree is found in the diagram published by Robert
Fludd in 1617 (Figurc 2B), Yet is is curions to find that a glyph of one hundred
years earhier (Figure 2C) is far more conceptually developed and sephisticated.
Moreover, we find that a Jewish 1llustration from as late ag 1708 (Figure 2D}
takes a different approach, indicaling its dependence on the Sepher ¥Yetzirah.

A o D
1652 1617 1517 1708

Figara 2. Development of the Tree of Life diagram. A} Form of the Tree in Kivcher's
Oedipus Aegypticus, 1652, B} Adupated from Robert Fludd, Complete Works, 1617. 0)
Mlustration from Porte Lucks, Ansburg, 1616, D) INustration from Pe'amon ve Kimmaon,
1708.

The most that can be said with certainty is that the Tree of Life has
evalved over the centuries, following ever increasing public interest and, not
coincidentally, reflecting the perspectives of contemporary philesophy. The full-
ciulor Lwo-dimenaional Tree of Life (Plate I} s the maost developed expression of
the nineteenth century Hermeticfabalah. If the evolulivnary pattern con-
tinues, it is likely that the thrae dimensional Tree of Liafe {Plate IT) is the form
under which the Hermetic Qabalah will be considered in generationa to come,
That Tree embodies in its pillars, the principle of five: four balanced elements,
infused with a fifth element which is Spirit.
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CONCEPTS

The Qabalab teaches that our universe evolved crganically and
sequentislly, following the Path of the Flaming Sword (Figure 3). From a
mystericne Unmanifest emerged Kether then Chokmah then Binah. These
three formed the Superna! Trinngle, a spiritual height bridged by the invisible
Sephira, Daath. Chesed, Geburah and Tiphareth formed the Ethicol Triangte.
Finaliy, with Netzach, Hod and Yesod, the Astral Trinngle (Figure 4) was
created. Malkuth, it will be seen, stands alone at the base of the Tree,
conepicuously remeved from the rest, particularly when Dasth is imagined at
the upper point opposite Yesod. It is the recipient of the influences of all the
ather Sephiroth, containing the reflected perfection of Kether, while at the same
time being the product of what is described as the Fall.

Figure 3. The Path of Figure 4. The Triangles
the Flaming Sword ol the Tree of Life
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The Tree of Life is divided into three Pillars (Figure 5). The Sephiroth on
the right side are on the Filler of Mercy, those on tha left, the Pillar of Severity
and those at the center, the Middle Piliar. Each Bephira is perfectly balanced by
its opposite. Moreover, each Path is the perfect balance between the two
Sephiroth which it connecta, and of the Path opposite it

{The Middte Pillar)

MILDNESS

The Pillar of Form
{ ' C————

{The Pillar of Force)

SEVERITY MERCY

————1

ONONO

e e

Figure 5. The Pillars on the Trea of Life
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This giyph i= & compound symbol which may be considered at two
levels: It is the individual, the Microcosm ((God in miniature) and the
Macrocosm, the Greater Universe in the image of which the individual is
created. Each Sephira is related to some part of the human body, and with a
corresponding part of @ greater Divine Body. The principle involved is
expressed by the axiom which we will often repeat, “As above, so below.”

There are a number of areas of traditional! Qabalab which may be
somewhat confusing, but which are actually very simple. Cne of these areas is
the application of “man” to the Tree, and involves two scparete concepta, The
first concept i that of ADAM KADMON {“The Grand Old Man of the Zohar").
Adam Eedmon is alf ten Sephiroth, a great organic unity, a spiritual body in
which sach of us might be considered a single cell carrying all of the potential
attributes of the whole.

Adam Kadmen ghould not be confused with ARIKH ANPIN or ZAUER
ANPIN, ihe other two personifications covering mere than one Sephira. Arikh
Anpin means the Vast Face vr Countenunce; Zaver Anpin means the Lesser |
Face or Countenance. Arik Anpin is Meeroprosopus an anthropomorphizalion
of the Sephiroth of the Supernal Triangle. Zaver Anpin is Microprosopus, the
five Sephiroth arcund Tiphareth. Together they illustrate the principle of “'As
ubove, so below.”

To yeiterate, Adam Kadmon means the whole Tree of Life pietured as a
man. Arikh Anpin is the man sbove; Zauer Anpin is the man below.

The idez of each part of the human body having some Divine correlate is
perhaps more readily comprehensible to an Easterner than a Westerner, The
Yogin has no difficilty dealing with the concept of certain centers of apiritual
activity within the physicul body. The Solar Plexus is the sun center in man, a
link hetween the individual and the sclar powers of the universe. The physical
center has the potential ta he ennervated, consciousness transferred to it, and
the individual brought into direct contact with the pure energy which 1s, in the
Qahalistic syatem, called Tiphareth.

An important part of practieal work with the Hermetie Qabalah
involves the exercise of the Middle Pillar,7® where the energies of the Sephiroth
are purpesely invoked and huilt up within the individual. In this exercise the
Sephiroth are reversed, i.e., Chesed is at the left shoulder, and Geburah is at the
right, ginee they are considered subjectively within the bedy rather than heing
viewed [rom outside.

Practical wozk on the Tree also involves traveling the Paths connecting
the Sephiroth, the objective centers of energy. The Paths are the subjective
experience of passing from one Sephiroth to the next. But inanfar as thereis
constant flow and motion within the universe, there is a congtant flow as energy
passes down from one Sephira to ancther and up again. The universe is like a
gigantie circuit, where power flows into Kether from the Unmanifest, down
through the Tree and up again. There 15 a continual renewal of energy. Thus,
when viewed from another frame of refevence, the Paths may be considered
ohjective. They are subjective for us, yet they are objective in that they carry a
cangtant flow of energy of auch specificity as to be expressable as the Major
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Arcana of the Tarnt. In other wards, we can study the Tree of Tife intellectually,
ar build it in curseves. We can approach the Tarot carda symbolizing the Paths
from within or without.

When the cards are used individually for astral projeetion, they are
graphic and subjective aymbola of that which is experienced on the Paths
betwaen the Sephiroth. Here they might also be described as that which is
required to pass from one Sephiroth to the next. They define stages of peraonal
development. On the other hand, when the Trumps appear in a divination, they
are viewed from withaout, and are ohjective forces affecting the gquestion. A large
oumber of those Trumps, appearing in a spread, shows forees entirely beyorid
the control of the Querent.

“Path working,” particularly when it involves the Tarot cards, has a
high degree of mystery and romanee attached to it (as does all astral projecticn),
but the experiences are very practical. To be of any use, the inner lessons must
be applied to our every day lives,

The whole process of spiritual development involves a hringing into
balance of the component paria of the personality, so that it may functon in
cohscions cooperation with the Higher S¢ll. But when this process is described
by the Mystery Schools in terme of the Four Elements, Fire, Water, Air and
Earth, it may sound remete and mystericus. It is not. We grow by learning
parfect control over owrsslves within cur chosen snvironment, to the peint that
we are no longer at the mercy of that environment. This ia a apiritual suicide
misgion for the persomality, and for the whole conrept of “self” as it exists
within an incarnation. This is 2 process which is natural o everyone, but which
ie accelerated by focusing attention on i.

The Tyee of Life imposes & defining pattern on gqualities of the
personglity and work of personal development which is already in progress.
Thus, one feela affinities or antagoniams toward certain Tarot cards, depending
upon the extent to which their lessons have already been learned. By purposely
studying and using the Paths, we lake hold ol vur vwn spiritual learning
process, Torcing attention to many important Faths which we might otherwise
choage to avotd.

The fact that the Qabalah demands attention to all parts of a2 given
wheole, makes it an ideal cyatem for intentionally affecfing spirituai prowth. It
demonatrates that we exist in a rational and graded aystem. It sugpgests where
we comne from and where we go. There is none of the vaguery of ather systems.
And, ag the aymbuolic parts of the human body are related to the Tree, so are the
variows aspects of the Soul (Figure 6} Wa gn from the lowest aspect of
meanifestation to the highest, the ¥Yechidoh of Kether, the Primal Point to which
we agpire.

All major religions teach that it is our heritsge to returm io aome Primal
Point from which we evolved. This iz expressed as “heaven,” or “nirvana,” or
whatever s the ulbimale happy stale promised by the fuith. But of all the
metaphysical systems availahble in the weet, only the Qabalah suggesta the
extent to which we progress through a natural course of development, as if
throuch a achoel, moving from cne grade to another.
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Mg ang reasening PoOwars
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Animal InsLngts

Figure 8. The Divisions of the Seul. Note here that the Neschamak of Binah defines the
eniire Buperna! Triengle, in the sgame way that Binah's planet, Satuer, is aler taken to
mean the three apper Sephiroth.

The scheme shown hers is that taught by the Golden Dawn. Later writers ench s
Fortune and Crae perceived a problem in that the “animal instinets” given to Malkuth
were betier related to Yeand. Ruach, e Microprogopus, Lerser Countenance, was divided
inte Upper and Lower, Higher Belf and Persohality.

In the Qrvder of the Golden Dawn, the members were graded according to
the highest Sephira te which they had been ritually advanced. 0= meant that
the ecandidate was initiated inte hasic membership; 1=10 meant that he had
taken the first inmitiation of the fenth Sephira, Malkuth and the spiritual
Element of Earth: 2=9 signified initiation into Yesod, the ninth Sephira and the
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realm: of Air; 3=8 meant the initiation of Hod and the Element of Water; 4=7
meant initiation into Netzach and Fire.

Thaese four ritual stepe symbolized the introduction of the candidate into
the Mysteriea of matter. Theoretically, each new initiation meant contro] over
one of the key aspecte of the Personality,

56 was the initiation into the Inner Order, and the Mysteries of
Tiphareth, This alsc heralded the true emlightemment of the secker.

Theee initiatory rituals demonstrate the process by which the Higher
Coneciousness unfolds, and may be related fo the very symbol of mankind, the
" Pentagram (Figurc 7). The four lower arms are the balanced forces of the
Elements. The topmost point is the Spirit functioning through the Elements.

It should not, of course, be supposed that an initiatory ritual always
brings a miracvplous change in the individual. The real changes are the result of
a sacrament within, stimulated by the sacrament without. And it might be safe
to asgume that very few members of the Order of the Golden Dawn were really
adepts in the true sense of the word.

SPIRIT

EARTH
L

Figura 7. Attribution of Elements to iho Pentagram

“SECRET’” PATHS

The idea of Paths which are “gecret,” or “hidden” seems to have heen
introduced {or at leaat popularized} by Paul Case.?’ There i3 no evidence of the
{rolden Dawn having schematized any Paths other than the traditional thirty-
two. Actually, the Secret Paths are nothing more than the connection of every
Sephira with every cther Sephira (Figure B), suggesting that it is possible to
move direelly from any form of conscicusness to any other, This theory is a
mitigation of the idea implied in the usupal Tree of Life diagram, that we must
pass through one Sephira before we encounter ancther.
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Fignre 8. These Pathe connect ¢ach Sephira ta each other. Tiphareth already has a
traditional Path to every Sophira execept Malkuth. A) The “SBecret” Pathe on the Tree of
Life. BY The Unicuraal Hexapram derived from the Tree.

The concept of Becret Paths deflinitely expands the possibililies of the
Tree. It also allows us to see certain relationships which would not be obvious
otherwise, such ae the derivation of the Unicursel Hexagram from the Tree
iteelf. This figure wase first published by Aleiater Crowley, who undoubtedly
derived it in this way. In a Tree of Life drawn by Crowley, and published in the
1950 Neptune Press edition of 777, we discover that Crowley has shown all of
the additionatl lines hetween Sephiroth reqguired to maks that fipure.
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NEGATIVE LIMITLESS LIGHT

Qabalistic teachers repeatadly siress thuat the Tree of Life represents our
. manifeat universe, Thiz emphasis is placed to express the idea that behind even
" the most exalted agpecis of our universe Hes an Unmanifesi, whirh is the
- nitimate sonrce of all, and which cannot be known to ua. The Unmanifest is
- gymbolized by the words Negative Limitlens Light, or in Hebrew Ain Soph Aur.
It 18 shown on the Tree of Life, above Kether, 26 three curves of radiating lght.
The guter curve is Ain, the middle Aix Soph, and the innermost Ain Soph Aur
~ These are understood to be veils separating the outpouring of our universe from
That from which it emerged. From behind thesa veils energy flows constantly
_ down to e through Kether,
. While there are points of reference to all agpects of the Tree of Life in the
" Tarot, no such reference is made to the Ain Soph Aur, The Tarol, whose letters
© are frequenily tranepnsed te form the word Kota, shows the Wheel of the
Manifest Universe.

THE FOUR WORLDS

The GQabalah describes the universe as divided into four separate
“Worlds,” (Figure 9}, each of which is represented by one letter of the Divine
Name, or Tetragrammator { b ) The firet s Afziluth, the Archetypal
World, the world of Pure Spirii, which activates 211 of the other worlds which
evolve from it. Here are atfributed the Gods of the Bephiroth, and the letter Yod,
Primal Fire. The second world is Brinh, the Creative World, the level of pure
inteliect, of the Archangels and of Heh, Primal Waler. The third is Yetzirah,
galled the Formative World because here are found the subtle and fleeting
patterns behind matter. It is the realm of angele and of Primal Air, symbolized
by the letter Van. The final World iz Assich, the active world containing both
the physical world of sengation and the wnseen energies of matter. It 18 the
realm of the Chernbim, the final Heh of the Divine Name and Frimal Farth.

Each of thess warlds generated the energies benesth it, with the
universe becoming increasingly dense as it evolved from nothingness o matier.
The Unmanifest produced the Kether of Atziluth, and following the Path of the
Flaming Sword sequentially, from Sephira to Sephira, from one world to the
next, completion was reached in the Malkuth of Asgiah, creating forty
Saphiroth in all.

Purists, those who ingiat that the sarlier ideas on the Gabalzh are more
legitimate than thuse of mors recent Qabalists, tend to espouse a one Tree
attribution (compare the methods in Figure 9). Howevet, this is an excellent
example of the ways in which the Qahalah has growm az 5 descriptive aystem
aver the centuries. The four T'ree atiribution is the best for 'Tarot interpretation.

_ Four color scales, one for each world, are accepted by the Hermetic
Qabsailah: The King, Queen, Emperor and Empress, answering respectively to
the sequence of the Worlds end the Tefragrammaton. The notion of eolor ia
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Figure 9. The Fomr Worlde. A Bcheme of separate Trees, B) Attribotion to a singla Tree.

pivotal to the study of Tarof, and painiing the Four Worlds in their appropriate
colors will provide special insights about the carda. The Golden Dawn Tarot, as
pablished, includes the treditional Tree of Life wsed for practical work. Here are
shown the colors of the Atziluth Paths, and the Sephiroth colore of Briah. There
must olways he a balance of maaculine and feminine in representation
involving the Tree, and thia is accomplished by combining the two scales in one
glyph.
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I'm aur disrusgion of the Four Worlds we have chosen the term Primal to
describe Fire, Water, Air and Earth symbolized by the letters of the Tetra-
grammaton in the Four Worlds, in an eftort to distingwish theese anergies from
other formmes of Elements described on the Tree. Put in cach individual World
(Yod} Fire is also attributed to Chokmah, (Heh} Water to Binah, (Vau)} Air to
Tiphareth and (Heh Final} Earih 1o Malkuth, We propose to describe theze
subdivisions of the Primal Elements as Specific Elements. Thus, in Atziluth,
Primal Fire, are four such Specific Rlements: a Fire (Specific} of Fire (Primal), A
Water (Specific) of Fire (Primal}), an Air {8pecific) of Fire {(Frimal), and an Earth
{Specific) of Fire (Primmal). In Brigh, the World of Primsal Watar, thereis a Fire of
Water, a Water of Water, an Air of Water and an Earth of Water. The pattern
follows through Yelzirah and Assiah, and is the basie for attributing the Court
Cards to the Tarot. For example, the entire suit of Wands deseribes Atziluth, the
Archetypal World. Wands, therefore are Primal Fire, the Primal Yod. This
Primal Fire is divided into four aspects, personified by the Tarot: The King of
Wands, related to Chokmab in Atziluth, is Fire of Fire. The Queen of Wands,
ralated to Binah in Atziluth, is Water of Fire. The Prince of Wands, related to
Tiphareth in Atziluth, is Air of Fire. And the Mrincess of Wands, related to
Malluth in Atziluth, is Earth of Fire.

. There is also an important tertiary applieation of the Elements, found on
the Faths where different Hebrew letters, called Maternals by the Sepher
Yetzireh, are applied. Since all other letters and anergies are derived from these
three Maternals, the Elements attributed to them will be called Tranaitional
Elemenis. THE FOOL is the letter Aleph and Air. But this is not the same aa
that which ia represented overall by Vau of Brizh (Primal Air) or the Vau of
Tiphareth {Specific Air). The Elements of the Paths are Transitional in that
they are in a constant state of flow between two Sephiroth.

Having subjected the reader i0 & bombardment of terms, the auggestion
that there are yet three more types of Elements may be icgs than weleome.
However, this is an area of {abalistic studies which has not been generally
explored, and which is a soure of conatant eonfusion. Let us quickly consider
the other types of Elements, and then attemnpt to reach some coherent overview
of them gll

The Elements, the foarfold division found throughout the Tree of Life,
arc rooted in Kether. Here they are undefined and uwnexpressed, and are
Primordial Elements. Ancther application of the term Elements is made to the
four lower Sephiroth, Five o Netzach, Water to Hod, Air to Yescd and Earth to
Malkuth. These are Astral Elements, Finally, in Malkuth, are the Base
Elements which are the ulimate expressions of those first found in Kether in
their primordial state. [n every single application of this fluid term Element, the
formula of the Yod Heh Vau Heh apphlies. Wherever Yod appears it has fiery
outgoing qualities; wherever Heh appeara it has encloging and flvid gualitics of
Water;, wherever Vau appears it is the airy result of the combination of the Yod
and Heh; wherever Heh Final appears, it is the polidified end result of the
actione of the Yod Hel and Vau. This pattern is eeally the only thing to
remember, since it ie applied to a variety of very different qualities.
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Figure 10. The Four Elaments { 110* ) as they describe various aspecte of the Tres of
Life. Left: The Four Worlde. Right: The Elements as applied to any aingle Trae - While

A1 relates to the Sephiroth, ¥, 1 and ¥ relate to Paths,
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To reiterate those terms which may be applied to the go-called Elements
{Figure 10)

1} PRIMORDIAT, ELEMENTS. Found in Kether. Undifferentiated
potential. ' ' :

2} PRIMAY. ELEMENTS. The Yod Heh Vau Heh applied to the Four
Worlds. '

31 TRANSITIONAL ELEMENTS. The Yod, Heh and Vau whil:_:h are
Malernals on the Palhs of the Tree of Lile.

4% SPECIFIC ELEMENTS. The Yod Heh Vau Heh as applied to
Chokmah, Binah, Tiphareth and Malkuth in any of the Four Worlds.

57 ASTRAL ELEMENTS. The Yod Heh Vau Heh applied to the four
Lower Sephirath.

8) BASE EIFEMENTS, Found in Malkoth, blended. The ultimate
expression of the outpouring of the universe into matter. Taken
toprether, the base elements are a subdivieion of Astral Earth,

This is an admittedly eomplicated scheme, but it is presented to
undetscore the fact that different types of energies are symbolized by the Hire,
Water, Air, Earth acheme on the Tree of Lifs. The Yod of Atziluth is not
commensurate with the Yod applied to the Path of Shin, or Yod applied to a
gequence begun in MNetzach. Yet these are all described by the word “Fire.”
Again, what i really impcrtant is the sequence represented by the Teira-
grammaton. We might arbitrarily say, for example, that Apple is Fire, Orange ia
Water, Pear is Air and Lemon 15 Earth. In this case we would be applying a
formula te deseribe a relationship between Apple, Orange, Pear and Lemron. If,
then, the same underlying pattern ia found beneath Swing, Chair, Sofa and
Footstool, it should not be supposed that becanse both Apple and Swing begin
the sequence they are exactly eguivalent. A decription of different energies in
the same way seemas to be a trap set by the early {Jabalista. '

QABALISTIC SYMBOLISM

A ayvmbol 15 of value in that it suggests something which cannot be
adequnately expressed in lsnguage (although language is itself a form of
symbolism). More important, however, is that while on our plane of existence
symbols are abstracticna, they are realities on other planes. In the astral realma
a symhol can be a powerful device for attracting or for repelling spiritual
entities. It can be a call or a protection, in that it affirms the power of a deity
governing @ pariicular form and level of energy. When nsed i this way, a
symbol could be defined in the same terms as a talisman on our own plane: itia
espentially “‘charged with the force which it is intended to represent.”

There is a vaat complex of symhbols attached to the Sephiroth and Paths.
For example, Kether may be described mathematicaily ag The Paint, inthatitis



4+ The Qabaliztic Tarot

the First Emanation. As Chekmah emerges from Kether a Line is formad, and
with the development of Binah there is a Trinngle. And se, one may prograss
down the Tree applying geometric figures according.to the nnmber of the
Sephiroth. Chesed is a Square, Geburah a Pentagram, Tiphareth & Hexagram,
etc. These are the most basic and in some respects the most profound of the
symbols attached Lo Lthe Tree. The most complicated symbois are the Hebrew
letters and the Divine Names written in those letters.

Some may have an intuitive grasp of the extent to which the Hebrew
Alphsabet is more than just letters. Many years ago the artist Ben Shabn
publishcd a book called Love and Jov About Letters, in which he deacribed his
own Teeling toward that alphabet aa a child: “I loved to draw and contemplate
the big flowing letters; I was most at home with them and could make them long
hefore I could de anything else with my hands, It was such a pleasure to copy
them from the prayer-book because in each letter there was some subtle part of
the others, and as cne learned to make the new ones he discovered those
familiar parts that he already knew. '

A Hebrew letter, taken by itaelf, or in conjunction with othera ag it forms
a God Name, is as much a symbol as a geometric figure {letters and words are
often visualized in practicel work), To each Hebrew letter is assigned a number,
and words have specisl mesning according to numbers derived by what is
known as Qabalisiic Addition (to be discuseed later), Suffice it to say here that
insofar as Hebrew latters are assigned to each of the Trump Cards, these cards
may even he used to pictoriplly epell Divine Names, and give insight into the
nature of the deity. This exercise gerves to demonatrate the extent to which the
Qahaliatic system is composed of precisely interrelated parts.

Omne important peint which must be made hag to do with the constant
uee of color in the Hermetic Qabalah. Most people crmsider colar aymbolie, but it
ie not. olors are the actual forees, not merely symbols of those forees. The game
may be said for pure tone. '

THE SEPHIROTH AND THEIR SYMBOLS

I the Tarot, the Sephiroth are represented by the ten numbered cards of
each suit (Figure 11} and by the Court Cards which are placed on the Sephiroth
according ta the principle of the A1y . Any Ace pertaing to Kether, any two
to Chokmah, any three to Binah, etc. The Court cards, as we have indicated, are
placed with the Kings(?)in Chekmah, the Queens{i}in Binah, the Knights(1lin
Tiphareth and the Princegses{nlin Matkuth. Actually, however, the Court Cards
rolate to the entire Tree, and not just selected Sephiroth (Figure 13).

The Hebrew mlphabet is based on the form of the lelter Yud(?). This
refers to the idea that the entire universe derives from that which is symbolized
by the Yod. Yod ultimately relates to Kether, an idea which Mathers suggests as
Yod I. But it is not until the formation of the Bephira Chokmah that what we
understand as the outpouring Yed force of the universze, the Fiery masculing
energy, ig separated out and activated. Thus, for practical purposes, the Yod is
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Figure 11, Adivibution of the Minor Aveana o the Tree of Life

attributed to Chokmah, and the Heh, the watery feminine principle, is
attributed to Binah. Vau is referred to Tiphareth, but it actually encompasses
all of the Sephiroth under the Supernal Triangle, except Malkuth, i.e., those six
Sephiroth to which Tiphareth is central, Geburah, Chesed, Netzach, Hod and
Yerod, And when the hidden Sephira, Daath, is conaidered, a perfect eircle ia
formed around Tiphareth.

By this peint it should be obvicus that applying the Tarot to the
Qabalistic Tree of Life involves some difficult stretches of language, but the
effort to understand these attributions will be well rewarded. While one may fesl
frustrated, if not inendated, by all of these definitiens, it is important to realize
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FRINCESSES

Pigure 12, The Court Carde on the Tree of Life

that definition is what the Gabalsh iy all about. It iz a very clear and precise
ayetemn, verbal smokescresns of the early Qabaliate notwithstanding,

Insofar aa the numbered and Court Cards of the Sephireth are called the
Minor Arcana {Arcana means secret}, they may appear to be of leas importance
than the Major Arcana or Trump cards. They are, however, of the greateat
gignificance in that they symbolize the real potencies in ouraelves and in the
univerar, with which we atrive to enme into congcicus contact.

If the Suits (Sephiroth) appear auhordinate o the Trumps (Patha), it is
“for two reasons. Firat, the Tarot ia 2 teaching device intended to asaist in the
subjective journay of consciousness from one objective center of energy to
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another. [t may be the chariot which carriss us duvwn the road from one inner city
to the next. Thus the Paths, while ultimately less important than the Sephiroth,
ate the primery forus of the Tarot deck. Second, as the cards are vsed for
divination, they describe forces in transition which have brought about past
eventz, function in the present, and have the potential to create futere evenis.
Thig might best be understood by considering the idea that we are all in a
continual state of travelling the Paths. [1is an unconscious process for most, but
a conecious ene for those pursuing the Mystovies. Moreover, we are uncon-
acioualy travelling many Paths at the same “moment.” Our imiting concepts
of time, space and form do not apply.

Ag has been previously suggestied, the cheice of consciously travelling
the Pathe, one by one, has the effect of speeding up what would otherwise be a
normal course of development. It also has the effect of speeding up the course of
karmic action, so that one who becomes involved with the Tarol [ur the purpose
of learning about himeelf and his universe, may suffer some serious petsonal
prehlems at the onset. The reason for thie ia that a namber of karmic debis are
paid off at once and the “board cleared” of some major impediments to
underetanding.

The Tarat is best used for divination about mundane mattera, It is not
* particularly well-suited for furnishing answers of an importuni spiritual nature
because it ir rooted in Yeizirah, although one brings down ingight from higher
worlde in interpretation.

THE MINOR CARDS

The Aces relate to the Primordial Elements found in Kether, and the
very root of the min%. As Crowley stated, “The point to remember is that,
both in their appearance and in their meaning, the Aces are not the elements
themaelves hat the aeeds of those elements,” When the Tree of Life is projected
into a solid sphere, they are placed at the North Pole, above the Princesses,
which are called the “Thrones” of the Aces. The Golden Dawn taught that the
Ancs povern the revolution of the Universe, and act as a link between Yetrirah,
the Formative World, and ocur material plane.

Casval readens of the eriginal Golden Dawn documents on Tarot may be
confused by the order in which the cards, numbered two through ten, are
presented. Unbke other systems, which describe these cards in a simple
numerical sequence, the Golden Dawn described them in terms of the Pecuneg of
the Zodine. Thia was an astrological scheme developed by Ptolemy in ancient
Egypt.

The Zndiac, a flat dise (3607}, is divided inte 26 sections of 10" each.
Thus, sach of the twelve houses of the Zodiac has three Decans, and each Decan
15 a minor card of the Tarot. These same divisions are davs of the vear, so that
each individual may he asgigned onc of the Minor cards on the basia of birth
data.
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The primary s¥ymbolism of the Zodiac is of Houses, and Planets. The
Houses are simply 30° divigions of the Zodiac, each of which has one of the
twelve Signs naturally attached to it {Fig. 13). Aries is the first House, Taurus
the second House, Gemini the third, ete. So, each Sign has three Decans, each
riled by a different planet. The activity of a Planet in a Sign ia eo specific as to
be illustrated as a Tarot card.

H ARIES == LIBRA

B TAURLS W, SCORPIO

O GEMINI 1 SAGITTARIUS
2= CANCER 1 CAPRICORN
o, LED = AQUARIUS

¥ VIRGO K PISCES

Figura 13, The Bigne of the Zodiac in the Twelve Houses

Ancther confusing element is that the Decans begin, not with the firet
Sign, Avies, but with Leo. The first degree of Leo related to the star Regulus,
sormeatimer called Cor Leonis [“The Roval King Star of the Heart of the Lion™).
Tha Golden Dawn taught that the commencement of the Zodiace at 0° Aries was
arbitrary, and returned to the very ancient syatem where the Zodiac begings at 0¢
Lea. Thua, the first of the Decans ie the FIVE OF WANDS, a dynamic, fiery
card.

Moreover, the system of only seven Planets {referred to as the “0ld
Planets"} was developed befure the discovery of Neptime, Uranus and Plute,
and congidered the Moon, itself, & Planet. This latter idea may be diemissed a5
represanting the ignerance of ancient seience. But in terms of the profeund and
gubtle influcnee exerted by the Moon on our Earth, it ise an appropriate
description. Planets are aftributed to the Decans in a ssquence repeated five
times: 1) Mars, 2) The Sun, 3} Venus, 4) Mercury, 5) The Moon, §) Baturn, 7)
Jupiter. Yet there is one difficulty. Te quote [rom the Buok T: “There being only
3% Decanates and only seven Planets, it follows that one of the latter must rule
over one more decanate than the others. This iz the Planet Mara which is
allotted the last Decan of Pisces and firat of Aries, because the long cold of the
winter requires a preat energy to overcome it and initiate spring.” Figure 14
shows the Minor cards as they relate to these astrological configurations.



‘The Qubalsh 19

MARS
SUN
VEMLIS
MERCURY
MaaN
SATURN
JUPITER

E.ﬂ*‘@'\‘ﬁm@%

Figure 14, Tho Degans, subdivisions of the Signs of the Zodiac. Oulermust ring: the
small cards of the Turol applied to the Decans, Intermediate ring: Planets applied o the
Decans, rulership of the amall carde,

The Minor cards carry two interchangeable seta of aymbolism. They
represent Planets in the Signs of the Zodiac; they alsu represent aspecis of
individual Sephiroth in the Four Worlds.

To each Minor (ard and Decan is attributed a pair of angels, one of
whom rules the day and the other the night. S0 each card represents a duality.
- Here again we refurn to the idea that the cards are rooted in Yetzirah, the world
ul Angels, as opposed to the Archangels of Briah or the Gods of Atziluth. The
cards are Astral images, illustrating the world of matter below, and symboli-
eally reflecting the warlds of mind and apirit above. For example, the TWO OF
WANDS relates tv Chokmah in Atgiluth, as does the KING OF WANDS. But
neither card is precisely the same as the Chokmah in Atziluth upon which one
callz with the God Name Ja. The TWO OF WANDS may be said to represent the
effect in Yetzirah of the power of Chokmah in Atziluth, as the KING OF
WANDS personifies the aclion uf Fire of Fire in Yetzirah. Yetzirah is the
Formative World through which higher principles pass down into our lives. It is
a world of images reflected frorn above and below, which explains why the Tarot
works so well for divination.

No doubt many will be compietely lost at this point. But the Qabalah
involves a necessarily complex shuffling of words. The more deeply one goes

into the definitions, sub-definilicns, super-definitions, pluperfect and platitu-
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dinal definitions, the more one iz touching on areas where no words can apply.
The very effort to find meaning in this maze of ideas iz important becpuse it is
an expression of commitment. The greatest protection of the Myateriez today,
the methods of which have been published openly, is that the early intellectual
and meditational exercises are inordinataly horing. Few will ever he a0 serions
about the Qabalzah as to wade devotedly through its sea of convoluted wordea.
Most will give up quickly, a point thrown here as a gauntlet for thoze who enjoy
real challenges.

Having asaid this, a further complication will he added, which is the fact
that each of the forty Saphiroth of the Four Worlds eontains g complete Trea of
Life of ity own, so that there are actually four hundred Sephiroth in all.

Finallv, relative to the Minor Carde, it should be underatood that the two
angels of each numbered card are specilic 1o (hat card, and the adminisication
of its specific energies. If one were to skry with one of these cards, which is
perfectly legitimate, one would first invoke the protection and gnidance of the
zod and Archange] of the related Sephira, then the Angeia.

THE COURT CARDS

MacGregor Mathers deseribed the Court Cards as being not on the
Sephiroth, but beside them, Here he apparently intendad to suggest that these
carde are not purely integral tn the Sephireth, but are extensions of their
qualities. The Court Cards represent the Elemental powers of the Tetra.
grammeaton, 1107 , in the Four Worlds. They personify the attribuies of the
Specific Elementa (refor again to Figure 10} and, as such, generally represent
real people when they appear in a divination. Wheve this is not the case, they
mesan =i eveirt or gituelion having » certain persenality. It may alsc be said
that the Court Cards represent decision, oh our own part or on the part of others.
Tt is the decizion of individuals (or the result of sitnations hrought gbout by
individual decision) which bring into effect the blind forces representad by the
carde of the Tarot numbered two through ton. So that when a Court Cord comes
up in s divination, it suggesta s human controlling factor. The Trumps usually
represent. Rarmic forees also manipulative of the numbered minor carda. To
reiterate: In divination the Court Cards are the choices of men, the Trumps are
the choices of the Goda (although at a more complex level, these are our own
choices, too) and the small cards. are the forces brought into play. Of courae any
card of the deck may be a clear reference to an individunl,

Like the Minor Cards, the Comrt Carde may alac be referred to the
Zodiac. The Kinga, Queena and Princes stand behind the Decans, while the
Princesses are gaid to “link togelher the Signs.” The Aces through Tens and the
Court Cards may be placed on a composite diagram (Figure 15), hut this acheme
i# a simplistic stiempt to show relationehipe which are actually three
dimensional, and refer to the Earth and ita twa magnetic poles. The complete
pystem of attribution of the Tarot to the Trec of Life in & Solid Sphere 18 to he
found in Regardie's Golden Dawn.
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Figure 15. Attribution of the Minor Cards and the Court Carde to the Zodiac. Innermost
eirele: the Signs and Houses of the Lodiae; Beeond ring: small cards of the Tarot; Third
ring: daya of the vear attributed to the Decans; Fourth ring: Kings, Queena and Princes
on the Zodiac; Fifth ring: technically, in three dimensiong ahove the Kings, Queens and
Princea; Outer ring: the Aces. These are, when thig scheme is congidered In a three-
dimensional snhere, at tha Narth Pole of the earth above the Princesses.
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PATTERNS OF THE SEPHIROTH

The Four Aces w

All that Is; the Breath of That
which Is Not

The Bource of Energy from the .
Infinite Unmanifest

The First “Mation” [P
God the Creator FE
That from Which we come, and

to Which we ghall return

Symbols. Crown, Point, Swas-
tica

Color: White

In Kether is the Divine White Brilliance, the scintilintion and
vorruseation of the Divine Glory—that Lght which lighteih the
universe~that light which surpasseth the glory of the Sun end
beside which the light of martals is but darkneas, and concerning
which it iz not fitting thoet we should speck more fully. And the
sphere of Ita operation is called Rashith ha-Gilgelim—the
beginning of whirling, the Primum Mobile or First Mover, which
bestoweth the gift of life in all things and filleth the whole
Fniverse. And Eheich fs the name of the Divine Easence in
Kether; and its Archangel iz the Prince nf Countengnees—
Metatron, he who bringeth forih others before the fave of God.
And the Name of its Order of Angels is called Chaioth ha-
Qadesh, the Haly Living Creatures which are also called the
frder of Seraphim.®
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All of the Sephiroth must be approached intellectually before some
intuition aboui their natures beging to develop. One beging with a study of the
symhbaols attached to each Sephira. Such aymbala transcend langnage. More-
over, one symbol may sugpest zomething about anather eymbol, thus creating a
general picture of the energy in question. It is impoesibla to know Kether, asitis
said that man cannot look upon the face of God and live. Yet we can catahlish
gomme principles ahout Kether throngh ite symbols, such aa the Peint. It may he
eaid that Kether iz the point, and that is true. But the Peint ia not Kether, it is
merely an idea, a foruz of reference for onr thoughts about Kether,

The interrelagonship of eymbols providea the beat instruction, for each
symbol describes a specific aspect of a SBephira. In Kether, these are the Crown,
the Poini and the Swasticae. This latter is one of the oldest symbols of the
Ultimate Godhead, unfortanately attached to the poattive avil of Naziam in an
apge past.

The Nrsl symbol of Kether is the Cruvwn. Our anthropomorphic
perapective may lead us to the idea that the dicecting force ig within our heads,
but the QJahalah places that foree ahove. The distinetiom is a2 significant ane,
indicating that the Holy Guiding Bpirit is a crowning glory to which we may
agpire, and an energy to which the mental processes of our brain are
subordinate. The Crown, in the microcosm, is our Essential Spirit. In the
macrocosm it reats above the head of Adawm Kadmon, the Archetypal Man of the
Zohar who symbolizes (he enlire manifesi Undverse. Kether is the Crown above
Creation, but it is &lso that from which all creation aprings. For this reason,
another of its prime symbols ia the Point.

The Point iz complete unfo itgelf, without dimensions o external
definttion, It represenis dotzl nidy, 1t is {he seed from which the Universe
grows. Ulimatelv, all is Kether, snd each of the Sephiroth emanating
successively from Kether are crystallizationa of the latent aspects of the One.
The journey of manifestation hegine and ends with Kether. it is the Kether of
Aizitrth to which we agpire, and inte which the manifest Universe will
eventoally withdraw,

We begin the process of accelerating our own spiritual development, or
relurn, by the invocation of our own Kether. This Kether unconaciousily guides
and directes us. The very act of calling attention to the "Light abhove our heads”
brings about a subtle activity on the Inner Planes. It is # conacious affirmation
of the Perspnality in manifestation of its mutability, #nd that the source of all
true life is above, Az the very universe beging and ends with Kether, 5o a1l work
of spiritual development, whether meditative or ritualistic, must begin with an
invocalion ol the Highest, The God name in Kelher is Kheieh, meaning I WILL
EE, a name which has been likehed in its sound and meaning to breath.

To the Point ia attributed the number 1 which, mathematically, hae the
potential for all other numbers, by simple addition. If we take the number 1 and
place anather number 1 beside 1L, we have 2. If we take & third 1, we have (hree
ones, i.e., 3. This idea may appear so ocbvious aa to be inane, until we begin to
mexlitate on the concept of simmple numbers and simple geometry. What do we
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know, for example, that could be considered pure one, which i totally
indivisible? Numbers are the most pure form of symbol and arve of great
importance in the Qabalistic acheme of things. Mo gtudent whoe has pursued
Ouspeneky's Tertium Organum® through ite profound discussion of dimen-
siona would dlapute that.

While Kether iz symbolized by the Point and the number Dne it is nol
stutic. In Assiuh (ihe material world) it s also the “First Swirlings” of
matifestation. Sv a third descriptive idea is attached. That is the Swastion
representing vital, swirling motion around the point. It is self-contained, butin
mation.

The Swastica has four arma, representing the four latent aspects of the
157, the Primordial Elements. It is not trinitarian. These are the energies
which, unified in Kether, are (inally differentiated into the four Base Elements
of Malkuth, called the Bride of Micrapresopns. Malkath is Kether on the lowest,
arc, and defines the principle of “As above, so below.” The Swastiea is the
perfect symbol for the Primordial Elementizs becauee if the arms are imagined in
mation, like the blades of a fan, each is indistinguishable from the other. As the
Elementa are representsd in Malkuth, on the Trea of Life, they are sharply
defined.

“Ag above, 8o below” is a principle which states, in essence, that
Malkuth, the densest development of the universe, is equally holy as the source.
Fundamentaliste, finding the physical world evil, per ze, are misguided
extremists. _

This queastion of gvi] is best approached in desling with Kether becanse
this i the sole area of the Tree of Life where no evil existe. It is the Holy of
Holies, having no opposing energies within it. -

Evil iz unbalanced force.lt is 8 by-product of evalution, resulting from a
stage of temporary imbalance in one Sephira, prior to the mitigating emergence
of another. That is the Qabalistic theory: at cach peint of evolution ia left an
extrente of a apecific energy,

Evil is an extreme. 1t attempts to pull to one side, making balance
impossible. Unity is the ultimate good, and unity is the result of the balance of
iwo opposiies. For example: Geburah is dynamie strength, and its opposite,
Cheaed, s Mercy or Love. The extreme of Geburah is hideous cruelty. The
extreme of Chesed is the worst kind of wealkness manifeating as bigotry and
hypocrisy,

Dien Fortune malkes the point that there are two kdnda of evil, positive
and negative. Negative evil i3 not 50 much a matter of choiee ag unbalanced
termnperament. Buf pesitive evil invaives willfully espousing an unbalanced force
fur some sort of self-pain. s

Each Sephira has itz unbalanced aspect, and a system of named
Demone, as it has its God Names and Angelic forms, known as the §{ppoth.
Thege are extrernes which are also found in each individual, in varying degress,
and which the Qabaloh serves as a method of firat defining, and then bringing
under contral. It is for this reason that a svsiem such as that of Abramelin
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invokes both the good and evil forees. Ome ie viewed as no better than the nther,
since they are both an intepzal part of All. There is no value judgment, only the
desire to understand and bring under the contral of balance. This is the
meaning of the warring families of the Bhegevad Gifz. They are the component
parta of the personality which ia, literally, 8t war with itself uniil the battle is
reaolved through the intermediary of the Higher Self (Krishna in this work) and
peace restored.

The ultimate peace snd unity of Kether ia represented by a apecial
anthropomorphic symbol known es a Magical Imoge. Such an image is given
for each of the Sephiroth, and has been built up over the centuries hy meditative
work on the inner planes. These images are, along with the applicable symbols,
points of contact with the energies of the Sephiroth. In the case of Kether, the
image is that of an Ancient Bearded King Seen in Profile. This is a crowned and
white-beardad head, seen from the right side, its left being unknown to us, as it
borders on the Unmanifest.

As the Aces are atiributed to Kether, they represent the most pure forms
of energy, subjeci to elaboration as the Sephiveth {symbolized by the other
numbered cards of the Tarot) consecutively emerge Lo form a complete World.
Each is unique and distinct in the degree of its density and in ita specific type of
energy. T'hus, when sny Age appears in a divination, it stands for great power.

Finally, it must ha reiterated that while the Kether which is the Bource of
all is a quality which cannot be known to us, it is a guality which we can
symholize to some extent. It is intriguing to consider the iden of eternity, an
affort which tends to underscore the very frailty of the system of definitions
within which we necesearily function. We may be able to deal with theidea that
the division befween matter and apirit is artificial, or even a concept of
intelligenee which is totally formlees, but our concept of time falla hard! We
suppose that if God is not finitc, he must be infinite. And yet, we are told that
none of our human concepts can begin to apply to Kether, and infinite is &
human eoncept. There is a large degree of faith required here, and an epen mind
which aska gquestiong fearlesgly until answers emerge.

THE ACES

First in order of sppearance are the four Aces, representing the
force of the Spirit acting in, and dirnding together the four svales
of each element and answering to the Dominion of the Letlers of
the Nome in the Kether of each. They represent the Radical or
Root-Force. The Four Aces are said to be placed on the Narth
Pole of the Universe, wherein they revolve, governing its
revolution, and ruling as the connecting link between Yeizirah
end the Material Plane of the Univerge
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Note: This sequence of illustrations —~ Gelden Dawn (1890}, Crowley (1944), Waite (1910},
and Marseilles (1743) decks —is followed thronghout the text.

THE ACE OF WANDS, Root of the Powers of Fire (1)

This card represents the primary outpouring energy of the universe. It is
the Kether of Atziluth, the influence of Kether on the level of pure Spirit. In the
Golden Dawn card an angelic hand holds what is basically an inverted root of
three sectione {poseibly influenced by the Tree of Life diagram published by
Fludd). The ten root sections are painted with bands in the colors of the ten
Sephiroth in the Four Worlds. The sigils on the theee parts are drawn from the
Eose Cross Lamen,” using the letters wr (Aesch, Fire), otn (Maim, Water)
and 117 {Bueach, Air). The twenty-two Yode are the Paths on the Tree of Life.
The Marseilles deck is probably the source of these Yods, although there the
number seems arbitrary,

The Waile vard shows the club as living and bearing leaves, & reference
which i3 intentichally phallic. Crowley's Ace abstracts the flaming Yods into
the form of the entire Tree of Life, thus continuing the Golden Dawm symbolism
of the Ace of Wands ae the source of All

Here it may also be obeerved that the entive Tree is a glyph of the power
of Fire, when manifestation is symbolized as the nth* | permeated by &, Yod
and Shin are, to some extent, used interchangeably.

THE ACE OF CUPS, Root of the Powers of Water (5 ).

The Ace of Cups is Kelher in Briah, the influence of Kether on the
mental level. This is an all-encompassing Maternal Force, aymholized by Water
whirh in the Golden Dawn and Waite cards pours dynamically from the Cup,
but becomes celm and stable beneath. The Golden Dawn represents the
unfolding of Divine Consclousness with the Lotus colored red to suggest that
the origin of this eonscionanese is in Fire. Waite, an the other hand, shows the
Cup as the perfection and formalization of the n1n* evolving toward matier.
The twenty-six drops of water coming from the Cop mean the minr, a
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number dertved by Gematria as we will later demonstrate. The Dove here is a
gymbol of Venus as the Great Mother, beneath which is the circle and equal-
armed cross of the earth which she producea. This symbol was incidentally,
adopted by Dion Fortune to represent her Sociefy of the Inner Light.

Crowley's version of the card emphasizes the wave action characteriatic
of physical water, but here meaning the activity which encloges and directs pure
consciousness. The Cup emerges from the Lotus ilself.

The Marseilles Ace 1a the most basic of the three versions, and appears
to be nothing more than a smple chalice. Yet the suggestion of Gothic
architecture tells va that what1s intended 18 The Church, as Holy Mother, In the
fowrteenth century the Virgin Mary was often referred to 85 the Church itaelf,
the very building which enclosed the faithful. That aymbolism ia compietely
consistent with the meaning of the Ace of Cups.

e
ACE 45WORD !

THE ACE OF SWQORDS, Rool of the Powers of Air {1).
The card is Kether in Yetzirah, the Influence of Kether in the Astral
World, the world of fleeting forms. This 18 & potent card which can be either
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extremely good or extremely evil. It represents force which is invoked, Tather
than the natural force of the ACE QF WANDS. This is a force called upon.

When the Kether energiea are seen on the Astral level they. arc both
dynamic and erratic, having the potential to be applied -at will to different
gituations. Thus, this is described 25 the “Sword of Gooed or Evil,” of “Whirling
lurce and strenglth through brouble. It is the affirmation of justice npholding
Divine Authority; and it may become the Sword of Wrath, Punishment and
Affliction." 58 :

The style tor most versions of this cand relates to the Marsgilles version,
showing the Bword of Air, passing through the Crown of Kethor. Dual
possibilities for uction are implied in the palm of suffering, and the olive branch
of peace. The six Vaus above the Golden Dawn crown mean Tiphareth, the
Hupch (Alry center of the Tree of Life.

THE ACE OF PENTACLES, Kuol of the Powers of Earth (0.

This Ace represents Kether in Assiah, the influence of Kether in the
World of Maiter. It is a card of materinlity which may, like the ACE OF
SWORDS, be gither good or evil, It is not necessarily a card of wealth, and
should be compared with the TEN OF PENTACLES.

The Marseilles card is extremely simple, and relates to the ancient suit of
. Coins, money being considered the essence of material things. Waite's veraion
algn features a coin, but this 1s veally a Penfarcle, magical symbol of earth, held
ahove a flowing garden of pure lilies. The hand floate in the air, suggesting that
it is that which brings about the fruition of matter, rather than being matter
itself,

In the Golden Dawn card an angelic hand holdz a Hoge Tree surmounted
by a Pentacle of five concentric circles. The outermoel eircles are in the colors of
Malkuth: citrine, olive, russet and black. These are the four Base Fletments,
shown to be in perfect balance by the red equal-armed ernss. The twelve white
rays are the forces of the Zodiac, expressed through the Elements of Earth, The
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four roees algo represent the Elements, but the addition of two buds implies the
very fertility of these Elements in their aubtle earthly balance. The winged Red
Cross refers to the Primordial Elements of Kether. It ig winged to show that the
Elemente pass through the state of Bpiritual Air before manifesting into matter.

Crowley’s card apparently ropresents the wings of the four Avchangela
{Michael, Gabriel, Eaphael and Anriel) whose powers serve to balance .one
anather, and create stability. At the center is Crowley's persanal phallus syviphol
and the number of the Beast of Bevelation, 668, with which he identified. In the
whee] are Ureek words meanming “io the mark of the beast,” another indicator
that Crowley chose this particular card as hiz own.

- [ — fm— = e

2. CHOKMAH: Wisdom

The Four Twos, t\ ‘

The Four Kings

The Supernal Father

The Will to Force

Dynsmic Outpouring Energy,
Unorganized and Uncompensa-
ted

The Great Stimuletor

The Firat Positive

oo

oo

Syvmbois: The Phalluy, the Line,
Yod,

Astrofogical  Reference:  The
Sphere of the Zodiac

Color: Grey

in Chokmah is a cloud-like grey which containeth various
colours and & mized with them, like a transporent pearl-hued
mist, vet radigting withal, as if behind it there was o brilliant
glory. And the Sphere of its influence iz in Masloth, the Starry
Heaven, wherain it disposeth the forms of things. And Yah is the
Divine fdeal Wisdom, and its Archangel iz Ratziel, the Prince of
Princea of the knowledge of hidden and concealed things, and
the name of ita Order of Angels is Auphavium, the Wheels or the
Whirling Forces which are also called the order of Kerubim.

Many of our preseni<lay notions of gexnality are still rooted in the
Yictorian era, when sex was coneidered almost unnatural. It was, at best, not to
be discussed in polite company. Teday we are coming, increasingly, to
understand that what has been described as the “mystery of sex” is aptly
termed, and that the ability to manipulate the sexual currents in one’s own body
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was among the greatest secreta of the ancient magicianas. It ie no coincidence
that the ecstasies of vieionarieg such as Saint Theresa or Saint John of the
Cross arc deseribed in words that seem explicitly sexunl and orgasmie.

Bexual yepressgion, or discomfort with one's own sexuality (and here we
are peither dizcussing nor advocating any particular pattern of behavieriis a
serious impediment o any understanding of the inner worlda.

The male generative organ (The Phallus, vt Lingham) is the key symbol
of Chokmah, and the first differentiation of the One. [{is the primary quality of
maleness at the most absiract level, and representative of the Supernaf Father
emanating from the Godhead. From Chokmah emerges Binah, the Supernal
Maother.

Studenls uf seripture will quickly note the parallels here with the atory of
Adam and Eve as described in the Book of Genests. God created first Man, by
malding him from dust and breathing bis own breath into his creation. Eve, the
first woman, was cregted from the rib of the first man. The uniting of male and
female gave rige to the race of men after they were driven from the Garden of
Eden.

One can, symbolically, take the Garden of Eden to be the Supernal
Triangle itself. The male and female energies, balanced against each other,
evolve in increasing density as they develop toward the lowest aspects of the
Tree of Life, far from the Bupernal Helghts. The {irst book of the Bikle has been
described as an extremely complex Qabalistic cryptogram, where every letter of
every Hehrew word, na well as its numerical value, has a apecific and hidden
meaning. But interpretations of this sort are more the appropriate concern of
the theologian. Few students possess the langnape and research skilis to deal
with the Qahslah in this wav. Nor 18 this a practical necessity, since
mnderstanding the Qahalah {thoogh the study begins wath the intellect) is
unltimately a spiritual process. As we focus our intellectual attention on the signs
and symbole of the Tree of Life we find that we nre developing an intangible
appreciation of the energies which are described. And, as we have indicated,
number is among the most important of the symmbols with which we have o he
concerned. In the cage of Chokmah, that number is two.

The number two symbolizes the balance of opposites nnderl ying all of
material existence. Thus does “Perfect Harmony' describe the Chokmah of
Atziluth, the TWO OF WANDS. Cholkmah is the impetus for all manifestation,
az oppoded to Kether, from which that impetus derives and which is the “Root.”
In the Mundane Chakra, it is the Sphere of the Zodine, as Binuh iz (he planet
Soiurn. :
While EKether is ultimately androgynous, Chokmah is the idea of
malenees and Binah 1z the idea of femeaieness, We use the term idea here since at
the exalted realm of the Supernal Triangle, there can be no sexnality ag we
understand it in our sphere of senmation. Maleness is described as a vital
outpouring energy, which is organized, ie., limited or formalized, by the
qualities of feralensas. In the Qabalah these principles are referred to the Yod
(Male) and the Heh {Female), Their offspring is the Van of the Divine Name,
attributed to the mix lower Sephiroth to which Tiphareth 18 central.
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There are so many interchangeable symbola in the Gehalah that the
pyatern may appear to be more complicated than it actunlly is. But this concept
of vital cutpatring energy which, in intercourse with an organizing foyce,
produces something else, 15 essential. For example, the Hebrew letier Heh
applies to Binah, but as the cldest of the Planets 1= alse applied, anaother
suggestion is involved. For Baturmn “devours it4 children.” The mezning here is
two-fold: firet that death is impliclt in birth, second, and at a deeper level, that
the Universe itself, the pattern of intcrwoven ensrgics resulting from the
balance of Cholkmah and Binah, will eventually withdraw inwards slong the
same gourgé through which it evolved.

The mysteries of the number two must be viewed as the interaction
beiween opposites, found throughout the Tree of Life, and originated it the
oppogition of Chokmah and Binah. This involves fluid polarities, such as
anaholizm and eataboliam (huilding up and tearing down}, waxing and waning.
life and death, ete.. Howevar, these opposites are not static. They are not pure
and immobile positive against pure and immobile negative, held opposite one
another in a gort of celestial check-mate. There iz 5 constant growth and
movement. As change ocours in the energy of one Sephira, there is a natural
halancing response in its apposite, an effect which is seen dramatically ag the
Sephireth are applied tc aspects of the microcoem. There ia a continunal
interchange which might be likened {o the breathing in and out suggestad by
the Divine Name of Esther, Eheieh, which sets the pattern for ail beneath it.

The key to gll aystems, and to the Universal Pattern, is Chokmah, which
may he considered the only “reality™ as opposed to Kether, which i3 nat, OUne
can conceptualize the Universe as Non-Being (Kether) end Being (Chokmah). It
io rather like an electrical switch which is lirned off in Kether and turned on in
Chokmah. The power is potential in Kether, but it does not hegin to function
unti] the switch is torped on.

To vnderstand how this works, let s imagine ourselves “switched on’ in
Chokmah, in & state of deep meditation, with the reality of our current existence
welling up in our minds. We dream surselves, vet that which 15 dreamed is
unaware of the dreamer. Here is what is meant by the Chinese story of a man
who dreams he is a butterfly, but on waking wonders if heis actually a butterﬂ_'g.-
dreaming that he iz a man,

That we meditate ourselves, like & dream inside out, is the ultimate fact
of our enrthly existennce. The itmer “I" draams what we perceive ourselves to be
in life; we, ag such, do not exist, an idea which mavy be very frightening to some
and exhilerating to cthers.

Now this dream of life of oure has some very specific dimenesions, or
whatever they may be called. Such dimensione are usnally described in spatial
ierme heczuse that is our best frame of reference. The Qabalah describes an
evolution downwerds from Cholimsh, snd varioua levels of the self-dream
which are the symbelic Sephiroth. Other systems explain these levels of sell as
gheathe developing putward from the “I” (Monad, Supreme Spiritual Self, etc.)
which does the meditating, Some of the maest complex discugiions of these
sheafs are given by Alice Bailey, Another who attempts an explanation is Dion
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Fortune, author of The Cosmic Docirine. Suach systems, however, appear so
obtuee as to be unapproachable by all but a very few. .

Yet when the Universal Petterne are glibly called “s0 simple that they
cauld be explained to a child,” two ideas are intended: First, what we have
described as dreaming our own. exisfences. And wsecond, thal we arve all,
collectively, what is known as {Yod, but are not aware of it. The loss of our sense
of oneness with the Divine, however this may have happened, is the symbolic
Fall {again, a spatial reference to going “downwards'”).

These two concepts are, at first, understood intellectually {the “Vision of
the Machinery of the Universe” of Yesod). Then the intellectual work turna into
a profound inper understanding. We surpass thought and begin to function
consciously with our inner dream-maker. Here it may be appreciated that when
the Dreamer and the Dreamed {as we know ourselves) begin to cooperate, we
acquire a control over what happens to our lives that is truly extraordinary. We
can have anything we want. . . anything. But what happens ie that we want
nothing at all, because we have learned what maiters and what does not.

THE TWOS

The Four Deuces symbolize the Powers of the King and ueen:
first uniting and initicting the Force, but before the Prince and
Princess ore thoroughly brought into action, Therefore dao they
generally imply the initiation and fecundation of a thing.

~

| FEE

TWO OF WANDS, Lerd of Dominion {Mare in Aries).
Angels of the Decan: Vehooel {31571} and Deneyal {5x?17).

Choltmah in Atmluth, the influence of Chokmah in the World of Pure
Bpirit. In the Atziluthic realm, the fiery male foree ia on itz own ground, so to
speak, und is in 4 completely harmonious slate. The fiery planet Mars rules the
fiery sign Aries, a tretnendous force which Crowley symbolizes with two crossed
Dorjes, Tibetan symbol of the thunderbolt. Here we understand that the
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energies are balanced making thia powerful card one of stable strength and
dominian,

To the crossed Wand pattern, established by the Marseilles deck, the
(Golden Dawn added an angelic hand. The original Golden Dawn cards included
the aetrological signs found on the Crowley cardgs, here Mars and Aries, ihe
decizion having hesn made to eliminate ihem [or publication.

Waite’s card shows a man surveying his kingdom, a mnemonic device
intended to benefit those who are using the cards primarily for divination,
showing only one aspect of the card’s meaning, Doménion.

TWD OF CUPS, Lord of Love (Wenus in Cancer),
Angels of the Decan: Ayoel (Sxv7r) and Chabooyah (h?12ah).

Thia is Chokmah in Briah, the influence of Chokmah in the Mental
World. Canecer is a watery sign, so Cups apply. This is a card of [eeling and
roinacce (purticularly in material things} which hag the potential for energy
misspent. Fish, generally, refer to the Goddeas Venus, the Tlolphin relating
more specifically to Neptune and the Sun God Apolle.® On the Golden Dawn
card the Solar {male) symbeliam ia implicit in the gold color of one Dolphin,
while the silver in the other is Lunar (female}. They work together to bring light
to our world, which is alun the pature of the sign Cancer, and reinforees Lhe
meaning of the card as 4 harmony of male and female. The water springs from a
pure source, the upper Lotus, and pours down into the cups, ultimately reaching
ouar material earth. The idea ia that Water { 0} ean only flow through the energy
provided by the Chokmah-Fire { ), It is & joyous and loving partnership.

The Crowley card is based cntirely on that of the Golden Dawn. And in
the Marseilles card we find the apparent design roota of both.

In his exoleric version, Waite emphasizes the divinatory meaning of
love, marriage and porinership.”
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TWO OF SWORDS, Lord of Peace Restored {(Moon in Libra).
Angels of the Decan: Yezalel (28517) and Mebahel [Hnan).

This iz Chokmah in Yetzirah, the influence of Chokmah in the Astral
World. Swords are generally negative and destructive, but the balancing effect
of Cholkmah makes this a positive card. Swords, which might ctherwise be
clashing, hold together a flower in hoth the Golden Dawn and Crowley cards:
The Golden Dawn usea the Venusian red rose of peace; Crowley chose a five-
petaled lotus. Balance is affirmed by the crosa of light bhehind which, on
Crowley's card, implies that this is the halance of active energies.

The divinatory meaning is suggested by the position of the Meon in
Libra. The Moon 1s a very changeable and erratic planet which assumes some
stability in Libra. The effect is one of subtlety, grace and compromise. So in
divination, this card means a quarrel made up and arrenged, the restoration of
peace. Waite's card implies all of this, but aleo indieates the underlying tension
which Crowley shows in his swirling forms behind the Swords. The truce here
may be somewhat tenuous.

TW(G OF PENTACLES, Lord of Harmonious Change {Jupiter in Capricorn).
Angels of the Decan: Leknbel [Yxa3%) and Veshiriah (hraaen).

This is Chokmah in Assiah, the influence of Chokmah in the material
world. Jupiter, a very henevolent Flanet in traditional astrolegy, is not well
placed in the Sign of Capricorn, meaning that its good influence can only be
exerted as an organizer. It assures the harmony of an interaction of dualities
inherent in the Chokmah energy as it applies to earth. What was a perfectly
unified energy in Atziluth, is now a completely expressed duality; energies in
alternation.

Onee more it appears that the Marseilles card is the pattern for the three
modarn cards, the later versions having simply closed the “5" shape into a
perfect eymbol of infinity. The Snake with its tail in its mouth, the Jroberos, is
a very ancient svmbol of wisdom (meaning of the Hebrew word Chokmaeh). Bot
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thie serpent is in the form of a figure eight, the Bame infinity sign found over the
head of THE MAGICIAN. In divination it means #he Aarmony of change. But
in esoteric studies, it suggests the underlying patterns of alternation in all
maller, and the profuund relationghip hetween opposites.

THE KINGS

The Four kings or Figures mounted on Steeds[Golden Dawn and
Crowley versiong] represent the Yod forces in the nume of each
suit, the Radix, Father and commencement of Material Forees. 4
Foree in which all ihe others gre implied and of which they form
the development and completion. A foree swift and violent in
action, but whose e¢ffect soon passes aiway, ond therefore
aymbolized by o figure on & steed riding swiftly, and clothed in
vamplele armotr.

- n *'.. L . - - = =T i
KING OF WANCE KNG ¢ WANDS THE R (F 1T

h o
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KING OF WANDS, Lord of the Flame and of the Lightning, King of the Spirits
- of Fire, King of the S8alamanders. {Last Decan of Scorpio — firet twoe Decans of
Suggiluriug). The King of Wands is Fire of Fire, Specific Fire in 'vimal Fire on
the Tree of Life. -

The Marseilles King is seated on a throne, and holds a wand in his right
hand. Waite's King is also seated, and holds the same fertile Wand found in the
Rider Ace of Wands. His crown indicates flames, as the Serpents behind and on
his robe refer to Chokmah. .

The Golden Dawn and Crowley cards symbolize the dynaric, out-
rushing, pattern of this energy with the Moorish (Arabian) hlack horse which
leaps through the flamies. The King's creat is a winged horze head. Like all of the
Golden Dewn court carde, he is in armor, implying that the qualities of the
Elements which they symbalize do life’s battle for us. In hisa hand he earrica the
same wand found on the Ace, showing that he ig lthe motive vehicle for the Fire
Fores.

I"'r' .-_.:zL-. ‘_"Qu.-',.*""‘“ i
LING OF CUIS

KING OF CUPS, Lord of the Waves and of the Waters, King of the Hnats of the
Sea, King of Undines and Nymphs (Last Decan of Aquaring — first two Decang
of Pisces}. The King of Cups ig Specific Fire in the World of Primal Water. Itis a
personification of ithe force which motivates the currents of the unconscious
mental world symbolized by Water, an idea found in Waite's King, whose heavy
throne seems to ride effortlessly on the Water as does the Gelden Dawn figure.
That King carries a Cup from which issues a Crab, symbal of the Sign Cancer
{Cardinal Water) which, ruled by the Moon, directs the fiow of tides. The Crab
aloo relates to Isis, the Great Mother, Stelle Maris, Star of the Sea.”™ The
peacock, found as the crest of the Golden Dawn Kiny, enlarped and abstracted
by Crowley, is variously atizibuted as a symhol of wisdom (t.e., Chokmah) and
as a hird whose flesh is incorruptible. It was also related to the Phoenix, a bird
which died in flames every five hundred yeara and then rose from its own
ashes.”™



68  The Qubalistic Farot

e Wy s -
HING 1F SWinny , ] Rl L o KTy - “LRE KL TR R
iy . r . " -1 v - .. PP

THE KING OF SWORDS, Lord of the Winds and Breezes, King of the Spirit of
Air, King of 8ylphs and Sylphides (Last Decan of Taurus - first twae Derans of
Gemini). The King of Sworde is Specific Fire in Primal Air. [t is a4 pemonifica-
tion of the activaling Furce behind the World of Asiral images and idens. Itis s
violent and agressively cutting power, an idea stinwn hest by Crowley, and not
at all by the Waite snd Marseilles carde. Crowley’s mounted King is the
dynamic energy of the charging bull of Taurus, but being predominantly
Gemini he turns easily in one direction or the other. Gemini is alse implied in
the Golden Dawn: King’s erest, the Hexagram which is a merging of opposites.

To thia King is attributed a subtleness and craftineas, as Air refers to the
conacious mind.

KING OF PENTACLES, Lord of the Wild and Fertile Land, King of the Spirits
ol Enrth, King of the Gnomes {Last Decan of Leo — first two Decana of Virgo),
The King of Pentacles personifies Specific Fire in Primal Earth. It is the moat
dense manifeatation of the Elemental Yod Force, and is the energy which brings



Patrerns of e Sephiioeh 64

about materinl fruition and growth as Waite has shown here in a very effective
card. His King is the very essence of the energy underlving earthly growth.

The Golden Dawn and Crowley Kings wee the emblem of 2 sfog, an
animal to whom great regenerative powers are atiributed. The stag mythically
sats the Serpent {absorbs wisdom) and in s dning sheds iis skin, as well as any
llness, weakness and old age. It is totally regenerated.™ Thue, it is a fitting
symbol for Fire of Earth. [t moves fleetingly, as fire, but aleo represents the
evelie rebirth of the eavth. This same fruition is indicated by the eorn (symbel of
Iais-Cleres) in the foregrvund. It ia clear that Mathere wag a student of medieval
bestiaries, where the animal legends are collected.

3, BINAH: Understanding

The Four Threes ' I

The Four Queens L ...

The Supemal Mother A I ‘

The Cheganizer and Cormpensa-
tor

The Will to Form n
The Dark Sterile Mother; the A
Bright Fertile Mother

C The Great Sea

a3

o

Symbols: The Yoni, the Trian-
gle, the Cup, Heh

Planet: Satum

Calor: Black

In Binah iz o thick dorkness which yet veileth the Divine Glory
in which all colours are hidden, wherein is myatery and depih
and silence, and vet, it is the habitation of the Supernal Light.
There is the Supernal Trind completed. And the Sphere of its
Operation iz Shabbathi, or resf, and it giveth forms and
similitudea unte chaotic malier and o ruleth the sphere of action
of the planet Saturn. And Jehavuah Elohim iz the perfection of
Creation and the Life of the Worild to Come, And itz Archangel is
Tzaphagiel, the Prince of the Spiritual Strife against Evil, and the
Name of the Angels iz Aralim, the strong and mighty Ones who
ere also colled the Order of Thrones.

The key symbel of Binah is the Yori, or femele generative organ,
indicating that this Sephira is the energy from which all life emerges. It is the
Great Womb, the Supernal Mother to which all religions make reference in some
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way. Il is also the completion of the Supernal Triangle, which began as the
point in Kether, emanated to Chokmah as the line, and emerges with Binah as
the triangle.

Tweo questions generally arise when first conzidering Vsexuality” asit is
philosophically described in these upper realms of the Tree of Life. The firet
relates to the fact that the primary female Bephira, Binah, stands at the head of
the Pillar of Severity, while the primary male S8ephira, Cholimah, is at the head
of the Piflar uf Merey.

This fact reflects the Qabalistic definition of maleness and femalepess
ag qualities, rather than me satatic charscteristics, as well as the ultimate bi-
sexuality of the Soul. In the Supernal Triangle, malenese 15 pure ouigoing
energy, merciful in that it is unrestricted; femaleness is a limiting quality, and
thus severe: Moving down through the Tree of Life on the Pillar of SBeverity we
find that Geburah destroys, while Hod again builds ap (anabalism and
catabolism). And on the Pillar of Severity we find that Chesed builds up while
Netzarh has destructive qualities.

The second guestion which inevitably arises throughout the Trer of Life
is the extent to which there is an interchange of masculine and feminine deities
a3 we know them. Although the key God figure of Bintah is fafz, the male Gods
Saturn and Chronos are alse attributed to it. Moreover, at the base of the Pillar
of Severity, heneath Binah, we find ihe male (fod Mercury in the Sephira Hod.
At the base of the Pillar of Mercy we find the fermale Goddess Venus in the
Sephira Netzach. The answer is that our concepts of gender are insufficient to
describe the subtie polarities and interchanges of energy in the Universe.
Aspects of a female deity often best describe agperts of a primariiy masculine
Sephira. Moreover, it will be appreciated that the Pantheons with which we are
most familiar in the West are anthropromorphic. We have created the Gods in
our own image with a certain fundamentalistic, theugh comforting naiveté.

Binah is restriction. It is the will to form, a discipline impesed on the
pure force of Chokmah. At the same time it 15 the Great Sea from which lfe
emerges, o coneept implying a primordial Unconecions. Water had always been
viewed by poets and philosnphers as harboring the decpest myeteries of pur
existence. Indeed, in the Mundane Chakra, theories of evelution propose that
life, aa we know it, may have emerged from the sea.

The image of dark and deep waters is a very profound one which, a8 it
¥iges in our consciousness, cannot help but affect us in some curions way, As the
Grolden Dawn knowledge lecture atates: “In Binsh is & thick darkness which vet
veileth the Divine Glory in which all colours are hidden, whercin is mystery and
depth and silence, and yet it is the habitation of the Supernal Light.” In thia
senge, Binah is described as the Cuter Robe of Concealment, an idea which
might most readily be understood by considering the extent to which our
physicul forms conceal our inner realitiea from nthers.

In the sense that Binah is the giver of life, she is the Bright Fertile
Mother. But in the zense that she resiricts and disciplines (in cifect, is the first
lawgiver), she is caited the Durk Sterile Mother. This duality ie also found in
Yegod {the Moon), which reflects the light of the Sun into Malkuth. The Moon is
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represented buth by Jiens and by Hecate. Uneis the obverse of the other, bright
and dark.

Thronghout the Sephircth and the Paths, the quallt:lea of Binah and
Chokmah are given different names, depending on their degree of- r:lenmt},f, LE,
their placernent on the Tree of Life relative to ite completion in Malkuth, Thus,
we may speak of Isis in Binah, or on the Path of THE EMPRESS or THE HIGH
PRIESTESS. Or we may discuss Venus, Diana, Hecate, or even Ceres in other
Sephiroth, knowing that these are aspects of the same Divine Energy: The Jahk
of Chokmah and the Jehovah Efohim of Binah wear many robes throughout the
Umniverae,

One of the most 1mparta.nt attributions of Binah is Chronos, oldest of the
Guodg and called “Father Time.” The concept of time is highly restrictive, and
appropriately related to Binah. Time measures the process of aging, the
migration from hirth through life, toward death, which is the ultimate result of
the gift of life which passes through Binah.

Binah, Understanding, is called the Sanctifving Inielligence, and the
“Parent of Faith™ It may be taken to represent the structure underlving
established religion of any sect, without which a “church” could not exist.
Biudents of the history of art may recall the iconogrophic theme where the
Mother Mary is shown as a large figure within a church, but where it is
underatood that Mary is the church, in all of its urgamzatmn structure and
sanctity.

But Binah ie called the “Parent of Faith,” rather than faith itself which
is belief. Binah iz the discipline of organization hehind faith, Reason, science
and intellectuality, all disciplines of srganization, are the fullest development of
the Binah energy, found in Hod at the base of the Pillar of Severity. Intuition,
feeling and artistic creativity are the ulimate produet of the energy of
{holmah, found in Netzach at the base of the Pillar of Mercy.

THE THREES

The Four Threes, generally, represent the realization of aclion
aiwing to the Prince hoving been produced. The ceniral symbol
on each card. Action definitely commenced for good or evil

THREE OF WANDS, Lord of Established Strength (Suon in Artes),
Angele of the Decan: Hechaghiah {nrentn) and Aamamiagh [nrnny),

This iz Binah in Atziluth, the influence of Binah in the World of Pure
Spirit. The three croazed Wanda on the card means the balance of Choltmah and
Binah which has given forth Tiphareth (the (Jueen has given hirth to the
Prince, and growth begins), shown by Crowley as the blussoming of ke Lolus,
Astrologically, the entrance of the Sun into Aries heralds the Spring. The Sun
Hlvminates Avies, the sign of Cardinal Fire, raled by Mars. The result is great
strength in individual expresgion, but also egocentricity which may maniteat as
pride and conceit.



T3 Tl Chabadisic Taroc

Waite's card shows the divinatory meaning of Estadlished force, pride
and arrogance, power sometimes.

THREE OF CUPS, Lord of Abundance (Mercury in Cancer).
Angels of the Decan: Rahael (980#9) and Yebomayah (77n37},

This is Bingh in Briah, the influence of Binah in the mental World.
Cancer ia under the rulcrship of the Moon, and is Cardinal Water. It ie, thus, in
perfect affinity with Binsh. The gifts of Mercury overflow in this sign, aa is
indicated by the rushing water croesing the stems of the Lotuges of the Golden
Dawn card in a way suggestive of a Caducens, Crowiey modifies this theme of
Water flowing from dual Lotuses. The water in hiz card arises from one single
Lotus, “ths dark calm sea characteristic of Bingh."’+ Hia cupe are pomegra-
nates, the fruit of Persephone to whom, with Demecter, the card ia attributed.

To represent the meaning of plenty, hospitelity, abundance, ete,, Waite
uses a motif of three dancers (the Graces) popularized during the Retaiseance.
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THREE OF SWORIDS, Lord of Sorrow {Saturn in Libra),
Angels of the Decan: Harayel (5x%98) and Hogmiah (nrppn).

This ia Binah in Yetzirah, the influence of Binah in the Astral World.
Saturn is a very powerful planet, sometimes called ‘“The (ireat Destroyer,” and
sometimes “The Great Initiator.” Its pregence usnally means pain and hardship
but this should not be taken as evil. It is through suffering, and threugh
encounter with the Dark Stertle Mother that we learn life's most impurtant
iegsone. Saturn throws the seales of Libra off halance in order that they may be
rebulanced in a better way. Waite's card of unhappiness ond sorrow shaws a
heart pierced by three swords, while the Golden Dawn swords tear apart the
Rose of five Petals as deoes Crowley's version.

3
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THREE OF PENTACLES, Lord of Material Works (Mars in Capricorn),
Angels of the Decan: Yechevah (n*1hv) and Lehachiah (na»nns),

Thie ie Binah iz Assiah, the influence of Binah in the material world.
The effect of Mars on the earth sign Capricorn is to bring great contrel and



74 The Qahalisric Tarnol

dizcipline in material things. The idea of employment, business, constructive
building is shown by Waite ns & medieval artisan at work in & church. Crowley's
card shuws mulerial manifestation based on the pattern of three as represented
in varions symbol svstems: Mercury, Sulphur and Salt to the Alchemists,
Sattvas, Rajas and Tamas to the Hindns, and the maternal lettera Aleph (Air),
Mem (Water! and Shin (Fire) in the Jabalah. The pyramid arisea in the Great
Sea which {s Binah. ' }

THE QUEENS

Are seated upon Thrones, representing the Forces of Heh in the
Divine Nume of each suit, the Mother, and Bringer forth of
muterial Force, a Force which develops and renlizes the Foree of
the King. A Force steady and unsheken, but not ropid (howgh
enduring. It is therefore symbolized by o figure seated upon o
Throne, but also clothed in armour.

QUEEN OF WANDS, Queen of the Thrones of Flame, Queen of the Salaman-
ders or Salamandnnes (Laet Decan of Pisces—firat two Ilecans of Aries).

The Queen of Wands is Water of Fire, Specific Water in the World of
Prirmal Fire. Both the Golden Dawn and Crowley cards show a Queen enthroned
above steady flames. In one hand she carries the Fire wand, while the other
rests on the head of a Leopard, also the symbol of her crest in Muthery’ design.
This animal represents the extrema ferority of Fire tamed by the Queen. Her
hand on the animal’s head shows the power under her control; the Wand shows
that she is able to direct this force. And here we recall that the wand is also a
gymbol of the il '

Whaite’s card appears to strese the warmth and aitractiveness of this
Queen when she is wellaspected, while also suggesting that she hae the
petential for violence and tyranny.
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QUEEN OF CUPS, Queen of the Thrones of the Waters, Queen of Nymphs and
Undines (Last Decan of Gemini—first two Decans of Cancer).

The CJueen of Cups i3 Water of Water, Specific Water in the World of
Primal Water. In the Golden Dawn version her right hand holds a Cup from
which a erayfish emerges, while her left hand rests a Lotus upon the head of an
Ibis. Crowley's card is an abatraction of the same symbols.

The Crayfish reiates to the Monn ¢ Tn fact, one of the characteristics of
this totally watery card iz that itg flow changes according to the influences
arcund it, more so than other cards of the deck. The Ihis is a hird traditionally
asgociated with Thoth-Hermes who is, in one aspect, the Moon God. ™ In
mythology the bird eats the eggs of the Snaké {1 reference here to Cholkmalh)
and the corpses of the dead. Thus, in the Waler aspect of Binah is the reference
to the Great Sea from which life flows out, but which alse flows inward in death.
The Lotus, which hae been equated with the Rose itself, is sacred to Iais, the
Great Mother. It ig, thoe, threugh the intermediary of the Lotus {*ather than a
direct tooech of the hand) that the Great Mother causes the Ibis to do its work.
But thizs is a card az tranquil as the waters flowing before the Queens on the
three modern versions. These walers, on which lotuses float, are a means of
trangmission of forces. :

GQUEEN OF SWORDS, Queen of the Thrones of Air, {Jueen of the Sylphs and
Bylphides {Last Decan of Virgo-first two Iecana of Libra),

The GQueen of Swords is Water of Aly, Specific Water in the world of
Primal Air.

The Marseilles and Waite versions are tame compared to those of the
Golden Dawn and Crowley. In these latter cards, the image of a head, newly
severed by the Sword of the Queen, is endoubtedly the most gruesome to appear
in any Tarot deck, The Gelden Dawn papers do not elaborate on this symboliam,
which may seem oddly placed with the crest, a winged child’s head. Crowley,
however, explaing this image ag the “clear, conscious perception of Idea, the
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Liberator of the Mind."*” As Yetzirah is the reglm of deception, we are to
underztand that keen obaervation and perception are the swozd which protects
ng, slicing away all fantasy and unreality. The child alone is innocent and
unletiered by sierile concepta and useless ideas. It is the very head of man, the
thinking-center, which ig severed. The principles of the Gueen of Swards bring
us to an understanding of the ways in which we ave deceived by thought, and
teach us how to transcend it.

THFE eal B+~ THe 111110

RIFFY [F FENTACT.ES

QUEEN OF PENTACLES, Queen of the Thrones of the Earth, Queen of the
Gnomes {Lagt Decan of Sagittaring—firet two Decana of Capricorn).

The Queen of Pentacles ia Water of Earth, Specific Water in the World of
Primal Earth. In all versions of this card she holds a aymbal of her rulership
over Earth. In the Gaolden Dawn eard she also holds a sceptre topped by a cube,
a Fix-sided salid referring to the Altar of the Mysteries. She is the uppermost part
of thiz altar (a douable cube), the base being the PRINCESS OF PENTACLES,
Mathera, Crowley and Waite all agreed that the goat was the appropriate
animal gymbol for this card because it represents Capricorn.
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DAATH: KNOWLEDGE

Daath is called the “Invisible Sephira™ in that it does
not appear in any representation of the Tree of Life. And, in
terms of pure Qabaliste doctrine, 1t is not actually a Sephira
at all. As the Sepher Yetzirah states: “Ten is the number of the
ineffable Sephiroth, ten and not nine, ten and not eleven.:!

Bul an experience of what is called Daath is required to cross the Abyss,
the great gulf hetwean the Supernal Triangle and ail beneath. This is the area of
demarcation between Macroprosopus and Microprosopus, the potentiel and the
actual

The important ides associated with the Abyss is that there is a vital and
distinet scparation between the energies of the Supernal Triangle and the seven
Sephiroth bheneath it. Kether, Chokmah and Bineh are totally abstract, and
beyond comprehenaion. Through the meditation of Binah, the energy of
Chokmah pours acrogs the Abyss and becomes a realized pattern in Chesed. But
again, the Abyes symbolizes the vast separatien between the creators and the
created. The Svpernals are potential separated from their realization by a
chasm bridged by Daath.

It iz gaid that the level of Daath is a8 far as the Higher Self can rise,
which requires a definition of terms. Students of the myatical arta ofien describe
a gimple dichntomy hetwaen the Pereemality in Incarnation and the Higher Self
which contrels and directs its personality projections through various incarna-
tions. Strictly speaking, however, the make-up of the individual is quadripartite,
and an even more pure form of encrgy dircets and controls the Higher Seif.

First there is our Material! Hody (Assiah), then the conscious mind,
which is the Personality (Yetzirah), then the Higher Self, the unconscious
{Briah} and finally there is the Fssentic! Spirit, the Primal Life Spark
{Atziloth).

On the single Tree of Life, The Essential Spirit refers to Kether. The
Hipher Self, one gspect of which is called the Holy Guardion Angel, underscor
ing itz protective capacity for the Personality in incarnation, is referred to
Chesed, Geburah and Tiphareth.

The Personality, created anew for each apecific incarnation, belonga to
Netzach, Hod, and Yesod. Thie 18 the normal waking conscioueness, and the
aspect of the individual which must be put in perfect balance before it can
directly contact the Higher Sclf {(the wltimate intent of initintory rituals or
meditative work). The physical vehicle is in Malicuth.

When the perfect balance of the elementa of the Personality has occtrred,
the Light of Tiphareth can descend into the lower Temple of self, and bring a
new level of consciousness. This is the “Khnowledge and Conversation of the
Hoiy Guardian Angel.” The experience is known as “adepthood”™ or “enlighten-
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ment,” and it is the introduction to Inner Truth which may ultimately lead to
the greater initiation of the Essential Spirit above the Abyse. To pass through
Daath, and the Ahyes, means to wilfully relinguish the powers of Adepthood
which one has sarned, sn experience which has heen described as a more
overwhelming and solitary one than human imagination can conceive.

It will be noted that the Path of the flaming Sword, the zig-zag in which
the Sephiroth were seguentially emanared, has no path directly connecting to
Binah and Chesed. The Adept, aspiring to Union with the Divine, must leap
acrogs it, fearlesaly and unaided, creating [or himnself ithe iransition of Daath.

4, CHESED: Mercy
The Four Fours A D
O The Buiider
O The Framework of Manifes- ‘
tation i
L The Loving Father who is Lomeee e
King
C The Receptacle of All Powers L ).I.
C  The Kindly Shepherd

Symbols: The Pyramid, The
Sguare, the Ovh and Equal-arm-
ed Cross, the Crook, the Sceptre.
Planet: Jupiter

Color: Blue

In Chokmah is the Radix of biue and thence iz there a blue color
pure and primifive, and glistening unth a spiritual Light which
iz reflected into Chesed. And the Sphere of its Operafion is called
Tzedek or Justice and it fashioneth the images of maelerinf
things, bestowing peace ond merey; and it ruleth the sphere of
the action of the planet Jupiter. And Al is the title of a God
sirong and mighty, ruling in Glory, Megnificence and Grace.
And the Archongel of Chesed is Teadkial, the Prince of Mercy
and Beneficence, and the Name of the Order of Angels iz

. Chasmalim, Brilliant Onea, whe are alse celied the Order of
Dominions or Dominations. The Sephira Chesed [s afso called
Gedulah or Magnificence and Glory.

_ Chesed is the first Sephira below the Abyas, and the first of the six
Sephiroth malking up Microprosopus, the seventh SBephira, Malkuth, being the
“Bride of Microprosopus.”

Chesed is the Demitrge {the Leaser Creator) which 1s actunliy the Power
described in the Book of Genesisz. The first part of that book describes not the
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origin of Kether out of the Unmanifest, but the origin of Microprosopus, from
the Biohim of Binah, in Chesed. The formless and void darkness of the Supernal
Triangle gives rise to manifestation, which is form and light. There isno lightin
EBinah, only a “thick darkness™ nor is there form, only what we have called the
“will 1o form.” '

In Chesed ig found the beginning of manifestation, the externalization '
of the combined potencies of the Supernais. It is the inftial urge towsard material
structure as we know it und, as such, is the administrator of the Laws first
proposed by Bingh. Chesed is Cholomah on a lower arc, from which emanated
the pure form of Binah. As evelution proceeds toward Chesed, aeross the Abyss,
and back to the Fillar of Mercy, the positive impetug of that Pillar acts on the
energies of Binah (The Divine Fnergy of Kether iz externally modified and
transformed through the varicus stages of the Tree of Life). This may help to
explain the atiribution of male deities to the “Fernale” side of the Tree of Life,
and vice verse. To reiterate: as Chesed emanates, it most now deal with the form
which was created by Binah, and it does sy in terms of the positive qualities of
the Fillar ul Mercy. There iz a good analugy in the Emerald Tabiet of Hermes
Trizmegintus, which describes the action of various energies on what it ealls the
One Thing. God so arranges that the Father of this One Thing is the Sun, its
Mother is the Mosn; it is carried in the Belly of the Wind, and nuorsed by the
earth. The pattern of Sun (Fire), Muon { Water), Wind (Air) and Earth ie ¢clear. To
- truly undersiand the Tree of Life, we must constantly remember that we are
dealing with multiplicity in unity. '

The One Thing evolves from Sephira to Sephira across the Tree of Life.
Aa the Tablet continues: “It ascends from the Earth up to Heaven, and descends
again, newborn, on the Earth, and the Superior and the Inferior are increased in
Power.” What I3 described here is the conglant renewing effect of the Ain Soph,
which stimulates birth, death and rebirth on an inereasingly higher and more
powerful lovel,

As Binah is hest understood in its relationship to Chokmah, so Chesed
must be studied as the equal and opposite of Geburah. In the swing of energies
back and forth on the Tree of Life, Chesed builde up {ansbolism} on the
prineciples proposed by Binah, while Gebruah tears down (eatabolism) reflecting
the dynamism of Chokmah. The Tree works in eross-patterns.

Chesed is Merey. Geburah is Strength. They are the two arma of the
man, one which gives, and the other which takes away. Chesed, related to
Jupiter, is a Mighty King. He is the kindly and benevolent ruler. Geburah,
related to Marg, is also a King, but he sita in a chariot, armed for battle.

The text of the Thiriy-Two Paths of Wisdom describes Chesed a8
containing alf the Holy Powers meaning, again, that it is the first of a new
sequence and is related to Kether by its primacy in another order. The image of
a mighty and loving ruler conveys the idea that it is a potency which guides and
controls the course of manifestation. It establishes the underlving framework
on which matter is built. It is the realm of the archeiypes described by Plato in
the ninth book of hise Kepublic, and the various symbole of Chesed make
suggestions nbout the function and purpose of these archetypes.
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The firat 1a the Pyramid, o tetrehedron used as a building form by the
society which gave ue the firet monumental stone architecture. It brings
together four sides, each of which point upwards., Energy flowa down from
above, and is spread equally through each of the sides, Thus does Chesed
contain ali the Holy Powers. It is renewed manifestation of the Four,
gncommtered first in the Primordial Elements of Kether, and establishes the
archetypal pattern for matter fully expressed in the subdivided clements of
Malkuth, Moreaver, we recall the Pentagram as the symbol of perfected
mankind, having four lower Elemental points and the upper point of Spirit
which is a directing force, once the Elements are in balanece. The principle of the
Pyramid is the same, and amplifies the text which describes Chesed ag
“measuring and cohesive,” as well as “receptacular,” meaning that it is a
receptacle for the Higher Powera.

Io line wiih the aspects of rulership, to Chesed ave alao assigned the
Sceptre an the Orh. Both are found in various cards of the Tarot deck The
scepire is phallic and relates to Cholkmah, while the Crb represents aspects of
Binah. It nlso suggests the rulership of the Four Kerubim, firet found in Xather,
over the manifest kingdom of Microprosopns, formed by Cheszed and the next
five Sephiroth.

The final symbol of Chesed ig less ohviouas than the others. This is the
Crook of a Shepherd, or & Bishop in hiz role ap the Pastoral Shepherd. Another
title for Chesed iz Love, which in this case means the love of the ruler for his
subjects, or the shepherd for hia flock. The Crock is also found in THE
HIERQPHANT, the card of erganized religion, which should be carefully
gtudied in terms of this Chesed symbolism.

These familiar with Dion Fortune's work will be aware that she related
the “Masters” to Chesed. Fortune, Bailey and athers, have writien of such
Mnsters as human beings evolved beyvond the need for earthly incarnation,
remaining by choice to assist the apiritual development of manlind. ™

THE FOURS

Perfection, realization, completion, making e maetter settled and
fixed.

FOUR OF WANDS, Lord of Perfected Work (Venua in Aries).
Angels of the Decan: Nanael {(5xri15) and Nithal (bxht1)

This is Chesed in Atziluth, the influence of Chesed in the World of Puore
SBpirit. Here Venus, the Planet of love and luxury, is activated by the Mars
energies of Aries. If this placement were to oceur in an astrologieal reading it
eould mean a brief romanee, or warm but fleeting feelings of some sort. But this
is not the precize meaning of Venus int Aries on the FOUR OF WANDS. There
gre, in fact, a number of cards where the meaning of Planets in Signs differs
from that commonly aceepted, becausc the card combines Sephirothic and
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estrological eymbolism, Here it must be kept in mind that the Zodiac is the
Mundane Chalrg of Chokmah; it appears in the lowest of the Four Worlds. The
cards represent the totality of that Lo which the Signs of the Zodiac refer. Venns
in Arivs is the cuter attribute of the card. The greater meaning is the Chesed
energy, the pure foar in the world of Yod-Fire. It is, therefore, a perfection, a
completion of the process initiated by the Supernals,

Crowley uses a very interesting device here, which ia the crossing of four
wands, coch of which carries the head of the ram (Aries) and the dove {Venus).
Waite's card is alsu u play on the wande, using them as the support for a
garland-canopy. This illustrates the card’s meaning of perfected work, settic-
ment and rest after lnbor
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FOUR OF CUPS, Lord of Blended Pleasure (Maon in Cancery.
Angeis of the Decon: Hayayel (55770) and Mevamayah {n*ninl.

Thia is Chesed in Briah, the inflnence of Chesed in the uncenscious
mental reaim. The Moon naturally rules Cancer, and here its alternating flow is
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mitigated. It is a eard of pleasure, but with reservations: in the Golden Dawn
and Crowley cards all of the Cupz hold water, but the uppermost ones overflow,
while thoge beneath do not, suggesting pleasure coming to an end. The energies
of this card are very passive, almost indifferent as Waite's seated figurve
indicetes. The meaning in divination ie blended plegsure and suceess, recelving
pleagure but mixed with some slight disromfort and anxieiies.

FOUUR OF SWORDS, Lord of Hest from Stvife (Jupiter in Libra).
Angels of the Decant: Leviah (hr 115} and Kelial (5xrb2).

Thiw is Chesed in Yetzivah, the influence of Chesed in the Astral Workd.
Swords are generally destruclive, but here the love and munificence of Jupiter
triumphs over the cutting qualities of Pritnal Air and the Golden Dawn Rose (as
in the Chokmah card, TWO OF SWORINS) 18 restored. Thus, rest from strife is
the meaning of the card. The position of Jupiter in Libra is compassionate and
sensitive, often having religious overtones as are seen in the Waite card. There a
Christ figure is shown, in stained glase, above a resting knight.
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FQUR OF PENTACLES, Lord of Earthly Power (Sun I Capricorn).
Angels of the Deecan: Kevegiah {17219} and Mendial (SrTin).

This is Chesed in Assiah, the material world. It is the fullest expression,
the grounding, of the Chesed enerpgies. Thus Crowley says that this card iz like a
“fortreas. ™ His card shows “Law and Order, mainiained by constant authority
and vigilence,” each of the four elementz being held in halanee.

The divinatory meaning comes from the position of the Sun in Capricorn
which, with its light and warmth assures material auccess, but nething beyvond
the moment. Wadte illustrates this condition of pasured material gein, and
earthly power completed bui nothing beyond.

5. GEBURAH: Strength
The Four Fives

The Deatroyer

The Warrior King

The Power of Judgment

The Clarifier

The Eiminator of the [lzeless
Symbois: The Pentagon, The
Tudor Rose of Five Petals, the
Sword, the Spear, The Scourge.
Flonel: Mars

Color: Bed
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In Binah is the Radix of Red, and therein s there a red volour,
pure and scintilfafing and flashing with flame which s reflected
into Geburah. The Sphere of its operation is called Madim or
violent rushing Foree and it bringeth fortitude, ond war and
strength ard sloughter, vy it were, the flaming Sword of an
avenging God. And it ruleth the Sphere of Action of the Planet
Mars. And Elohim Gibar iz the Elohim, Mighty and Terrible,
Judging and svenging evil, ruling in wrath and terror and storm,
and af whose steps are lightning and flame. And its Archangel is
Eamael the Prince of Strengih and Courage, and the Naome of
the Order of Angels is Seraphim the Flaming Ones who are alsa
calied the Cirder of Powers. The Sephira Geburah is afzo called
Pachad, Terror and Fear.

Geburah ig Lhe perfect balance of Chesed. As Chesad builds up, Geburah
tearz down. As Chesed is loving and mercifyl, GGeborah is terrible and demand-
ing of due.



#4 The Cabalistic Tarot

The ffih Sephira, called Strength, is often considered the most difficult
Sephira to appreach because it lessons may be so overwhelming and
devastating. It offers a necessary eorrectivein our livea by tearing away all that
is useless, undesirable or cuidated. We see the action of Geburah in the fire
sweeping a blighted and dried foreet, in a war which tears down a diseased
society, ur in any situation in our lives where we are forced by circumstance to
begin anew. Thug ia Mara, the Planel as well as the Eoman God of War,
attributed to Gehursh.

Often the influence of Geburah is mistakenly congidered evil, insofar as
it brings desiruction in one form or ancther, Ii is, however, a necessary and
Holy force in the universe asgerting, often painfully, a requisite balance. In the
Tarot, for example, the Fives are all cards in some way connected with strife, the
degree varying according o the World (Suit) in which they function. But strife
and destruction on the mundane level slwaya brings with it a learning
experience. Who could say that they have experienced a truly difficult situation
in which they have learned nothing?

Geburah i& & strict discipline which ie ultimately necegsary and
positive, and which serves well those who appreciate its virtue. It conveys the
ability to iudge clearly, na well as the willingness to be judged. This ie degcribed
by the Hermetic axiom: “Watch the Watcher, Examine the Examiner, Judge the
Judge.” Without the warrior sentinal gualities of Geburah, the merciful Chesed
quulities would overflow in an evil imbalance of force. And here we must
rgiterate that there is a cunstant interaction between the two Sephiroth, a flow
and rhythm which is continual.

Dion Fortune points out that “The great weakness of Christianity lies in
the fact that it ignores thythm. It balances God with Devil instead of Vishnn
wilh Siva. [ts dualisme ave antagonistic instead of equilibriating, and therefore
can never issue in the functional third in which poweris in equilibrinm. [ts God
is the same yesterday, today, and forever, and does not evolve with an evolving
ereation, but indulges in one special creafive act and rests on His Laurels.”

In the Qabalistic system this rhythm is most dramatically seen in the
pull between Chesed and Geburah, the leff hand which giveth and the right
hand which taketh away. The initiation of Geburah, that of the Adeptus Major
is required before that of Cheged. One must have learned perfect control before
heing truated with the abundance of the Fourth Sephira. And here, the attribute
deriving fram the initiation of Geburah iz Fower.

In the sacred texts, Geburah is related to both Kether and Bingh. It is
like Kether (Unity}in that it is a source of great power flowing cutward. 1t unites
itself to Binah in that it tears down the hard abructures first envigioned in Binah
and then realized archetypically in Chesed. Thia is, in effect, an application of
the death potential implicit in the birth through Binah. While the magical
image, that of a bearded warrior in his chariot, iz masculine, the primary
qualities of Gebureh are feminine. This idea is suggested by the attribution of
the five-pataled rose to (reburah. The rosc is the symbol of Venus, a Goddess
closaly asaociated with Mars. We shall see that the energies of the Onc are
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tranamitted from Geburah through the Christ center of Tiphareth, into Netzach,
ic which Venus ia assigned. Moreover, it should be noted that in the Golden
Dewn Tarot the rose is represented on the two, three, four, five, seven and eight
of Swords, The use of this rose, shown variously whole and hewn apart, is parti-
cularly brilliant eymbolism on the part of MacGregor Mathers..

Any five-sided gymbal may be related to Geburah, ane of which ia the
Pentogon, and ancther of which i3 the Penfogram. The latter iz need in
invoking and banishing, and represents a potent regnlation of force, It is only
throngh the relentleas self-discipline of Geburah that the Elemental points of
the Pentagram may e brought inte perfect balanee in the individual. Thisis a
fitting symbol for that realm of the Tree directly above the {Tiphareth}
experience of understanding the mutehble nature of the Personality in incarna-
tHon. In Geburahis a certification that the brue forees of the Individual are nnder
contral of the Spirit represented by the uppermost point of the Pentagram, and
an initiation inte the actual nature of that Higher Self firet encountered in
Tiphareth, The experience has been described as a devastating immersion in
the Fires of Truth, where all that is unworthy is burned away. it has also been
describad as & hrutal silence of self-assezsment.

The other symbrls of Geburah are weapons. The Spear represents a
destruction which may be swift and complete, while the Scowrge and the Chafn
suggest the continual application of great foree. This ig the difference between
the compensating foree which cuta away directly, and that which (as in
meditation) s 4 slow acting and continuons discipline. The final symbel of
Geburah is the Sword, which bears special mention in thatitis one of the “magi-
cal” instroments of the Ordear of the Golden Dawn. Beside the symbol of the
four Elements {or Tarot suits;, the Wand, Cup, Dagger and Pentacle, there are
two additional weapons. These are the Lotus Wand and ihe Swerd, Whils the
Lotus Wand stands primarily for the Will, and relates to Kether, the Sword
represents the greal power exercised by the mdivideal under perfect self-control.
The strength of Geburah 18 hiz grestegt weapon.

THE FIVES

Opposition, strife and struggle; war, obstacle fu the thing in
hond. Ultimate success or follure is otherwise shodn,

The fives bring serions problems into alf areas symbolized by the
Elements, To Wands (Energy) the Fives bring quarrel and strife; to Cups {Love,
Friendahip) the Fives bring the destruction of relationships:; to Swords
{Rickmese snd Trouble) they bring certain defeat in a given matter and to
Pentacles (Buainess and Money) they bring material hardship. Yet success or
failure ig shown by other cards in a divination. The Fives simply announce that
a difficulty exiats.
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FIVE OF WANDS, Laord of Strife {Satorn in Leo).
Angels of the Decen: Vahaviah{n? 101} and Yelayel (Ynv2r).

Thia is Geburah in Atziluth, the influence of Geburah iir the World of
Pure Spirit. Here the powerful cffcets of Saturn in Lew, a fire sign, are quarslling
and strife. This card should be compared with the FIVE OF SWCORDS, the Lord
of Deleat. The natere of Wands is a continuaily outpouring force, so the Saturn
mfluence here 16 agitating and digturbing rather than signaling a conteat
completed. Crowley calls this & “voleanic energy.”?" Hig card showa the Golden
Diown wand of & Chief Adept crossed by the Phoeniz Wand of the Adeptus
Major of Geburah and by the Lotus Wand of the Adeptus Minor of Tiphareth.
Thia card symbolizes the nature of the energics ratbhor than the conditon of
diacord shown by Waite,

| S i

FIVE OF CUPS, Lord of Lozs in Pleasure (Mars in Scorpiol.
Angels of the Decan: Livoyah (2 115%) and Pehilyah (R75nza).

This is zehurah in Briah, the influence of Geburah in the Mental Woerld.
Mars in the water Sign Scorpio produces an extremely emotional effect. Loss of
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that which is loved ia aymbolized Ly ihe once-Tull Cups on the Golden Dawt and
Crowley earda, and by thoss overturned at the feet of Waite's solitary figure. The
watery nature of this card is totally disconsonant with the fiery nature of
Goeburah, and means the loas of pleasure. This is also onc of the eards which can
mean death if the cards around it are supportive of this interpretaticon. It may
mean the death of a loved one, not the guerant himself.

Omne element of the Crowley card which may aeem peculiar is the
inverted Pentagram, associated with the Devil and evil generally. It iz used hera
to mean the triumph of matter aver apivit.

FIVRE OF SWORDS, Lord of Defeat {(Venus in Aguarius),
Angels of the Decan: Anial (Snr i) and Chaamiah (nrpvn).

Thia is Geburzh in Yelzirah, the influence of Geburah in the Astral
World, This card (with the Nine and Ten of Bwords) 1s among the most
destructive in the deck. A relationship has already been noted between the
Sword of Geburah and the Rose of Venus which is also the Hose of the Hose
Crosa. They are closely related energies, Mars being the consort of Venus in
mythology. What we are ghown in the Golden Dawn card is that when the
Sword of Geburah sweeps through the Air of Yetzirah, the growth energies ol
. Venus are no maich for it, end the petals of the Rose are scattered, literally, to
the winds. Crowley's card shows this same dispersion of forces behind the
Swords in the shape of the inverted Pentagram. Waite 1llustrates the divinatory
meaning of the card: defeat, loss, fatlure, rontest finished and decided agoinst
the perzomn.

FIVE OF PENTACLES, Lord of Material Trauble (Mereury in Taurus).
Angels of the Decan: Mibghiah [a*nan} and Pooval (9xv1a).

This is Geburah in Aseiah, the influence of Geburah in the Material
World. Here e distinetion should be understood between material touble and
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the ruin of all things implied by the TEN OF SWORDS, The natural structure
brought into Tanrus by the snergies of Mercury is thrown off by Geburah’s
influence at a higher level. The result, in a divination, is lose of profession and
monetary resources as is suggasted by Waita'a rather trite and cliché illustration
of figures “outin the cold.” The more subtle implicationa of the card are geen in
the Golden Dawn version, where four roses are breaking apart. Thiz symbolism
is amplificd by Crowley, whose onee more inverted Pantagram carries the
aymbois of the five Tatfves, geometric forme meaning Fire, Watcr, Air, Earth
and Bpirit. In the Hindu syzterm, these are the underlying currents of metier,
here shown to be fotally wnulable in their reveraal.

The Four Princes
God the Son

The Bacrificed Guds
Conaciousness of the Higher
Self and of the Grester Masters
The Vieion of the Harmeny of
Things

Healing and Redemption

The Elemental Kings

o ooao

6. TIPHARETH: Beauty
The Four Sixes i

Od

Symhbols: The Calvary Cross,
the Roge Cross, the Truncated
Pyramid, the Cube, Vau.
Planet: The Sun

Color: Yellow
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In Kether Is the Rodix of ¢ Golden Glory and thence is there g
pure, primitive and sporkling, gieaming golden yellow which is
reflected inén Tiphaveth, This iz the first reflected Triad cem-
pleted. And the sphere of its operation 15 that of Shemesh, the
Solar Light, and bestoweth Life, Light and Brillinney in metallic
matter, and [t rufeth the sphere of vetion erd of e Sun. And
YHVH Eloah va-Daath {8 ¢ God of Knowledge and Wisdom,
ruding over the Light of the [niverse; and s Archangel is
Raphzel, the Prince of Brightness, Heauty and Life. And the
Noame of the Urder of Angels iz Melechim, that in Kings or
Angelic Kings, wha are also called the Order of Virtuey, Angels
o Eulers,

The initiatien of Tiphareth is the first of the greater initiations inte the
meaning of the Self. Here the individual encounters his own Higher Self, and
sacrifices his personality, that which he has hitherto believed to be himself. And
while this deseription may appear glib, the initation of Tiphareth is lterally a
losing of what one haws known to be life, a saerifice of that life for a greater
realily. This is the resl meaning of the passage “For whosoever shall save his
life ghall loee it; and whosnever witl lose his life for my sake shall find 1t.78!

A sacrifice, in thess terms does not mean the relinguishment of some-
thing much desired, rather, it is what has bean descrthed as the “translation
of force from one form to another.” Thia is a tranalation of force divected by
the Wil

Onee more, nothing on the Tree of Life is statie. God grows, unlike
exoteric Christianity where, at its most primiive fundamentalist lrvel, exis-
tence is viewed as a simple dichotomy between good and evil, the Qabalzh
describes a Universal Energy (The {One) which goece through varving condi-
tiona. We, onrvselves, through a natural process of evolution, become different
gods in twn, and sacrifice one principle to another.

Tipbareth is the center of the Tree of Life and, as such, is called the
“"Mediating Inteligence.” The powers of all the other Sephiroth flow into it,
where they stand balanced and sanctified. The vision of Tiphareth is of the
Univeresl Harmony, a vision aleo linked to its nature as a healing center where
ali ie brought into harmonious interworking. Itis the center, alas, of the Planets.
In the Hexapram, each of the six points represents a planet (and a platetary
Sephira), with the Sun at the middle of the figure (Figure 16).

Tiphareth is the Light of the 3oul, on which the life of the Soul depends,
In the pame way, the physical manifestation of Tiphareth, the E‘:un, provides the
light and life support for the sarth.

Throughout gll scrious esoterie writings, the teym Light repeatediy
appears, and it may seem that this is a metaphor about the Spiritual condifion.
But reference to Light is not metaphorical; it is descriplive, Those with even
minimal experience of the inner warlde will atteet to the fact that much of the
inapired literatuve of the East and Wesl, interpreted hy theologians as merely
symbel, is a strikingly accurate description of spiritual experience.
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Figure 16, Attribution of Planete to the Hexagram. Flanetary anglee are atiribuobed
groording to the Tree of Tife, The Supernaels are represcnted by Soturn, which ie related
tu Binah.

The search for divect experience of this Light is the “Great Work'' of the
Personslity in incarnation, and devotivn to the Great Work is the wvirtue
sagigned to Tiphareth. The principle involved is that when the individual man
improves himself in some way, that improvement works to the benefit of the
entire human race. Morcover, as it was put by the Egypiian astronomer
Ptolemy, in his Centiloguy: “A sagacious mind impraves the operation of the
heavens as a skillful farmer, by cultivation, bmiproves nature.”22 Ultimately, the
Great Work is the work of return to the Godhead from which the Universe
emanated.
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To deal with the myeteries of Tiphareth, one must first have undergone
the initiations of Earth, Air, Water and Fire (Malkuth, Yesod, Hod and Netzarh,
respectivelyl. No matter how arcligious or esoteric cuftus, whether Christianity,
Euddhism or Qabalism, may describe the various eomponent parts of the
Personality, or the initiation of the four lower SBephiroth, an integration must be
undergone before the desceni of Lhe Lighl which is God the Son. This
integration is a personal atonement for the Fall In Tiphareth i the Re-
demptinn. -

As the Spirit in Tiphareth is King over the four Elemental aspecis which
are the Personality, so the ralers of the actual Elementsl Kingdoms of Earth,
Air, Water and Fire are found in Tiphareth. These are the Malechin, elementals
who are Kings over the other elemenis becavse they have gained immortality.
Thia oeeurs only through the intervention of human beings. Man is, in fact, the
initiator of the Elementals.

There is angther very cummon biblical reference which takes on an
extraordinary meaning when interpreted in Qabalistic terms: “Excopt ye he
converted and hecome aa little ehildren, ye shall not enter inte the kingdom of
heaven."® Enteritg the Divine Light of Tiphareth is a renewal, a “conversion,”
or & “lurning around,” a5 the Greek word 1= often translated. The result of the
experiance ig to beeome o child in a new world, So, The Child (which will, by
definition grow into manhood within the new experience) is attributed to
Tiphareth. Tiphareth is the Child who grows to adulthood und tgkes Malkuth
(our material earth) as his bride. At the same time, Chokmah and Binah
themselves were produced by the Will of the Eternal Father in Kether. Thus
Tiphareth, on the Middle Pillar, the Pillar of Equililriem, is God the Son.

Readers who encountered thie ides for the first time, as it related to the
Court cards in An fntroduction fo the Golden Datwn Tarot, may have found it an
appealing fairy tale: The King and Gueen marry and give birth to a Prince, who
mazrriea the Princeas, ete. But this is not merse faney it is an anthropromorphic
gymhboliam explaining the operation of the n1arwherever it appears. Tiphareth
is the Prince, the Vau, of the formula.

But Tiphareth is also the realm of the Sacrificed Gods, Chriet, Buddha,
Osiris and others. 8o we understand that the Prinee must die in order that the
Universal Cwele be renewed.

Thers are a number of key symhbols related to Tiphareth, of which the
first is a figure based on six. This 15 the Cube, a form taken twice-over in the
double cube altar of Malkuth. Another six-sided figure, atiributed to the
Sephira, 1s the Pyramid which ic truncated or, in essence, has its top cut off.
This pyramid represents Adam Kadmen, the six lower Sephiroth. It is the
Archetypal Man, above whom are the Heavenly Supernals, Binah, Chokmah
and Kether. The Supernals are the completion of the pyramid.

Another important Tiphsreth zymbol is the Celvary Cross, properly
shown as black, surrounded by a circle, and mounted on three steps. This is the
Crosa of Wisdom through Sacrilice, The Rose Cross and Rose Cross Lamen are
also powerful Tiphareth symbaols.
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THE SIXES
Definite accomplishment and carrying out of a maiter.

The undertving characteristic of all of the sixes is success which results
from effort. In Atziluth, world of energy, this means victory. In Briah, world of
pleasure, happiness is brought about after work to that end. In Yetzivah, world
of guarreling ond etrife, success is earned by the sirife itself. And in Againh,
world of business and commerce among men, this means material success,

SIX OF WANDS, Lord of Victory (Jupiter in Leo).
Angels of the Deean: Saitel (Swpro} rod Olmiah (nrnoy).

Thiz is Tiphareth in Atziluth, the influence of Tiphaveth in the World of
Purc Spirit. The benevolence of Jupiter, in the tiery Sign Leo, brings suceess and
possibly warm relationships. It is an aspect guggesting drama to some extent,
and of victory which follows great effort. A perfect balance of powers is shown
by the crossed wands which, in Crowley's card are those ol the three Adepta in
Golden Dawn ritual. Waite emphasizes the ides of wvictary after airife with his

mounted figure,

81X OF CUFPS, Lard of Pleasure (Sun in Scorpiol.
Angele of the Decan: Nelokhiel (¥82%1) and Yeyayel (R3],

This iz Tiphareth in Briah, the influence of Tiphateth in the Mental
World. As Tiphareth in Atziluth means Victory after effort, so Tiphareth tn the
Watery world means the beginning of pleasure. SBeorpic i2 a sign of hidden
gualities, 2 sign of discrimination and magnetism. The scorpion may eting
where the Will directs. Sc as the Sun nclivates the Scorpio energies, the gain or
pleasure commences. There is the implication, though not the assurance, that1t
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will build. The Golden Dawn and Crowley cards show partially-filled Cups,
while the Waite card suggests the beginning of pleasure hy flowers emerging
irom the Cuopa.

SIX OF SWORDS, Loard of Earned Suceess (Mereury in Aguarius).
Angels of the Decan: Behzayal (rrn) and Yeyeziel (onrrr).

Thie is Tiphareth in Yetzirah, the influence of Tiphaveth in the Astral
World, Saturn is the tuler of Aguarius, and here exerts its stablizing power on
the fleeting qualities of Mercury in that Air Sign. The success is the result of
Saturn’s work in this aspect. Thus the card is called the Lord of “Earned”
Success, Here, again, the cutting qualities of Swords are tumed to poszitive
advantaga, and the Golden Dawn Rose iz regnrvected after having heen torm
apart by the five warring Sworda of Geburah. In Goelden Dawn symholiam,
crossed Bwords are the positive power of Air. The Swuords which do not touch
une another are the negative power of Air. And where the Swords come together
and touch one another, or the Rose, they may be pasitive or negative.
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Crowlev's card is particularly interesting in that the Swords mect at the
very center of 2 Hose Crose of six gold squares, which he explained as mesning
“the Hose Cross as the central seeret of sedeniafic truth.’ % Here again, the way
of the Crose is that of suffering, which tends to underacore the meaning of this
eard as sueceas afier anxicty and trowhie. The great difienlty with which rewerd
is obtained is zshown by Waite's boatman, carrying souls across the river of
wpiril.

i S ..I_ A .‘:I-"'__ .ég:‘":! ”_'_

SIX OF PENTACLES, Lord of Material Sucress (Moon in Taurus).
Angels of the Decan: Nemamiah and Yevelal.

This is Tiphareth in Assiah, the Material World. The changing qualities
of the Moon, its natural flaw, its charm and subtleties, are merged with the hard
work and deliberate earth qualities of Taurus. The resuit is sure success in
business and other mundane areas.

Only Crowley's card requires explanation. He hus sbsiracted the
Hexagram armund Tiphareth (refer again io Figure 16) with its planetary
symbols, adding a central Rose{ross of forty-nine {7 % 7) petals.

THE PRINCES

These Princes are seated in chariots, and thus borne forward.
They represent the Vau Forces of the Nome in each suil; The
Mighty Son of the King, and the Queen, who realizes the
influences of bath scales of Foree; A prince, the sonof a King and
Queen, yet o Prince of Princes, and a King of Kings. An Emperor,
whose effect iz at once rapid (though not so swift e that of a
King) and enduring though not as steadfost as that of a Queen).
It i therefore symbolized by a figure borne in o chariot, and
clothed with armour. Yet ia his pawer iinsionary, unless set in
-meron by hia Foether and Molher.
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Thea Princer are verv complex cards in that they are wholly activated by
the King and Quecn. As the text auggests, they have no motive power of their
own, being pulled along in their charicts. But, from the standpoint of the
enlightened Tarat, these cards are allimportant. Firet, it will be seen that the
Lion, Eagle, Man {Arch Fairies here) and Bull, are the Four Kerubim. These are
very ancicnt symbals of the clemcents, attached {o many different religiona.
They appear among the Gods of the Assyrians; they are the Four Animals in the
Old Testament vision of Ezeldel; they are the four aymbola of the Christian
Evangelists, they are the rulers of the Four Elementa of the Gahalah. In Kether
are the Primardial Eiements, which bacome the united rulers of the Elementsin
Tiphareth, and which are individually expressed in Malkuth.

The Princes are the personified forces (Kings) of those elements brought
into perfect balanee in Tiphareth. If the cards are set out in a row - Wands,
Cups, Bworde and Pentacles-the Golden Light of Spirit may be imagined as
permeating the four, and directing the Kernbim to pull the chariota. These are
the moat refined aspecie of the Personality; they are the Elernental Kings in
ouraelves. Assuch, the Princes may be taken in any direction by the Divine Will,
The energy of the PRINCE OF WANDS may be applied with justice ar with
eruelty; the unconscions flow of the PRINCE OF CUPS may be aubtle and
urligtic, or il muy be very evil; the mental activities of the PRINCE OF
SWORDS, ideas, may be creative or destructive; the material qualities of the
FRINCE OF PENTACLES may cause growth for good or evil

The Princes may provide a point of entry for true understanding of the
Tarot deck as a tocl of enlightenment. And here the utility of the Princezses may
also become clear, for they are the grounding of the lessone of the Prinees on our
material plane,

It w1l now be mppreciated why the Princes, in & divination, often
represent the coming and geing of an event or pereon, and the Princesaes aften
represent approval or disapproval of a matter,

L PRIBGE AP RS
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FRINCE OF WANDS, Prince of the Chariot of Fire, Prince and Emperor of the
Salamanders. {Laat Decan of Cancer— firat twe Decana of Leo).
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The Frince of Wands ia Air of Fire, Specific Air of Primai Fire. In the
Golden Dawn and Crowley ecarde, his chariot is drawn by the Lion of Leo,
aymbolizihg enormons atrength which may be turned in either direction, and
which has the potential for violence if engered. In the Golden Dawn card the
Prince hoida the Elemental Fire Wand, while Crowley's Prince holds the
Phocnix Wand associated with the fiery Sephira, Geburah.

Generally, the Princes (Knights) in the Marseilles and Waite decks are
wnexceptional, and need not be discussad.

PRINCE OF CUFS, Pringa of the Chariot of the Waters, Prince and Emperor of
Nymphs and Undines (Last Decan of Libra— first two Decans of Scorpie).

The Prince of Cupe is Alr of Water, Specific Air of Primmal Water. Here
again, the Golden Dawn version is the inepiration for that of Crowley, both
emphasizing the water Lotus, and the Serpentissuing from a Cup. Wherever the
Serpent appears it is generally a reference to Chokmah, the Divine Wisdom, the
Yod Force; here it has the flary, menacing qualities of Scorpio. The Cup, held by
the Prince, is Heh, and encloses the Yod-Serpent. As Vau, the Prince carries ont
the activities of the Yod and Heh combined; here is Water. The chariot itself is
pulled across the waler by an Eagle, water symbol among the four Kerubic
emblems. Af another level, tha suggestion is that the calm appearance of Water
may hold violent and fiery energies, like sulphurie acid, which appears entirely
benign until it has something upen which to act. Water symbolizes the perscnal,
group, or universal Unconacious which bears dynamic energies.

PRINCE OF SWORDS, Prince of the Chariote of the Winds, Prince and
Emperor of S¥lphs and Sylphides (Lagt Decan of Capricorn~ first two Decans
of Aquarius).

The Prince of Swords ia Air of Air, Specific Air of Primsal Air. There is
gignificant Yesod — Moon symbelism here in that this is a card of mind. The
dual Fairiea of the Golden Dawn card, and the three winged children of
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Crowley's suggest that (like the mind itself) the chariot may be pulled
capricioualy in any direction, In the right hand of the Prince iz the Sword which
invokes and crcates, but in his left is the sickle which immediately destrays that
which iz created. In the Golden Dawn card the repeated Pentagrames are a
reference to the Swaord ol Geburah. But as the Prinee’s creat is a child’s head
with a Pentagram on its forehead, we are told here that thie Prince wields the
Sword with childlike innecence. This is an extension of the same symboliam
found in the QUEEN OF SWORDS.

PRINCE OF PENTACLES, Prince of the Cheriot of Earth, Prince and Emperor
of the Gnomes (Last Decan of Aries— first two Decan of Taurus).

The Prince of Pentacles is Air of Earth, Specific Air of Prima! Earth, In
the Golden Dawn card he holds a wand of earthly dominion in his right hand,
and an inverted Orb (material foree grossly applied) in hig left. The charioct is
puiled by the powerful bull of Taurus, Crowley explained his version of this card
in considerable depth, emphasizing the meditative qualities of the Prince. “He
is,” Crowley said, ““the element of earth become inteiligible.”s
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7. NETZACH: Victory
The Four Sevens

Love e o
Feelinge and Instincts _

The Group Mind

Nature o
The Arts Q

anooc

Symbois: The Girdle, The Rose,
the Lamp. :
Flonet: Venus

Color: Green

The beams of Chesed and Geburah meet in Netzach and thence
in Netzach eriges o green, pure, brilliant, Dquid and gleaming
like an emerald. And the Sphere of its apergtions i5 that of
Nogeh or External Splendnur, producing zeal, love, harmony,
and it ruleth the Sphere of Action of the Planet Venus and the
nature of the Vegetoble World. And Jehovah Tzabzoth is a God
of Hoats and of Armies, of Triumph and of Victory, ruling the
universe in Justice and Fternity. And ity Archangel Hanial is
tke Prince of Love and Haermony, and the Name of the Order of
Angels is Elohim, or (inds who are also called the Order of
Principalitics.

Each of the Sephiroth on the Pillar of Merey begine a scquence.
Chokmah is the primary force toward manifestation in the Supernal Triangle.
Chesed iz the organizing idea behind the firat form, and the first Sephira of the
Ethical Triargie, Netzach begina the Astrel Trivngie, and is the first of the
Sephiroth making up the Personality,

The Personality ie viewed as being composed of four Elements, each of
which is represented by ane of the lower Sephiroth. In this is a reflection of the
familiar n1n* formaula, and of the familiar sequence of Fire, Water, Air and
Earth. These are the Astral Elémants, Netzach is Fire, a lower form of the ¥Yod-
Fire of Chokmah, refiected [rom Geburah through Tiphareth. Hod is Water, a
lower form of the Heh-Water of Binah, reflected from Chesed through
Tiphareth. Yeszad iz Air and Malkuth s Earth. It will be noted that the final Heh
of the Divine Maroe is attributed to Malkuoth in every instance, for this final Heh
i& the reaunlt of the “Fall.”

‘The attributien of the four Elements to these lowar Sephiroth may
appear o0 add one more firustrating complication to the Gabalistic system. But,
in fact, we have now reached the point on the Tree of Life where normal waking
congciousness may apply. It is with the Asiral Triangle and the component
partz of the Peraonality, that any serious student may deal. The Order of the
Golden Dawn introduced its members to the Inner Planes through e svstem of
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Tattve exercises, a sort of eontrolled ¥day dream” intended to bring the
individual intn direct contact with the subtle Elementai realmas immediately
underlying the material sphere of sensation. Thia method was considered
preparatory to the more advanced techniques of skeying wilh the Tarob cards,
and to the most advanced and dangerous technigques of skrying with the
sguares of the Envehian Tablets. Suffice it to say here that the astral realm,
begun with Netzach, is the vealm of illpsion {meva).

MNetzach cannot he considered without Hed , it balanee and opposite. For
as Netzach represents the instinets and emotions, Hod represents the intellect.
Fealings unchecked by reseon, and reason unchecked by feelings, can he vary
destructive. It is through the proper balance of feeling and rea=zon that one is
able Lo rise, on the Middle Fillar, to the higher consciousness of Tipharetl.

IMetzach is a particularly ditficult Sephira to understand. This iz partly
hecause it vepresents the liret undifferentiated projections of Tiphareth, and
partly because it must be approached from the standpoints of hoth the
Macrocosm and the Microcosm. When we deal with the Tree of Life, we are
dealing with the patternes of the race of mankind, and with the patterns of the
individual. But one of the lessons of the Mysteries 1s the extent to which this
dichotomy is, 1o Heell, an illusion.

On the one hand, Netzach iz the undifferentiated Sonl of Manlkind, often
described as the “Group Mind.” The spark of the individual mind {(appreciating
again that this is described as a fiery Sephira) is a part of that group which, asit
becomes self-comprehending, alac comprebenda the whole. For example,
Netzach is the area on the Tree of Life to which the arts, musie, painfing, poetry,
ete., are attributed. Every artist uses the gualilies of Netzach, drawing his
creative imagination from it {although to produce a serious work, that feeling
must be tempered by the discipline of Hod-Reason), As the artist increasingly
develops the ability to “create,” and to uwnderstand the nature of his own
creative act, he also develops an undeystanding of the nature of the arts in
general, The same may be said for a scientist, who functions through Hod, the
Sephira where the general becomes specifie.

The balance of Netzach and Hod may be showst in a simple diagram:

NETZACH " HOD

Feelings and Instincts — - e Infellect
Undifferentioted —— - w fredividund
Group Mind —————m= Reginnings of Individual Mind

In view of this halance_ it will be easily appreciated that Netzach is the
Sephira to which the forces of Nature are attributed, ite angels being the
Elohim, They are also called GFode in that they are so for the Personality in
inearnation and for mankind as a race. They are the Gods of the lower sequence
of the Tetragrammaton. Netzach is also the sphere of Venug-Aphrodite, the
Goddess of Love. And as the title of the Sephira is Vicfory, it is to be underatood
that the Victory is in love.
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What is called “love,” particularly as it relates to Gods and religious
ayatems, is often misunderstood. The misunderstanding has to do with the very
natare of the Gods themselves. It has been said that “The Gods are the
Creations of the Created. . . the Gode are emanations of the Group Mind of
Races; they are not emanations of Eheieh, the One and Eternal.” The reference
to the Group Mind states, in essence, that the Gods are of Netzach, This idea is
graphically summed up in the diagram of the symbol of Venus, which
ancompasses the entire Tree of Life (Figure 17} It will alsc be recalled that the
Order of the Golden Dawn deciared itself to be wnder the rulerahip of Venua.

Figure 17. The B8ymbol of Venns on the Tree of Life. Thie encompasses all of the ten
Sephiroth,

The point here is thal there are nu Gods, save those polent forces which
we have formed In our own image, to serve our needs. There is nothing but us.
We are the above and the below of the Emearald Tablet, We are at ontee, the many
and the One. We are all that is, though we draw our strength from the Divine
Unmanifest which s not. Thus, the manner in which we behave toward one
another is of far greater import than 1s generally appreciated. The love of one's
fellow man, the love af God, any sexual relationship which is a psychic balance
and, in fact, any balanced exchange of energy hetween individunls assists the
race in the “Great Work™ of returning to the Primal state trom which it evolved.
It is for this reason that Netzachk is described as & Sephira of polarities,

In Netzach we are considering a Sephira on the masculine pillar with a
fernale goddess ailtached to it. However, the atiribution of specific sexual
characteristice labeled “mele” and ‘“female” is appropriate only to our own
sphere of sensation. What is found in Netzach iz the interplay of Mars and
Venua. As was previously discussed, Geburah has certain Venus queslitiea,
gymhbolized by the Rose; Netzach has certain Mara gualitics, indicated by the
attributien of Fire. Moreover, nin® Fzabaoth is the God of Hosts and of
Armies.

The relationship between Netzach and (Geburah, and that of Hod and
{Chesed may be slightly confusing when considerad in terma of the emanation of
the Sephiroth cn the Path of the Flaming Sword. That Path is important in that
it indicates both the sequence in which the Universe evolved, and the course by



Paeene of ¢ Sephiceth 101

which the Seeker {gave those who choose the devotional Puath of the Middle
Pillar) may return. However, thizs doss not represent the balance and inter
relationshipe of energies on the vampleted Tree of Life.

There are three key symbols related to Netzach. These are the Rose, the
Girdle and the Lamp. The Rose is the most perfect of flowers, an attribute of
Venue often associated with love. The Girdle, also, is a3 traditionsl Venus
attribute. To learn the secret of the knot in her girdle, means to direct the Venns
forces of nature, to tie them up, or to Telease them at will. The final symbol is the
lLamp, the hearer of Fire, relating Netzach to Geburah and the powerfal,
warring, forcea of Mars. At another level, it is the cver-burning light of the
Temple of the Lower Self.

THE SEVENS

Gencrally shows a force, franscending the materic! plane, and is
lthe unto o crown which ie indesd powerful but requireth one
capable of wearing it. The sevans then show o positive result
which is dependant on the action then taken. They depend muck
or the symbels that wccompany them.

LT

L

o4

SEVEN OF WANDS, Lord of Valor (Mars in Leo).
Angels nf the Decan: Mahashiah (nrpihn) and Lelahel (2xn2h) .
This is Metzach in Atziluth, the mfluence of Netzach in the World of
Pure 8Spirit. The position of Mars in Leo is one of courage and strength, but with
threatening overtones: a fiery clash is certain, but victory in the fray is not.
It will be noted that the basic pattern wag established with the
Marseilles card which vses gix crossed Wands and one central one. In adapting
this design Crowley again uses the wands of the three Gelden Dawn Adepis, but
crosses them with a very crude club to suggest that the battle in this card may
be a disordersd and disorganized one of uncertain results. Weite illustrates the
idea of opposition and posatble vietory, depending upon the amount of courage
exercized,
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SEVEN OF CUPS, Lord of Nlusory Succesa (Venus in Scorpio).
Angels af the Deecan: Malchel (Sxnbn} and Chahaviah {n210n)

This is Netzach in Briah, the influence of Netzach in the Mental World,
Venus in Scorpio is extremely inlense and emotional, often involving deceit.
Sometimes this iz dissipation, a wallowing in emotions, ov & self-deception. [t
can certainly be a card of egoceniricity and selfishness. And, although the
Golden Dawn card shows the Cups to be completely empty, onc might helieve
them to be full as Waite shows, Crowley, on the other hand, implies that there is
a great warning in this card. His ltuses have become ugly and slimy, a
perversion of the sacrament of the Cup in Six, possibly brought abaut by the
inflation of ego. Thus, the divinstory meaning of the card is error, iHusion and
llusionary socress.

SEVEN OF SWORDS, Lozd of Unstahle Effort (Moon in Aguarius).
Angels of the Decan: Michael (2uarn) and Hahihel (3whnn).

This is Netzach in Yetzirah, the influence of Netzach in the Astral
World. In tha Golden Dawn card the Roge ie restored, for it is a symboel primary
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to Venus, whoe miles Netzach. But the Bwords are precariously balanced against
it, one apainst the other, an idea alsc expressed by Cruwley's pix planetary
Sworde aimed against the larger one of the Sun. It is not entirely clear what is
going on, particularly in the Waite card, which is genuinely emigmatic. And that
is the point, for in divination thiz card means unstebie effort, vescillation and
urirostivorthy chareeter.

The Moon: in Agquarius indicales seciabilily, ofien religious inclination;
the Moon is less fluld and changeable here than in other positions. However, the
balances which it establishes are precarious and easily upset.

SEVEN OF PENTACLES, Lord of Success unfulfilled (Saturn in Tauwrus)
Angels of the Decan: Herechiel (28000 and Mitzrael {Zuqyn).

This is MNotzach in Assiah, the inflvence of Netzach in the materisl
world. Aa with the reat of the Sevens, there i1s very little good to be gained.
Saturn in Taurus bringe dizsappointment, and a great deal of work for little
reward.

8. HOD: Splendor .
The Four Eights _

Reason :
The Individual Mind |
SBwstermns: Magic, Science Ea

Contact point of the Magtera
Language and Visual Images

pmooaa

Symbaols: Names and Versicles,
Apron.

Planet: Mereury

Oolor: Orange
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The begms of Gehurah and Tiphareth mect in Hod and thence
arises in Hod o brifliant pure and flashing orange taumy. And
the Sphere of its Operation is that of Kokab, the siellar light,
bestowing elegance, swifiness, selentific Anouledge and art, and
constancy of speech, and it ruleth the sphere of the oction of the
plenet Mereury., And HElohim Tzabaoth iz alsa a God of Hosts
end of Armies, of Mercy and Agreement, of Praize and Horour,
rultng the Universe in Wisdom and Harmony. And its Archangs!
iz Michael, the Prince of Splendour and of Wisdom, and the
Nume of its order of Angels ia Beni Elohim, or Sonas of the Ginls,
whe are olso called the Order of Archangels.

Hod is the concrete mind. 1t is the sphere of Mercury, and to it are
attributed all thatf iz intellectually systematized, such as the magical arts,
literature, science and eommerce.

Itis at the base of the Pillar of Form beneath Binah, as Netzach is at the
base of the Piilar of Force beneath Chokmah. And in these two lower Sephivoth
18 seen the same balance of form and force found in the Supernala. The
difference is that this pattern is expressable in terms which can be conceptua-
Lzed and understood by our minds. While in Chokmal and Bineh it was
necessary to apeak in the mosi abstracl and symbolic terms, such ae the ¥idea of
cutpouring force,” or "the idea of form which restricts force,” we are now
dealing with concepte which can be immediately understond in terms of the
make-up of the individual personality. The symboliem is closer to home. In the
human peracnality the Fire of Netzach is the animal intuition, while the Water
of Hod 13 the concrete, rational, mind,

The Tarot, often called the “Book of Thoth,” is referred to Had. Thoth
{(Egyptian), Hermes (Greek) and Mercury (Roman) are different names of the
pame God. BEach is a messenger, patron of learning and teacher of the mysteries.
All language {a carrier of messages) relates to Hod.

In the Golden Dawn vergion of the tenth card of the Tarot, TIIE WHEEL
OF FORTUNE, the dog-headed ape at the buttom iz Cyrocephedus, companion
of Thoth. It was also the Egyptian hieroglyphic symbal for writing. Cynoce
phalus related to the Moon, as Thoth related to Mercury. And in avcient
astronomy the Moon wag believed to foliow Mercury like a faithfnl deg (note the
dogs in all versiona of THE MOON, Keyv 18Y) By extension of this idea we
understand that langpage is the faithful companion of the siudent of the
Mysteries. Words of power ave hiz gpreatest instrument.

This is the reason that Names and Versicles relate to Hod. It is not easy
to persmade natural doonbters that a word, properly wibrated, cgn have a
powerful effect on the inner plancs. Yet the effect of words on our own plane is
cbvious, Whe can be indifferent to words such as “I tove you,” or “I hate you.”
But to be effective, words must have fecling behind them. In the same wav that
*T lave you,” or “I hate you™ sound eirange and empty unless expressed with
emation, the Words of Power of Hod are only effective when they are projected
with the intense feelings of Netzach. In other words, the dynamic energy of
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Metzach is brought to bear through the vehicle of the words. This is the reasun
that sn many fail in their attempta at ritual. Words alone will not suffice; the
tform of Hod is useless without the force of Wetzach. And the reverse is also true.

Those who approach csoteric studies with great vitality and enthusiasm
but lack the discipline of Hod are wasting their time. And those who fail to bring
ihe intwilion of Netzach te bear on the many words written about the inner
sciences will quickly decide that the “Hermetic Mysleries” are pedantic and
lifeless. .

It i= gaid that whoscever learns toc pronounce the name of God, ai1ay,
will be master of the Universe. And when we see that the Qabalistic fourfold
divigion encompasees many names (atiributes of the Onel each of which
requires a different learning experience to “proncunce,” the statement makes
apecial sense. The names of the syslem are of Hod, but the beginning of the
ability to properly use them is in Netzach, whoee Gods encompass the whole
Tree.

Form is limitation. It is restriction. There can be no form without a foree
which iz in saome way restricted. So found in Hod are the dynamic qualittes of
the Netzach force, which are limited in order that they can be dealt with through
our normal process of thought. Thias limitation takes the form of both language
and visusl image, which are a far more interchangeable currency than some
might believe. They are hoth sete of comprehensible symbols agreed upon by
gocietiea for the trapsmiszsion of messages. We know that langnage is artificial
and has no intrinsic qualities of its own. The same is true for visual images,
such ag the Sign of the Cross, the Tarot cavds, or even what we perceive to be a
tree on this sarth. These are carriers of idea, which are neutral in themaelves.
For this reason, the Herrmaphrodite is the magical image of Hod.

itis in Hed that the carriers of idea are separated out. In evolution, Foad
completes the Pillar of Fovm. It is a stabilizing balance to the completion of
FYorce, a balance which is modified in Yesod and emanates our material waorld in
Malkuth. Hod and Netzach (like Geburah and Chesed) are effective only when
their energies are actively merged in a third Sephira. In this case, we sec the
merger of Marcury (Hod) and Venus (Wetzach) giving rise to the Moon (Yesed).

The second major symbul of Hod, The Apron, alao refars to the Moon, as
does Thoth himself in one aspect. This Apron is a traditional Mascnic symbol.
It is the symbol of the builder who is the craftsman of the Mysteries, ang one
which, when worn, covers the sexual organs attributed to Yesod. And, as we
move to eonsider Yesod, we shall see the extent to which the menipulation of
sexpal energies iz the basts of all practical work.

So, in the great scheme of return loward the Godhead from cur material
condition, Had iz a primary point, a point of conceptual tranafer. Here the
masters first contact their chosen disciplines, clothing themselves in forms
comprehensible to the human mind. Here are presented to the student the
formal tools of the Hermetic Path {aa opposed to the Orphic Path of Netzach, or
the Devotional Path of the Middle Fillar),

All of this is & great deal less mysterions than it may seem. [t may
appear that to deal with Hod (or any other Sephira) means only the projection of
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oneself into this sphere, by ritual or meditative techniques. These are, of course,
imporiant. But we use the forces of Hod whenever we immmerse ouraclves in
the documents of the Mysteriea, or whenever we approach anything intellec-
tually. The Sephiroth are integral parls of ourselves, in 2 state of constant
aclivily, The principle of the practical Qabalall is that we turn ovr censcious
attention toward a particular aspect of ourselves, and thereby gain access to the
corresponding part of the greater Universe. As there are four hondred Trecs of
Life, we function consciously at the highest level which our spiritual develop-
ment will allow.

One final point which must be made i that while Mereury ia the teacher
of the Mysateries he is also the God of deceil and trickery. One writer recently
auggested that this aspect partly represents the “adaptability™ required for
esotcric work, and conferred by the Hod energies. But, as has been said, the
whole Aatral realm seeks fo dereive. When we deal with the asiral images, we do
ap with all of the perceptual wvulnerability of osur human minds. We are
particularly susceptible to this in the alternpately bright and murky aphere of
Yesod. And it is in Hod that we begin to understand the mechanisms of ouy
pereeEptions.

THE BEIGHTS

Generally show solitary success; t.e., success in the matter for the
time being, bui not leading to much result apart from the thing
tigelf.

L

EIGHT OF WANDS, Lord of Swiftness (Mercury in Sagistariog),
Angels of the Decan: Nithahiah (4% hh1) and Hasyuh (nreNa).

' This is Hed in Atziluth, the influence uf Hod in the World of Pure Spirit.
Mercury is nol well placed here; it is in its detriment in Sagittarius. Its energies
are mitigated and quickly expended in the 8ign of the Archer, a phenomenen
which Crowley has likened to electricity in his card. The divinatory meaning is
sWiftness or rapidity.
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EIGHAT OF CUPS, Lord of Abandoned Buccesa {SBaturn in Pisces).
Angels of the Decan: Vavaliah (n*311) and Yelahish {nrindt).

This is Hod in Briah, the influence of Hod in the Mental World. Saturnin
the Water Sign Pisces brings about gubtle probleras, and a certain introspection
which manifests as a sense of disinterest with the material condition. The effect.
of water on Saturn 1s to produce discontent, the abendoned success, or decitne of
tntoreat in arything which this card means. That idea ia shown by Waite's
figure which walka away from the Cupa.

EIGHT OF SWORDS, Lord oof Shortened Force (duptter in (remini).
Angels of the Decan: Vemibael (5xan1) and Yehohel (Sunnz).

This is Hod in Yetzirah, the influence of Hod in the Astral Werld. The
weakness of Jupiter (expansiveness), here in ita detriment, allows the natural
dualities of Gemini to affeet ite positive energies. Thev arc cuf back or
shortened, by a deasire to go firat in one direction and then another. The
application of Jupiter force in this sign may be erratic and unstable, or it may he
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intense and positive, though brief in duration. Crowley attempts to show this by
making all eight Sworde different. Waite, on the other hand, illustraied the
effect of this condition of energies: shortened force, narrauneas or restriction, a
Prisca.

T

%

EIGHT OF PENTACLES, Tord of Prudence {(San in Virgo)
Angels of the Decere Akaiah (n*non) and Kehathel (Y#nns).

This is Hod in Aasiah, the influenee of Hed in the material World. The
planctary aspect here is & very practical one which tends to cause convern with
small details. Like the rest of the eights, any gain which may appear ialimited,
and “Prudence” s no great virlue. Waite's crafteman illustrates the meaning of
the card in divination, s&:ll, pridence, and overcarefulness about small things,
ot the expense of the great

8. YESOD: The Foundation
The Four Nines

0 The Astral Light

{1 The Storehouse of Images

O The Cyclic Energias underlying
Matter

Sumbole: The Perfume gand
Sandals

Flanet: The Moon

Color: Violet

The beams of Chesed and Geburah meet in Yesod, and thence
arigeth in Yesod a brilliant deep violet-purpile or puce, and thus is
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the third Triod completed. And the sphere of its operation ie that
of Levanah, the Lunar beam. bestowing change, increase and
decrecse uporn crealed things and it ruleth the Sphere of Action
of the Moon and the nature of mankind. And Shaddai is & Fod
whn sheddeth benefits, Omnipotent and Setisfying, and Al Cha
is the God of Life, the Living Ore. lts Archange! iz Gabriel, the
Prince of Change and Alteration. And the name of the Order of
Angels is Korubim or Kerubic Ones who are also called the Order
of Angels.

As we approach the ninth Sephira what has previously been congidered
theoretically may become very practical. In Yesed are those energies, directly
underlying the material world, which are manipulated in various forms of
meditation and in what is called “Mpgic.” These currents are known as the
Astral Light or Akeshic Fiuid. In the mid-nineteenth century Von Reichenbach,
one of the firet scientific investigators of peychic phenomenon, described this as
ihe Odic Force”? a term still cecarionally emploved. Whatever this energy in
called, it is an energy which each person has the capacity to experience within
himself and to profoundly develop. Everyone feels the presence of the Astral
Light, though most dismise it as a generalized neurplogical stimulation,
attributable to some vague physical cause. It may be felt as an overall tingling
gensation, or A5 a4 pervasive warmth often resulting from praver or sexuul
stimulatien. A few discover thal this feeling can be intensified, and the eneegy
made to move around the body at will.

This force iz sexual, and it is seen that in Microprosopus Yeeod covors
the generative organs. Those who excite this force through meditation, praver,
sexual etimulation or ritual metheds, do 20 vaing precisaly the same mental
mechanizms. It has been said that God is sex, and the records of ecatatic union
made by those such s Saint Theresa are highly erotic. When the Astral Light of
Yesod, the sexual forces, are directed consciously, and circulated throughout the
body as in the Qabalistic Exercise of the Middie Pilfor, the effect can be
overwheiming.

The Astral Light has often been described as an electrical, or magnetic
current. Indeed, as cme “brings dewn the Light,” the effect i of one’s body being
highly charged. Yet this iz an energy which is plustic. Il is mentally maleable.
Not only can it be circulated throughout the hody, or projected in certain
spiritual operations, but it is the raw material from which visual images are
built on the Astral Plane.

Each individual has an Etheric Body (which Icaves the phyaical body
naturally in aleep, ar is consciously projected by the adept), formed of the Astral
Light. Thua, Yesod is termed the Foundrtion. It is that which activates the Four
Elemenls of Malkuth, repeating a pattern seen throughout the entire Tree,
beginning at Kether: four elementa which are rwted in a fitth,

The energy of the Astral Light is, in the enst, called Kundaiind (the
Serpent) and it is declared by Qabalistis that “Kundalini is coiled in Yesod.” 1t
is not a diffienlt atretch of mind to the correct esoterie interpretation of the
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serpent in the Garden of Eden, or to the meaning of the Serpent shown on the
Tres of Life tonching each and every Path. This is the same serpent of Wisdom
which holds its tail in its mouoth.

{Ine particularly appropriate aspect of the symholiam of the Serpent
here ir that the Teptile moves by undulations. In the same way, the Astral Light
weaves hack and forth. It follows distinet cycles which underlie and activate the
cycles of our physical existence. Thé phases of Yesod cause a continual motion
ol churge and discharge on the physical plane, expressed as light and dark,
waking and sleeping, etc. Thus, it is truly said that one cannot deal with
Malkuth without first understanding Yesod. And of course, by extention of this
idea, one eannot deal with Yesod without first understanding Hod.

Parcothetically, il is to Yesod that parapsychological research is
directed, since it is possible to use some of the curvent tools of science to quantify
ita effect on the senscry plane. Thoss who work in this ares of research have
found it necesaary to at least postulate the existence of some [oree like Lhe Asiral
Light, as an explanton of the waya in which wonders such as psvehokinesis
fthe ability to move chiects mentally) are pecomplished.

The Mocn is the “Planet” (so degeribed by ancient astronomy) attributed
to Yesod. As it waxes and wanes, it ia said to control the motion of the tides. And
the supposed disorienting effect of the full Muon on some is reflected in our very
term frnatic. Yet we conceptualize the Moon as belenging not only o lhe insune,
but to lovers. The paychelogist may find a common root in both conditions
{whirh is the point), but one ig ugly and the other beautiful. Such is the typical
dichotomy of the symbola attached to the Moon. 1t is both the Witeh Goddess
Heoato, in its darkness, and the Moon Goddess Disna in its hrichtness, Itis on
the latter aspect that the santericiat concentrates, for with the increase of the
Moon there is a concomitant increase in the Asiral Light underlyving our plane,
whicrh may be turned to practicel use. _ '

A reclationship hetween Yeaod and Binah is suggested by the Moon's
control of the waters, Yesod 18 actually Air, which moves the water, Binah is the
Great Sea, and 15 Isis. Thiz is the Univerzal Unconscious from which 21l form
ultimately develops. As Bingh is the will to form, so Yesud is the slorehouse of
formal images directly behind our conacious. expericnice.

As the lowesl level of the Astral World, Yesod is the realm of tmages cast
off by mankKind, bright and dark. It contains the Akeshic Record, whichis both
the history of races .and of each individual tmental act of man. Blavatsky
claimed that much of her extracrdinarily detailed wriling was gleaned
peychically from this record, a flamboyant claim al least

The imagea of Yesod are fabulous in their beauty and seductiveneas;
they can alzo be hideous and frightening. These ars the dreams and fears of
humanity, built up since the beginning of time {note, again, the relationship-
with Bineh). It is, in foct, o great eceen, inte which every pebble of thought is
thrown, producing a wave which continues eteyrnally. However, these Yescd
forms wre illusive, They are nol real in the senge that the term would be applied
to the experience of Tiphareth. Recall that the Moon has no light of its owm;
Yosod can only reflect the light of the Chyigt-Osiris-Buddha center of Tiphareth.



Falterne ot the Sphiverh 171

Yet this refiection iz of the greatest importance for the developing individual,
since one cannot look directly into the Sun, und must learn about that foree by
considering ile imape reflected in the waters of the Meoon.

The lower Astral iy also called Maya or illusion. The powera-of the Astral
plane are pleased to let us believe whatever amuses us. They will provide visioms
to corrohorate the most absurd of notions while at the same time inflating our
egos, a very dangercus and common result of work at this level. This is 2 maze
for tha unsospecting which can be effectively negotiated only by these whose
elghile are unfaltering set on Tiphareth. The vision of Yesed, that of the
“Machinery of the Universe,” may be hard won by those tightly locked into the
framework of their personalities.

It should be clear, by this point, that an understanding of the coamic
tides of Yesod's Astral Light, and ite use. confers power. And, contrary to
pirpular halief, and to the numercus systeme of enlightenment preaching firm
moral volucs, understanding of, and ahility to manipulate, the Astral Light has
nothing whatscever to do with virtue. It is acquired purely and simply by
meditative discipline. There are some exceedingly unpleasant people walldng
the earth today who may rlghtly lay claim to real understanding of the
workinga of the universa,

The symbols of Yesod are thE Sgndals and the Perfumﬂs both relating Lo
practical magie. The consecrated sandals worn within the mystic circle, affirm
that one stands on sacred ground and (in their neulrality) allow for the transfer
of energies between lhe Earth below and the Sun above. Yesod is the
intermediary between Malkuth and Tiphareth (a two sided-mirror). Perfumes
suggest its fluid and etheric qualities: Incense floats through a church or temple,
subtly affecting the minds of the participants. [ts qualitles are suggestive, vet
fleeting and illusory, which is the nature of Yeasod.

THE NINES

{lencrally they show very great fundemental force. Exccutive
power, because they reat on a firm base, pawerful for good or evil,
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NINE OF WANDS, Lord of (3reat Strength (Moon in Sagittarius).
Angels of the Decan: Yirthiel (2x0h97) and Sahiah (0riee])

This is Yesod in Atziluth, the influence of Yezod in the World of Pure
Spirit. The Lunar puwersa acguire great strength in Sagittarius, aithough
wherever Yesod and the Moon are concerned, thereis always another side Lo the
coin. Successes are accompanied by strife and apprehension. The good health
which this sepect conveys is certain, but with doubt about the course it may
later take. In divination the card means great strengih, power, recovery from
sickness,

KINE OF CUPS, Lord of Material Happiness {Jupiter in Piscea).
Angels of the Decan: Balish (n7580) and Aariel (Jxy1¥).

This iz Yesod in Briah, the influence of Yesod in the Mental World. Here
the benevolence of Jupitey, functioning throngh the water of Piaces, effacts
happiness and satisfaction in Malkuth. Thia is a card of pleasure and sensuvality
which should be compared with the TEN OF CUFPS, the success of which is
more lasting,

Both the Crowley and Golden Dawn cards show nine cops overflowing
and arranged In a aquare intended to suggest Chesed-Jupiter and the perfection
of Water force here. Waite, on the other hand, illastrates the more mundane
aepects of the card in ite meaning of complete suecess and the fulfilfment of
wrishes.

NINE OF SWORDS, Lovd of Thepair and Cruelty (Mars in Gemini).
Angels of the Decan: Aaneval (#11Y) and Mochayel {(Fx7nn).

This is Yeaod in Yetzirah, the influence of Yetzirah in the Astral Worid.
It takes little familiarity with sstrology to recognize that the fiery Mars energy
could do no good in the sign of dualities. In the Golden Dawm card the rose has
besnt completely destroyed, while Crowley's version shows “poison and klogd™
dripping from the nine jagged and rusty swords. -
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Waite's card stresses the card's despair, and the other divinatory
meaninge of ifiness, suffering and cruelly,

NINE OF PENTACLES, Lord of Material Gain (Venus in Virgo).
Angels of the Decan: Hazayel (Yxr 1) and Aldiah (nradu),

This iz Yesod 1n Assiah, the influence of Yesod in the Material World,
Venus in Virgo bringa great efficiency, but with a relative lack of overt feelings.
The aspect tends ulso to favor the amassing of things; it is thus a card of
material gain. This is suggested by the Golden Dawn Pentacles, earch of which
has a2 fully-developed rose bud beside it, the central one having two buds to
indicate continuing growth and acquisition on the physicsl plane.

Crowley's card is particularly interssting, being far more complicated
than it might firat appear. He says of it: “The disks arc arranged ms an
equilateral triangle of three, apex upwards, close together; and surrounded at
some distance by a ring, six larger disks in the form of a hexagram. This
signifiea the multiplication of the original established Word by the minghing of
‘good luck and management.’ 7’82

In divination the card means inherffance or material gain.
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10. MALKUTH: The Kingdom

oOooog

The Four Tens

The Four Princesses

The Earth on which we walk
Kether below

The Completion

The Imferior Mather -

The Bride of Microprosopus

Symbols: The Altar of the Dou-
ble Cube, The Egual Armed Cross,
‘The Mystic Circle, The Triangle

of Art, Heh Final.

Colors: Citrine, Olive, Ruaset,
Elack

And from the rays of this Triad [Netzach, Hod, Yesod] there
appear three colowrs in Mallouth fogether with a fourth which is
their synthesis, Thus from the orange tawny of Hod ond the
green nature of Neizach there goeth forth a certain greenish
‘vitrine’ colour, yet pure and translucent withal, From the orange
tawny of Hod mingled with the puee of Yesod there goeth forth o
certain red resset brown, ‘russet’ yet gleaming with a kidden fire,
And from the green of Netzach and the puce of Yesod there goeth
forth o cerlain other derkening green ‘Olive’ vei rich and
Slowing withal, And the synthesie of all these is @ blockness
which bordereth upon the Clippoth.

Thus are the colours of the Sephiroth complieted in their
feminine or Rainbow seale.

Mboreover, though the Tree of Life operates throwgh oll
the Ten Sephiroth, yel it is referred in o special moenner to
Tiphareth. Alsn, though the branches of the Tree of Knowledge
of Good and Evil streteh into the seven lower Sephiroth and
downwaerds into the Kingdom of Shells, vet it iz referred
especiaily unto Malkuth. Simiarly with Netzach and Hod, the
right and left columna of Lthe Sephiroth are referred respectivety
thereto. :

In Malkuth Adonai ha-Avetz is God, the Lord and King,
ruling otier the Kingdom and Empire which is the Visible
Tniverse, ' _

And Cholem Yesodoth, the Breaker of Foundations (or
Olam Yesodoth, The World of the Elements) is the Nume of the
Sphere of the Operativn of Mathuth whick is calfed the Sphere of



Fauterns of 1bhe Sphirehe 113

Elements from which all things are formed, and its Archangels
are three: Metatron, the Prince of Counterance reflected from
Kether, and Sandalphon, the Prince of Praver ffeminine} and
Nephesch ha Messiah, the Soaf of the Reconciler for Earth. and
the Order of Angels is Avhim ur Flames of Fire, ns it is writtan
‘Who maketh his Angels Spivits and his Ministers as a flaming
Fire’ and these are nian cafled the Order of Blessed Souls or the
Souls of the Just made Perfect.

Malkuth is the most complicated of the Sephiroth; Kether is the most
gimple. And yet, applying the principle of *As above, so below,” we appreciate
that Kether is in Malkuth and Malkuth is in Kether. Ultimately, GGod is in
everything we know, [rom the flower in the field to the dirt on which we walk.
No matter what £s on the earth, 1s infused with the Divine Nature. The
separution between Creator and Created is artificial. God is Man. Man 1z God.
We are God collectively, and we are Gnd individually, We are parts, and we are
the whole. The pereeived separation is the result of “The Fall,” and the Great
Work of returning to the Godhead begins with the recognition {or, pethaps, the
guspicion) that cur perceptions have been inaccurate. Thus, to Malkuth ig
aesigned the virtue of diserimination. [ts epiritual experience is the “Vision of
the Holy Guardian Angel,” an sspect of the Higher Seif. [tis in Malkuth that its
gxistence is demonstrated, whereas to Tiphareth is ascribed the congcious union
of the peragnality with this Higher Genius. .

The idea of unity in all, and of the Dhvine Power indwelling in every
asgpect of our matlerial world may seem obvicus to those with a natural
inclination toward the mysteries, But, over the centuries, many religions secta
have taught that the material world is inherently evil, 5 point of view which is
ultimately counterproductive and escapiat. The same may be said for certain
fundamentalist Christian attitudes which snggest that man sheold “give
himself up to the will in God” to thie exient that it is a virtual abrogation of
individual responsibility.

The Gahalah teaches that the body is the Temple of the Holy Spirit, and
that unless we learn the lessona of Malkuth there cen be no lasting progress
beyond. The faet i that our firet spiritual lessone come from those aronnd us.
And if we cannot function effectively on the material level, learning from the
day to day patterns which we have chosen for vur incarnalion, il is unlikely that
we will be able to function effectively on a more refined spivitual plane. The
ahility to sense the importance of the ordinary is a special form of discrimine-
tion.

All meditation, all Tarot divination and skrying, begins and ends with
an affirmation of the strength and stability of the earth. One must firet be
grounded before invoking the Divine Light. And, particularly, at the close of o
prujeclive exercise, it is necessarv ioc potently affirm a return to normal
conecivusness. Otherwise a dissociation or pathological cenfusion of planes
may result,
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The leseon of Malkuth, the balance of the four aspects of the Perscnality,
throogh A process which might be deacribed as cne of compensation, is all
important as one learns to “Rise on the Planes.”” The Personality muat be totally
readinsted and rebalanced after each new spiritual experience, a procesa which
takes place in Malkuth. The waking conacicusness is reintegrated as self-
perspective changes.

We learn not in a congistent flow, but rather through a natural procesa of
activity and passivity, stop snd go. First we acqeire information, or a new set of
walues, and then we stop to integrate that material into our syatem. This must
happen before the lessons can be applied, wiich is the reagon that one eannot
truly use the powers of any Sephira until he has been initiated into the Sephira
above if,

Repeatedly throughout the Tree, there has been reference to the Four
Elaments in the pettern of the f1nr . Malkuth is the Sphera where the
elements are nltimately based. They intermingle to produce the stability which
we know as matter. These are nof the same as the fire, water, air and earth
which we see and touch, although they are the motive force behind those
elements. In the simplest of terms (although it may sound totalty fanciful),
when one lights a mateh one does so only through the Fire Foree of the
Saiamanders, Elemental Fire,

The Elementals, which, in the Teffua Frerciges we contact in mere or
less agreed-upon anthropromorphic shapes, are the forees behind the forms of
the Mundane Chakro, the material world.

The Mandane Chakra of each category of existence is in Assiah, the
lowest of the Four Worlds. Here we may again consider the idea that each
Sephira contsins an cotire Tree. The Malkuth of Malkuth in Assiah is the
ground on which we walk; the Tiphareth of Malkuth in Assich is the Sun in cuz
gky: MNelzach is Venua; Hod is Mercury; and Yesed is the Moon. Yet that which
we perceive is only the aurface of the material world. Matier {the whole of
Assiah) is composed of particles invisible to the eye. We gee them only through
enormous electronic magnification in the aame way that the forces which
activate thess particles can only he seen with the inner vision.

The axercise of the Tattvas are of Assiah {although they may easily ha
deepened into the Yetziratic World). When we deal with the Gnomes, we are
tapping the forces of stahility directly beneath our sphere of sensation, [orces
whirh are an amalgam of aspects of three clements within the fourth. Malknoth
is a gquadripartite unity. To deal with the Syipha means to handle the motive
force or Air, directly beneath Yesnd’s mundane Chakra. the Moon. The Undines
are in Hod-Mercory, and the Salamanders of Netzach-Venus.

A great deal will be gained by meditation on the pogition of Malkuth at
the base of the Tree of Life on the Middle Pillax. It is a receptacle for all of the
energies of the Tree. They feed into Malkuth, and are grounded in ite stability.
The word inertiz has been applied to this Sephira, meaning a siate of rest
{ztasia} rather than inactivifty, as continwal motion is the law of nature. The
diffevence between Malkuth and other Sephiroth is that it ie self-contained in
the same way as is Kether.



Farterms of the Sephiroth ELT

Malkuth is called the EBride of Mircroprosopus, a title which relatea
beautifully to the Tarot Princegses. The Prince is Tiphareth, who rules over the
peraonality it projects for each incarnation. But for the personality to perform
ite task, it must function within a given strocture. The Princess, taken an a
Bride by the Prince (who is actually a King) ig the very strocture (Kingdom)
through which the Prines rules. For example, we repeatedly have noted that in
Christian iconogrophy the Virgin Mary (Binah-Isis) is The Church. She is the
building, she is the rituals, she in the supportive structure without which the
religion would not funetion.

Coneidered at a less symbolic level, the choice of the Prince to take the
Princess as his Bride 18 our own personsal choice to enter a new incarnation, with
a new parsonality. The Higher Self of Tiphareth builds the personality using the
sequential energies of Netzach, Hod and Yesod. That personality is expreased
through the wehicle of matter in Malkuth, the Sephira also referred to as the
Gateway. Two principles unite, giving rige to a third, which is expressed in a
fourth: nviv .

Insofar us Malkath iz the Earth, it is active and productive, and is called
the Inferior Mather. Un the lower are, she i an expression of the cnergics of
Binah, the Supernal Mother. And here we realize that the unicn of the Yavand
Heh Final, like that of the Yod and Heh, muset produce something further, What
in produeced is a renewed activity at the point of Kether, which re-activatesa the
putgoing force of Chokmah, which sustaing the formalizing energies of Binah,
and sc on. It is 8 continuous cycle symbolized by the Egg, or by the Serpent
which helds its tail in its mouth, But this cycle becomes ever tighter, puliing
closer to Kether with each downward and then upward swing., There must
eventually come a point in the evolution of the Spirit of Mankind, where the
Tree of Life no longer describes our Universe.

The primary symbaols of Malkuth are the Affer of the Double Cube, and
the Fgual-Armed Cross. The Altar of the Western Mysteries is black, and is
formed of two cubes, on top of the other. The referance here ie to the “As above,
go helow.™ Moreover, the aix sides relate to Tiphareth. The Equel-armed Cross
is the halanced Elements,

The other two symbols are the Myeiic Cirele, which defines and enclosas
sacred ground, and the Triengle of Ari in which evocation takes place.
Euocation is very different from invocation. To evoke is to bring something
from another plane into physical manifestation, generally using heavy incense
as an etheric vehicle. To invoke is to call upon a specific form of the Dhvine
Presence, which 18 in the natwre of prayer, though a great deal more practical.

THE TENS

Generally show fived, culminated, completed Force, whether
good or evil. The matter thoroughty and definitely determined.
Similar fa the foree of the Nines, but uwltimating it, end carrying
it out.
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TEN OF WANDS, Lord of Oppression {Saturn in Sagittarius).
Angels of the Decan: Reyayel (5x++7) and Avamel {2xn*&) .

This is Malkuth in Atziluth, the infleence of Malkuth in the World of
Pure Spirit. The destructive powers of Saturn are smplified by the Swifiness of
Sagittariug, leading to material force selfishly applied, vsually with creelty.
Crowley shows the nature of this force by uring wande which are no longer
elegant but which, rather, are crude clubs. Waite's card uses a heavy burden to
‘auggest oruelty and malice, cverbearing force and energy, injustice.
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TEN OF CUPS, Lord of Pexfected Success (Mara in Fisces).
Angels of the Decan: Aasliah (nrbey) and Mihal (xinrn).

This is Malkuth in Briah, the influence of Malkuth in the unconscions
Mental World. Here is & sifuation where the generally understuod astrological
meaning of an aspect does not apply. In an astrological reading, Mars in Pisces,
a watery gign, would signify a dispersal of energy and a degree of frusiration.
But the meaning here is that the firc of Mars causes the waters of the final sign
of the Zodizc to rush furicusly in Briah, bringing great success on the material
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plane, As all of the card images suggest, the happinessis “inspired from ahove.™
On the other hand, it should be remembered that ihe Tarot, when used for
divination, is best applied to mundane matters, and the meaning of this aspeet
may be considered different it applied to-a moré spiritual plane. In ordinary
divination, the meaning is maifters definitely arranged and seffled ai wished,
permaneiit and {asting aurcesa. )

TEN OF SWORDS, Lord of Ruiln (Sun in Gemini).
Angeis of the Decan: Dambayah (07 an7) and Mengal (5xnvn}.

This is Malkuth in Yetzirah, the influence of Mallcuth in the Awtral
World. From the standpoint of material things, this is the most destructive card
in the deck, and no one likes to see it appear in a apread. But thoss who use the
Tarot as an instrument of spiritual development learn not to take life's
experiences at face value. And insofar as the Tarnt is used to predict future
cvents, the statement can be made abhout it thet cen be made about satrology,
“The atars impel, they do not compel.” We are not slaves to our deatiny, buthave
the capacity, through inner processea, to congiderably imprave our earihly Int
To do s0 is no less ethical than vesigning a position when it is clear that sotne
work-related disaster is nn the horizon, or walking on the sidewalk when “the
cards tell you” that if you walk in the street you will probably be struck by an
oncoming automobile. We should use the capacities we have been given.

The divinatory meaning of this card is ruin, death, foilure, disesier. This
18 more of a death cerd than isa DEATH, which generally means a situational
death, a iransformation.

TEN OF PENTACI.ES, Lord of Wealth {(Mercury in Virgo)
Angels of the Decan: Hahaayah (n*phn) and Laviah (ny1x7).

Thie i Malkuth in Assiah, the infleence of Malkuth in the material
World. Mercury, God of commerce, rules the earthly sign Virgo. Its placement
here assurcs maeterial gain so vast that it may lose its importance, a situation
described as an embarras de richesses.
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The Golden Dawn vefsion follows the same pattern as the Margeilles
deck showing gain by the rozes in full bleom. Both Waite and Crowley use the
whole Tree of Life to suggest completien; following the planetary atiribution,
Crowley's Trea shows various symbols for Mercury.

THE PRINCESSES

They represent the forces of the Heh Final of the Name in each
suit, completing the influences of the other scales. The mighty
and potent deughter of o King ond Queen: o Princess powerful
and ferrible, A Queen of Queens, an Empress, whose effect
combines those of the King, ieen and Prince. . .. Yet her power
existeth not save by reason of the others, and then indeed it i
mighty and terrible materiafly, and is the Throne of the Foreeaof
the Spirit. Wor unto whaosoever shall make wor upon her when
thue estublished!
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PRINCESE OF WANTIS, Princess of the Bhining Flame, The Rose of the Palace
of Fire, Princess and Empress of the Salamanders, Throne of the Ace of Wands.

The Princess of Wands ig Earth of Fire, the personification of Specific
Earth of Primal Fire. [n the Golden Dawn card her hand rests upon a golden
altar decorated with Rams’ heads (Aries) reminding us thal in the systemn of
Decane it in Aries which hoth beging and ends the series. The Fire being
“sacrificed” on the altar of Malkuth, the Fire of the Wand (now so imposing as
to be considered a dangercus club), and the Fire beneath her foet shoot upwards.
This card is a dynamic and unpredictable as the Tiger which is the creat of the
Princess.

In this card, as in all of his Court cards, Crowley attempta to represent
the activity of the foree in question. His swirling, dancing figure, ingeparable
from the Tiger, i the mundane aspect of fire. Here, especially, Crowley's
dependance on the Golden Dawn desipna e clear.

One must, finally, comment on the Waite “Pages,” and the Knaves of the
Marseillea deck, both of which are exoteric, Inpofar as these cards are the “Bride
of Micraprosopus,” they must be shown as female. The Heh final is the nferior
Mother. Waite knew this, and was perhaps avoiding an idea which he
congidered an esoteric sacret,

+
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PRINCESS OF CUPS, Princess of the Water and Loius of the Palace of the
Floods, Princess and Empress of Nympha and Undines, Throne of 1he Ace of
Cups,

The Princess of Cups is Earth of Water, the personification of Specific
Earth in Primal Water. In the Golden Dawn card there are three important
symbols: the turtle, the sican and the dolphin, the latter having been discussed
in regard to the TWO OF CUPS. The Turtle is a symbol of wisdom {becanse it
withdraws inte its own shell); it iv also related to long life in gome syetams.? But
the swan in the key symbuol for this Princess, who wears a cloak of soft feathers,
The sawan is related to Orpheus {who chose io be rabarn in that farm}, and thus
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to the lyre and all musical forms. The tradition among seamian is that the swan
brings good fortune 0

Ap in his PRINCESS OF WANDS, Crowley ahstracts the three symbols
of the Golden Down card, although he describes the form issuing from the eup
aa the fortoise which in Hindvism has on ita back the Elephant which supports
the Universe, This i, therefore, a card of emergent life fram the sen, and of
matter crystallizing within water.

i- L PRINCEA3 OF SWOATIS

PRINCESS OF 3WORDS, Princess of the Rushing Winds, I.otus of the Palace
of Air, Princess and Empress of the Sylphs and Sylphides, Throne of the Ace of
Swords. '

The Princess of Swords is Earth of Air, personifieation of Specifie Earth
in Primal Air. The Golden Dawn Prineess stundes at a silver aliar which bears
no fire, anky amoke which may be blown in any direction by the Air of Yetzirah.
She is intended to represent a mixtare of Minerva (Goddess of Wisdom) and
Diang (Goddess of the Moon and of the hunt). The crest describing her
peraonality, is a head of Meduza. Meduga was at one time a very beautiful
woman who, because she offended Athena was transformed inte s hideous
creature with hair of serpents. The very sight of her would tarn men o stone, ™
Thus, the indication here 13 that the pergonality of the Princesa is not antirely
pleazant. It showld alse be noted that it is Persens who severa the head of
Medusa. He is also represented on the Golden Dawn version of THE LOVERS,
rescuing Andromeda from her earthly shackles. Mathers, a great symbolist,
unquestionably intended that we malke thia cennection.

PRINCESS OF PENTACLES, Princesa of Echoing Hills, Rose ol the Palace of
Enrth, Princess and Empress of the Gnomes, Throne of the Ace of Pentacles.

The Princess of Pentacies is Earth of Earth, the personification ot
Specific Earth in the World of Primal Earth. Her Golden Dawm attribute is a
wingedd Ram's head (made & helmet by Crowley) suggesting that she is a
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completion of that found in the PRINCESS OF WANDS. The Princesscs arc less
dependant of one another than are the other Court cards, insofar as the

elements are blended in Malkuth.



THE MAJoR ARCANA ON THE TREE OF LIFE

APPLICATIONS OF THE SEPHER YETZIRAH

As has been indicated, the Tarct is usuvally related to the Sepher Yetzirah or
Book of Formuation. Thie brief, but major, document of esoteric cosmology
purports to demonstrate the rational fremework and course of creation of our
Univerge. Yet, as with all truly enlightened works, it 1= not intended to be read: it
must, rather, be used as a stimulus to meditation.

The Sepher Yetzirah uses the avmbolism of highly abstract words to
describe those energies which the Tarot describes in pictures, the corresponding
links being the tweniy-two letters of the Hebrew alphabet. Thus, any comment
o & Hebrew letter may alao be taken to be 2 comment on the Tarot coard to
which that particular letter i attributed.

To approach the Tarot from the standpoint of the Sepher Yetzirah adds
an impurlant dimension to the study of the cards. Moreover, the ancient
document is 50 short that this is not a difficult taslk,

It us begin hy applving selected passages of this work to the Tarot
Trumps as they are iraditionally placed on the Tree of Life (Figures 15 and 19},

THE MATERNALS: AIR, WATER, FIRE

From the Spirit he prodeced Air, and formed in it twenty-two sounds, the
letters. Three are mothers, seven are double, and twelve are simple, but the
Spirit ig first and abave these ™
# THE FOOQLis Air. All of ihe vther Tarot cards are implieit in this Transitional
Air: they all arize from Air,
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MaGICIAN FOOL
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HIGH PRIESTESS
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Figure 14. Attribution of the Major Arcana to the Tree of Life

From the Air He formed the Waters and from the formless and veid
made mire and clgy, and designed surfaces upon them, end hetved recesseas in
them, and formed the sirong material foundotion.

B THE HANGEID MAN i3 Waler, It is the basis ol matter, and is s part of
Microprogopus on the Tree of Life, at the side of the Pillar of Severity.
Alchemists call Water the “roof of all minerals.”

_ Fram the Water he formed Fire and made for himself @ Throne of Glory
with Auvphenim, Seraphim and Kerubim, as his ministering angels; and with
those three he completed his dwelling, . | ’
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Figure 19. Altribulion of Maternal, Dovble and Simple Letters to the Tree of Life

o JUDGMENT is Fire. The final maternal connects Microprosopus with its
bride, Malkuth, again on the side of the Pillar of Severity.

As the Path of the Flaming Sword (Figure 20) which is the Path of
emanation of the Sephirath, crosves the Abyss from Binah to Chesed where no
Path exists, so there is the possibility of passage acroes the Abyss from
Chokmah to Geburah (although this i not a viable possibility for the
developing spirit). Were this done, it would be possible to meve up and down the
Tree of Life using only three Pathe, those of the Maternals. From Kether the
Tath of THE FOOL, leads to Chokmah. From Chokmeh it is a leap acroas the
lerrible abyas to Geburah. Frem Geburah ia the Path of THE HANGED MAN
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Figure 20. The Cards un the “Path of the Flaming Sword"

into Hed. Finally, the Path of JUDGMENT leads into the material completion
of Malknih.

Theze is a guality of “mind game™ to working with the Sepher Yeizirah
in this way, but the method is ersentizl to understanding the ways in which the
Tarot embodies high Qabalistic prineipie.

THE DOUBLE LETTERS: PLANETS, LOCALITIES,
DAYS, GATEWAYS, CONTRASTS

The initial commentary on the Double Letters states that they are ao
called “because each letter represents o confrast or permutation.” In fact, each
of these seven letters has two pronunciations, one hard and one soft.
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The lettera refer, in order, to Life and Death, Peace and War, Wisdom
and Folly, Riches and Poverty, Grace and Indignation, Fertility and Solitude,
Puwer and Servitude. These are the pairs of opposites which we can apply to the
designated Tarot Trumps.

These Seven Double Letters point out seven locnlities; Above, Balow,
Eaat, Weat, North, South, and the Palave of Holiness in the midst of them
sustaining aif things.

This describes the Hexagram, related to the central Sephirolh vn the
Tree of Tifa {(Figure |R on page 96).

These Seven Double Letiers He designed, produced and cambined and
formed with them the Planeta {stars} of the Universe, the Days of the Week, and
the Gotes of the soul (the arifices of perception) in Man.

At the onset it ig important to appreciate that as the Planets are
attriboted to Pathz (Figure 213, they are not the same as planets attributed to
Sephiroth, which are, at cne level, the bodily Chakras or Metais ot the
Alchemists, To the MAGICIAN, for example, Mercury is applied, but this differs
from the Mercory which is the mandane chakra of the Sephira Hod. It is what
Mathers called the “Philosophic Mercury.”

The Paths involving Planets must be consideved traongifional, as are
those Paths to which Elements are attributed: they always represent the action
of one energy on ancther because they link together two Sephiroth. The same
may be gaid for the Pathe of the Zodiac, where the action of one Planet on
another ocours through the intermediary of the Sign of the Zodiac. It would be
pleasant to he able to suggeat that this is not actually as difficult as it appears,
but such is not the case. To undersland these concepts may require a herculean
effort on the part of spe who approaches them purely intellectually. The
corrective comes for these who project themepelves astrally into the T'arot carda.
The actual experience of these energies ie the only way to make real sense from
principles, of necessity, expreased coldly.

THE MAGICIAN is Mercury, Life-Death:.

THE EMPRESS is Venus, PeaceWar.

THE HIGH PRIESTESS is the Moon, Wizsdom-Folly.
THE WHEEL OF FORTUNE is Jupiter, Riches-Poaverty.
THE TOWER is Mars, Grace Indignation.

THE SUN ie the Snun, Fertility-Barrennesa

THE UNIVEREBE is Saturn, Power-Bervitude.

o G R LW O S

These are the primary attributions of the Planets to the Tarot cards,
though, as is indicated in the illustrations, each Sign of the Zodisc is ruled by a
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Planet. There are only three Paths on the Tree of Life without some Planetary
reference: these are the Paths of the Maternals. A most important principle is
imbedded in thiz fact, and in the specific placement of the maternals on the Tree
of Life, '

MERCLRY
Magilzian

A?;HN . ¥ENUY Empross

[

MOON
Moon High Priestess

Mars

f S/ | LIPITER
MBIGUI'}-"
JUPITER

Wheef nf Farfune

MARS Towsr
|
Jumjt&r

Figure 21. Planetary attributione to the Tree of Tife. The Planets attached to Sephiroth
are indicated in heavy type. Also in heavy type are those planets directly attributed to
Paths; assoriated Tarot Trumpe are given beneath. The seven planetary Pathe ave the
seven touble lettera of the Sepher Yetzirah. DManets in light type are Pathe attribuated to
signs of the Zodiae ruled by those planets, Note that the only Paths which do not in some
way relate to planets are those of the Hébrew letters called Materncls: & Mlﬂ n
{Water) and o (Fira).
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THE SIMPLE LETTERS: SIGNS OF THE ZODIAC

The twelve simple Ietters. . . are the foundution of these twelve
propertics: Sight, Hearing, Smell, Speech, Toste, Sexual Love, Work, Movement,
Anger, Mirth, Imagination and Sieep.

.. . These Twelve Simple Letters he designated, and cambined, and
formed with them the Twelve celestiol constellations of the Zodinc.

(Figure 22 shows the Signs of the Zodiac on the Trea with the
correaponding Tarot Keys. This should be studied with Figure 23, which
conmiders the attribution of Elements to the same Sign on each PPath}.

THE EMPEROR is Aries, Sight.
TITE HIEROI'HANT is Taurus, Hearing.
THE LOVERS iz Gemini, Smell.
THE CHARIOT is Cancer, Speech.
STRENGTH is Teq, Taste,

THE HERMIT is ¥Yirga, Bexual Love.
JUSTICE ia Libra, Work.

DEATH ig Scorpio, Movement.
TEMPERANCE is Sapittaring, Anger,
THE DEVIL is Capricorn, Mirth.
THE STAR is Aguarius, imagination.
THE MOON is Pisces, Sleep.

TR« B RN A - B |

Thua, the totality of the human condition is represented in the twenty
two cards of the Major Arcana, the Maternal carde are the primary apiritual
forces; the Double Lebter cards are the upposing conditions affecting the
individual in incarnation; the Simple Letter cards are the activitigs in which the
individual engages.

' In terms of the Microcosm and Macrocosm, the Maternal Letters are the
rants of any given form of conseionsnesa, the Double Letters are the gatewnys or
orifices of the body, and the Single Letters are the organs. Some very profound
insights will result from meditation on the incarnation of the various aspeets of
the letters.

THE CUBE OF SPACE

A slight feeling of despair may be a common reaction to one's first
encounter with this diagram (Figore 24), which may appear to add the last
gtraw to what is an already ounbearably heavy weight of gymbolism. Bat in
actuality, anyvone who can follow a subway map of New York City will have na
problem with the Cube of Space. [t is a sort of internal map of the Universe,
given in the Sepher Yetzirah, where 2 direction is agsigned to each letier of the
Hebrew alphabet.

Many of the symbols discussed in this book are a great deal more
accersible than they might at first appear. The Cube of Space is a good example,
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= CANCER
Chartat

d TAURUS
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CAPRICORN SCORPID
Devif ~ Daath
SAGITTARM)
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ARUARILS
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1

12 ¢
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Lalnly)

Figure 22, Signe of the Zodier oo the Tree of Life. The Twelve Zodiacal Paths are the
tweive simple letters of the Sepher Yetzirgh.

and one which moy serve to demonstrate the extent to which Gabsliatic
gymbole are meant to be used in our internal learning process.

If we sit quietly, we may conceptunlize cur thoughts, feelings and
gpiritual being as controlled from 5 central point in onr heads. Perhape this
could be called the “T” peint. Onee we have focused nn this intermal point, we
can begin to think about how 1t relates to principles of an inner aniverse. These
principles are the corners and direciions of the cube. S5 what we do is to make
helieve that our consciousness is inaide a cube, giving our intelligence
something concrete, though artificial, with which to begin inner exploration.
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Cardinal Mutahie Carding!  Fixed
WATER ‘alR FIRE EaRTH

Mitable

AlR

Cardingl
EARTH

A qfa_bfe

FIRE

Mutabla
WATER

Figure 22, The Signe of the Zodisc on the Tree of Life as Cordingl, Fixed and Mutable
Elementa.

The Cube of Space is gimple enough, though itis a very different pattern
of symbolism than is foumd on the Tree of Life. And, while the Sepher Yelsirah
deacribes this Cube of Bpace very preelsely, it is not so easily related to the Tree!
The problem ariges in that the document does not specifically ascribe to Paths
between Sephiroth a8 is understoed today. And, ax we have gesn, some versions
of the Tree do not show a complete twenty-twoe Pathe.

One possible explanation, egpoused by a iarge number of schoelars, 18
that the book represents a purpoaeful attempt to fusc two different methods of
approach to the inner worlde, using a type of logic similar to that of the Neo-
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Figure 24. The {Cube of Spoace

Pythagoreans, popular in the second and thivd centuries A.13.%? The least that
can be said is that (like the Bahir) theve are aspects of the Sepher Yetzirah
which are not easily accomodated into our modern symbolie structure.

On the ather hand, the Cube of Space demonstrates certain relationships
not at all obvicus on the Tree of Life. One primary cxample iz the symbolic
croaging of the three Malernals al the point of THE UNIVERSE (Tau). Itis also
more congistent with the directions of traditional ritual: Esst, West, North and
Scuth. {3areth Knight describes this ag the "Upper Room,”™ s method of
relating our mundane spatial perspectives to an inner experience, as a matter of
oricntation. . :

It must, however, be atressed that none of the external systems truly
indicate the quality of the inner experience of the Patha. The reason that they
all appear so ecnmplex and digjointed is that they allempl Lo suggest experiences
which our language ie inadequate to describe. No malter how dogmatic one may
be about the intelleetual intermesh of symbaols, the mest intricate commentary
on these matters is often like the medieval clerics who postulated the number of
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angels that would it on the head of a pin. Yet some statementa which appear to
be gymbolic turn out to be vory precise descriptions of a universal experience. It
ie up to the discrimination of the student to decide which is which. Only the
inner experience of these Paths make ¢lear what the various systems of aymbols
are trying to explain. And antil aveh fime as we encounter directly the energies
of the Tarot cards, we strive to form concepts about these energies through such
artificial devices as the Tree of Life, and through such methods as the
Qahalistic manipulation of nombers.

NUMEROLOGY

Gabalistic numevolagy is ealled Gematric. This imvolves nothing more
than taking the numericul value of sach Hebrew letter in a word, and adding
those values togethar. Theoretically, words of the same total value bear some
conceptual relationship, elthough the principle can be taken to absurd
extremes. Gematria can be a petty trap.

The interrelationship of numbere and letiers often, however, puints to
some profound ideas. For example, we have ennsidered the reinteracton of
Chokmah and Binah, whose union gives nise to Tiphareth: the Yod and Heh
produce the Vau, Ag s number, Yod iz 10 ond Heh i 5. Added together they are
1B, which reduces to 8, the numerical value of Vau. Even the most aeeptical may
agree that for the relationship of the numerical values to be precisely thal
relationship aseigned to the letters as philosophical values is interesting. These
patterns occur with such frequency and eonsistency that they sesm clearly
intended to teach.

Wesateott's fine explanation of (Zemetria is reprinted by Aleister Crowley
in hig Eguinox.t® We ropeat heve one of his examples which uaes the God Name
o2a%8 n1a (Raach Elohim), meaning the Spirit of Elohim. The numer-
cial value of this phrase ig easily derived, as is ghown below. Having found the
letters to have a total value of 300, we discover a parallel in that the letter Shin
aleo hae a value of 300, Bhin is the maternal letter of spiritual Fire.

If the 300 is reduced, it bacomes 3, the number of Binah, implying a
retationship of both the Ruach Elohim and the potancies symhbolized by Shin, to
the firat formative Sephira.

4 — 200
1=46
n =248
K =1
5 =30
n==5
T = 10
o = 40

total 300
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LETTER NAME EQUIVALENT VALUE MEANING
{Finall
M ATFFH A 1 Ox
a BETH BV 2 Houge
b GIMEL iz, Gh 3 Camel
T DAIETH D, Dh 4 Door
n HE H 5 Window
1 VAU 0 U v & Nril or Hook
T ZAYIN & T Sword or Armor
h HETH Ch B Fence, Enclosurs
2 TETH T 9 Bnake
" YOD LY 11 Hand
> [1) KAFH K, Kh 20500 Fist
5 LAMED L A Ox Goad
n {o; MEM M 40600 Water
1 (1} NUN N 50,700 Fish
] EAMEKH 3 &0 Prop
v AYIN Aa, Ngh 70 Eye
n (n] PE P, Fh 30,800 Mouth
¥ (v} TZADDI Tz 90,900 Fish hook
v QOPH Q 100 Ear, hack of head
v RESI R 200 Head
] SHIN g, 8h 0 Tooth
h TATT T, Th 400 Cross
THE HEBREW ALPHABET

Through Gematria a “total” energy is coneidered as the sumn of its parts.
The same approach can be taken graphically, by uging the Terot to apell God
Names. Ruach Elohim, for example, is composed of the energies gsmbolized by
the follewing:

7 THE SUN
THE HIEROPHANT
THE CHARIOT

=] -

THE FQOL
JUSTICE

THE EMPEROR
THE HERMIT

THE HANGED MAN

= LY e

O W
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SETS OF PATHS

Another way to consider the Keys is in terms of equilibrium and
opposites (Figure 25). Here THE FQOL is viewed as the opposite of THE
MAGICIAN, or THE CHARIOT the opposite of THE HIEROPHANRT on the
basis of their position on the Tree of Life. It is important to note that position ia
the congideration here, since some authorities establizsh card opposites in other
ways.

Beyond CGematfria ag a means for examining the Tree's internal
workings, one hegina to look for Pulhs that are related in special ways. In this
regard, we have slready suggested that certain sets of (three) Paths define
aspects of the Self, fe, the Supreme Spiritual Self, the Higher Self and the
Personality. Gther sets of Paths are more ohvious, such as those of the Floming

Sweord {Figure 20}, where cach card is important to the process of emanation of
the Universe,

MAGICIAN FooL
! [

CHARIOT ;\ —phemyin H | ER O PHANT
LOVERS EMPEROR

[

JUSTICE HERMIT
HAMGED MAN WHEEL OF FORTUNE

DEVIL DEATH

-
SUN STAR

JUDGMENT RN

Figuve 25, Coards considered as ocpposites
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bagis of their position on the Tree of Life. It is important to note that pogition is
the consideration here, since some aunthorities establizh card opposites in other
WaYE.

One of the most potent seta of Paths is that of the Middle Fillar and
involving THE HIGH FRIESTESS, TEMPERANCE and THE UNTVERSE
{Figure 26). What this diagram says, in essence, is that through the experience
of three separate types of energy, we may attain knowledge of the Ultimste
Crodhead.

HIGH PR Ei =5

! |

MPERANCE

LMIVEHSE

Figure 268. The cerds on the Middle Pillar. These are only three eards which are actually
on the middle pillar, but to travel these Pathe meana alao te “croda through" the potent
energies aymbolized by thres nther earde. Note alen that the Path of the High Priestass

extends through the Abyae.
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If we apply the definitions of the Thirty Twe Puths of Wisdum {Figure
27) in the same way, we find these three major Patha dezeribed, in order of their
progress teward the Godhead, as: The Administrafive Intelligence (THE
UNIVERSE), the crganizing structure behind our material environment; The
Intelligence of Probation (TEMPERANCE), perhaps the most difficult Fath on
the entire Tree of Life, one of Spivitual Alchemy and of the dreadful “ Dark Night
of the SBoul,” leading tv kneowing immersion of the Personality into the
consciousness ol the Higher Belf; The Uniting Intelligence (THE HIGH
FRIESTESS), the Path by which all that has appeared to be separated from the
Godhead is re-united,

The point here is the extent to which the aneient Qabalisiic documents
amplify our appreciation of the Tarot and wvice-cerse.

INFLUENCE
e
UNITI

TRIUMPHAL

COMCILIATION

=
g
<X e M,
oS a&;p
o EXCITING
s j c
L) G
!

o

Figure 27. The Paths frvm the Thirty-Tum Paths of Wiedom
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THE INITIATORY SCHEME OF THE TAROT

As we have seen, the Tree of Life ia based on one very simple principle,
that of a positive and a negative which, between them, produce a third and
balanced energy. These are the Yod, Heh and Vau of the Divine Name, A
variety of terms describe this pattern, such as: Male, Female, Neuter, or Father,
Mother, Son. Figure 28 labels the Sephiroth centers of Force and Formn, whereas

Figure 28. Patterns of Fortn and Porce on the Tree of Life. The Activeiing Peths ave the
7 ; the Formative Patha are the N ;the croesing Pathe and thoee of the Middle Dillar
are the 1 . Mote that the word “formative” is used here rather than “pasaive,” chesen
by eome authorities. There is no inertia on the Tree of Life; it is in a state of conetant
activity, the formative process being a regponse to the sctivetion, This is not neutral in
the sense that the word passive would imply. Here one might ueefully coneider the fact
that THE EMPEROR is a Formative Path, rather than an activating one, and the fact
that Binah (like the Path of THE EMFPEROR) is bright red in Atzluth,
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the Paths are called Activating and Formative. This slight distinetion is made
10 point out that the Bephiroth arte centere of energy, while the Paths arve the
subjective experiences between those centers.

Belore proceeding further, it seems important to point out that the
complex discussion which fellowe is presented not so much for ita cantent as for
ite method of analyzing the Tree.

The Tree of Life is a gystem of trinngles made up of Paths which are
Activating. Formative and Balancing, Thiz iz an ahsolute sbalistic given, a
universal pattern, In light of this pattern, let us return to the idea that each of
the key triangles on the Tree refers to one part of the Soul: The Supernal
Triangle is the Supreme Spiritual Self, the Ethical Triangle is the Higher Self,
and the Astral Triangie 13 the Personality in incarnation. This idea, which was
particularly developed hy Dion Fortune ™ places special impertance on nine
Tarot carda:

THE SPIRITUAL SELF

THE FOOL fActivoting)
SUPERNAL TRIANGLE THE MAGICTIAN {Formeative)
THE EMFPRESS Baloncing)

THE HIGHER SELF ’

STRENGTYH (Baloncing)
ETHICAL TRIANGLE HERMIT rActivating)
JUSTICE fFormative)

-

THE PERSONALITY

TOWER {Bolancing}
ASTHAL TRIANGLE STAR (Formative)
SBUN rActivating)

The core structure of each part of the Self is compesed of three aspects,
an Activeting {Yod-Iire), a Formative (Heh-Water) and an energy which is
Bolancing (Vau-Air), as 18 shown in Figore 29. One important clue to the
symbaolism iz that Heh-water, wherever it appears means consciousness. In
some Tarot cards this is a Universal Consciousness, while in others it is the
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STRUCTURE
OF THE SPIAIT"

YHE SPIRITUAL SELF

. MAG (SUPREME MYSTERIES]
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Extrama e LO‘IJEFtS EMPERD ‘i it Extrame
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sTRucruRe | N THE HIQHER SELF
QF THE -- JUST ERMIT (GREATER MYSTERIES)
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Extreme e 3
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o
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Activating - Formative

THE PHYSICAL
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Figure 22, This very complicoted chort is bosed on theides that each of the Trinngles on
the Trae rapresants a given part of the Soul, The Spiritual Self. The Higher Self and The
Personality. If we accept this idea we are acrepting that nine of the Paths {ahown in
Mack} are pivene, each being the positive, negative or balance of one agpect of the Soul.
The question muet then be saked: How do the other thivteen Pathe relate to the given
nine? :

perepnal consciousness. Yod-Fire is the motive principle (what Fabre d'Olivet
called the “infellectunl volative principle™. It is that on which conscionsness
acts. Vau-Air is the balance between theee two, which sustains their interaction.
What iz important to appreciate is that the pattern is implicit at all levels. And,
having seen the activities of the Yod, Heh and Vau within the eore structures of
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the Belf, we look for the same patiern in the Path energiea around these core
ghructurms. :

The nine cuards of the Self arc clearly defined. What is then required is an
appreciaiion of the relationship of the other cards to these givens. We know,
first of all, that each Palh represenis a specific lesson about the Self, a lessgon
required to full understand the core aspect {triangle) of the Self to which it
relates. Here it will be seen that the subsidiary Paths operate in the same
pattern of zig-zag energies accroea the Trea s do the Sephiroth. Considering
only the outermost Pathe:

CHARIOT HIEROPHAMT
{Activating) ™. .- (Formative)
HANGED MAN _ .~ . WHEEL OF FORTUNE
{Formative} xh " (Activaling)
JUDGMENT " ~-._ MOON
{Activating) fFormative}

The four upper Paths are the extremes of energy which maintain the
oppogite Pillars and which may thus be called Pathe of Stabilizing Extreme
energy which is either Activating or Formative, We then discover that at each
level, the two Paths on either side of the balanced Middle Pillar sharc the
gualities of the cards beside them, an even more complicated and interesting
scheme appeare, one which reveals cavd relationehips obvious in e other waw:

EHE}{IDT HIERQOPHANT
i fActivating) : (Formative)
: LOVERS |~ .~ EMPEROR
| fActivating} .\\/ - lF'nrmatéUEj' |
- e— e esmam— ..\ — . — _—
| HANGED MAN N WHEEL OF FORTI/NE
{Formative} - fActivating) -
DEVIL . .+ DEATH
o (_ljf’ﬁl_mmtiuej \\{J.x" P Activeting
- . SN = _
JUDGMENT |~~~ MOON
{Activating) \‘ {Farmaiive/

Kacn Stabilizing Extreme Path is related to an inner Connecting Path
(ie.,, THE LOVERS, THE EMPEEREOR, THE DEVIL, DEATH). These inner
I'aths connect the levels of the Self, rather than being a parl of either Fillar:
ihey may also be considered the lesger extremmes of Activating and Formative
energies. These, and the Paths of the Middle Fillar can be called probationary
Faths. )

To zome extent, these definitions are arbitrary, yvet it iz cesential that we
make an attempt to place what we know into an overall intellectual perspective.
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From there we begin to internalize, personalize, concepts so that we view our
cwn lives differently than before. This process can be frastrating and painful.

Evervone who worka seriously with the Tree of Life reaches a point
where they are no longer able to take the symbols at face value, where the
symbols seem semehow shallow and empty. It is then that one heging to ask:
How do each of the Pathe and Tarot Keys relate to me personally? The question
may grow from an internal observation of one’s own thinking process, what the
Hermetic Mysteries would call “watching the watcher.” We are all aware of our
own congciousness, although it is something on which very few people ever stop
to focus attention. And as we observe our own proceas of attention to ourselves,
we may well ask how the consciousness, as well ax the observation of it fits on
the Tree of Life.

To answer this guestion, let ue conaider our own bodies. The Qabalah
neatly fits our physical vehicles into Malkuth (using the one Tree system) or
Assiah {on the four Tree system). Moreover, while the body is a totality, working
a8 a unity in whatever physical operalion we may perform, we conceptualize its
components as separate for the szake of understanding their individowl
contribution to the whele. The head is not the hand, although one dees not
function without the other. And it is not difficult to apply the various parta of
the Tree of Lifs to the hody. No great intellectual cffort iz required.

Bui when we become aware of our own consciousness, the Personality
“I”" that functions in our heads, we may experience difficulty in relating what
we observe to the Tree of Life. Our self-awareness (which is in actuality limiled
to the Personality for meost) does not fit anywhere on the Tree of Life in toto. The
package of thoughts and feelings which we chserve does not seem specifically
applicable to any Sephira or Path. It can be said that Hod is intellect, that
Netzuch js intultion and feelings, or even that Yesod iz our faculty of
imagination. But when we think aboul sumething we are not functioning
exclusively in Hod, anymere than when we use our imegination we are
funcioning exclusively in Yesod. These qualities are not specific, they are fluid
and interwoven. In fact, we mre, of necessity, functioning on all Paths at ance.
Qur Personality consciousness is the combined effect of what happens on these
lower Paths. We cannot separate our thinking capacity from our fesling
capacity, but we can foeua on either (the Alchemical proceas of “Diasolution”).
To do so ie to begin the conscious travelling of a Path, wherse we encounter the
trail left by many athers whn have pursued the same process. The Paths are
partly the artificial separation cut of twenty-two discrete aspects of conseinus-
ness; they are alze the encounter of the same specific qualities in the Universal
consciousnesa of mankind. Using the formula “As Above, so Below,” we begin
by studying our own personal intellectual and intuitive funetions. As we begin
to understand these, we aldo begin to recognize theiy patterns in all created
human heings,

It may, thue, be appreciated why it i¢ only possible to express these
qualitics in terms of symbola. The separation of the Body, the Personality, the
Higher Self and The Spirit is only conceptual, the symbols providing a focvs for
study of any specific aspect of the inherently indivisible wheole.
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32. THE PATH OF TAU — ]

The Universe [T

The Tweniy-first Key |

PATH COLOR: Indigo
RELATED SOUND: A MNatural
PLANET: Salurn

MEANING: Tan Cross, Equal
Armed Cross

DOUBLE LETTER: Power-Ser-
vitude .

ESOTERIC TITLE: The Great
One of the Night of Time

0 dooCchb

.

=
e

::-';.'. "ﬁ' '-. N
Tl.'l_E_ ) “"URLD'._l

THIRTY-TWO PATHS OF WISDOM: The Thirtv-Serond Path is
ihe Adminisiratlive Intelligence, and it iz 5o cafled becouse it
diracta ond associcetes in oll their operations the seven planets,
even off of them in their oun due course.

Study of the Paths begins not with the tivst card, THE F(NL, but with
the last, THE UNIVERSE.* This is because we ascend the Tree of Life, working
from our material perspective {(“below™) to the reahns of Pure Spirit (“above”).
Our understanding of the more refined universal patterns is based on what we
learnt on this earth. It is with the earth that sericus esoteric work beging and
ends, 88 long as our Divine Congcicusness is functioning through a physical
wvehicle,

The Path of Tau, THE UNIVERSE, joins Malkuth {the Earth) with
Yesod (the Foundation). It is the first Path out of the material condilion and
leads toward an understanding of the Personality forged by the Higher Self of
Tiphareth for each incarnation. The Thirty Two Paths of Wisdom calls this the
“Administrative Intelligence,” and says that it “directs and associates in all
their operetions the seven planets.” Symbolically, this Peth connects the earth
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with the balanced powers of Microprosopus represented by the Hexagram
(seven planets on the Tree of Life.)

Tau is the last letter of the Hebrew alphabet, Between Aleph pnd Tau is
the cntire universe, referred to in Christian Greek terms as the Alphe and
Omega, the beginning and the end. Tan means crogs, a T-Croas as well g one
which is equal-armed, which is appropriate to tts position on the Cube of Space
&6 described in the Sepher Yetzirah.

That haok refers to Tan as the “Palace of Holiness, sustaining all
things.” It is both “Power and Servitude.” And, when considerad on the Cube of
Space, it is found to be at the exact central point of the three Maternai Tatters,
Aleph, Mem and Shin, the symbelic forms of energy from which manifestation
wad created. The Path of THE UNIVERSE is the key t¢ all of this hecange it
falls at the point where they all croaa (refer agein to Figare 24), This crossing
point, where these primary energies ave halanced, ie the sancium sanctorum of
the devotional mysteries. Some writers have even described this Path as
“Heaven,” or “Nirvana,” meaning that here one experiences the consciousness
of the greater universe, an ultimate reality by comnparison with our sensory
condition. And by the formula of “Ag above, so below,” we understand that our
experience of the completed vniversal pattern below lells us something aboul
the Creator above.

One symbol which can be applied to both THE FOOL and THE
UUNIVERSE, the beginning and the end, is the Swastice or Gammeadion. In
Kether its arms spin so rapidly that they merge and are perceived as a unified
point. Such is the lesson of THE FOOL. On the Path of THE UNIVERSE,
however, it could be said that the Swastica has slowed its spin so that zach of
the arma is completely perceptible and are seen to be perfectly balanced around
the central point. This iz the complete expression of The One in matter.

In discussing THE UNIVEESE we are really discussing the world of
matter. Most people have a dualist conception of themeelves: thev are body and
mind, and when they dream or meditate, the images which come o them are
congidered to be divorced from the physical. Yet the Mysteries have siated for
generations thal the cosmos is all mind, and that the distinetion hetween mind
and body is one of perception, not of actuality. In fact, when we cloze our eyes
and see pictures, what wea are firat secing is the most refined form of matter, the
images and energy forms which are closest to ths physical conditien. The
concept which must be grasped (an admittedly difficult one) is that most of the
physical world is nnseen. It is for this reason that on the scheme of the Four
Waorlds, the Malkuth of Assiah aloneis deseribad 22 cur sphere of sensation. The
idern is symbolized in the card by the seven pointed star representative of Lhe
Seven Paloces of Assiah. Ta experience the Path of THE UNIVERSE is o he
taken to the gateway of these seven palaces.

THE UNIVERSE symbolizes s I'ath where the components of the
Universal Plan become mpparent, without necessarily heing understood. One
mray enter the Holy of Holies, and encounter these forces in such a way that heis
“in them, but not of them.” What is Important is that, as opposed to other Paths,
the cnergies are all present in their full expression, and are seif-balanced. This,
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as well ae the idea that Tan is the central peind of the Aleph, Mern and Shin
Paths, is what is meant by the equal-armed crosa.

From the standpoint of practical mysticiam, THE UNIVERSE may be
congidered the moest important card in the deck, for it is the point at which we
begin the provess of inner exploration. It is the point where we step abruptly into
a reality that may be at onee frightening and reassuring because so much of
what we encounter on this Path is of our own making. [t is on this Path that we
encounter our own individual personality consciousness, all that is ingide onr
heads, divorced from the security of physical reality. It ia the initiation of the
Fersonality into its own structure, which ia a Mirrocoamic Universe, At the
same lime, we encounter symbols and ideas which are of a preater conscious-
ness than our own, and begin to see the ways in which our being relates to a
total universal picture. :

This iz a Path which can only be successfully travelled by thase who
have begun to bring their Personalities into a selfunderstanding balance; those
who have nol will find themselves lormented by phantoms of their own making,
and the Gates closed to them. On the other hand, those who have truly come to
grips with the life experience will find inner help and encouragment at every
gtep. It is on the Path of THE UNIVERSE that onc discovers the extent to
which the process of inner exploration is guided and, particularly, the very real
proteciinn and agsislanee given mankind by the Archangels. Until one beging
these exercises, the Archangels are merely an abstraction, something in which
one can vaguely belleve or disbelieve,

A word of caution mighl be in urder here. Insofar as THE UNTVERSE is
a Path of entry to the Astral, it must be borme in mind that the Astral “seeks to
deceive,” A great many people belisve themselves to be on one Path or another
when they are, in actuality, entertaining themselves with an extended fantasy.
We must be extremely eautious in accepting any of the images which appear to
uz ae a “‘reality” of any sort, until we have applied every test of remson and
fesling. There comes & time when we know that what we are experiencing could
not paseibly be of onr own making because we are actually fenrning. We are
acquiring mew information which ¢an often be verified or corroborated by
research. One way or the ofher, & considersble amount of the gross must be
sorted out before we come to the subtle. This is one of the most important lessons
of THE UNIVERSE, a Path which must be approached with the virtue of
Malkuih, that of diserimination. It is only through discrimination that we can
place ourselves in the “Administrative” halance symbolized by the dancing
woman draped with the Caph-shaped scarf (referenee to the WHEEL OF
FORTUNE) and eurrounded by the animal symbols of the Fouwr Elements.

In Qabalislic terme, what is represented ia, again, the principle of the
Four united bv a Fifth which is Spirit. Here we may recall that the earliest
Qabalists (ar in the Sepher Yetzirah) discuseed only three Elements: Air, Water
and Fire, with Earth and Spirit being a later addition to the philosophy. And, as
we have seen, the Tree of Life has changed form over the centuries to
accomodate such conceptual changes. One such important change has related
to the Thirty-Second Path which in some gchemes is the only Path connecting
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the aphere of sensaiion to the rest of the Tree, The addition of the Paths of Shin
(JUDGMENT} and Goph (THE MOON) while primarily bringing the number of
Fatha in line with the Hebrew Alphabet, secondarily declared a direet
connection between Malkuth and the two Side Pillars,

One very interesting illustration from the Sixteenth Century shows a
toan holding the entire Tree by the Path of THE UNIVERSE % 8o we wee thal
for four hundred vears, at least, the essential interpretation of this Path as an
experiential foundation for conscicusly travelling all of the other Paths has not
changed, though the concept has bocn slightly mitigated by the addition of the
two Patha,

The principle that we grasp the entire Tree through what is taught on
the Path of the Universe 13 very profound, and brings ug back to the idea of the
“As Ahove ao helow.” We have discussed the “Will to Form,” of Binah, the
{reat Mather, which is the origin of life conaciousness, and which is Saturn in
the exalted Supernal Realm. This ia the same energy, now completely expressed,
found on the Thirty-Second ath. The femals figure at the center of the card is
the fullest expression of the Greal Mulher who s THE EMPRESS. She ia Isia,
the Aima Efokim, she is Binah, she is Saturn, she is ali the principles behind
what we perceive as matter, the Cosmic Dancer who administers and activates
the Elements. She is also a doorway to and from Malkuth, Baiurn who both
gives life and destroye it, the great tester who rules both birth and death. When
we die, leaving behind our “animal skin,” it is on this Path that we rise like the
Dencer, surrounded by a ring of atara.

All of the key Torot decks are agreed that the female figure should he
surrounded by an oval shape of some sort. In Crowley’s deck this ig & ring of
gtars. In the Marssilles and Waite decks this is & wreath. In the Golden Dawn
deck the nval is formed by twelve epheres (the twelve Bigna of the Zodize) bound
together by seventy-two pearls (the Shemhamaphoresch, or Seventy-Two
Names of God), What is aymbolized ia both the womb of the human female,
through which the ¢hild pasges in hirth, and the Great Womb into which the
soul passes in death.

The profound symbolism of the Great Mother through which one pagses
as a doorway to and from life is, unfortunately, minimized hy some writers
{including {ase) who state that “tradition” claims the femele figure to he
hermaphroditic, That idea is unreasonable, but may be an honest attempt on
the part of some Qabalistic theoreticians to reconcile the feminity of the Path
with the Magical Image of Yesod intu which il leads, s “Beauotiful Muked
Man.”® The latier represents the eternal outpouring of the Chriat-Spirit from
Tiphareth, peraonified within Yesod before it passes down to Malkuth. The
Christian mystery is not simply an event of two thouwsand ycars sgo to be
recalled with reverence, it is a secret key to a natural pattern. The Christ
{Buddha or Quiris or Krishna} force confinues te be born into our world, be
aacrificed for the benefit of mankind, resurrected and assumed. This ig, like the
Yod Heh Vau Heh, continual to the end of time, which will be the end of the
race's need for sensory experience, Time is, of courge, one of Satum’s primary
restrietions.
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Ag long as we ate functioning within the framework of time, an event,
including the downpouring and uprising of Tiphareth foree, must have a
bkeginning, a middle and an end. Life processes run in waves, or 2pirals which
come back upon themselves. This is the natoral couree of the akashic flwd of
Yesod. Thus, again, is the woman shoewn dancing. She swirls and revolves as
opposed to her most abstract form of energy, THE EMPRESS, where she is
placed solidly on a Supemal Theone. This spiral Force of nature 15 directed by
the wands which she carries: theyv represent active and passive energy, each: of
which has two poles.

Crowley's card shows these natural forces as the serpent Kundalini,
described as “Coiled in Yesod.” This is a reference 1o the primary sexual forces
of nature to be encountered with THE TTNIVERSE. These are the forces which
we learn to direct in ourgelves and anto which we impose the strictures of Binah,
the Great Mother, the Great Sen,

Wuter is very important to thie Path which is the Great Sea of
congciolaness in its mest dense and difficult expression. The Thirty-Second
Path might be considered a dark cave, filled with treacherons caverns and
tunnels, some of which lead to the Light, but athers of which lead to the

Qlippath.

31. THE PATH OF BHIN

Judgment ' ‘
The Twentieth Key I I

O PATHCOLOR: Glowing Orange
Hearlei

O HBELATED SO0UND: C Natural

O MEANIN{: Tocth

O MATEBRNAL LETTER: Fire

O ESOTERIC TITLE: The Bpirit
af the Primal Fire

21 TAEMENT
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THIRTY-TW( PATHS OF WISTXOM: The Thirty-first Poth is
the Perpetual Intelligence; but why iz it so-ealled? Berause i
regulateés the motions of the Sun and Moon in their proper order,
eqch in an orbit convenient for it

The Path of Shin, JUDGMENT, joins Malkuth (the Earth} with Hod
{Splendour), the hase Sephira and completion of the Pillar of Severity. The
Earth is thus connected with that which is the vlfimate expression of Binah, the
Will to Form. It iz an activating Path of intellect, while ite opposite, THE
MOON is o formative Path of emotion.

What is shown here as “‘Judgment” is a proeess undergone by the
Persunalily as it strives to become conscious of its own inner working. But the
judgment ie not moementary or limited. It 1s, as the Thirty Two Paths of Wisdom
descrihes, perpetual. It is the continuous monitoring of the progress of the
Personality toward universal conaciousness. That which is desmed unworthy
by the angeclic powers, invoked by the degire of the student travelling the Pathe,
iz slowly burned away by the redeeming Fire, a process which is actually
phyaieal.

The Golden Dawn text calls this Path the “Splendour of the Material
World,” pointing out the relationship of the Path ta the physical body. What is
ghown here is a resurrecticn, a rebirth. This resurrection is based on the
developments of the oppositc eard to this Path, THE MOON, and relates to
actual physiological ehanges which occur in the student as the result of the
disciplined guest [or a greater reality. In other words, the resurrected body is
physiologically rebunilt, a process stimulated by the energies of Qoph, THE
MOON. This is what Paul Foster Case describes as the process of building a
Mazaster's body.

This is alsoc a Path where the components of the Personality frst
encountered in THE UNIVERSE, sre critically analyvzed and evaluated
{judged). It is the bright and fiexy probationary path of the intellect, as THE
MOON is the dark, cold and watery probationary Puth of the emotions. These
are Paths introductavy to the true nature of the Self in incarnation and can thus
ba extremely diffieult. In fact all of the Elemental Pathe (THE FOOL, THE
HANGED MAN, JUDGMENT! are difficult to understand. The problem arises
partly in that on each of these Paths eil.of the Elements arc presgent, in either
expressed or unexpressed form. We ghall return to this concept.

First, let us consider the paitern of the Maternala. The Sepher Yetzirah
gtates that Air produces Water which produces Fire. THE FOOL ia pure Adir,
THE HANGED MAN is Air acted upon by Water, JUDGMENT ia Air and
Water acted upen by Fire within the vehicle of Earth (the crucibie which, in
Bpiritual Alehcmy, is our own hody).

The Golden Dawn and Walte cards picture Air above, with Water
between two seclions of Eurth. It is undersiood that the Air, Water and Earth -
are being heated and activieted by the Fire, There are no flamea here, for the
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artion is a slow and steady (perpetual) one brought about by the Archangel.
This effect iz on the component dualities of the individual, which are symbolized
by Fire and Water: Mind-consciousness {Water) is activated by the Dynamic
Principle {Fire} in the presencé of the equilibviating Spiril {Air) within the
physical vehicle (Earth). The Path of JUDGMENT is, therefore, mimed at
producing a balanece within the individual, necessary for a tatal mnderstanding
of the Personality structure and ite relationehip to the greater universe.

But to say that “balance” is produwced o this Palh raises a guestion. One
might well ask how it is pessible for there to he balance in any Path which is not
on the Middle Pillar. The answer i= found in the idea that every symbol (s a
dunlity, containing its own opposite. Ae with the flashing colors, a symbaol is
only functional insofar as it is a self-contained balance of two extremes. To
cxtend this principle to the Paths, we see that each Iath must contain the
assential components of i opposite Path. Here we may return to the example of
Hod and Netzach, which relate to JUDGMEN'T and THE MOQON respectively.
Intellect applied without feeling is as pathological as feeling applied without
intellect. When we travel the Fath of JUDGMENT we learn the lessons of THE
MOON. And, taken to the most refined aspect of the Tree of Life, when we travel
the Path of THE MAGICIAN, wa learn the lessons of THE FOOL. Such cards
are antithetical, but mutually explanatory. It is not possible i deal with any
card withoul ils vpposite energy heing present. And zince the cards represent
types of conacicusness, it can be said that everything which we experience,
every idea, every activity, coexists in ue with its opposite.

Such lessons on the Paths arve extremely practical, although this cannot
be obvious a5 one begina to juggle the slippery concepts related to the four
symbolic Elements. On the other hand, the pictures on the cards bear a strong
relationship to the visual experience of the Pathe, and a greal deal can be
learred by meditation on them. Path images are archetypal representations of
artual inmer voads built through centuries of mind work by the most advanced
men and women of all ages. These images are largely constructs built to assist
us by those who have gone before. It is in this that many falter, believing the
construct (the concretized symbol on the astral plane) to have a reality of its
own, [t iz only bavond the lower astral that one touches upon the realilies which
activate the ayembols,

We may step onte the JUDGMENT Path and experience initially what
ia shown in the Tarmot card. Yet beyond these visusl constructs, we come to
understand that the Path is the enncrvating, activating effect of the cosmic
motive principle on the individual congciousness: the Fiery Spirit permeates the
Personality coneciousness in the descent of energy into mulier. In the
purpozeful aseent of the Palh of Shin the last illusions of the separateness of the
Pergonality are burned away.

Fo reiterate the Qabalistic symbolism: Shin contains all four Elements:
Fire, Water, Alr and Earth. This concepl may be explained developmentally:
The evolutien of the cosmos is from the most simple to the most complex. Tt goes
from nething to something. This is (applying the principle of “As Above, s0
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Below™ & process not dissimilar to that of the Zygote, which begins as a single
cetl, is fertilized and grows into a living human organism. The cells of the
Zvgote multiply over and over again until they orc a bhody which is the
receptacle of the Holy Spirit on thig earth. At any stage of development, from
the single fertilized cell, to the [nished produect, the whole is implicit in the
developing parts. Thus does the One grow to the ten or ten thousand cor ten
billion upeountable mind cells which form the corpus of the nniverse. The
ultimate simplicity is YHE FOOL, and the ultimate complexity is THE
UNIVEERESE, But THE UNIVERSE and sll the other carde ave implicit,
unexpreseed, in THE FOOL. Thus, with the cards in between, we find differant
stages of thal which iz expressed and unexpressed. (Given any specific card on
the Tree, the energy of all the cards above it are expressed while the energies of
those earda below it are present but urnexpressed. Each defines a atage of
development. And, using this logie, it may be appreciated that in THE FOOL
Air is expregsed, while Water and Fire are implicit. In THE HANGED MAN Air
and Water are expressed and Fire is implicit. When we come to JUDGMENT we
again find Air and Water expresaed, now set in motion by the full expression of
Fire,

Here it must be repeated that these patterns will be utterly meaningless
until a real understending of that which ie symbalized by the various
“Elements” emerges. Every Qabalistic symbol relates to some specific part of
the Self, the Tarot Keys being very preciec definitions of parts of the human
whaole,

The Paths of JUDGMENT, THE UNIVERSE and THE MOQON are
aspects of the normal waking congcionsness of the Personality. They also
represent stages of self understanding. JUDGMENT is the card where the
divine forces meet the aspirant for the Mysteries, where the Personality is lifted
from the tomb of matter and evaluated on the cxtent to which it has balanced
the four Elements of Malkuth. It is for this reason that people have such varying
experiences on this Path; each personality musi face what it 1s and has been,
very anquarely, answering the call of the Angel whose presence has been invoked
by the Fire of desire.

In all aceounts it is Gabrie! whe blows the trumpet of the Last
Judgment, and most will assume that it 15 Guhriel who is represented bere. But
this is not a Last Judgment at all, and the Archangel is Michoel, Angelic Ruler
of Hod.

Further information about this card is conveyed by the meaning of the
Hebrew Letter, insofar as the name of each letter is 2 word. Yet, as such worda
are attributed to the Tarat Keya there is wide latitude for interpretation within
the confines of the qualities described by the given word. Shin, in this case,
means tooth, suggeating hardness, sharpness and biting. It can be interprated
as the testh which chew prioy to the ingeation of energy into the syatem, i.c., ae
that which causes a release of eneryy (the Kundalini force). Tooth can also be
taken to mean that which kills, here meating the final blow to the perception of
the Persconality as separate.
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Surch descriptive words amplify the aymbaolism of numbeys, so important
to the Hermetic Qabalah. Aw has bheen demonetrated, the number 300 assigned
to Bhin reduces Lo 3, the number of the Sephira Binah; the number of the card,
20, reduces to 2, that of THE HIGH PRIESTESS. The principle here is that
numhbers of the Hehrew latters are reduced and menipulated. relative to the ten
Bephiroth, while the numbers of the cards (0-21) relate to other cards. Of course,
the connectlon with other cards is made on mere than numerical grounds. For
example, the fact that Shin ia Fire suggeata thta it ralates to two other important
carde, THE TOWEER (Mars) and THE SUN.

This connection with THE SUN is made explicit in the Golden Dawn
“Beok T," which deacribes the angel here as Michael, Ruler of Sokar Fire. It is he
who blows the trampet calling down the influence of Binah. Another reference
to the Supernalsa is the Bed Cross Banner, which atanda for the Four Rivers of
Paradise, as well as the four letiers of the Divine Name.

The rainbow in the Order's card, containing serpents representing the
Fiery Seraphim, is undoubtedly that which surrounds the fiery Throne of God
described in Revelotion.i®® This rainbow encloses the Archangel who seems to
emerge from the Fire triangle iteelf.

At the base of the card, rising from the tomb facing the angelic presence,
is Arel, Bulor of Latent Heat. He i8 also the candidate for the mysteries whao
folows this Path of Fire. The male figure at the left is Samael, Ruler of Voleanie
Fire. Oppoeite him is Anael, Bular of the Astral Light, represented in duplicate
in that she is Dereter-Persephone and Ieis-MNephthys.

Crowley's card, called “The Aeon,” departsz completely from tradition,
and is important in that his personal philosophy 18 more imbedded in this
mmagery than in thet of most other cards of the Thoth Tarot. Overall, the
Crowley deck is llustrative of the Book of the Law, 2 document which he stated
was revealed tn him and which is the core of his teaching. The Aeon also relatos
to what he called the Stele of Revecling.'™

This card, he explained, superzedes all sarlier concepte of the Key, and
shows the harmonions and spiritual state of human existence which will be on
the earih io the mid lwenty-gsecond cenlury. That cundilion is symbolized by the
Bky Goddeas Nuith, and her consort Hadit (represented as & golden orb of light).
Thew produce Horus, here shown seated and standing, his active and paesive
forms. Crowley aleo pointa out that ancther name for Horus ie Hery, which is
synonymois with Hru, “The Great Angel set over the Tarot.”

What Crowley proposes here is highly conaistent with Qabalistic
doctrine, 1.e., that the system evolves to meet the needs of spiritual evelution of
the race. Assuming that JUDGMENT represents a stage in the development of
the race and of the individual Personality conaciousness, he is suggesting that
there will come a time in the not a0 far distant future when the spiritval make-up
of mankind will have so advanced that JUDGMENT, as previcusly known, will
no longer deseribe the experience of this Path., He further asserts that we are
now passing into a fve hundred year period of extreme darkness and trial,
preparatory to a new Aeon of Light.'™



174 The abalistic Tarot

30. THE PATH OF RESH
The Sun . j

The Nineteenth Key

0 PATH COLOR: Orange o
O ERELATED SOUND: D Natural
0 PLANET: Sun F— -
O MEANING: Head
O DOUBLE LETTEE: Fertlity-

Barrenness
0 ESOTERIC TITLE: The Lurd of

the Fire of the World

THIRTY-TWO FPATHS OF WISDOM: The Thirtieth Path is the
Callecting Intelligence and is so-called becanse Aatrologers
deduce fram it the judgment of the Stars, and of the celestiol
signs, and the perfections of their science, according to the rules
of their resolutions.

The Path of Resh connects Hod {Splendor) with Yesod (the Foundation),
and is the first of the Paths of the Personality triad to be encountered in rising
on the Tree. It is an active Path on the intellectual-formative side; it is the
activating force of the Perzonality which, like the Higher Self and the Spiritual
Self, is comrposed of & “masculine” {intuitive-dynamie, Yod) and a “feminine”
{intellectusl-formative, Hah) and a set of anergies which are the result of the
opposing interaction of the two {pquilibriating, Vau).

THE SUN (Resh} 1s described ae the "Collecting Intelligenece,” meaning
that il exercises control over a number of given components, in thie case the
Signs of the Zodiac which are symbolized by the twelve rays emanating from
THE SUN. These Signs are the twelve guideposts of Personality snd receptacles
of Planetary influences, one of which governs the birth and life course of each
incarnation. Thus the Sun'is centrpl not only to the incarnation at hand, but
acts a5 a link between the Peraonalities which have been expetienced in other
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incarnatione. It i& also collecting in that all of the component parts of the
Deysonality, discovered on these lower Paths, are here infused with the dual
action of the Sun, light and warmth. Il may appoear curtous. but these are
comeidered intellectual qualities.

The activity of this Path.is intellectual. In fact, the Path of THE SUN is
the highesat level of the human intellect, as THE STAH is the highest level of the
emationa, Thev are balanced by THE TOWER, atihough losking at that card
may hardly inspire confidence that s balance is taking place. Yet this
represents the effect of the combined energies of THE S5UN and THE STAR.
More will be said of this in a later sectinn. :

Eesh means hegd, which is consistent with the idea that this is the
highest Path of human intellect, and that thie ia the “Collecting Intelligence.”
In this regard there is an intereating illustration from an aichemical manuscript
of 1608, showing a figure with an orh-shaped body which is headless, but holds
ihe Sun above. Beside this fipure iv wrillen: “"The World.”"v The head iz the Sun
itpelf, held above the material body; without the Sun-head, thets could be no
world, Mathers corrochorates this idea by calling THE BUN the "Splendour of
the Material World.” So the card basically represents the inteliect acting upon
the dualities of the human condition, consciousness and its earthly vehicle. This
is the point of connection of the human intellect with the higher intellect, the
Grealer Life. The SBun iv alse the Son who carries on the work of the Father.

The Thirtieth Path is a composite one: The Four Elements, the Signa of
the Zodiac and the Planets are all inveolved, under the rulership of the Sun, as is
symbelized by the Hexagram. That figure means the perfect integration of
FPersonality and Higher Self. Om the Tree of Life this is shown as the interaction
of the Astral and Ethical Triangles, Gad the Son of Tiphareth being primary to
both. However the energies may be aymbolized, the Path of THE SUN is a very
important inftiatory one.

The experience nf THHR STTN is vevy profound, foritis an intreduction to
the inner sun which is the light of the personality as the phveical sun is the
light of the material world. On this Path one experiences the warmth and light
but, na on the plane of sensation, it iz a sen at which one eannot lock directly
without suffering damage. The opposites attributed to Resh by the Sspher
Yetzirah, fortility and barrenness, remiod us thal the sume sun which ille-
minates and canges growth can destroy utterly, The blessing of the farmer is
the curse of the aolitary treveler in the desert, and it is on this Path that one
discovers the great potentials of this power. This is the initiation of the
Personsality to the great souree of inner light, an initiation which takes place
within the physical vehicle {(walled garden) and affects the dual components of
the Lower Self,

An important point most be repeated heve, one all too ofien neglected by
those who digcuss the Paths: Work on the Palhs hrings about definilte
physiochemical changes in the human body. In his study course, The Thirty-
Two Paths of Wiedom, Paul Cape emphasizes the extent to which this ie the
case. In describing the Path of Resh, he savas of the man who has achievad
adepthood:



150 The Oabalistic Taroe

. . aarked inner differences from the average person are due to
psycholegical contrasts to the mental states of ordinary human
heings, but they are alac the autor signs of organic changes inside
the skin of the new creatuore. He is chemically and structurally
unlike genue homo. There are different constitutents in his blood
gtream. Through his nerveus system pass cuarrents of force not
presant in most human bodies because in his organism channels
arz open which are eloged in the physical vehicles of most persons.
Centers in the nervous aystem and in the brain, and glandes related
to them, function differently in the body of an adept from the way
thev do in the bodies of the greater nurber of hia contem-
poraries. 1™ :

It must also be horne in mind that the Personality, the compenent parts
of which are symbolized by theze lower Paths, functions through the body asan
experience-collecting vehicle for the Spirit. One of the most serious mistakes
which can be madeis to conceptually divorce the physical body from the Powers
which created it and which function through it. This ia the crucible of the
Alchemists, and the Sun ia an important eymbel in the Alchemical process of
“turning lead into Gold.”

The Pathe of the Pergonality lead directly into the physical vehicle, ie.,
that consciousness which we know as “gelf is direetly connected to our hodies.
The Higher Sgif functions through the Personality if ite influence is to be
brought to the physical plane, ag Pure Bpivit muat function through the Higher
Self. Of course, there is no actual separation between these three: The Tree of
Life describes a resiol perception of o pottern of separation. But since perception
varies widely from organism to organiem, ench individual must literally create
his own Qabalah, The experience of the Path of Resh iz ecritical to the
development of this individual Qabalah. It is, morcover, the Path where one
may receive the acceptance and imprint of those beinga who direct the inner
learning experience of the student. It is the point at which the student may be
admitted to candidacy for the greater ipitiation of Tiphareth.

A copsiderable number of discoveries are made on this Path leading into
Hed, a realm deseribed by some as the point where the Inner Teachers exert
their influence on the material werld. This is a Path where the natove of the
relationship between mind and body may become clear, where one begine to
understand the contrel and limiteticna of the intellect. It is also a Path of
awakening to the nse of the tremendeus sexual power of Yegod. It is the point at.
which sexuality is undetstood to be the great “‘secrat” force manipulated by the
initiate of the Mysteriee.

Yesod is the Moan, sexuality, the ebbing and flowing Astral Light
beneath our material existence. Hod is Mercury, the first differentiation of the
specific Personality. It is hermaphreditic, both male and female, as these
gualities have yet to be separated out when considering the Sephira on a
downward course toward mainfestation. The Path of THE SUN, thus consider-
ed developmentally, is the peint of childhood of the emerging Personality as it
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builds toward a new incarnatlion, When we travel thiz Path upwards, we retorn
to this peint of new innocence. Itig, guite literally, a growing younger, a process
of birth backwards until we reach a stage wheve theye is some recollection of the
gource from which we emerged.

This wouthfulness, the Childhood of the Sun, is represented in Waite's
card. Tleve, following an iconography developed by Lévi, a child is shown riding
a white horse, symbul of Apollo, the Sun God. The implication is that on this
Path we become the child Apollo.

The {Zolden Dawn card, hasically following the Margeilles version,
ghows two naked children in a garden enclosed by a wall. One is standing on
earth, the other is sitanding on Water. These are the purest expression of the
positive (male) and negative (fernale) principles in incarnation, interwoven as in
the Chinese ¥Yin and ¥ang. The active maie prineiple operates through the solid
earth, while the passive female principle operates through the fluid conacicus-
ness of water. They hold hands to indicate that their activities are reciprocal.
This 1s alsc a reference to Gemini, the sign which links Taurus (Earth} and
Cancer {Water). Geminl was glso the sign reforred by the Greeks and Eomane to
Apollo and to the Sun.

The relationship of the Sun to the Zodiac iz of some importance, as is
indicated by the twelve raya in both the Golden Dawn and Crowley cards (Waite
nead 22 and the Marasilles deck 16). The Zodiac relates to Chokmah, from which
the energy of this Path ultimately derives. The patterns of this energy are,
morenver, shown by the salient and wavy rays, the alternating male and female
currents. The seven falling Yods (Chokmah, again, being the ultimate source of
the Yod) refer to the energies of the planets, under golar rulerghip, descending
b matlee.

Crowley’s card is related to JUDGMENT, which he called The Aeon. It
shows Jeru-Ra-Ha, the Lovd of Light who is the ruler of the new acon to come,
the next stage of humen development. Appreciating this emphaesis, it is
curicusly amusing to realize that Crowley has bared the card on his own family
crest, “the Sun charged with a rose on a mont vert.”" "

According to his explanation, the rose surrotunded by the Bighs of the
Zodiae showa the development of solar influence. The green mound of earth
beneath the rose-sun means fertility, and is so shaped as to suggest aspiration
townrd the higher. As in the other versions, there ig a walled enclosure, but here
the children are outside of it, meaning that humanity is no longer bound by the
“prejudices of the people that date morally from abouot 25000 B.C.7UY Muat
interesting, perhaps, ia Crowlev's point that the cross, framn the formula of the
Roge-Crosa, will expand into the Sun and twelve rays. It will no longer he
limited by four arms, but will radiate outward freely.

One cepecially significant idea connected with this Path is,.as the
Golden Dawn ritual of the Twenty-Ninth Path states, that the “Sun embraces
the whole of creation in its rays."1Y" Thia idea is conveyed in & variety of ways,
guch as by the four sunflowers and twenty-two rays In Waite's card, meaning
the Four Worlds and Twenty-Twe Paths. The Golden Dawn card shows ten
flowers, to represent the totality of the Tree of Life. And UCrowley’s card, as has
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heen noted, attempis to show the expansion of the Rese and Crose in
relationship to the central Sun of manifestation. Thus, it too refers {o the
totality of ereation made warm and hright by the rays of the Sun. Of course itis
neceagary, once more, to ohserve the distinetion hetween the two sidea of the
Abyss. Crealion and light mean all of Microprosopus to which Tiphareth is
central. Potential, yet darkness, refers to Macroprosopus, i.e., the Supernul
Triangle. '

29, THE PATH OF QOPH

The Moon
The Eighteenth Key

PATH COLOE: Crimaon (Ultra-
vinlet) .
RELATED S0UNIL: B Natural
SIGN: Pisces (Mutable Water)
MEANIN(G: Back of Head, Ear
SIMPLE LETTER: Sleep
ESQOTERIC TITLE: The Ruler

 of Flux and Reflux. The Child of
the Bone of the Mighty.

goooboad

THIRTY-TWC FPATHS OF WISDOM: The Twenty-ninth Path is
the Corporeal Intelligence, so-called because it forms every body
which fs formed bencath the whale set of worlds end the
increment of them.

The Path of Qoph connects Natzach (Vietory) with Malkuth (The
Kingdom), and is deseribed not only as the “Victory of the Material Warld,” but
as the “deceptive effect of the apparent power of Material Forces.” Crowley calls
this Path the “Gateway of Resurrection. . .the threshold of life. . .or spiritunl ve-
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birth, may be considered at (wo levels: First, in the course of incarnation, itis
the stage of the soul’'s prganization of the physical body which it will inhabat. It
is a “Sleep” (ms attributed to Qoph. by the Sepher Yetrirah) preceding the
walking mortal conscioneness, a form of pre-conacionsness differentiating into
matter from the collective unconscious of Netzach, SBecond, in berms of the
spivibualiv-developing individual, it is a conguest of the phantoms reflected
from the material world, what the Golden Dawn described as “The Child of the
Scns of the Mighty,” meaning the “creations of the created.” This is & watery
Path of probetion, where the student must face and conguer the phantoms of the
darkest recesses of his own mind, as well as those of the race In that sense it
can be a terrible and frightening Path, involving real dangers to the emotional
stability of those who are not strong enough to handle this experience; such
inner disturbance may aetuslly result in sericus physical problems. On the
other hand, tradition states that the snccesaful treading of this Path confers the
pawers of “hewitchments and casting illusiona.” When we alay the dragons of
the deep recesses of our sleep-conscionsness, and understand their mechanisme,
we gain the capacity to manipulate those gualities in ourselves as well as in
others,

The meaning of Qoph is the back of the head. It iz behind the head iteelf,
which ia Besh {THE SUN}. Thus, what is symbolized by THE MOON is anterior
to the bright intellectual awarenese of THE SUN. At thia level of the Tree the
Moon only reflects the light of the Sun; the Fath at the center of the card 18 going
from the dark side of the Moen, toward the light side on which the Sun shines
directly. Here iz should be noted that Crowley disngreed pointediy with the
Golden Dawn and Waite interpretation which gay that the Moon is in ite
incresse. The rationale given is that the crayfish is the symbol of Cancer,
mearing that when the Sun is in Pisces, the Moon will beinereasing in Cancer.
Bo the Crayfish emerging from the Water, at ane level, wae intended to mean:
“the Sun below the horizon as he everis when the Moon is increaging above,””19?

Another important idea expresged in the Golden Dawn manuscripts ia
that of the crayfish imagery developed from the Scarab or Dung-Beetle™
Crowley developed thie idea, making the dung-bettle centrai to his card and
emphasizing the darker aspects of the Path. He called this “The Waning moon
of witcheraft, and abominable deedn. . the poisoned darkness which is the
condition of the rebirth of light."!! The rebirth of the Light out of a hideous
and abominable darkness is hia primary concern, one admirzhly avmbolized
by the beetle, a reference to Kephera, Father of the Godz, and the great God
of creation and resurreciion,!'® The Beetle, or Secerpboens, (called Rheprero
by the Egyptians) was the God's key svmbol. As a species, this is a beetle
which lays its eggs in & ball of dung, which it puahes along, and from which
the aggs eventually hatch as they are subjected to the warmth of the Sun. The
dung-hall was ronsidered to be like the Sun itself, for it contained all that was
necegsary for prowth and nowrishment

In some respects the form emerging from the walers is bolh the highest
and the lowest. It is the very originator of life as it is Eephera, the God who is
amid to have emerged as a beetle "from the watery mass of Nu.” [t is the highest
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creative force, beginning its material self-expresaion as the lowest erganic form.
The crayfish means the organic evolution of the human race; it also refers to the
cellular developmernt of the physical wehicle from the inner roots of nature, And,
as an orighator of form, Pisces (tuled by Jupiter) relates to Chesed, The very
earliest Gnlden Dawn papers, the socalled Ancient Cvpher Manuscripts say of
Pisces “by it tha waters of Chased flow down,”'* meaning that it is a primary
formative consciousness at the lowest level of the Tree.

Of course, the most important Tarot reference to the Moon is with THE
HIGH PRIESTESS, the Path of Gimel leading direclly from God the Father to
(tod the Son. The High Priestess is the souree of the crystal clear waters of
consgciousness etnerging from the Godhead. The same waters ara seen here in
THE MOON, but they are polluted! This is not to imply that there is anything
intringically evil on this Path. Rather, ita phantoma relate to the density of the
physical body, that eompound organism affected hy a1l three Paths leading into
Malkuth: JUDGMENT, THE MGON and THE UNIVERSE. As has besn
described, the process of travelling the Pathe haas a definite effect on the body.
The physical vehicle is subtly modified as the Light descends into it, and as the
Perzonality becomes increasingly aware of the presence and activities of the
Higher Self.

Relative to the human body, the Path of THE MOGN is an organizing
{formmative) one. It is described in the Thirty-Tuwa Pethz of Wisdom as the
“Corporeal Intelligence,” which Case tells us means “body conaciousness_ ™ He
notes also that the root of the word “corporcal” in Hebrew means “to rain
upon.”-14 In each of the thres cards Yods are shown “raining™ down upon the
Path, Or, as Pausanivs deacribed, these might be the tears of the Moon-Gloddess,
which caused the Nile to rise and fall.l'* There is, in any event, a general
agreement that something deacends from the Moon to tha Earth on this Path as
is aymbolized by the falling Yods.

In Waite's card there are fifteen yods, a possible reference {0 the bondage
of matter symbolized by the fifteanth Key, THE DEVIL. The Golden Dawm: card
shows four yods, one for the powers of erch of the Four Worlds, while Crowley
nses nine as a reference to Yesod, He describes these as “drops of impure
blood, 115 meaning the eycle of menstruation. He degcribes the Path as a stream
of serurn tinged with blood.

Indeed, the activity of menstruation and its dark blood iz intimately
connected to this Path, the Path of childbirth presided over by the Greek
Goddess, Artermis.!'" Ar the sister of Apolle, the Sun, Artemis wes the Moon.
Like her Homan counterpart, Diana, she was a goddess of the hunt, travelling
through brutal! and meuntainoos weods with her pack of hounds. Thus is
childbirth linked with the moat savage aspects of Nature. The Goddess, like the
Path, can be vicious and unforgiving, her legend being filled with qualities at
once dark and vindictive. Any breech of her regulations was immediatsly and
ferociously punished. So, from the standpoint of Greek legend, the dogs of THE
MOON may be considered thosze of Artemis. readv to attack and destroy men
who digplease her. The very idea ia harbaric and uncivilized, as is the Path of
Goph. Thisg ia 4 primitive Path, one of raw animal nature. It is a Path of animal
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instinctz {the law of the jungle), paseicns and energies uncontrolled by
intellectual, moral or ethical considerations. This can be a very cruel Path,
showing us aspects of ourselves which society forces us to repress, but which are
an integral and undeniable part of our human make-up. Yet we approach the
images aud lessons of this Path with our whole being, applving reason to that
which we cncounter, ag we apply fecling to thet which is encountered on the
Path of JUDCMENT.

THE M(HN is one of the cards for which tradition has provided s very
definite structure, both the Golden Dawn and Waite cards being whelly
dependant on the design shown in the Marseilles version: Two doga {in Waite's
deck they are a dog and a welf) stand threateningly beneath a pereonified moon,
between two desglate towers. A crayfish is in the water below, Here it is at least
interesting to observe that in the Marseilles version no Path is shown, and it is
only by inference that one realizes thet the craviish will eventually pass
belween Lhe twa very ferocious dogs.

Mathers and Crowley were in agreement that these should actually be
congidered the jackals of Anubis, the seavengers of the dead. Anubis was the
jackal pod, and thz great god of the Underworld, charged with boih the
judgment and the embalming of the deceased. In the Tarot this means the
natural deterioration of the phvsical body in death, the return of its energy into
the uneeen, as well as a suggestion of correapondence with the Path of Shin,
JUDGMENT. The implication 1s that the activity of natural foreea on the body
in death i& concurrent with the “weighing of the soul” on that Path.

Anubis 15 a very complex pod of lunatr opposites, as 1s snggested by
Crowley's dual {igures. Anubizis a god of light and of darkness, of death and of
resurrection, whose cult was a fascination to those anclent societies in the
shadow of Egvpl. Desceibing the gublletiea of thia deity’s cult to the Romana,
Plutarch wrote:

By Anubie they mmderetand the horizontal cirele, which divides the
invieible part of the world, which they call Nephthys, friom the
vigihlc, to which they give the neme Isis; and ns this circle equally
touches upon the confinez of both light and darkness, it may be
laoked upon as common to them both — and from this circumstance
arose that resemblance which they imagine betweenn Anubis and
the dag, it being obgerved of this animal, that he is equaily
watchful by day as night. In shott, the Egyptian Anubis seems to
be of much the same power and nature as the Greek Heeate, a deity
common both to the celestial and infernal regions.!i®

Pursuant to the idea of Anubis and resurrection, there ia a definite
relationship 1o the Christ legend. It can be said, however whimsically, that in
an obscure medieval symbolism the lobster is a evmbol of the risen Chriat.''?
And, one must be exceedingly cautious in dismissing such symboliem out of
hand, becauge of the Tarot’s very glusive, but unguestionably medieval, crigine.
In the fourteenth century every aymbul, however oceult, was related to Christ.
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One way or the other, birth, death and reaurrection are pivotal concepts
on the Path of THE MOON. These are not symbolic processes; they are
hiclogical, end occer in the darkness and the light of our senase perception. The
ENETEY Process, a cyclic wave motion, i shown by Crowley as a pattern of hoth
ahove and below, linked by the Becotle of the Sun. -

To reiternte the meaning of this murky Path in the most simple of terma:
this is the natural energy from which our physical bodies develop in the womb.
It is a proceas that is centinual throvghout our lives, as cells die and are
replaced. The work of this Path iz ended with the diszolution of energy back to
its sonrce, which is Netzach.

Te understand this Path is to understand the relationship of our
persnnalily-conscivusness to the phyeical vehicle built for each incarnation, a
very difficult undertaking for maost people, who perceive themeelves as having
exiatence only through their bodies. Here the meaning of the simple letter Qoph,
sleep, gives sn important clue. [huring the cyelic phase of withdrawal of
consciousness from the physical, most people continuve to act on information
and fantasies closely related to their bodily existence, Their dreams are filled
with the shades of matter which, once consciously transcended, ie the conquest
of the Path «f THE MOON.

28, THE PATH OF TZADDI

s el
The Star - {m‘ X
The Seventeenth Kev -
PATH COLOR: Violet
RELATED S0UUND: A-Sharp

SIGN: Aguariue (Fixed Afr)
MEANING: Fish Hoolk
SIMPLE LETTER: Immagination
ESOTERIC TITLE: The Datgh-
ter of the Firmament: the Dwael-
ler hetween the Waters.
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THIRTY-TWO FPATHS OF WISTDOM; The Twenty-eighth Path
g celled the Netural Intelligence, and it is so-colled becouse
throwugh o s consummieted end perfected the Nuture of every
exizling thing beneath the Sun.

The Path of Tzaddi, THE STAR, eonnects Netzach (Victory) with Yesod
{The Foundation). It ia a very powertul I*ath which points ont the way in which
the Divine Energy inherent in each individual is properly approached. The
letter Tzaddi merns fish Aook, implying meditation, a process closely linked
with the use of imagination. In these terms meditation is described not as
taking-out of something, but as a putting-in (merging} of two streams of
individual congclousncss with the greeter conaciousness. And while this is g
path of primal intuition, the vessels vepresent a sgpuration and then re
iniegration of the Chokmah force (feelings and intuition, ai ihis level) and
Binah foree {intellect). The aymbolism of the fish book in meditation is easily
extended to the Tree of Life: The Hook (Tzaddi, THE STAR) is put into the
watera of Mem (THE HANGED MAN) to cateh the fish {Nun, 1HEATH). Watey
ie, again, a symibol of consciousness. As we experiment with meditation and
imaginative visualization, casting ourselves into the Universail Sea, we seek an
understanding of the very processes of life and death.

The Thirty-Twe Paths of Wisdom describes this Path as the Nafural
Intelligence, sugpesting the raw forces of nature attributed to Netzach; the
Elohim (Gods of Netzach) are synonymous with nature itaelf. Moreover, thiz
Natural Intelligence is related to the energies symbolized in another card,
STRENGTH. The number of THE STAR, 17, reduess Lo the number of
STRENGTH, 8. That card represents the consgcious contral of Kundalini energy,
variously described an solar and as sexugl. We recal] that the serpent Kundalini
{the same which tempts Eve on the Tree of Knowledge of Good and Evil) i& zaid
to be “roiled in Yesod,” although when it is shown on the Tree of Life it touches
each and every Path. As we encounter the Kundslini force, the sexual energies
tn ourselves, we approach the Grealer Mysteries of Tiphareth, the Solar Logos
which is the central star of our existence. The process of approach is a kind of
yoga, involving the ennervation of centera of energy. It is this energy which we
use in the meditation procese; it is both the means and the goal of enlighten.
ment, for, ag the text states of Tzaddi: “Threugh it is eonsummatcd and
perfected the Nature of every existing thing beneath the Sun.” THE ETAR is the
means of perfection; it is the method.

Ar Case statea of this method: “Meditation is really a function of the
EGO, which raises to the conscious level the powers of the auntomatic
coneciousaness of Yesod. . .however much it may seem to us at Birst that
meditation is a peraonal sctivity, when we really succeed in meditation we
digcover that what happens ig not that we meditate, bit vather that we are
meditated."12' The idea is that the Higher Self (what Case is calling the Ego}
brings the Personahty into meditation. The “fish hook” is partially the search
of the Persconality consciousness for reality in the context of meditation, bat it i
also the angling of the Higher Self to pull the Pereonality up from ite depths of
scli-enclosurc.
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The figure on thia card is the moat pure manifestation of the Creat
Mother at the level of the Personality, and prior to ite enclosure in matter. For
thie reagon it is completely unveiled: it is the perfection of the physical form of
nature, 1.¢., of “‘every existing thing under the Sun.” meaning below the level of
Tiphareth. This ia the same figure first found in THE EMPRESS, rohed and
srowned; it is the same figure as THE HIGH PREIESTESS: it is the aame figure
found in THE UNIVERSE,

In ihe Golden Dawn card the woman is shown pouring the contents of
both urns (Chokmah and Binan) onto the earth so that they “unfie and form a
river at her feet."!1*! In the Waite card the urns are pouring their substance onto
earth and water. Crowley's symbelism is far more complicated. He represents
two breast-like cups, one gold and one silver: “From the golden cup she pours
this ethereal water, which is alao milk and oil end blood, upon her own head,
indicating the eternal renewal of the categories, the inexhaustible possihilities
of existence. The left hand, lowered, holds a silver cup, from which also she
pours the immortal liquor of her life. , .She pours it upon the junction of land and
water. This water ia the water of the Great Sea of Binah; in the manifestation of
Nuith on a lower plane she is the Great Mother."'% Crowley describes the
repeated apirals on this card as a reference {0 the shape of the Universe ne
calculated by Einstein and his followera. He points out that only in the lower
cup are there rectangular forms and says that “In this may be diseovered the
doctrine which apserts that the blindness of humanity to all the beauty and -
wondey nof the UTniverse 18 due to this illusion of straightness, 123

The (rolden Dawn representation of THE STAR carvies moare spacific
information about this Path than the others, although it is hidden 1 the
intriecscies of number. On this card the seven primery rays of the star, and the
fourteen secondary rays add up to 21. This i the number of Eheich, the God
name of Kether, telling us that the relationship of this Path to the Godhead is
far more direct than is obvious on the aurface. Mareover, the Golden Dawn
imagery carties with it an explanation of why THE STAR, tranaposed with
THE EMPERQOR by Crowley, belongs firmly planted on the Twenty-Eighth
Fath where tradition hes placed it.

The Key to ail of this is the two treea on gither gide of the female figure.
These are the Tree of Life on the righl, and the Tree of Knowledge of Goud ond
Euil on the left. Biblical acholars will immedistely recognize the evmbaolic trees
described in GGenesis; Adam and Eve were forbidden the fruit of the latter tres,
though not of the former.

The Bird of Hermes above the Tree of Knowledge of Good and Evil (the
Ibiz) amplifies the meaning of the Tree in this card. It is a reference to THE
MAGICIAN, the card of Hermes Thoth-Mercury. In Hebrew the word kokebd
means star, but more specifically it means Mercary, Thus we understand thal it
is necesssry to apply the willpower of the Magician, the directing force in
meditation, if we are to learn the lessons of this Path.

The Zohar, speaking of the Tree of Knowledge of Good and Evif explains
that if & man lives uprightly, it is a Treo of Good, but if he lives unjustly. itis a
Tree of Evil."# This does not imply the acceptance of any aocial doetrine or
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law, or any tule of social conduet, Tt meane simply functioning in accordance
with the Universal Will. And here In the card, we see that the lower branches of
this Tree are a reversal of the principles symbelized by the branches abova.
Each branch represents one of the seven Planets {gix around the Sun) with
Saturn representing all three Supernals (Figure 300,

0
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Figure 4}, The Tree of Knowledge of Good and Bl

S50 we understand that this Tree, related to the expulaion of Adam and
Eve fromn the condition of “heavenly bligs” symbolizes the dnalities of good and
evil, pain and pleasure, harmony and disunities of the hnman condition. The
hird ahowve, while a reference to THE MAGICIAN and the will, points out that
wisdom emerges from a right understanding and control of the daily aspects of
our lives. The Hermetic Mysteties gerve to explain all that is called good or evil
in our lives, and to help us to transcend the limitations which are imposed by
these qualities. It will also be seen that the Tree of Knowledge of Good and Evil
ia toward the side of the Pillar of Severity. Iis oppusite, The Trae of Life is on the
gide of the Pillar of Mercy, for it is a gift of God balancing the severely polar
lessons of the other Tree, The very prectical point implied heve is that we must
continualiy refer the lessens ot the inner worlds, the results of meditation te oor
daily lives, and vice versa.

What is shown in this Key iz the Garden of Eden, & atate of beginnings.
But a complicated question ariges as to why that Garden should be represented
in 3 card so low on the Tree of Life and, indeed, why it gshould form onhe of the
primary Paths of the Perscnality. This is explained by a reference of this Path
to a higher Path, that of The EMPEROR.

The correct Hebrew title of this card is ovasion  rhae-kokebim),
meaning the Stars, rather than the Star. Cage made this point, noting that some
carly French and Italian decks wse the plural Les Elodles and Le Sielle for this
reascn,'® And while Case did not expand the idea, admirers of Crowley will
immediately vecall the statement from his Book of the Law, causing him to
reverse THE EMPEROR and THE STAE, that “Tzaddi is not the Btar " Indeed
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it is not & single Star, nor is it THE EMPEROGR. Yet there are many Qabalistic
ways in which THE EMPEROR (Heh) and THE STAR (Tzaddi} correspond.
One such link, again demonatrated by the Maaster of Gematna, Paul Case, has
to do with the fact that the Hebrew ha-kokabim has the same nomerical value
gs DTN AR (shben ha-Adem), The Stone of Adem.2®® ‘This is a symbolic
yeference to the union of the Supernal Father, Chokmah, with the SBun,
Tiphareth i.e., The Fath of THE EMPEROR. Netzach is the Chokmah energy at
its lowest arc, on the base of the Pillar of Mervy. s Elohim are the lower
expression of the YAVH Elohim of Binah, which the book of Geneals tells us
created the Garden and the two Trees. The Path of THE STAR is, this, the lower
Eden, the Eden of the Personality. The Path of THE EMPEROR is, ag will later
be considered, the flery aspect of an upper Eden, the Eden from which the
Higher Self emerges.

THE STAR shows Eden “‘restored’” hy Adam, & reference to Tiphareth,
te which Adam is attributed. This lowsr Eden is a state to which the Personality
can directly relate. Here, too, we recall that the ereation of Man, the formation of
the individual conecicusness from the cellective unconscious, begins from the
point of Netzach. It is also the highest level of the Personality's intuition, as
apposed to the Path of THE SUN, which is the highest level to be reached by
intellact.

The airy sign Aquarins, associated with peace, love and inspiration, is
given to this Path. In the ancient world, Saturn was said io govern Aguarius,
which refers us again to Binagh and, in faet, to THE UNTVERSE. Here it shonld
be clear that THE STAR relates to a great many more Paths than most other
Keve and, aa such, is of apecial impertance. Crowley stated the reason for this
better than viher comtnentators, He said that “here the Universe is regolved into
its ultimate elements, ™=

This resclution. is implicit in the very figure of the central Star itself,
which ie a merging of many lights. It is a shining forth from a central exalted
point which has been related to Lucifer. That angel is seen not as an undearworld
figure, hut as the Light-Bearer, the “Morning and Evening Star,” usually
considered the Planet Venug, the mundane Chakra of Neltzach,

27. THE PATH OF PEH

The Tower E\ =

The Sixteenth Key

PATH COLOR: Scarlet

RELATED SOUNT: C Natural d
PLANET: Mars

MEANIN{x: Mouth

DOURLE LETTER: Grace-
Indignation '
ESQTERIC TITLE: The Lord of
the Hosts of the Mighly
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THI_RTY TWD FPATHS OF WISDOM: The Twenty -seventh Path
ig the Active or Exciting Intelligence end it is yo colled becguse
thraugh it eirery existent being receives iis gpirit and moiion.

The Path of Peh, THE TOWER, connects the center of the reasaning
process (Hod) with the center of the intuition-desire nature (Netzach}. It is the
equilibriating Path of the Personality, related to Mare, and to the Notth, the
gquarter known traditionally in the Mysteries as “the place of greateat
darkness.” becanse it is said that the Sun never shone in the North of Bolomon’s
Temple. Yet we are instructed that Light comes from Darkness, that “gold
cometh from the North,” and that “Enlightenment has its origin in the hidden
sourres of power which ternify the minds of the ignorant.™

Peh in a double letter, meaning that it 1z one of the "“Gateways of the
Soul,” with two possible directions of passage. As a word, Peh means mouth, an
orifice related both the taking of nourishment into the system and to speech. In
the first caze we understand that it ig through the function of this devastaling
Path that the higher energies are hrought in to enervate the Personality. And
while apiritual nourishment passes into the system via this symbolic mouth,
speech paasses out of it.

Anyone who has done some practical esoteric work is aware of the
singular impertanece of worda znd of the sounds of which these worda are
composed. The vibration of 2 God Name (its utterance in such a way that it can
actually be felt in the hody) hae a dsfinite effect on the physical vehicle as well
a8 a concomitant effect on the psychic vehicles. This is a fact eazily teated by the
stodent, although the effect on the payche may not be completely percewed by
the waking conscivusness.

“Words of Power,” r.-rnperl;r,r vibrated with martian force, help ta bring
about the destruction of our personal Towers, false concepts and institutions
which we believe to be reality. But it should be understood that to tear
something down is to make room for something new. Mars may be a god of war
and destruction, bat it s aleo the God which rules over the fertility of cropa.!®
And, relative to spesch, we know that the Logos 15 rlso valled the Ward,
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Moat versions of thia key picture a Tower, set in a desolate landscape,
being strock by lightning. Figures fall from it as the Crown is struck off. In the
most simple of terma, this svmbolizes the sudden desiruction of our perception
of what congtitutes reality. The Tower im the concept of what most people cali
“I,”" the Personality awnreness heing shattered by an influx of force revealing
something of the nature of the Higher Self. The Tower also symbolizes sll man-
made institutiona, whether that meang government, religion, or any accepted
values,

Yet thiz is not to be construed ae the atriking down of evil. In faet one
title of the card in The House of God. The epiritual learning process involves the
continual building wp and siriking down of concepts formed only as useful
stepping stones into the inner worlde, For example, on the Paths we first
encounter the Archangels in anthropomorphic guise. This appears Lo be their
reality, particularly if we may not have believed that Archangels exiat in the
first place. What we encounter are contact pictures which have been established
through renturies of meditative practice. These are a useful creation of man,
rather than being the true and pure conseiousness of the Archangelic beings. To
encounter the Archangels as formless consciousness means to destroy another
Tower which we have created. Yel these Towers are necessary and sacred. They
are, like the densest expressicn of ourselves, onr hodies, templea of the Holy
Spirit. Appreciating this, we learn to apply the onderlying prineciples of each
Path without being bound by their necessarily artificial outward manifestation.
We know that anv Path we follow is, by definition, artificial, whether that be
Qzhzalah, Hinduism, Catholiciem, Judaiam or Buddhimm, and that each
carefully laid brick of these structures will ultimately be destroyed.

One key avmbol of THE TOWER is ita very izolation. It standa an a
desolate mountain top. Most individuals perceive themsaelves in this way, as
totally separate units of consciousneas. S0 the destruction of the Tewer means to
experience the True Ego, which ia not curs alone. The lightning flash on the
Tower iz a sudden realization, or flash of perception, of our renl identities. That
lightning iz in the shape of the circle and apear of Mars to indicate the power
which initintes the experience.

Om the Golden Dawn and Waite cards the lightning strikes the Crown at
the top of the Tower, an obvioua reference to the Crown of Kether. But what is
symbolized here is the false crowns of our existence, those man-mads values
which we believe to control us. And one of the meaninga of the Crown here is the
will, the Primal Will of Kether which is the only true reality. Our conscious
attempt to align curselves with this Primal Will brings about the destruction of
our belief that we actually have a personal will.

The reference to Mars on the 27th Path pointa to the Path's correspon-
dence with Geburah, the fifth Sephira. Here the activity of Geburah in tearing
away obeclete values takee pilace. OF course, it must be reiferated that the
Sephiroth are the centers of objective energy, while the Paths are our subjective
use of those energies. In varying dugree, the energies of all of the Sephiroth are
on all of the Paths, in this case that of Geburah being predominent. We also
recall that Metzach and Geburah, Venus and Mars, are integrally linked, and
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that the Gods associated with both Hod and Netzach are called the Gods of
Arrmies,

It is for good reason that Crowley sub-titled his card War. Throughout
esateric literature spintual gelf-development iy often described in martial terme.
The Bhagavad Gita, far instance, describas a syinbolic battle of the component
parts of the Belf: Krishna is the Higher Geniug, guiding Arjuna onto his inner,
and personal, field of battle.

Far too many people make the mistake of assuming the process of
spiritual development to be one of "“sweetness and light,” a misconception
fostered primarily by Christianity. THE TOWER points out that inner growth
must be a painful and overwhelming procese. Nature is not always kind to us.
Once we invoke the inner forees we soon discover that what we get is what we
need, and that is not always what wa want. Moat of all, it iz often not what we
expecl, The branches of the Tree of Life ure, as this card supgesis, [illed with
surprises!

The surprise and auddenness of ingight ia symbolized both in the Golden
Dawn und in the Waite card by the lighining flush. Crowley’s version
repregents the same principle, but atiempts to demonstrate some of the more
subtle shades of meaning of the Path. He tells us alsn that his card represents
the "“preface” to the coming of a new era shown in the 20th Key, JUDGMENT.
Hia version of THE TOWEE represents the despouction of the old order.

As in THE STAR, Crowley uses straight, geometric lines to mean that
which ju made by man. He points out that since perfection ia Nuthing (literally
no-thingl: “all manifestations, however glorious, however delightful, ara
Et_ajns"".ﬂl.'l'

In hig card the all-seeing Cosmic Eye oheerves and divects tha disruptiva
process of the Tower's destruction, while Dig, a Roman God of the dead, belches
flames from the siruciure’s bage. Un either side are the Serpent and the Dove,
representing “the two forms of desire. . the Will to Live and the Will to Dije. . ™
He sayws that they arve alan the “masculine and feminine impulges "%

In both the Gelden Dawn and Waite cards two fignres ave shown falling
from the Tower. Casc explained them as the dual modes of the lower personal
consciousness (consciouenesz and svb-consciousness) while Mathers called
these the Kings of Edom. Waite presumably agreed with Mathers insofar as hias
two figures both wear crowns.

Reference to the Kings of Edom leads us to some vety subtle meanings of
this card. The fall of the Kings of Edom refers to the congquest of that nation by
the Jewas, led by Judas Macenbeus. There is, however, a much deeper meaning
imbedded in that fall, a meaning which is discussed at some lengih in the
Zoher. That ook states that prior to the creation of ocur universe there ware
other univeraes, or forms of existence, with which the Divine Creator was
digpleased, and which he thus reduced to a state of chaos or nothingness.'#?

The Tower, furtharmore, has other biblieal implicatione. It is the Tower
of Babel, 8 parable wherein the relotionship of Speech-Tower is clearly shown:
After the flood the descendants are said to have seitled in Babylonia (Babel)
where they built a city of brick. They built a tower in a supposed attempt
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te reach up to, and conguer, the heavens. Seaing these men as coarse and
ambitinug, God aought to punish them. Where previously “the whole earth was
of one languape and of one speech,” and men could work in unizon, God
imposed diverse languages, forcing a dispersion across the land. In symbaolic
termsa, the building of a tower of falge notions results in confusion; it is
acceptance of the Imitations of “language,” meaning the strictuzres of any
particuler colture. In this sense, then, the Tower also representa the strucrore of
individual religicus systems. Those who are locked into the bricks and mortar of
any system are unahbie to see bevond that syetern to the Divine Unity and
purpose which is the Light of all true religions.

The extent to which the implications of this cerd go far above even the
level of the Christ center of Tiphaveth is shown by the three windows in both the
Golden Dawn gnd the Waite cards. The number three is a reference to the
Supernal Triangle, meaning that the activity of THE TOWER somehow
involves our cosmic selves. Crowley usea the aymbal of the Cozmic Eve (lhe
third eyve of inner vision) but the meaning is precisely the same. Here is the
involvement of {od the Father. What happens is that the Path of THE TOWER
may be considered the affirmation of the Primal Will that It alone is the Troe
Crown, thos bringing into balance in the self the pure positive (Chokmah) and
the pure negative (Binah) which stand at the top of each Pillar in our individual,
internal Trees of Life.

In fact, the whole Tree of Life is involved in this Path. Waite suggests
this by placing the Tower hetween twa sets of failing Yods {the descending
Spirit), adding up to twenty-two, the number of the Hebrew letters and of the
Paths. Here it will be recalled that the Lightning Flaghk is the very means of
creation of all fen Sephiroth. .

In the Golden Dawn card an even mure profound suggestion is made
concerning our human value syetems. On the vight lrand is seen the Tree of Life,
while on the left ie another Tree which is the Qlippoth. As the Tower is struck
down, the opposites of “good™ and “evil” are suddenly viewed differenily, and
one knows that all that is in the Universe is 8 part of the One Creator. And
again, az hag been ropeatedly stated: every created thing containg the seeds of
its opposite. :

To this point we have considered the pyyvehological implications of the
Path, ideas which may easily he derived from meditation an the card. But THE
TOWER invoives some symbolism rarely found in print. This symboliem is
purely sexuzl.

In the past the meaning of certain symhols was anly broadly suggested
because many in polite society might find them shocking. One such symbal is
the Tower ilwelf, which is & phallus. Moreover the mouih {Peh) may be
interpreted at one level to mean the opening of the male reproductive nrgan, that
from which the Yod, seed of life, issues. Crowley's card more than hints at this
by the form of the month breathing fire on the lower right. And in his diary of
1923 he is very explicit as he speaks of “‘the Blasted Tower which is really a
Phallus shootihg forth lightnings of seed."1%¢ The Fire is the destroyer and the
renewer, for it forees the iransmutation of energy firom one form to another. It is,
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thug, the initial activator which will nitimately lead to fruition. This becomes
clear as one asks the question: What happens to the Tower, here seen in the
process of being consumed” The answer is thul whual happens is exactly the
game as in our physical world when something burns. Energy is released to be
restructured and to manifest in another way,

Thus is an extremely important lesesn about the nature of transmuta-
tion of enerygies in the Universe imbedded in this card. The transmutation is so
all-pervagive that it is found at every level of the Tree of Life. Knowing that the
Mare energy 1s the universal sexual force of Microprusopus, and that the image
of the Tower is in some {though not all) ways the phallus, poinls v one
important meaning of the card. It is the higher sexual energy destroying the
perception of the Pergonality about the nature of the sexual function; it is
destrection of the perception of the sex organ itsclf in orgasm. And, as earlier
noted, one of the precepts of the Mysateries accurately states that “God is sex.”
Needless to say, this precepl wus hot much bantered about in the Vietorian era.

There is st ancther complex mystery to he encouniered here. This is
the mystery of circumeision, an ilea implied by the striking of the “Crown”
from the top of the Tower. This is unquestionably one of the most secrat
meanings of the card, and ane which is supported by Gematria. The letter Peh
hag a value of 85, which we discover to be the same value as the Hebrew word for
circnmeision. It might also be udded thai when they conquered the Edomites,
the Jews forced them to be circumcized, which allowed the Edomites to be
absorbed into the Jewish society.

The rite of circumeision is of very chaeure origin, but it is & practice
known to have been spread by the Egyptians!®* Biblical texts show that a
number of ideas were involved: 1) It was related to preparation for marriage. In
the case of the Myateries, this may he taken to mean what is called by
Alchemists the “Chemical Wedding.” 2) It was a rite of initiation into a social
group. 3) It was g “redemption offering,” as is described in Leviticus.!%® 4) Most
important, it wae a token of the covenant between Abraham and God. In
ancient terma this meant an agreement between fwo parties, not ag a contractin
the modern sense of the word, but as a bi-lateral pledge of loyalty.'"®

Thra it may be interpreted that the fail from the Tower, the sacrifice of
one's perception of the sexual function {a symbelic circumcision) is reguired
continually of mankind to maintain the covenant between Ahraham and God,
i.e., to maintain the given Path by which one may return to the Source of All.
But this is also initiatory; it is & preparation for the Knowledge and Conver
sation of the Holy Guardian Angel of Tiphareih,

Interestingly encugh, the biblical text calls for areumeision of all male
children un the eighth day of their lives. The correspondence with the sighth
Sephira, Hod, connected to Netzach by the Path of THE TOWER can certainly
be suggested.

The Tower iz the phallus. But this symbeliam docs not mean in any way
thal Lhe Path is excluaive to those functioning in male incarnations. The Prth of
Peh exists prior to the point of differentiation of the sexes for incarnation,
and i¢ thus an amalgam of both maseuline and feminine energies. On this Path
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one muat focus on the male component of the sexual foree, as on other Paths one
must deal with ita fermale companents. A male or female hody does, howevaer,
make some differences in the way one approaches the lower Paths beneath
Tiphareth. Energies are prolarized differently in the experience of a Path,
according to the sexuality of the physical wehicle. This makes no practical
difference in individual working: only in group worling are such polarities of
necuessity conaidered.

26. THE PATH OF AYIN '
The Devil @\
The Fifteenth Key -

PATH COLOR: Indigo
RELATEID S0UNIx A Natural
SIGN: Capricorn (Cardinal
Earth)

MEANING: Eve

SIMFLE LETTER: Mirth
ESOTERIC TITLE: The Lord of
the Gates of Matter; the Child of
the Forees of Time
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THIRTY-TWO PATHS OF WISDHOM: The Twenfy-sixth Path ia
called the Rencvating Intelligence, because the Holy God rencies
by it all the changing things which are renewed by the creation
of the world,

The Path of Ayin, THE DEVIL, cannects Tiphareth, the center of the
Bun conzcicnsness, with Hod, aphere of Mercury and of the intellect. The
twenty-sixth Path is formative and, in terms of the structure of the self, is an
intellectual bridge between the Personality and the Individuality.
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M all the Paths, this may be the mosgt difficult for those rooted in
western cultures to understand, for its interpretation flies in the face of the
meaning which most paople have ¢ome W atiach to the Devil. In Qabalistic
terma, the Devil in not viewed as an evil entity having its own separate
exietence. Rather, it represents a special mystery which must be penetrated
before one can directly know the Higher Principle of the Seif. The Devil, which
iz the adverzary, is the Master of manifest form which we must face and
cotnguer.

Paul Foster Case, in his study course, went farther than any other writer
in pointing to the profuund implications of this card. He said: “Of all the kevs of
the Tarct, Key 156 is one of the most important. It is the symbolic veil for the
greateat practical secret of oceultism. It both conceals and reveals the secret of
the powars ascribed by tradition to Moses, David and Solamon. This is the same
great secret Pythagoras learned in Egyptian temple schools, Ft is the great
Arcanum of alchemy and magic. To know it is to be able tn make the
Philosopher’s Stone and the Elixir vl Life, Yel those who know it cennot teil. For
the eagential point is hevond the power of words to express.”'* Here we
undersiand that we are dealing with & Path on the Tree of Life which is a
traneition between the intellect of normal waking conecicusness and true
gpiritual consciousness.

There are three Paths leading directly into Tiphareth: THE DEVIL,
TEMPERANCE and DEATH. Each of thess Paths represents s special trial.
But it must be reiterated that the student is not requived to travel all three Patha.
These wheo choese the devotional Path of the Middle Piilar need deal only with
TEMPERANCE, leading from Yeszod to Tiphareth. Yet the choice of following
each and ewvery Path means the acquisition of control over the energies which
each Path symbolizes; every Path confers a unique parwer. On the other hand, to
iravel the Middle Pillar means to understand and balance, within the Self, the
energies of all twenty-twa Patha. The differenice here ia that one can understand
these (conceptual) arpects of congciousness, without necessarily developing the
ability to manipolate these same energies. 1t might be said that what
differentintes the student magician from the Catholic monk is a greater lovel of
curiosity. Some, of course, come to ocenlt atudiea throngh & desire for vaw power,
but quickly learn that if such power iz acquired and misused there i3 &
devagtating price to pay. There is ho queslion thal the devotional-meditational
Path is a much safer one than the magical Path.

That which is aymbolized by THE DEV1L is, in fact, raw power, [tis the
foree which brings about the transmutation of THE TOWER, a fact underscoved
by the relationzhip of thia card to Mars: THE DEVIL is the sign Caprirern in
which Mars iz exalted. This is 2 weighly, ever blind, sign of Earth, one which
symbolizes both the highest and the lowest. Yet it is considered a sign of
initinfion, or release from the limitations of matter. It iz limitation that is
suggested by the rulership of Capricorn by SBaturn, the planet of Binah, the
Great Mother. Capricorm governe the limitations of form, whether that means
the enclosure of matter or of time, the avtificial system by which we meter and
enclose all setivities,
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The Devil represents the average person’s misperception of reality, the
belief that our material condition is “real™ in the true sense of the word. This
migperception ig symbolized here in two ways: Fiml, the Devil is intended to be
geen as & humorons figure, the bogey-man of our coilective childhood. Our belief
in the ilfiusion of matter created by the energies svmbolized in thie card is
actunlly laughable, and it is here more than implied that laughter and good
humor about our lives ia a tool which will help us to transcend the illugion. We
must learn not to take our perceptions of the material world seriously. Mirth is
the first grest corrective.

SBecond, our misperception of the real natore of things is suggested by
the inverted Pentagram om the Devil’s head. The sacrad symbol of mankind,
turned upside down, means that most people’s vision of the world and iis
relationship to a spiritual reality ie itzeif upside down. And the meaning of the
letter Avin, eve, meansa that the leszon of this Path is a reorganization of
perspective, 2 new vigion of thinga. Eve symbolizes both our acceptance of what
we gee in the senzory world as real, and the greater vision which comes through
the use of the inner eve. To accept what nor physical eyve talls vs 15 {0 be subject
to illusion and bondege, a state symbolized in the Golden awn and Waite
cards by the chained figures. The figures are horned tn show that they are,
however unwittingly, the servants of this comical cresture,

Cne primary stutement of this Path is that the Devil does not exiet a5 he
iz postulated by the ignorant. As is written in the Emeraid Tablet: “ull thinga
wera from Une, by the meditetion of One,” meaning that there ia nothing in the
universe not of God, including the so-called Devil. The card contains one of the
greatest mysteries of the Qahalah, which is that the Devil is the neceasary
meang of reaching the Christ-Buddha eoneciousness of Tiphareth. Described
variously a8 the “source of the forma and appearance of relative existence,” and
as the “Lord of the Gates of Matter and Child ef the Forees of Time,” the Devil is
both the Tempter and the Redeemer. He ig alac described as the “Prince of the
Powers of Air,” indicating that thiz energy is mediating in the flow of Astral
currents, Air is to be undergtood here ns the whole of Yetzirnh, the Astrol Flane
which controls the ebh and flow of matter.

Thia Path confers the ahility to bring right-side-up the Devil’s Penta-
gram and to lift his torch uwpward. In practical terma, this meanas the ahility to
reverse the currents of Astral Light. Inteflect and diaciplined meditation are the
means by which this may be accomplished, and by which the Philosophers
Stone and Elixzir of Life may be produced. The process begins with the inteliect
of Heod, and leads into the intuition of Tiphareth. This ia the meaning of the text:
of the Thirty-Twa Paths of Wisdom, which describes Ayin as the Renening
Intetligence. We understand that it is only through the forces of the Devil, and
our right understanding of them, that we may come directly to the Light of God
the Son.- The scriptures state that even Christ, Himself, passed through the
temptation of the Devil. In this the way is pointed out for na more clearly than
fundamentalist Christiana could ever begin to suspect.

Eliphas Lévi ealled this Path “The first physical manifestation of the
Divine Breath.” And here we recall that “Saturn eats its children,” meaning
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that while the creation of the illusion of form is essential to manifestation on the
earthly plane (and is what manifestation actually means) the “dissclufion of
these forme ia essential to the Path of Return.” For the Alchemists, dissolution
means analysis, which is precisely what we apply when we intellectually
separate the component energies of ourselves and our universe into twenty-two
Patha on the Tree of Life. Firat we must concepiusally {as well am practically)
geparate out these component parts, then we muat reintegrate them through ony
underatanding of their operation. To extend an analogy made earlier: it is only
by focuring on each part of our body svetem, considering each organ separately
that we come to an vnderstanding of how the organs work together to maintain
our physical being. The reintegration, in this sense, 18 our overall view of the
interartion of the organs. Having come to this overall view, we can then hegin to
actively apply the new knowledge, This is a positive phase of ueing what we
know. It ia the gtep which followa the diasclution and re-integration. But ag we
function within an earthly incarnation, everything muest be related back to cor
muondane condition. BEach lesson must be grounded.

This iw Lhe psychological meaning ol a process which has been described
in syvmbolic terms over the centuries. Qur psychology has given us words for
relationships of energies which the ancienta coueld only svmhbolize. Wordas sach
a8 “"eeb-conecious” and “unconecious™ have hecome such an integral part of ony
vocabulary that they are taken for granted. We are thus, move prepaved than
any other age to deal with the concepts of the Mysteries, including what has
heen variously termed the Akashic Fluid, the Odic Force or the Astral Light.
This force is manipulated, for whatever end one may chooae, through an
understanding of THE DEVIL. Here Lévi {who used the term *“*Great Magical
Agent”) describes the procesg of manipulation aa, to dissodve, to consolidate, to
giicken, to moderate'® This i disgolution, re-integration, aetivity and
grounding, The same qualities can be described as Fire, Water, Air and Earth.

The requisite interaction of the Four “Elemenis™ is also sugeested in the
Golden Dawn and Waite cards: The inverted Torch 15 Fire, the Eagle's claws are
Water, the wings are Air, and the grotesgune body of the Devil is earth, One
interesting, though even lesa obvious symbolism is in the DeviFe being
represented with the ears of an asa, 3 mythological veference pointing toward &
gexpal interpretation of the card, Prigpus was the Roman (God of the phallas, to
whaotn the asa was traditionally sacrificed.¥ {Readers will note that it is
virtually impossible to make this statement without seeming to intend a bad
punj.

The symbolism of the Golden Dawn and Waits cards ie essentially the
spame, with one exception. In the (olden Dawn card the Devil holds a single
hom in his right hand. This ia intennded to be the hom of a Ram, the beaat or
Arieg, the Path of THE EMPEROR ruled by Mars. In this, Mathers pointed tu
the mest profound meaning of the card, for this iz also the Jewish Shofah, the
ram’s horn which sounds the call to prayer at Yom Kippur. Thus does the Devil
hold op the very means of release from bondage, In him is bath that which
snelaves and that which gonfers freedom. Moreover, we are led to understand
that what is symbolized by the Path of THE EMPEROR is the pure energy
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{recalling Aries to be the first Sign of the Zodiae, and initiator of Spring) which
causes the fall of THE TOWER, and the testing of JUDGMENT. All hear a
relationship to Binah, which is a fiery red in Atziluth.

Crowley’s card is far more gomplex than the others and is, again,
explicitly sexual. He describes (he Key ag representing “creative energy in it
moet material form,” and as “Pan Pangenetor, the All-Begetter.” His goat is
Pzan standing on the highest mountain-top on earth, ageinst *a background of
the exquigitely tenuous, complex, and fantastic forma of madness.” 14" Batwaen
the legs of the goat is the wand of the Chief Adept. It takes Little obscrvation to
realize that what Crowley hae represented in his card is a penie with two
testicies, appropriale in that he considered this card to mean the most male of
all male energies. He makes a further statement by having the tip of the male
organ outside the card, symbolically in the greater heavens, while the testicles
contain the hound-up forms of phyeical manifestation.

Undoubtedly there are many who will be made unenmfortabla by tho
recrrence of paintedly sexual symboliam in the carda. This symholism has
heen underatood by initiatea of the Mysteries for cenluries, bul it is only recently
that our socciety has reachead a stage of maturity wheye such ideas may be
discissed apenly and i proper perspective. Certainly, any adult will agree that
orgsem is the most powerful natural force to aftect the human hody, vet it ia
merely an indicator of a power of God so overwhelming that our minds cannot
hegin to conceive of it.'+

25.THE PATH OF SAMEKH

Temperance
The Fourteenth Key

FATH COLOR: Elue
RELATED SOUND: G Sharp
SIGN: Bagittarine (Mutahle
Fire)

MEANING: Prop

SIMPLE LETTER: Anger
ESOTERIC TITLE: The Daugh-
ter of the Reconcilers, the Bring-
er Forth of Life

oan onio

THIRTY-TW( PATHS OF WISDOM: The Twentyv-fifth Poth is
the Inielligence of Probation, or iz Tentative, ond is so called
hecaise it i the primary femptation, by which the Creator trieth
all righfeous porsone,
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Tha Path of Samekh, TEMPERANCE, leads from Yesod to Tiphareth,
from the Moon to the Sun, from the Personality to the Higher Self. It is ameng
the most important and difficult Paths of the entire Tree, and one on which the
very snormity of the Great Work may be experienced. It has been called a Fath
which is the “Dark Might of the Soul,'"#2 3 Path on which one enters a deep
tunnel in the belief that the Light is to e found at the end of 1t. Thia is 2 Path of
trial and temptation, called the Intelligence of Probation. It is also known as the
“Danghter of the Reconcilers, the Bringer Forth of Life.” In hia 777 Crowley
made thie comment on the letter Samakh: It iz “The Womb preserving Life. Belf:
control and Self-Saerifice govern the Wheel 141 All of these phrases divect us to
the idea that behind this card, ultimately, is the Great Mother, the orn%x hiny
{YHVH Elokim) of Binah. Far this veason the central figure of both the Golden
Dawn and Crowley carda are fernale. Moreover the Twenty-Fifth Path is
that of Segittarius, the Archer who i alse Diana the Huntreas, Goddess of the
Moon. This repeals the principle that 21l of the figures of the Tarot {except THE
FOOL) are Mother-Binah and Father-Chokimah under different guises.

In her function as Yana she governs the tides of earth, and the
fluctuationa of the Astral Current. She is the natural framework and support for
the waxing and waning of the energies of existence. She is the Prop, the very
meaning of the word Bamekh. The Groat Mother 1s, thus, the “Womb preserving
Life.” She i& restriction and contro] over natural energies; all of the energies of
the manifest universe are controlled and manipulated within specific hounds
gnd restrictions.

In their Voice of Isig, Hariette and Iomer Curtis describe the Universal
Mother as the “power of bringing [urth in humanity the Divine Child or the
Chyist.”"¥* It ig that which in every individual brings about the contact of the
Perasonality with the inner divine light. This iz, in Gabalistic terms, the
Knowledge and Conversation of the Holy Guardian Angel. Riging on the Fath
of TEMPERANCE leads to our bearing of the Child, which ig ovreelves rehormn.

Key 14 is 1he beginning of an awureness of the Higher Self of Tiphareth.
The card demonetrates not the experience itself, but how the experience is
braught about, i.e., thrangh an exchange and balance of opposites which can
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only be symbolically deseribed. The use of symbels here has nothing whatso-
ever to do with secrecy, but is merely reflective of the inadequacy of language to
desctibe the process.

Crowley's card is the most specific, showing the process in alchcmicnl
terms, where Fire becomes Water and Water becomes Fire. And, ag we
appreciate that the primary alchemy takes place within the bedy of the
alehemiat himself, we can alsa appreciate that this card is deseribing an actual
phyeical effect. It is not nearly so symbelic as some might believe.

The willful interchange of Fire and Water is the merging or tempering of
energy opposites wilthin the boidy, here symbolized by a stream poured back and
forth from one vase to another, This is the Living Waier, conscioteness vivified
by being merged with the Fiery Spirit. The process is one of bringing the
Spirit inte the body sc that it tempers the conaciousness, and i3 itself tempered
by the coneciousness, thue forming something new, something which is “more
thun the sum of its parts.” Thig is the persenal application of the Yod (Fire} and
Heh {Water} uniting in the individual o pruduce Vau (Air} within the body
which is Hehfinal and Earth.

The process involves an inner manipulation of sexual energies. Indeed,
the symbaoliem of the arrow released vpward is one of apiritual orgasm. Such
an interpretation may appear extreme, but is actually wellaccepted in
Chrigtian iconography. The ecstasy of Theresa, the sixteenth century mystic
and Saint, is deacribed as an angel thrusting a flaming arrow into her heart.
This symbolism of the piercing arrow which bhrings ecetasy and enlightenment
appears to be a universally applicable (indeed archetypal) description of a reai
PTOCEss.

What happens is the establishment of u rhythmic masturbatory motion
of inner energy, The mental control of this energy, its conscious manipulation, ig
symbolized by the interchange of Fire and Water, or by the interchange of fluid
hetween vases. The key to thizs actually simple process i2 the infinity eymbol, the
figure sight which Waite uses above the figure of his MAGICIAN, It iz an ebh
and MNow which ia confined, i.6., is need within very specific perimeters (thus the
womb aymbalism) but which is taken in eithey direction at will. A= onechanges
the rate of vibration of this inner energy, one vaisea ov lowera the level of
consciousness, 1.e., moves from Chakra to Chakra or from Path to Path.

To explain all of this in a more simple way: At the lowest level, Water
{which we have previcusly described as eonscivusness) being acted upon by Fire
{the sexual, Kundalini energy) produces the images of the astral, the pictures
which form in our minds. These are the Air (Van) quality, as cur minds are the
grounding Karth. The principle is one of producing a consciovsly-controlled
vigion, one which is limited by the will, The important point to understand is
that most of the word symbals of Alcherny, Hermeticiem, Qabalah, ete.. describe
processee te which anyone can relate. They are neither remote nor complicated,
especially at the level of Assiah. And, in some reapects, this whele symbolie
lanpuage has been totally superseded by the language of psychology as
established by Carl Jung and others. _

Ii should be added that the Metrlsdescribed in Alchemical literatore are
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the same as the Seven Chakras of the Hindus, the SBeven Planets and the
Baphirath of Microprosopus. These worde have been used sz codes over the
centuries, meaning seven distinct levels of objective consciousness. Thus, when
one speaks of 1 Planet ruling a sign of the Zodiae, what iz meant is the
relationship of 2 Sign to a given center of energy hath in the Greater Universe
and in the Human body.

Sagittarins ia the sign of the Zodiec related o TEMPERANUE. Its
Planetary ruler ia Jupiter, meaning Chesed, but alse to some extent the WHEEL
OF FORTUNE, tenth key of the Tarot.

Chesed is suggested by the biue colored robe worn by the Golden Dawn
angel, the color of the Twenty-Fifth Path in Atziluth. On the figure’s breastis a
goiden square, a further reference to Chesed, to the number four and to matter.
In the Waite card the square is covered hy a triangle, meaning that all of the
manifest Universe is governed by the Supernals. Here we recall that Chesed is
the architect of all manifeatation, working with the pure “potential toform™ of
Binah.

To reiterate the impertant meanings of TEMPERANCE: 1) It vefers to
an actoal physical process, one which has been the secret of mystics for
centuries. 2) This process involves an interchange of opposite energies directad
by the will. 3) The process is set in motion at the level of the Highar Self. It i
instituted in Chesed, the most refined level of Microprosopus to which the
Higher Self is central, and the Sephira where the will to form of the Great
Mother is enacted. 4) Until this process is accomplished, the Higher Self cannot
be known to the Personality.

The whole experience is one of preparation of the Personality, and the
body in which it ie operating, to deal with an influx of Light which would he
devoetating to a aystem unready to handle such energy. Most important here ie
the monitoring of progress, the continual testing from above. Itis the angel here
which ia at once the Higher Salf and the inilialory [urces of Nature, which pours
the elixir from vase o vase. This is an ongoing process of teating, measuring to
see how much the physical vehicle can bear, When it can handle the siress of the
energy interchange here symbolized, the srrow is released. On the other band,
the Angcl makes certain that no individual is allowed more than it can handle.
The result of taking on teo much at once ig an admonishing jolt, from this angal,
not soon to be forgotten. The angels, described as sentinals at each inner gate,
are there for our own protection.

Some special insights may be derived by mnsldenng the description of
the letter Samelth in the Sepher Yetzirah, glthough the torms in this decument
lend themaelves to an extraordinary range of interpretation. The word anger
{ ta17 )is relerred to Samekh. However, Case states that this iz a “blind,” and
that the original meaning of the Hebrew word was gufvering or vibrition. 4o
Such an interpretation is entirely consistent with the alchemical eymbalism, for
the interchange of Fire and Water is a control.of innher sibrations. But there arve
twa other meanings of “anger’ which might he appropriate to this Path, Firstis
the idea of anger in the sense of Divine rage, o paseion so overwhelming that ite
force draws the bow and releases the arrow of Sagittarius on the upward Middle
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Pillar, Becond, is an aspect of the Mysteriea only rarely discuzsed, and certainly
germane to the Twenly-Filih Path: thiz is the very regl hostility often felt by the
student toward the Path ifself, as he worka day after day and szems to be
getting nowhere, Such hostility and frustration ia in iteelf a major test; it is part
and parcel of the work prior to the emergence of inner proofs. The anger, i it
may he called that, is dispelled along this Path, as the Spirit begine to fill the
vesgel in which the elementa have been purificd to reoeive it

The relationship of this Path to three others provides one of the best
interlocks of Qabaliztic eymbolism, for the combined letters of the three lowest
Paths, 77, v, and p, spell the Hebrew word for 5ow. The same word also means
rainbow, A recurring symbol in the Tarnt. Theee three Paths are the forces
which, when combined, send the arrow skyward toward Tiphareth, These are
the three minor tests prior to the major testing of TEMPERANCE. To even
approach the twentyfifth Path one must have begun to temper the “Water” of
The MOON (7)) with the “Fire'" of JUDGMENT (¥ ) and ground the inter-
change on the Path of THE UNIVERSE ( n}). This work is suggested in THE
UNIVERSE by the bi-polar rods carried by the centrsl figure.

The Golden Dawn and Waite cards are very similar in their zymbolism,
both following tradition very closely. The Golden Dlawn voses are red and blue
to symbolize an interchange between opposite energies {Chokmah and Binah in
their Atziluth colors). The vases on the Waite card are gold to show that all of
this is an operaticn of the Sun. That planet is also represented by the sign on the
angel’s forehead, and by the aphere above the Golden Dawn angel’s head. [n
both cazes, also, the angel has one foot on solid water and the other on land
meaning solid matter and fluid consciousness. The Water is somewhat
representative of Yesod, the lower source of this Path, the Foundation which is
the aource of the dualities of our sensory condition and which controls their ebb
and flow. These are the opposites which we seek to manipulate throngh the
conscioug use of the Solar Fire shewn in the backgrrund as a flaming voleano.

Crowley’'s gymbolism I3 at onee more cemplicated and more explicit,
altheugh the meaning of the eard which he calla Arfis precisely the sama az the
others. And, of those cards in which Crowley devinted radically from tfraditional
design this is one of the most succesaful. It graphically demonstrates complex
and subtle principles vnly vaguely suggested by the Waite and Golden Dawn
cards.

Crowley points out in his Book of Thotk that this card is the complement
and fulfillment of Key six, Gemini, THE LOVERS. Itis “the Consaummation of
the Koyal Marriage which took place in Ata VI, .. Itis the same formula, butin
a mare advanced stage. The original duality has been completely compensated;
but after birth comes growth; after prowth puberty; and after puberty,
purification.”!?® There is a perfect interchange. The alchemical Eed Lion has
beporne white, and the White Lion has beecome red. Water 1a poured on Fire, Fira
iz merged with Water, all within a golden eauldron which is understood to be tha
purified phyaical vehicle,

It will be aeen that a tiny arrow rises toward the breasts of the fgure,
which are arranged in the form of the six planets of Micruprosopus around the
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Sun. Moreover, the method of successfully treading this Path is cryptically
given in the Latin inscription around the fhgurc: Visita Interiora Terrae
Reetificando Invenies Ocewltum Lapiderm which means, “Vieit the interior parts
of the earth: by rectification thou shalt find the hidden stone.” The stone,
sometimes veferred to as the Philosopher'zs Stone im the ultimete goal of
alchemy.

Obviously, it would be imposeible fo expand here on the ayetemn of
alchemy and the Great Work, to which Crowley refors. It must, however, be
added that Crowley's use of alchemical symbolism has some private meanings
spreuific bo his sysiem. Ag in THE TOWER, he mentions that there is a special
seeret hare, known to IX? initiates of his 0.T.0., and one which readers will not
he surprised to discover is again blatantly sexual.

In his bock Sexuelity, Megic eand Perversion Francis King explains a
“code’” in which the sexual technigues of the O.T.(3. were described: “This code
was drawn from the traditional technical terminology of alehemy. The penis
was referred 1o as the atharor, the semen as the serpent or occasionally the
biluod of the red lion, while the vagina was called the curcurbite or the retort. The
secretions that Jubricate the vagina were called the menstruum of the Gluten,
sometimes abbreviated to the menstruwm, and the mixture of semen with
waginal lubricant was termed the First Maffer, or when supposedly transmuated
by the magical powers of the participants in the rite, the Amrita or Elixir.

“The initiates of the IX® claimed that success in almost any magical
operation, from the invocstion of a god to “procuring a great treasure” could he
achieved by the application of the appropriate sexual technigue,”™ 7

Death
The Thirteenth Key

FATH COLOR: Green-blue
RELATED SCGUND: & Natural
BIGN: Searpin (Fized Water}
MEANING: Fish

SIMPLE LETTER: Movement
ESOTERIC TITLE: The Child
of the Great Transformers; the
Lord of the Gate of Death

24. THE PATH OF NUN
' -~

oooJoan

THIRTY-TWO PATHS OF WISDOM: The Twenty-fourth Path is
the Imaginative Intelligence, and it i3 go called hecnuse it gives o
likeness to all the similitudes which are created in (ke manner
similar to its harmonious elegancies,
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The Path of Nun, DEATH, is nne of the three Paths leading from the
Personality to the Higher Self. As u preface to ita study one may usefully
consider comments by Case and Crowley. Says Case: “Key 13 tells the Secret of
Seerets. . he whu knows the secret has in his handas a power which might be
used to overturn the world. Yet no person learns it until he is truly prepared, and
more than anything else, this means such =thical preparation that no
temptation to misuse this power could ever be sufficient to turn the knower from
the path of strietly eonstructive and heneficent application of the force he is able
~ to control.”? One may also recall Case’s statement about THE DEVIL that “Tt

is the symbolic veil for the greatest practical secret of ocenltiam.” As we shall.
gee, the similarity of description for these two cards is no coincidence.

Crowley commenta on the farveaching implications of this particular
card. In discussing the fish, meaning of Nun, he saye: “This symhaol resumes the
whole Secret Doctrine.”" 14

The great importance of this Path is pmntcd ot by itz very position on
the Tree of Life. It is on the Path of the Flaming Sword between Tiphareth and
Netzach, meaning that it is the Path of emanation of the Lower Creator-Energy
into matter; it is the Psath on which the energy of God the Scn is transformed
into the first ephere, or pattern of energy underlying the material world, In
terms of the individual man, this is the Path on which the Higher Self directs
the Perscnality “downward” info incaration. Congidered on an upward course
of personal evolution, it is the Path on which the Personality energy, projected
by the Higher Self, is absorbed in physical death or reconceptualized in
initiation. The Great Work invelves much which couid be called psychelogical
re-orientetion: there ia a perceptual change about the nature of reality and about
what constitutes the Self. This.ia one aspect of the “transformation” on this
Fath.

The transformation invelves leaving the desire naiure of Netzach and
being abeorbed into Tiphareth. This desire nature is the very essence of the
Peraonality which fanctions entirely in terms of the satisfaction of its needs and
wishes. The very will to live, meaning the desire nf the Personality te continue to
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function in the sensory condition, is abrogated on the Path of DEATH. Here the
temporary and illnsery nature of the Personality is corréctly seltf-perceived. The
Personality undergoes a willful “death,” surrendering everything that it
believes itself to be. Moust difficult is that this total survender of life, this
initiatory sacrifice, must precede the experience of vosmic awareness. One is
required to give up the {otality of one's being, ome's very life, in relative
darkneas, vet in-the faith that there will be a resurrection into the Light. As
Jung puts it: “By descending into the unconscious, the conacious mind puts
itself in a perilous condition, for it is apparently extinguishing itaslf. 159 It i, ag
Gareth Knight described, a "Dark Nighi of the SBoul”" much as on the Path of
TEMPEBRANCE, another of the three Pathe leading fiom the Personality to the
Higher Self. One may proceed to the experience of the Higher Self on any of
these Pathe, but the lessons of all three Paths must be mastered. THE TYEVIL,
TEMPERANCE and DEATH are different perspectives and aspects of the same
thing, TEMPERANCE being the Falh of meditation betwesn Ayin and Nun.
This might more sastly be understood by considering the idea that the figure of
THE DEVIL, the Angel of TEMPERANCE and the akeleton of DEATH are all
aspects of the Higher Self. '

Enconntering such a tightly defined trinity of Tarot Keys, one may
wonder how the universally applicuble principle of the hin? may relate, In
thie case DEATH is Yed-Fire, THE DEVIL is Heh-Water and TEMPERANCE
is Veu-Air, the result of the interaction of the other two. The Sephier Yetzirah, of
courae, speaks of only the Yod, Heh and Vau, As applied to these three cards, the
Yod Heh and YVau are forces interacting in our own physical vehicle, the Heh
final. -
It will be seen that while the Tree of Life hag a Path called DEATH,
there iz no opposite Path of Birth. This can he explained in two ways. The first is
that THE DEVIL, which enchains in matter, i in some ways the card of birth!
But, more important is the fact that both birth and desth are essentially the
same transition. As one is born into this world, he dies to an inner world; as ene
dies to this world, he is born back into the same inner world of origin. So this
card reprosents the symhbolic passing through a gateway which is at onee the
utter destruction of onre phasa of energy, end the tranaformation of that epergy
into apmething elge. But the transformation is directed from above. Thug is the
Tarot Key called The Child of the Gregt Transformers. It is also the Lord of the
Gates of Death, Nun is not the Great Truneformers themselves, he is theiv CRild.
Nun is not Tleath, rather he ia the keeper of its Gates. Herein lies an important
principle for the real understanding of this card.

Another symbolism which may be very helpful is an alchemical one, To
this Path is attributed putrifaction, the decaying hlack masz in the crucible
which eventually turns inte gold. Il is the emergence of new life from death. Of
the four cards shown, only Crowley's suggests this idea. The Crowley, Golden
Dawn and Mareeilles versione al]l show the skeleton of Death wielding a scyrthe,
o tool of the harveat which is aleo a symbol of fime, and thas of Saturn-Binah,
giver and destroyer of Life. Only in Crowley's card does the destroctive aweep of
the seythe also produce bubblea in which new forms of life are seen to be
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developing. Thia is the resurrection which follows the traneformation of Treath,
In fact, both Crowley and Mathers attribute the skeleton to Osiris, a God slain
and resurrected.

{M pourse, in all cases, the skeleton represents that which remains after
the maggots of earth have consumed the flesh. The skeleton {3 the ramework of
the organ syatem, and is thus central to growth and fruifien. Interestingly
enough, ag the word Nun ie a verb it meana to sprout or to grow. In this we can
view the skeleton ag a symbolic and perpetual seed. The plant diesin the winter,
but not hefore producing geeds which will regenernte itz imape in the spring.
The image which carries over i a kind of epiritusl skeleton, a paitern
maffected by the trepsformefion of the plant: The plant becomes the eesd,
which again becomes the plant. This is what is meant by the worde of the
Thirty-True Paths of Wisdam: . | it gives & likeness to all the gimilitudes which
are created in like manner gimilar to it2 harmonioos elegancies,” Meditation on
this ides will reveal the ultimate message of the DEATH card, which is zathera
distillation of the entive Great Work or, as Crowley said of the fish symbol,
“resumes the whule Becret Doctrine.”

Mun means fish; Tzaddl meane fish-hook. And while the Sepher
Yetzirah relates imoginaiion to Tzaddi, the later Thirty-Tro Paths of Wiedom
calla Nun the Imaginative Intelligenice. To make thie symboliem lezs mysteri-
ous, the documents imply that on the I'ath of Tzaddi we begin to develop the
toola of Creative Imagination which are required W (read the difficult Path of
MNun, i.e., to make the transition between Personality and Higher Self. Again,
everything is summed ap by the fish symbolizm.

The fish is a traditional svmbol of what the alchemists call First Maiter,
g almast impoessible subject to describe, but which is the mind-subatanee of
svarything that is. Gareth Knight sava that the best modern definition is offered
by Colenidge and is the “Primary Imagination, ™o

The fish has alao, since pethaps the zecond century A, been a key
gymbol of Christianity. In the earliest Church the Fucharist was not specifically
represcoted, but was implied in & number of inhocuous meal acenez, The mest
common of such ecenea was the Agope or Friend’s Meal. leonographere describe
auch scenes as a fractio panes, mesning that bread is broken symbolically. In
the earliesi Agape seenes, several figures are shawn around a table with a fish
at the center. Thie fish, alwaya shown alive, and often in dual form, represents
Chriet who offers himeelf as the aymbolic meal.

Christ came to be associated with the fish, primarily through the
imagery of the Miracle of Loaves and Fishes, another convenient way for the
early Chrietians to secretiy represent the Eucharist, Itis also related to m title of
Christ: Jesus Christ Son of Grod Savior. When the firat Greak letters of this title
are combined, they spell Jehthos, the Greek word for figh,13

The environment of fish, that from which it comes, is Water. and in
Christian terma, this meane Chrisi coming from Mother Mary Binah, who is
often called Stellz Maris and the Great Sea.

The astrological sigp attributed to Nun, Scorpio, 1s symbolized in three
ways, It is the Scorpion, the Serpent or the Eagle. This is the transition on the
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Fath of DEATH from the dangerous creature which poisons and crawls upon
the earth, to the Serpent which tweaves ite way {a reference to the Astral Light)
upward, to become the Eagle which soars above all Leads.

Crowley uses all three of these symbols. His skeleton has the Scorpion
and Serpent at the feet and an Eagle behind the head, Most suggestive is that
the Serpent wyaps around the Fish. This is a circular, swirling activity, a
movement which the Sepher Yetzirah describes as the attribute of Nun. In this
context, movement meens change, continugl transformation which is the
skeletal pattern of the Universe, ie., that on which all elge is predicated.

Movement is the primary activity of the Mars force ruling Scorpic. And
ae Mare is invelved, se are DEATH, THE TOWER and the fifth Sephira,
Geburah. Mareover, THE EMPEROR is this Mars energy during the davlighs,
while DEATH ig the same energy in the dark of night. This is, again, the
darkness of unknowing, the “Dark Night of the 3oul” described by Saint John
of the Cross. What he asys of this condition applies to THE DEVIL,,
TEMPERANCE and DEATH: . . .although this happy nmight brings darkneas
to the spirit, it does a0 only to give it light in everything; and that, although it
humbles it and makes it miserable, it does so only to exalt it and to raise it up;
and although it impoverishes it and empties it of all natural affection and
attachment, it does so only that it tmay enable it v stretch forward, divinely,
and thus to have fruition and experience afl things, both above and below. . "5
His reference to the loss of natural affection and attachment is a comment on
the diminishing ¢f the desmre nature of the personality. There develops, in fact, a
dreadfil emptiness, almest a complete disinterest in everything, even concern-
ing whether one lives or diea. Life’s proceases ceass to hold value. Yot with thie
feeling, one pushes ahead, almost mechanically, but with great faith. The Soul
rmoves forward inch by inch, in an indescribable blackness {the “dark night,”
the “putrification™) in the belief, and not always so sure, that the light will
eventually appear to lead the way.

All that is involved relates o the sexual energies. Scorpio rules the
gexual organs as Mare rulee Scorpio. It is the reproductive energy which is
conscionsly directed in practical exercises such as that of the Middle Pilfar.15¢
Crowley's version of DEATH best indicales this activity.

The {zolden Dawn card is guite traditional, with two exceptions. Firat,
the Eagle of Scorpia is at the upper tight, changing from the form of the Fiery
Serpent. Opposite this is the darkened Sun which is intended to reprasent the
process of putrification, from which spiritual gold will eventually emerge. It is
also the Chrigtian “Darkness at Noon.”

Waite's departure from tradition, showing Death 55 a mounted skeleton
in armer represents another aspect of the Path, which is its warrior qnality.
Here Waite has drawn on medieval representations of Death, depicting him s
the Black Enight. Behind him is the fallen King of matier; before him a Bishop
in fish-head Mitre, supposedly intended to indicate the paseing of the Piscean
Age. The rising Bun hehind the dual Towers, firat seen on the Path of THE
MOON, ie algo a reference to resurrection, the conguest of death. Finally, and
most intereating in thig vetsion, is the banner with the White RBoge of ten petale,
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five inner and five outer. lnsctar as the Rose 13 based on five, 1t 15 a reference to
the Martian force of Gebruah. But the totality of the ten petals means the
involvement of the entire Universe under Kether, because of its white coler. This
algo means THE FOOL, and Uranua, to which the white rose is related.

23. THE PATH OF MEM e~
The Hanged Man = D
The Twelfth Key C—
PATH COLOR: Deep Blue V
RELATED SOUND: G Sharp

MEANING: Water -
MATERNAL LETTER: Water

ESOTERIC TITLE: The Spirit

of the Mighty Waters

Jn0oOooo
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THE HANCED ALAN. | | [
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THIRTY-TWO PATHS OF WISDXOM: The Fwenty-thind Path ia
calied the Stabiz of Intefligence, and it is 50 catled because if has
the virtue of consislency among all hymerafions,

THE HANGED MAXN, the Path of Mem, connects Hod and Geburah on
the Pillar of Severity. It is also & connecting channel between the Personality
and the Higher Seif, although its initiatory impliceiions are very different frorn
those three Paths leading directly into Tiphareth. This Path, and the symhbaolism
of the card, is a complete departore from anything previously encountered.

This is & curlous imagery, and most people react to it by tuzning the
figure right side up. The eighteenth century writer Court de Gebelin éven
thought the hanging figure to be a mistaks, claiming that the man wae
originally a eymbol of Prudence, standing on one foot while deciding where to
put the other 15 And thuugh such an interpretation may seem comical today, it
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is actually only in the past few decades that the troe and compiex meaning of
this Tarot Key has been publicly revealed. Avthur Edward Waite avoided the
issne as well ag any other knowing writer of his day. He said: “It is a card of
profound significance, but all the significance s veiled. . I will gay very simply
oh my own part that it expresses the relation, in one of its aspects, between the
Dhvine and the Universe.”® Perhaps the best clue offered by Waite is that the
figure is intended to represent a Fylfot Cross (Swastica), and is thus related to
Kether in some very essential way.

Most important is that this is the Palh of Water, the letter Mem being
one of the three Maternals, And, in some regpects, this is a Path of bapiisin into
Maternal Water. In fact, it could be stated that the experience of each Maternal
Path is 8 baptism: Shin is the baptism of Fire (JUDGMENT), Mam is the
baptism of Water (THE HANGED MAN} and Aleph is the baptism of Air {THE
FOOL). The water baplism ig the central, and nivotal experience of the entire
Tree of Life.

Water means Consciousness, the First an:lple uf the Alchemists, the
non-wet substance of which everything 15 produced. This spbstance, sometimes
called the Thinking Principle, is aymbolized by water beeause it has some of the
qualities of physical water, particularly in its wave movement. In its lowest
expression it is the Astral Fluid first discovered on the Path of the UNIVERSE,
drawn dovwn from Yesod, the Foundation. This helps to explain the particelarly
eryptic description of Mem from the Thirty-Two Paths of Wisdom: "The Twenty-
Third Path is called the Stable Intclligence, and it is go-called because it haa the
virtue of consistency among all numerations.” That iz to say that the
Intelligence operates in every sphere (Sephiroth and Pathe, i.e., “numerationa™!
and in the same way. The Astral Fluid, the Water, underlies everything that is.
Une can describe the gqualities and activities of thiz Water, but it is not untii the
Twenty-Third Path that one is actually abecrhed into it, ie, is “drowned” in
these waters and perceives himself as an intringic and inseparable part of the
One Conseciongness. :

We are, today, living in a period when. much of the complicated and
remote aymbolistn of the past is being expressed in very comprehensible
paychologicel terme. In digcussing an experience of the Collective Unconscicus,
Carl Jung quite literaily describes the experience of THE HANGED MAN. He
speaks of

. .a boundless expensa full of unprecedrntad uncertainty: with
apparently no inside and ne outside, no above and no below, no
here and no there, o mine and ne thine, no good and no bad. It is
the world of water, where all life floats in suspensicn: where the
realm of the sympathetic system, the asoul of evervthing living
beging; where [ am individually this and that; where I experience
the other in myeelf and the other-then-myself experiences me. . .the
collective unconecions je anything bot an incapsulated personal
pystem; it iz sheer ohjectivity, as wide as the world and open to all
the world. There [ am the vhiect of every subject, in complete
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reversal of my ordinary consciousness [author's italies] where I am
always the subject that has an object.57

Almost four hundred yeara earlier, in his Dark Night of the Soul, St
John of the Crose recorded his own experience of THE HANGED MAN, though
in Christian terma: “With his gentle hand he wounded my neck and caused all
my senses to be suspended |anthor's italics). . .I remained lost in oblivion. My
face [ inelined on the Beloved. Al ceased and [ shandoned myeell, leaving my
cares forgotten atnong the lilies.”1% This may be compared with ancther of
Jung's statements: “There I am utterly one with the world, so much a part of it
that I forget all too easily who I really am. ‘Lost in oneself’ is u good way of
describing thie state, . .the unconstious no aooner touches us than we gre it— we
hecome unconscious of purselves.''15#

Hindu myetics describe this state as Semadhi, referring to a condition
where the physical processes are literally suspended in trance, while the
consciousness affects 2 union with the Divine. This waa a state with which
Crowley was obsessed. He wrote: I was absaclutely convineed of the supreme
importance of devoting my life to obhtaining Samadhi.” " In fact, when he came
to helieve that the so-called Secret Chiefs of the Order of the Golden Dawn had
chosen him to gucceed Mathers, he wrote: “T made it a condition that [ should
attain Samadhi; that is, that I should receive a degree of illumination, in default
of which it would be presumptuous of me to put myeelf forward.”#

Crowley also makes il clear that Samadhi, which he definez with
pnuznal simplicity se “Union with the Lord,"” is & general lerm [or a number of
states, involving different degrees of trance. In his Confessions he deseribes a
devastating experience of the highest form of Samadhi, on the Path of THE
FOQL, 62 _

From the standpoint of Tarot what is important is that the Path of THE
HANGED MAN is only the firsl eniey into a sequence of states of unicn. While
this experience may be one which we spend pur lives secking, it is only one step
along the Great Way. In this regard, Crowley again offers excellent instruetion,
Writing of Alan Bennett's increasing desire to become a Buddhist monk, he
savs: “The phenomena of Dhyana and Samadhi had ceased to exercise theie
firet fascination. It seemed to him that they were insidions cbataclea to true
gpiritual progresa; that their pecorrence, in reality, broke up the control of the
mind which he was trying to establish and prevented him from reaching the
ultimate truth which he sought. He had the strength of mind to resist the appeal
of even thesa intense piritual joys. Like physical love, they persnade their dupe
to put up with the essential evil of existence, 1%

The idea ia that we must move constantly vpward on the Tree of Life. It
ia not until one has experienced the next higher Sephira that the gualities of the
lower Sephira are completely undersioud, and can be directed. Here we see that
the Path of Mem leads directly to Geburah, above Tiphareth. Geburah is the
active part of the Higher Self, It i3 the fiery energy on the Pillar of Water helow
Binah. It is that on which the feet of THE HANGED MAN rest.
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The key symbol here is the Crovy above the Trinngle, which is glag the
gmblemn of the Hermetic Order of the Golden Dawn, indicating that the
principles of THE HANGED' MAN represent the essence of that Order’s
teaching. Moreover, thie card represents m summation of the teaching of the
entire Tarot; the allegoricel Baok T, found in the hands of Christian
Rosencrentz when his tomb was opened, containing the most secret teachings
handed down through the ages.

It iz not uncommon, as in the Waite card, for the figure to he hanged
from a Tau Cross. In fact, the symbolic relationship between Tau and Mem is
profound. Tau is at the very center of the Cube of Space, and is crossed by the
lines of THE FQOL (Aleph}, JUDGMENT (Shin) and THE HANGED MAN
(Mem). But Mem finai, the completely cfosed form of this letter nsed when it
oceurs at the end of & word, is also ativibuted to this exacl center point. The
symbolism says, in essence, that the completion of Mem iz Tau. Both Mem and
Tau are suapended at the center of the Cohe of Space.

The reversed figure cn the ¢ard represents the suspension of personal
consciouaness, where a greater reality imposes a eomplete revereal of perspec-
tive. This has been described as the “human spirit suspended by a gingle
thread.” Yet this 18 a willing suapension, a sacrifice which is a2 baptism, but
which is aleo & crucifixion. This, then, is & card of the Dying Gaod.

Omne might well ask why thiz erucifixion should be on one side of the
Tree. The reason is that this 18 an essentially intellectual experience, as is
implied by the pesdtion of the legs of THE HANGED MAN. The cross abave the
triangle is the four above the three, the imaginative qualities of THE EMPRESS
{#) subordinate to the rational qualities of THE EMPEROR (4). This is the
ultimate sacrifice of desire to a rational principle.

A bulapce to this experience is t¢ be found in the WHEEL OF
FORETUNE, directly oppesite THE HANGED MAN on the Tree of Life. THE
HANGELD MAN is rest, the WHEEL OF FORTUNE is activity. Expressed in
another way, THE HANGED MAN is what happens when the Wheel stops
turning: the suspensicn or Cracifizion in Space is the willful arrest of the
WHEEL OF FORTUNE. On the other hand, the WHEEL OF FORTUNE is the
activation of that which is inactive onr the Path of THE HANGED MAN. Asis
written on the Emerald Tahiet, this i3 multiplicity In unity, the activity and
paasivity of the One Thing.

It has, hopefully, heen demonstrated that the Path of THE HANGED
MAN must be approached very differenily {rom the lower Paths. There iz a
reversal of conceptual framawork which is at once a willful suspension and a
refinement of observation. The meditator becomes the object of his own
meditation, He becomes the “other” which had been the object of pursuit; the
“other” becomes him.

One of the primary qualitiea of this Path is that it is a Path of eternally
unresolved poesibilities. It iz openness without beginning or end, the exai
opposite of the WHEEL OF FORTUNE, which encloses in eternal motion. When
the Mem is closed, it becomes Tau. Tau is Mem reversed. 12 {THE HANGED
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MAN) is 21 (THE UNIVERSE} reversed. This is the Tarot secrel of the Dying
God on the Path of Water.

Thia mythology of the Dying (God 18 very universal; every cultiure geems
t0 have svme form of it, whether that be Christ, Osiris or a local deity. THE
HANGED MAN is one rather peculiar aspect of this erosscultural myth. In
Norze mythology the God Odin sacrifically hanged himaelf from the branches
of the World Tree.’® In Greece, the Goddess Ariemis was annually hanged in
effigy, and at her sacred grove in the Arcadian Hillz was known as the “Hanged
One. 197 Any number of such ritual hangings conld be cited, none of which is a
final decath. These are merely reversals where the feet of the God are planted in
the Animo Mundi and not on the earth.

The death and resurrection of any God relates to this Path, and is
described as a Kaebiric Degth. In the myth of the Kabiri, one brother is slain by
the three others. His dismembered hody is discovered, and is, with great jov,
resurrected for the gond of humanity."® The parallel with the Osiris legend is
clear. In that story the hody parts of Osiris are ecattered about the land,
collected and resurrected. :

The death of the God is 2 natural, continuing, event, and is symbolized
by the ritual formula IAD, meaning Isis, Apophis, Osiris, symbelizing fruition,
death and then resureection. This formula also relates to that of the Yod Heh
Yau. :
As uaual, Crowley's version of the card is more eomplicated than that of
gither Mathers or Waite. His figure, which emphasizes the Croes and Triangle,
is suspended from the Egypiian Ankk, a form of Tan. Behind it are the -
Elemental Tablets, T swmming up all of nature. His left foot hangs from a coiled
gerpent which is the “creator pnd desteoyer wha operates all change.” The lower
gerpent represents the effect of the work of God: “Through hie Work a Child is
begotten, as shown by the Serpent stirring in the Darkness of the Abyzs below
him _”1 LF . .

22. THE PATH OF LAMED

Justice
The Eleventh Key

PATH COLOR: Emerald Green
RELATED SOUND: F Sharp
SIGN: Libra (Cardinsl Air)
MEANING: Ox oad

SIMPLE LETTER: Work
ESOTERIC TTTLE: The Daugh-
ter of the Lords of Truth; the
Buler of the Balance.

ST Y

opoDoOogoo

THIRTY-TWC PATHS OF WISDOM: The Twenty-second Poth
is the Foithful Intelligence, and is so called becauwse by it
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i TUSTICE o

spiritug! virtiues are increased, ond ail dwellers on earth are
nearly under ity shadou.

The Fath of Lamed, JUSTICE iz between Tiphareth and Geburah.
Lamed meana ox-goad, the spear-like prod which keeps the ox moving down the
road. This attribulion points to the letter’'s specinl relationahip with Aleph (ox)
on the Path of THE FOOL. Their interaction is exceptionally eomplex, although
the eggential principles can be simply stated: JUSTICE mefintains tre balance
of the Tree, so that the outpouring energy of THE FOOL (this has sometimea
been ealied the “Holy Ghnet™) will operate within the confines of a neturg!
paftern. JUSTICE iz the administrator of the laws of Binah, written by THE
HIEROFPHANT. It i5 the “Ruler of the Balance.™

It is celled the Faithful Intelligence “becanse its spiritual values are
increased, and all dwellers on earth are nearly under its shadow.” This should
not be interpreted to mean the Intelligencs of faith. Rather it 1a the Intelligence
which ig faithfal to that eymbolized by THE FOOL. Without Lamed, Aleph
could not function aa it does. Moreover, the entire Tree of Life is related to the
Twenty-Second Path, the number of which is the totality of all the Patha.
JUETICE is not one sclitary figure or foree, it is an amalgam of all the Patha
which are pelf-focused. The alignment of forces has been described as being
within the essential life force symbolized by THE FOOL.

The activity of JUSTICE is at work continucusly in the above and
below, in the Greater Universe and in the individual soul. Taken to the most
mundane, a8 we drive a vehicle down the road, JUSTICE is our correcting of the
wheel back and forth in either direction to keep the vehicle centered. Such a
purposeful equilibriating function occurs in our bodies, where nourishment
must be balanced and continual to keep them operating as proper Tepositories
for the Spirit. And an cquilibriating funetion geeurs in pur personalitiez, where
no conatant extreme of behavior can be tolerated if we are to cperate effactively
in our environments. Justice works hoth through reason and through natural
force. We may decide to bring anmething of ourselves into balance, but if we do
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not make that decision, it will be made for us. If we deprive our bodies of sleep,
we find ourselves forced to rest. We may aimply collapse. The same process
occure at all levels of Justice {i.e., through the Four Worlds). We may make a
conecioue decision, or it may be made for ua. In any event, this Intelligence is
“Faithful;” it guldes and protects va.

Crowley's title, Adjustment, iz appropriate. This is a Path whers
whatever is necesaary 18 done to bring the organism intc equilibrium, a process
which, as the aymhol of the aword suggeata, is not alwaye pleasant. Thia i the
sword of Geburah which cutes away all that which is unnecessary, the ex-
" trapecus dead wood of pature, It is 4 severe experience, though no punish-
ment 15 implicit. There is no guestion of good, bad, right or wrong. As Gareth
Enight expresees it: ““The pofiit to remember n all this is that all the God-
Forms are agpects of the soul itzelf and not external agencies. Thus the pro-
ceass may be considered peychologically as a condition of self-assegsment. 16¥
The soul weighs itself cn the scales in the left hand and then makes necessary
adjustments wielding the sword in the right. One will observe that when the
Sephiroth are placed in the human body, Geburzh is at the right hand and
Chesed at the lefi.'™"

The sward of JUSTICE, the weapon of Elohim Gibor (God of Geburah)} is
fearful. It can be swift and devastating in ite entting away of what ig no langer -
needad. It cay make war; it can enforce peace. But the eword hae twa edges, one
of which destrove and the other of which conscorates as in the conferring of
knighthood. The entting away of the negative aspacta of body and soul is a
retura ty purity, a conserration. This idea of renewed purity is reinforced by
the atiribution of Libra and the kidneys, which cleanse waste from the body
gystem. Another parallel, suggested by some writers, ia that this Path relates to
Purgatory, a condition of conseiousness after death where the goul is eleanscd of
the drose of its earthly incarnation,

Pursnant to the idea of incarnation and meincarnation, this card is aaid
to represcnit Karma, a principle generally undersiood as the reaping by a
newhorn soul of what it has sown in past lives. Paun! Case, however, insisting
that the term has been ofien misunderstood, states that what Karma really
meana ia artinn. Thizs is an action which iz a confinugues adjnstment.

He alao describes this key as related to education, insofar as Lamed
means fo tegch.’’! This is an especially interesting abservation, not found
elsswhers. The conscious maintenance of balence is definitely a learning
rrocess. We learn, often slowly and painfully, how to analyze and re-balance
purselves as necessary for different situatfons. The more we learn of the inner
worlds, the more subtle and difficalt this becomes. Perfect balance is o formula
go precige that the Egvpiiane symbolized its delicacy ae the human soul
weighed apsinst a feather.

Theee ancients had a concept of “right, truth, law and rectitude”
expressed by the single word magt, This originzily meant “thet which is
straight,” but came to mean also a rule, & measure of some kind, or a law, "2
Maat was symbaolized by the feather, sgainst which either the heart of the
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deceased or his whole body waz weighed. In illusirations, we find this weigh-
ing adminislerad by Anubis, and the vesultz recorded by Thoth. Crowley re-
lates both nf thege Goda ta the Nineteenth Path, STREMGTH. which ia the
balance between Geburah and Chesed. The umplication ie that the adjustment
which takes place on the Twenty-Second Path is administered and recorded
through the processes of the Nineteenth Path.

As o Goddess, Maat repregented moral law and truth., She was, in
essence, the peravnification of the concept of maat. It is this Goddess who is
shown on the Crowley card, crowned with her atiribute, the osirich feather. The
weighing of souls is, of course, aleg implied in the Golden Dawn, Waite and
Margeilles versions, the latter two being medieval in tone.

In the Golden Dawn card the figure of a woman rests her feet on a jeckel,
the animal attributed to Anubis who supervises the weighing of squls. She holds
peales which, ag in the Crowley card, are black as a reference both to Binah and
i Saturn. This means not only assessment, but restriction, which is also éime,
&n important aspact of the administration of the law. By contrast, the Waite
vergion, as well as that produced by the BOTA, shows golden acales, meaning
that the individual soul is measured as it stands within the pure goiden Hight of
Tiphareth. It is only under thia Light that the sword of Geburnh does its work,
as is suggested hy the Maat legend. Moot relates to the Sun God, Ra. She is, in
fact known me the “Daughter of Ra,” 3a she is Qabalistically named the
“Daughter of the Tords of Truth.” The Egyptians also ealled her “Queen of
Heaven.”

Moat important is that Maat is the regulator of the Path of the Sun. The
Egyptian texts sugpgest that it is through Maat that the Sun subsists, for Ba is
said to “rest upon Maat,” and to “live by Maat."'77 In our terme this means that
the principles of The Path of JUSTICE maintain Tiphareth. But inzofar as Ra
i the scurce of all Light, he is alse THE FOOL. Thus one can paraphrase, and
sav that Aleph rests upon Lamed and that Lamed is the regulator of the Path of
the Divine Life Force.

The relationship between Alcph and Lamed conceals the greatest secret
of the Tarot, one which is, aa Crowley said “bevond all planetary and zodiacal
considerations,” meaning Kelher! In his Book of the Law, % is the key to the
entire Universe, revealing a mystery of unspeakable profundity. On the Tree of
Life, 75 is also the God Name of Chesed, the Tlemiurge (Leaser Creator) from
which Microprogopus is formed.

A great many planets are involved it this card. Firat is Venus, which
rulea Libra, to which this Path is direcily altribuled. Mers is related because
this ie an exercise of the purging energies of Geburah, The Su»n is involved not
enly because the Path runs from the Sun to Mars, but becanae Juatice must take
place in the clear bright sunlight of Truth. Seturn has already been menticoned,
and is exalted in Libra. Finally there is Jupiter, Planet of Chesed, and of Hx .

To state that Libra iz ruled by Venus is alse to etate that behind
JUSTICE stands THE EMPRESS, the primary Path of Venus which is the
perfect balance between the energies of Chokmah and Binah. The reference is
also to the nature forces of Netzach.
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Having noted that Lamed in some way refers to ail of the Tweniv-Two
Paths and Hebrew letters, it is intereating to recall thul Venus refera to all of the
Sephireth. Venus is the only planet whose symbol encompasses every single
Sephira on the Tree of Lifs (sce Figure 14), the implication being that love is the
ultimate power of the Universe. Thus, to say that Venus rules Libra-Lamed is to
say: That whick encompasses all of the Sephiroth rules that which encompasses
all of the Paths. This may be understood by again considering the idea thal the
Sephiroth are objective, while the Path: are subjective. Objectivity and
subjectivity are complementary conditione. One cannot exist without the other,
any more than the coler red can exist without the possibility of green, or the
energies of Mars can exdet without those of Venus. Even the floor of the Golden
Dawn card, on which liee the jackal of Anubis, refers tu a complementary
condition, that of Greater and Leaser Creators: The white (which actnally
reprezents pure hrilliance} is Kaether, while purple is the color of Chesed in
Atriluth. All of the symbolism herc pointa to the idea that this figure is keaping
opposites in balance. It i a vegulator of energy.

Pocrhaps surprisingly, Waite emphasizes the Mars aspect of JUSTICE
over ite Venus aspect by having the figure clothed primarily in red. And if his
card is coneidered on the pattern: of the Tree of Life (when the cavd ig placed on
the Path of Laméd) it will be seen that the raised sword points to Geburah while
the scales are lowered in the divection of Tiphareth, The ¢ame purple asin the
Golden Dawn tile floor appears on the cloth of honor behind the figore. The
background iteelf is yellow, meaning Tiphareth.

The differences in the colors of the three versions of JUSTICE peint out
the differing concepts of the designers. The Golden Dawn emphasizes green,
flashing against a red throne with & pale blue background. Crowley's card relies
on the blues and greens of the Twenty-Second Path in the Four Werlds, The
biues are especizlly vibrant as a reference to the effect of Jupiter on the Path,

Crowley's Adjustment 1s among the most abstract of his Keys. He calls
the figure not only the Goddess Maat, but also Harlequin, “the partner and
fulfillment of THE FOOL.” The figure stands within a diamond-shape which ie
the Vesica Piscis. Behind her is a throne of apheres and pyramids, in groupe of
four, meaning ‘‘Law and Limitation.” This s another reference to Chesed. As
Maat she wears ostrich feathers, with the TJraeus serpent, Lord of Life and
Dreiith, on her forehead. She holds the Sword (a male symbol in this context) in
guch & way as to suggest sexual union, and the “completion” of the temale. This
is what is described in 777 as “The Woman justified. By equilibrium and Self-
sacrifice i& the Gate,™ ™ A acale, springing from & poeint abeve her head, weighs
all that s in ereation, the Alpha and the Omega. She Is total equilibrium, yet in
constant motion: “She ig the wltimate illugion which is manifestgtion; she iz the
dance, many-coloured, many-wiled, of Life itself. Constanily whirling, all
posgibilities are enjeyed, under the phantom show of Space and Time; all things
are real, the soul is the surface, precisely because they are ingtantly compen-
gated by this Adjustiment. All things sre harmony and beanty; all things are
truth: becanse they cancel gut.”™1™
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The Wheel of Fortune
The Tenth Key

21. THE PATH OF CAPH 1 e

7 PATH COLOR: Violet l
J RELATED S80OUND: A Sharp A )-I-
J PLANET: Jupiter N
J MEANING: Fist
O DOUBLE LETTER: Riches-

Poverty.
O ESQTERIC TTTLE: The Lord of

the Forces of Life

F ] i
amit L3 N
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THIRTY-TWO PATHS OF WISDOM: The Twenty-first Path is
the Intelligence of Conciliation, end is so called becawuse i
receives the divine influence which flows into It from its
benediotion upon all and each existence.

The Path of Caph, the WHEEL OF FORTUNE, runs from Chesed to
Netzach. Tt is the connecting Paih between the Personality and the Higher Self
on the Pillar of Mercy under Chokmah. The Thirty-Two Paths of Wisdom callsit
the fntelligence of Concilintion, implying that it has a mediating function. And,
in view of what has been considered about the regulation of energy on the Path
of JUSTICE, it is not, surpriging to learn that Jupiter is assigned to this Path, or
that Juopiter is said to govern the circulation of the blood.

Caph is a double letter, nne of the “Gateways of the Soul.” To it are
atiributed the opposites of riches and poverty which could be considered the
natural fleetuation of the Jupiter forces on thie Path. Of conrse, the riches and
poverty are not of this earth, they are of the soul itself.
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Ap a word Kaph means fist. It is the closed hand which symbalizes
grasping comprehension, ag well as the completion of an activity or the closing
of a circle. It ia closed, and yet it ia in a state continuous motion, a cycle always
in many stages at the same time, In this regard Kaph is the scarf covering the
Dancer in the UNIVERSE card. Moteover it will be found that as Kaph is the
closad hand, the card preceding it, THE HERMIT (Yed) is an open one.

The wheel, a0 important to this Path, ig a very ancient symbol of hfe
iteelf, the very turning of which, in some systems, is a praver. It is the wheel of
birth, death and rehirih. Il is the wheel of karma. But it is emphatically not a
wheel of chanee or accidents. There are no accidents in the Universe, which is
one of the key lessons of tins card. We are sclely responsible for our own
destinmics. Fortune provides us what we earn, which is not always pleasant.

Figure 41. Levi's Interpretatinn of the Wheel of Ezekiel
(Redrawn from his Sancturm Regnum)

The key to the WHEEL OF FORTIINE is duality and the interchange of
energies hetween nppoeites which make the wheal apin. The wheel 18 the activity
of all manifestntion, az is seymbolized in the Golden Dawn vergion by the twelve
spokes. These are the Signs of the Zodiag, each in its correct Atziluth-Path color.
The Crowley deck usea ten spokes tn symbolize the totality of the Sephiroth,
while Waite uses a system of eight spckes based on twice four: the letters T A R
) and the nin? . The paittern of Waite's wheel is bazed on the Wheel of
Esekief illustrated by Levi in his Magical Ritunl of the Sanctum Regnum,'™ and
described by the older occultist in very complex terms:
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The Wheel of Ezeldel containg the sclution of the prablem of the
guadrature of the circle, and demonetrates the correspondences
between words and figures, letters and emblems; it exhibits the
tetragram of characters analogous io that of the elements and
elemental forme. It ie a glyph of perpetual motion. The triple
ternary is shown; the central point is the first Unity; three circles
are added, each with four attributions, and the dodekad is thus
seen. The state of universal equilibrium is sugpested by the
counterpoised emblems, and the pairs of &ymbole. The flying Bagle
balancea the man; the roaring Lion counterpoiases the laborious
Bull,

Kether, the Crown, Tiphareth, Beauty; and Yesod, Foundg-
tion, form a central axis, while Wisdom, Chokmah, eguilibrium
with Understanding, Binzah: and the SBeverity of Justice, Geburah,
makes a counterpoiee with the Mercy of Justice, Chesed )¢

Iheofar as dualities in active manifestation are implied here, it might be
suggested that two wheels would better deseribe what is intended than one: i.e.,
eme wheel interlncked in another like a gyroscope, each twrning in different
directions. This really illustrates what is meant by the Intelligencve of
Coneifigtion. 1t 15 the medigtion of activity between votating opposites.
Roiefion, in this sense, means a sequence, something which begins and ends
and then begine again. This means periodicity, rhythme of activity as well as
cause and effect, what the Golden Dawn text ealls the “counterchanging
influence of Light and Darkness.” Waite describez this activity as “the
perpetnal motion of & fluidic universe. . the flux of homan life. The Sphiny ie
the equilibrium therein.”

The Sphinx is the stable clement in the midet of chenge. Thue in both
the Crowley and the Waite cards it aite at the very top of the Wheal. In the
Golden Dawn card, however, it is8 removed from the Wheel entively. While
Crowley and Waite emphasize the Sphinx as 2 halancing phase of cyelic energy,
the Golden Dawn card emphasizes its tole as the guardian of the gateway of the
mysteries, holding the secret of life and death.

This interpretation is a later (largely Greek) one, colered to some extent
by eighteenth centnry romanticism, In Egypt the Sphinx was oviginally a
porirait of the Phargah, gymbolizing his great power (the lion's bedy) ever
adversaries. This view ig corraborated by numerous reliefs in which the Sphinx-
Pharoah is shown vanquishing his enemiea.

The best known Sphinx is that presumed to be Cheops, who built the
Great Pyramid about 2500 B.C. When the Greeks saw thia monumental
sculpture, more than 1500 vears later, thev tock it to mean all that was
mysterions and magicel, a sense reflecied in the tale of Oedipus on the road to
Thebes. The Sphink barred the road and asked each traveler the guestion:
“What walkse on four lege in the morning, two legs at noon, and three lege in the
afternoon?’ Those who failed to pnewsr the question were destroyed. Oadipus,
however, knew that the anewer was man, himeelf, who crawls in childhood,
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walks on two legs in adulthood, and uses a cane in old age. The responee of the
Sphinx to Oedipus’ correct anawer waa to throw ifzelf into the sea, an action
replete with meaning for the student of the Qabalah,

The Gresks brought one important medification to the Sphinx image.
What was originally the portrait of a pharoah on a lion’s bady became 2 woman
on the body of a male lien. Thus, the Sphinx came to reprasent not only man
with the raw power of the animal kingdem, but alsc a balance of maic and
female in the same form 177

The gpecial importance of the Sphinx to the Golden Dawn is discussed in
the Order’s papers on the Enochian Mysteries:

Now learn a mystery of the Wisdom of Egypt. “When the Sphinx
and the Pyramid are united, thou hast the formulae of the Magic of
Mature.

‘Thess are the keys of the wisdom of all Time; ahd its beginning —
who knoweth it? In their keeping are the sacred mysteries and the
knowledge of Magic and all the Gods”

In the y¥itual of the 22nd Path leading into the Theoricus Grade, it is
thus written, ‘The Sphinx of Egypt spake and said: I am the
synthesis of the Flemental Forcea. I am also the symbol of Man. [
am Life. | am Death. I am the Child of the Night of Time.1™

Most original here is the concept that the Sphinx ia the synthesis of the
Eilemenial Forees (recalling the Perndegram, symbol of man, which is the Spirit
ahove the four Elements. In fact, the documents stale thal there are f{:ur forma
of the Sp}unx Bull, Eagle, Man and Lion.l™

It is not entirely clear why Waite has shown these animal aymbole
holding books, although we must assume this to be a refercnce to the Four
Gospela. The Lion, Eagle, Men, and Bull, fuund in the vizion of Ezekiel,'*" and
poasibly of Assyrian origin, were taken by Christianity to represent the Four
Evangelists, Matthew, Mark, Tauke and John. And when the Kerubiim are
shawn holding books, it means the different aspects of Chrst aboeut which each
Evangeliat wrote.’?! Here Waite may be extending an assertion by Lévi that the
Wheel is comparable to the Greek monogram of Chriet. What iz important, at
any event, is the amalgam of Four Elements on this Path. The Sphinx ia the
Kerubiim alt in one. Movenver, the Pyramid which, when united with the Sphinx
aupposedly provides & magical formuls, is foursided and refere to Chesed.

The Sphinz iz, thus, a eardinal symbol of manifeatation. It is both that
through which one pasees in birth or death, and that which contola the passage.
It 18 the directing aspect of the Higher Seif in Tiphareth; it is protective, and a
Keeper of the Gates which keeps the Perapnality from shsorbing more than ita
eyatem can handle. To be gble to correctly answer the queation of the Sphinx
{that anawer being an extension of the Greek axiom: Man, know thyself!) means
that one is prepared to pass through the gatea of inner conacicuaness. To pureue
the Qedipus legerl: When Lhe guestion was correctly answered, the Sphinx
threw iteelf into the sea. This means that, being no longer needed, the “gate”
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now being open, the Gute Keeper was absorbed back into the Great Sea of
conscicusness. More accurately, it was absorbed back into the Individual
Higher Consciousness which created it. On the other band, the Sphinx “ziaye"”
those who are unready to pass consciously bevond the restrictions of time and
epace, concepts valid only in termas of matier. The destruction by the Sphinx of
thnese travelers who cannot answer its guestion, 15 the protection of the
FPersonality by the Higher Self. But it may also be considered the real death
process. Those who know the nature of the Sphinx may pass consciously from
one state to the next, while others foll into 8 deep slecp, 2 “destruction”™ of
awareness from which the soul gradually awakens into a new condition.

Beside the Wheel itaclf, the Sphinx ia the only element common to the
three modern versions of the Key shown here. The Golden Dawn card has only
twn figures, that of the Sphinx and the Cvrocephelis. The Waite card shows the
Sphinx, Hermanubis and Typhon, as dees Crowley's version.

The figures in the Marseilles key represent & transitional peried in the
Wheel of Life iconography. The Wheel, which seems to have originated during
the Bomunesyue period (1lth-12th centuries), was a popolar deviee . for
representing man at the merey of changing fortane.'®? In the garliest versions
human figures were shown on the Wheel, with one above that isruling. Animal
figures were probably introduced toward the end of the fifteenth century to
underscore man’s animal nature and the mutabiiity of life. Thue, tha Marseilles
card shows very generalized figures of good and evil, with a ruler sbove who
balances these aspects on the Wheel. The imagery serves to remind us, by
compurison with the other cards, of the exient to which the symbolic
explanation of the Tarot has been embellished over the past two hundred years.
From the mid-nineteenth century on, each of the card’s figures has horne a very
specitic mythological reference.

Beginning with the (Golden Deawn card: What is called the Plutoninn
Cyvnocephaius is a dog-fared ape sitting benesath the Wheel. This animal,
syvmbalizing itme and eternity, is the traditional companion of Thoth {Hermes-
Mercury), and is the hieroglyphic symbel for writing 22 Thoth is the inventor of
writing and the scribe of the Gods, who waits, especially, upon Ouwiria. It is he,
called the Lord of Holy Words, who records the results of the weighing of souls
oh the Path of JUSTICE. Thoth is alao gaid to have mezdured ime, dividing it
into years, months and seasroms. Thus me and eternity is attributed to his
companicn, the Cynecephalus, which the ancients referred to the Moon, the
“planet” believed to follow Mereury. !

The implication of the Golden Dawn illustration is that the Sphing and
the Cynocephalus are twe different (edoeve and below) aspects of the stable force
which monitors and regulates life’s seasone. The. Sphinx is the quadripariite
Elemental Being guided by the Higher Conscionaness (the human head). The
Cynocephalus (hody of the faiibiful ape linked with the head of a form almost
hurmant means the “words™ which we use. These words are the vibratory
patterne of existence which turn the Wheel And, as the Gospel of 8t John
begins: “In the beginning was the Word, and the Word was with Ged, and the
Ward was God,”™18¢ This passage has to do with the Lesser Divine Crenter, the
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Demiurge which we have identified as Chesed, crigin of the Path of the WHEEL
OF FORTUNE. In general the card means that when the Higher Self brings the
Four Elements under conirol, the “words,” vibratory paiterns, become our
faithful companion, and we are no longer bound to the wheel

The Waite and Crowley cards, bath more traditional than that of the
Golden Dawn, must be interpreted in terms of the interaction of Sphinx,
Hermanubis and Typhon. Hermanubis is a dual God, which Case mistakenly
called a combination of Hermes and Anuhis, but sctually combining Horus and
Anubis. He is Here-em-Anpu, meaning Horus az Anubis. This God form, a later
Egyptian development, is deacribed by Wallis Budye as possessed of “two
dietinct and oppoesite aspects; as the gnide of heaven and the leader of acuils to
Osiris, he was a beneficent God, but as the personification of death and decay he
was o heing who inspired terror.’143

The myth of Typhon or Typhoeus is of Greek origin, Typhon was
involved in the wars of supremacy of the Gods. He was a monater ao horrible
that even the Gods fled ai the gight of him. But, as the legend goea, he was
eventuslly subdued hy Zens, who set him afire and buried him uoder Mt. Aeing.
S5¢ Typhon became known as the fire-breathing monster whe personified
voleanioce and typhoons. He was alsc called the Father of the Sphinx.

As his mythelogy developed, Typhon was associated with the Egyptian
God, Set, brother and tmurderer of Ogmiris. Set was the symbolic dark side of
Ogiris {recalling the Gulden Dawn text stating that thiz card involves the
“counterchanging influence nf Light and Darkness™). Typhon is alac asacciated
with the Dragon Aphophis, who is the gecuser in the Bock of the Dead. Insofar
as Typhon i shown as a snake, a3 in the Waite card, he is one of the forme of
Set.2% All of this ia linked together by the iden that Anubis, whois alse Herus, is
often represented (like St. George) slaying the Serpent.

Thua in Typhon and Hermanubis we have phages of energy which
aupersede (“slay™) one another, three types of energy which underlie manifesta-
tion. These appear at the center of Waite’s Wheel as the symbols of Salt &,
Sulphur £, and Mercury 3. The fourth fgure, the same as the sign
of Aquarius %, is the Alchemical symbeol for dissolution.

In the Hindu system, what the Weet calle the “Three Alchemical
Principles,” are called Guras. The Gunas are Sattve. Rajes and Tamas. Sattva
is the philescphic Mereury, superconecicusness. Rajas is Sulphur, activity,
passicn and desire. (unaz is Salt; it iz ignorance and inertia, eubeenacionanaess.
The idea that the WHEEL OF FORTUNE zymbolizes the revolution of natoral
pheases is generally accepted, though thereis some confusion about which of the
Gunag is applied to which figure. Crowicy states that the Sphinx ie Sulphur,
Hermanuhbis is Mercury and Typhon is Salt. "

The Golden Dawn version, on the other hand, would allow the Sphinx to
he considered nothing less than the Superconeciousness, Suttva, the Philoso-
phic Mercury. And we pee that in Waite's card the Sphinx sits above the
Mercury sign on the Wheel.

In the Golden Dawn papers it is stated that Mercury is attributed fo
Kether, Salt is gtiributed to Chokmoh and Suiphur ia attributed to Binah. The
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“Three Principles of Nature' are alao related to the three Maternal letters of the
Sepher Yetzirah.

20. THE PATH OF YOD

The Hermit
The Ninth Key

FATH COLOR: Green-vellowish
EELATED B0UND: F Nutural
SIGHN: Virgo (Mutable Eatth)
MEANING: Hand

SIMPLE LETTER: Scxuat Love
ESQOTERIC TITLE: The Pro-
pliet of the Eternal, the Magus
of the Voice of Power

ooogon

E HERMITL

THIRTY-TWO PATHS OF WISDOM: The Twentieth Paith is the
Intelligence of Will, and is s0 called becnuse it is the means of
preparation of oll and each creaied being, and by thiv (ntel
ligence the existence of the Primordial Wisdom becomes known.

The Path of Yod, connects Tiphareth {the Christ-Buddha center} and
{*hesed (the Architect of Manifestaton). In brief, it represents the self sustained,
primal beginnings of manifestation. It ia the very point of origin of cur manifeat
Univerea, in direct contact with the Divine Source of All. It is the Path from the
Demiurge out of durkness. It is the coming of the Light of manifestation
through Microprosopus.

Inscfar as the sign Virgo is mitributed to the twentieth Path, we
understand the Hermit to be ever-virgin, pure, and tetally innecent. And insofar
ae it represents a gateway to the bridge betweon Macroprosopus and Micro-
prosopus, it invelves certain gualities of Daath.
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These Diaath qualities are represented by the very izclation of the fipure:
There is something naturally myeterions and compelling about thiz figure
standing alone in the desert holding ite own scurce of Light. One immadiately
thinks of Diogenes in search of an honest man, or Moses {whose head
supposedly eraanated rave of light) or Chrizst aa the “Light of the World.” One
may also coneider, in studving this solitary figure, that monasticiem first began
in the Egyptian desert in the thind and fourth centuries after the death of Christ,
Extreme asceticism and withdrawal from gociety were considered a means of
perfection. In fact, the very word Aermit comes from g Greek word meaning
degert, the place where some of the earliest monks lived in walled-up rooms of
one winduw.

The higher the card on the Tree of Life, the more important it is that we
let the card suggest such images as they will. The image of a degert, for example,
is a very potent one. Conceptually, it is an expanee of earth as indefimably vast
as the ocean. And az we consider Binah in the image of deep, dark, endless
waters, we may enviglon the desert as a crystallization or precipitation out of
Binah's vast sea of coneciousmesa.

THE HERMIT is an expression of the same energy as THE FOOL. It ie
at onee the wige old age of the Child {(of the Golden Dawn FOOL. card) and the
virgin beginning of 2 new saquence. Itis the purity and innocence of THE FOOL
as it is transformed in the projection of Microprosepus throogh Binah. The idea
that THE FOOL (child) is at the aame time THE HERMIT {old man} may best
be understood by meditating on the snake which holds its tail in its mouth, the
traditional symbol of wisdom.

' It has been stated that JUSTICE, the Path oppositc THE HERMIT,
adminiaters the energiss in manifestation of THE FOOL. Thus, we appreciate
that JUSTICE and THE HERMIT must alzo wotrk together in some basic way.
One clue to thie mystery is, again, inthe &, JUSTICE + THE FOOL, which
is also the God Name of Chesed, point of origin of the Fath of THE HERMIT.

Most important is that THE HEEMIT represents communication
between the Higher Self of Tiphareth {the Ruach) and the Bpiritual Self of
Kethar (the Yeehidak). For this reason the Golden Dawn text calls THE
HERMIT the first of three great initiatory cards, the others being STEENGTH
and THE CHARLOT, In this regard it should be pointed out that the experiences
of all these Paths may be gained on the Path of THE HIGH PRIESTESS. That
Path not only encompasges all Pathe above Tiphareth, but crosees the Abyss
with its devastating experience of Divine reconciliation through isolation.

However THE HERMIT may be described, it is pre<minently one of
union. It represents the firat point of awarensss by the Higher Self of the
Supreme Spiritual Self, explicable only in the most erotic of imagery. This idea
is gupportaed by the Sepher Yetzirah, which attributes sexual love to the simple
letter Yod. But this is not the sexuality of coition, for the card is the essence of
imclation end singularity. The “sexuality” ir self-contained and self-sustaining,
a quality crypticelly described i the Golden Dawn documents as “Pradence.”

Yod ia related to Kether not only insofar as it is isolated and self-
contained, but also in that it formas the graphie roct for all of the nther letters of
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the Hebrew alphabet. Moreover, the Yod is phallic. Tt 19 the Male-Fire which
rushes out toward the Female-Watar, In the Golden Dawn version this ias
symbolized by the sign on the front of the Hermit's hood. The Yod within a fize
triangle meana that the Yod is the very esgence of spiritval fire within
Microprosapus, [t is, thas, an aspect of the Chokmah Force. It is the All Father
in manifestation below the Abyss, which 1s related to the Logns.

The concept of Logos, while not at all difficult, is often misunderstoad,
Logos is a Greek termn uwsually considered to mean. word, which came to
repreaent a principle of both Greek and Hebrew metaphysics. In the simplest
poeeible terms: The Logos s a link, an intermediary between God and Man. The
wame 16 brue [or any sacrificed Gud, including Christ, Osiris, or Buddha.

{1 the Tree of Life Tiphareth is the ahjective Logos, the abjective center
of energy produced by the Demiurge {{"hesed) as a direct link of the Lower with
the Higher. But, in terms of the Pathe, which are subjective, the link is on the
Path of thc Hermit. This is to say that while objectively Tiphareth is the Logos
center; subjectively, in order to understand this transitional energy, we must
rise above Tiphareth toward Chesed, on the Path of THE HERMIT.

{Jabalistic attitudes toward what is called the Logos relate largely tn
Philo, a Jewish philosopher living at the time of Christ. He was a synithesizer of
Greek and Hebrew thought. T'o the Hebrews the “word” (vibration) was Power.
To the Greeks, the Logos was “epermatic,” meaning that it was the source of
All. Heraclitis described it as a Divine Fire which stimulated and maintained
order. The Stoics eaw the Logos as an all-pervading foree in the world. Later the
neoplatonic doctrine of the Logos in emanations influenced the writer of the
Sepher Yefzirah. -

What Philo did, no mean trick, was to combine the Jewish concept of
Word, with the Platonic concept (releted cepecinlly to the Timaeus) of
manifestation evolving from a point of transition between the Godhead and
MMan. THE HERMIT may be considered a “Word " (Vibration) uttered into & vast
space. The Word im that which continually stimulates the development of
manifestation, which energizes the principles of form which it haz produced.

While the Hermit is often considered a (Christ figure, he is batter related
to Moses who led his people across the same Egvptinn descrt in which
monasticiem developed centuries later. Moses was first related to the Logos by
" an esaxly Gnostic sect taking its name from the Simon Magus deacribed i the
Aets of the Apostles. These “SBimonian Gnostica” of about the second century
A.D. believed that the Book of Exodirs was an allegory of the soul being led by
ths Logos (Moses) through the desert of life into the spiritual promised land @

In other terme, Moses is the Thaumatiurge, tho arch-magician. His sraff
ia a wand of enormouns power which mirikes water from rock, and turns into a
gerpeni at hiy bidding. Tide latter act refers to the tee of the Kundalini (Yod)
foree by the Adept-Magician. That foree is the Sacred Fire which is the essence
of the Logos transmitted by the phallic wand.

One other correspondence between Moses and the Logos is found in the
interaction hetween the prophet and God as the burning bush. The word of God
is not iesued directly, but comes throngh Moses as intermediary, the funetion of
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the Logos. More than this, Moses may be considered a fool of the Bupreme Father,
carrying vul His Will. In this regard, the Aard, man’s nltimate creative tocl, is
attributed to Yed. THE HERMIT is the very hand of God.

The hand of THE HERMIT is cpen as opposed to that of the WHEEL OF
FORTUNE. The open hand i3 a sign of ultimate power, found especially in
Byzantine representations of the Pantocrafor, Chriat as the Ruler of the
Univerge. But the open hand is alsc a sign of innocence; it may give and take
freely without the impediments of thought or moral restrictions. The open hand
repreaents THE HERMIT a8 Prophet, the completed adept.

Insofar as THE HERMIT is the Adept-Magician, be is the agent of the
SBupreme Will and, as such, the Thirty-Two Paths of Wisdom calls the Twentieth
Path the Fitelligence of Wiil, There is a strong link between THE HEREMIT and
the Path of THE MAGICLAN (the Jnielligence of Transparency) since Virgo is
ruled by Mercury. This means that the Philosophic Mercury ultimately directs
the course of the Yod-Fire on the Paths.

The fact that Virgo iz an earth sign may be somewhat confusing in that
any discussion of THE HERMIT invariahly centere on the idea of Fire.
Hopefully it has been understood that the Fire in question here ie not the same
as either Elemental Firc or Maternal Fire. THE HERMIT could be called the
“Firet Earth” within which 2 Sacred Fire operates. The Yod force, again,
ennervetes Lo keep the world in order, a stimulus which could be described as a
fertilization. The concept is an exiremely difficult one which has to do with
multi-faceted potentiality. Approached from ancther direction, it conld be said
that the most ordered existence ie Earth, here represented as whally harren, but
with the potential for all kife. In the Golden Dawn eard, the importance of Binah
in this process is suggested by the red band around the Hermit's waist. The
Venusian green of earth is bound up by the Atzluthred Binah cord.

The Golden Dawn emphasizes the earthy, monastic gqualites of the
figure. And while it may be stretching the symbolism to make the suggeston, the
dual robes recall the titles of Binah and Chokmah: The Quter Hobe of
Concealment (Binah) and The Inner Robe of Concealment (Chokmah). The staff
is, of course, referred to Chokmah. It ia held here in such a way as to suggest
that it is to be planted, and will grow leaves and flowers.

Of the four versions, unly Crowley’s suggests the mation and activity
which 15 essentinl to the Yod. And, ag usual, his cerd requires more explanation
than the cthers. He emphasizes, for example, the ides that THE HERMIT is
rooted in Binah, by cloaking him entirely in red.

Before the red figure is the Orphic Egg with a serpent wrapped arcund it.
In the ancient Orphic Mysteries this signified the Cosmas encircled by the Fiery
Spirit, which is Yod. Behind the figure is Cerberus, the three-headed dog who
guarde the gates of Hell, and whe has been tamed by the Hermit. The
spermatazoon ig gymbolic of the Yod energies in the material world, while the
staff which tranemits the sexual force, i3 completely hidden. Az Crowley states:
“In this Trump ia shewn the entire mystery of Life in ite most secret workings.
¥od=Phallus=Spermatazoon=Hand=Logos=Virgin.”" 1%
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.Yod has been called The Crown, meaning that it is the highest point of
the Logos, the primary energy from which manifestation derives. And, of
conree, any reference to Crown pointe to Kether, the Crown above All

The last symbol to be coneidered is the Lamp which, in all versions
refers to Tiphareth, and makea a statement abaut the very natuore of Light. In
the Golden Dawn rituals this principle was expressed in three languages: Khabs
e Pekht (Coptic); Konx om Pax {Greek); Light in Extension. This means that
Light i= the principle of manifestation, that on which all of Creation is built. Se
the Hermit may be sald to represent a glyph on the nature of primal
manifestation beneath the Abyss, and of the relationship between Light and the
Sacred Fire symbolized by Yod.

{Ina wonld expect that the placement of the letters Yod, Heh and Vau on
the Tree of Life would have profound meaning. Thusitis particularly intriguing
to realize that these letters work together as a trinity {rom Chesed to Tiphareth
to Chokmah, and back ta Chesed. Yod is THE HERMIT, Heh i= THE
EMPERCH and Vau iz THE HIEROFPHANT, all funetioning to the zide of the
Pillar of Mercy on the Tree of Life. The intention here is not to offer an
explanation, but to suggest a very valuable subject for meditation.

19. THE PATH OF TETH
Strength
The Eighth Key

PATH COLOR: Yellow-reen-
ish

RELATED S0UND: E Natural
SICN: Leo (Fixed Fire)
MEANING: Snake

SIMPLE LETTER: Taste
ESOTERIC TTTLE: The NDaugh-
ter of the Flaming Sword

C

coogoa
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THIRTY-TWOQ PATHS OF WISDOM: The Nineteenth Path ts
the Intelligenee of all the activities and spivitual beings, and is 30
called because of the affluence diffuved by If from the most high
hlessing and most exalted sublime glory.

In our upward progress on the Tree of Life the Path of STRENGTH leads
to the edge of the Abyss, ag did THE HERMIT. And ae we come closer and closer
to the source of All, the Ultimate Simplicity, it is perhaps paradoxical that the
symbolism becomes increasingly complex. In the lower cards, energies and
experiences can be accurately described in words. But at this level on the Tree,
and above we learn primarily by meditation on the inter-relationship of
aymbols, in which great profundities are secretly imbedded. Few, for example,
might even suspect that this picture of a woman with a lien could have such
vast meaning,

Tn terma of evolution, the nineteenth Path is the first Path of Micro-
prosopus, the Lesser Countenance. It iz the outpouring of energy from Cheged
to Geburah in the process of manifestation; it is the primary Path of the Higher
Self, linking the great opposites below the Abyes. It s the Path on which
Fire becomes Light, for manifestation i& Light, whereas the Supernals are a
darkness which i fiery. Thus, in his Book of Tokena Case speaks of “the radiant
Darkness of the Limitless Light.'"1#

To the Path of STRENGTH are assigned hoth the Hebrew letier Teth
and the most powerful sign of the Zodiac, Leo. Leo iz the lion, while Teth meana
snake, and the interchangeability of the lion and.snake symbolism is an
imporiant key to the meaning of the card. As the symbels interchange, we
understand that the realities which they represent can also be interchanged.
The One Spirit takes any form It wiits, which is an important lesson of thie
Path. The idea ia clearly expressed in the Zofar: “The three principle elements
of nature are fire, air and water. Really they are one it use and subatance, and
are able to change the one into the other. It is the same with Thought and
Speech and Logoes, they are one and the same in themselves. "t

As the Serpent holda its tail in its mouth it represents wisdom and the
Universe (noting here that feste is attributed to Teth in the Sepher Yetzirah),
whereas the same Serpent iz deseribed in {Feresis ar the Tempter. Moreover,
insofar as it is the flery, vital Life Force, it is elso the Redeerer. This is the
game, apparently contradictory idea encountered with the primary card of
matter, THE DEVIL, which i alsc both Tempter and Rcdeemer. And,
interestingly enough, the lion is cccasionaily related to Saturn, the supposed
“place of Dwelling” of the Devil. Fortuniately, thie Gabalah ailowa us to put these
symbals into very clear perspective, as, Bmh—ﬁaturn ig the ultlmate source of
the Devil's imprisoning matter.

. It must he ndmitted that the han has been used in 8o many different
cultires and symhbolic pantheons, that it may be claimed t¢ have mutually
exclogive meanings. But, generally, references to the lion have to do with ite
physieal strength (This is not a card of intellect in any way). The greatest
strength of which man can coneeive is the Light of the Sun, the ruler of Leo.
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And, as we shall consider, it is the lion which ig permitted to open the Sacred
Seroll of the Apocalypse, This means that the Solar Powar, represented hy this
card, can open the higher levels of conscicusnesa beyond the Sun (Tipahreth)
itself. In svmbolism, this is shown moest graphically by representations of the
Bun God Mithra, whose body is human, but whoee head iz that of a lion.

The lion aymboliem always implies a brule force which may be peed
conetructively or destructively. This i the very Path on which the Swovd of
CGeburah is formed, indicating that the possikility of the philosopher heing
overwhelmed by the power which he invokes is always present. Such danger is
stressed, for example, in the story of Daniel in the Lion’s Den, one closely
related to the symbolism of this card. Daniel is, like Mopes, 8 Magician
{Thaumaturge) holding back the destructive power of the Hong through gheer
force of will. ,

Daniel, the three Hebrews in the fiery furance, Noah, and other auch
figures were chozsen by the earliest Christians as Biblical representatives of
anlvation. Om the wall of a catacomb, a depiction of Daniel means, in essence:
“let him who ig huried here be saved az Daniel was saved from the lions.” Thua,
a aimplistic faith in divine protection came to overshadow a symbwolinm of far
rreater coneeguence, that of the enhght&ned individual contrulling l,hu ‘animul
potency” underlying all existence,

In the aymbaolism of Alchemy, the lion tekes three separats forms. First,
there is the frreen Lion, the energy of nature before it is purified and subjected to
the will. Next is the Red Lion, represented on the card of STRENGTH. This is
the [oree of nature under perfect control, what the Alchemists would describe an
the Sulphur (Solar Energy) combined with Mercury (Will), Waile underscores
thiz meaning by showing the infinity sign of THE MAGICIAN above the
womnan's head: this is the directing willpower of the twelfth Path, what Malhem
calls the Philosophic Mercury. Finally, there is the (4d Lion, meaning the
completely purified conscicusness, the linking of all components of the Soul
with the Highest Spiritnal Self which is “older than time itself”

The lion fipures in ancient legends and in Christian legends, such us the
ptory of Saint Jereme, where the saint removes a thorn from the lion’s paw and
the grateful animal becomes his servant %% The consiatent thread running
through auch tales has to do with the wise person who enbjugates the wild
animal through the farce of hin humanity. It is the highest guality of man
controlling the highest quality of beast (of which the lion is “King”), an idea
sufficiently common in history (hat it may be considered an extension of Jung's
Wise Oid Man archetype. Tn this regard, we appreciate that each and every one
of the Taret trumps represents & bedy of teaching, legend, or tradition, deeply
rooted in the group aoul of mankind and expressed in different waye throughout
hiztory.,

Purguant to the relationship of the symbnhc Lion with the Sun, there is
some possibiiity of conlusion. At one level the lion is the Kerub of Fire, symbol
of one of the Four Elements. But this is not the same as the lion of the Bun's
Spiritval Fire, or Kundalini, which is also the Serpent.

The fiery lion-serpent iz one zspect of the Life Force which, in
manifestation, 15 a dusality of activity and passivity. Kundalini, the Sacred Fire,
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is the active phase of this energy, purposely unleashed and diracted by the will.
This is suggested by the double ends of the rods in the hands of the figure in
THE UNIVERSE, a card related tc STRENGTH in several ways.

It will, for example, be noted that the scarf on the figure in the Golden
Dawn card is similar to that worn by the figure in THE UNIVERSE. Both are
verie. Both are concealing of principles, though at differsnt ends of manifesta-
tHon. STRENGTH is the beginning of Microprosopus, while THE UNIVERSE iz
the completicn of the precess. The woman whe haa tamed the energy of the lion,
and the woman who dances in space surrounded by the Four Kerubiim, are both
expressinne of that which is, at the highest level, called THE EMPRESS.

Thie is a very powerful Path, nne on which it im not possible for a
sengitive pergon to medifate without profound effects on the payche. The card
may come to be appreciated as a statcment of methodology, whereby the
willpower controls the vital life energy. The Book of Tokens suggeaia that ihe
gecret of this methodology lies in number, although as used in that texi the word
means the germ of separation into what can be counted as divided from the One:
“Number veileth the powsr of the Elohim, for Number is that thick darkness
whereof it i8 written, *‘And Moses drew near unto the thick darkness Where God
was;’ and again, “Tetragrammaton said that he would dwell in the thick
darkness.” ” And, it continues: “0Of that darknesa the Serpent is a sign, the Great
Serpent, the roval snake of Egypt. This is the Serpent of temptation, Yet from it
cometh redemption. For the Serpent is the first appearance of the Anointed
(e, 7188

STRENGTH represents a very important initiatory formula dealing
with the Serpent Power. [t is thiy power which is nsed to stimulate the various
chakras, or centers of energy in the bady. The principles imbedded in number
{as definsd above) teach us how to use this power, which is not to suggest that
the process is cold and distant. On the contrary, Crowley's title, Lus?, is quite
appropriate. What is involved ia the development of a “divine frenzy,” as is
meant by the frequently-tepeated ingtruction: “Inflame Thyself with Prayer!”
{ir, as the Alchemists axpress it, “The heat of the furnace makes the Stone.” The
heat i a great passion within the confines of an exerciee such as that of the
Middle Fillar.'?+ '

The methed is 2 recurring thema in the eorrespondence courses of Paul
Case. In one lesson, he says of inner exercises: "By prolonged practice. . .
pursued something for monihe and years without apparent result, those who
follow the Way of Liberation effect changes in their subeconsciousness. These
changes are symbolized by Key & and produce at the aame time the resylt shown
in Key 16."1% Repeatedly he states that the whole point of meditational
exercises is an actunal and subitle change in the structure of the body cells. And
those who are familiar with Dion Fortuneg's definition of the Qabalah as the
"Voga of the West,"” will appreciate that Case said directly things at which she
was only willing to hint. '

When we have the important kevs alf mystical literature suddenly opens
up and seems genuinely simple. Such is the case with the Book of Kevelation
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{The Apucalpysel, which utterly confounds most biblical scholars, and is the
source of some extraordinary scholarly nonsense. Eeveltion, like the Book of
Genesis, is one of the great Qabalistic documents. Thus, one should not be
surprised to find that STRENGTH {or Crowley’s Lusgf) rclates directly to that
work by 2t John.

In Revelation it ia stafed that the Lion, representative of the Tribe of
Judah {the descendants of David), had “won the right to open the scrcll and
kreak its seven seals.”1 But as the seals are to be broken we discover that the
Lamb hae taken the place of the Lion. The Lion has, in fact, become the Lomb of
“Seven Eyes.” These are the seven Chakrns which are activated by the Lion-
Serpent Power. This is the taming of the Lion by the woman in STRENGTH. In
Qahbalistic lerms this means that to bring the energiea symbolized by the Lion
under perfect ¢onirol, 1a to open the seals on the Book of Reality above the
Abyes. The symbolism refers to the method by which one may know that from
which manifestation emerges, the Supernal Triangle of the Tree of Life. It
should be noted here that the Fath of Teth is the highest en the Tree with no
direct connections into the Supernals. It is, thug, an importani Path of
transition. It is, like THE HEEMIT, & gateway to Daath.

In the Golden Diawn version of both cards, Daath is suggested by the
desert. As we cross the desert, going upwards, we are led out of bondage by the
Logos itself (Moaes as the Light). Even Crowley’s card may be interpreted in
this way, though he has placed his card on the elevenih Path, traditionally
given to JUSTICE. His symbolism is perfectly consistent with the meaning of
the Golden Dawn or Waite cards, relative to Daath, of which he commented in
the Equinox.: “In Daath ie said to be the Head of the Great Serpent Nechesh or
Leviathon, called evil to conceal its Holiness.” %™ This reasoning is interesting
in terme of Lusf, where he represented the Seven-headed beast of the
Apoealypee, with which he personally identified. One may suggest that Crowley
related himsalf to the Beast under the same philesophical twist as he described
for the Serpent, i.e., an evil which is enly appatent, and actually concealing of
the greatest good. One can avgue theologically that God creafes enly good, and
that what appears to be the greatest evil must aetially conveal good.

At uny event, some may find it very uncomfortable, even pathological,
that Crowley has sn waoven the trappings of his own persenality into the cards,
although it requires some study to undersiand the extent to which this is the
casa. Others may find hig cheice of imagery curions, wondering that he should
illugtrate & card of such apiritual potency as STRENGTH with the Scarlet
Woman of the Apocalypse, riding the Beast. Crowley made the connecton
through Gematria on the number 666, to which he related hia own name, The
Sun, what he called the “Stele of Revesling,” and the Beast of Revelation.

Alithough the image is somewhat shocking in this context, Crowley has
used the Whore of Babylon to represent the epitome of virginity, that which is
symbolized in the Golden Dawn eard by the [our flowers (Chesed) and by the
wrealh in Waite's card. The principle is, again, that of the greatest evil
concealing the greatest good.
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The woman is of the same innocence as The Hermit. She is virgo intecic
and it is only as such that she can, with complete safety, deal with the Lion. She
might also he considered one of the Vestal Virgina keeping the Sacred Fire

18, THE PATH OF CHETH

The Chariot
The Seventh Key

PATH COLOR: Red-Orange
RELATED SQUND: C Sharp
SIGN: Cancer {Cardinal Water)
MEANTNCr: Pence, Enclosure
SIMPLE LETTER: Speech
ESCOTERIC TITLE: The Child
of the Powers of the Waters:; the
Lord of The Triumph of Light

ooooDooo
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THIRTY-TWO FATHS OF WISDOM: The Eighteenth Path is
ealled the Howse of Influence (hy the grealness nf twhase
ghundance the influx of good things upon created beings is
increased), and from the midst of the investigation the arcana
and hidden senses are drawen forth, which dicell in its shade and
which clings to {8, from Lhe cooese uf oll causes.

The Fath of THE CHARIOT runs between (ieburah {Strengih) and
Binah, the Great Mother on the Tree of Life. It 15 the highest and, thus, the most
profound Path on the Pillar of Severity. It is alao the third initiation in the acries
of HERMIT, STRENGTH and CHARIOT, meaning that it is an introductory
experienice to the Supreme Spiritual Belf. It is an inlliation across the Abyey,
appreciating that once one crosses the Abyss, all of its crossing Paths ate
undersiood. The four Pathe beside THE HIGH PRIESTESS are in tota, the
experience of the “Garden of Eden,” as will be understood by considering the
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Element attached to each Path; THE CHARIOT iz Watery (Cancer), THE
LOVERS is Airy (Gemimi}, TIIE EMPEROR iz DFievy (Aries) and THE
HIERCOPHANT ia Earthy (Taurus), These are also the Four Eivers of Poradise,
which flow together into Tiphareth from the Path of THE HIGH PRIESTESS.

THE CHARIOT represents a completion which Waite called a “eongueat
on all planes,"'* meaning that THE CHARIOT carvies the influence of the
Higher to all of the lower Planes. The Thirty-Trw Paths of Wisdom describes
this as the “House of Influence {by the greatness of whose abundance the influx
of good things upon created things is increased}. . ."” Here the ancient lexi
imphiea that through this Path one may diacover the secrets of the hidden senses
“which dwell in ite ghade,” meaning the Sapreme Darlmess above the Abyss.

This card also represents the vision of Ezekiel '™ wherein the prophet
deseribed the appearance of “four living ereatures.” FEach had four faces, that of
a Man, a Lion, an Ox and an Eagle. Beside each of the creatures was a wheel,
“like a wheel within a wheel,” and g5 the crealures moved, so the wheels moved.
Ahnve the heads of these apparitions was “‘a vault glittering like a sheet of ice.”
Above the vault was a throne, and on the throne was a radiant figure. The
implication is that the ereatures (Elerental energies of the menifest Universe}
are The Chariot.

Students of Jewish mysticiem may be naturally curious about the roots
of this card, since it is suggestive of one of the most imporlunt trends in early
Jawiah thonght, that of the Merkabak. The Merkabah is the Chariot which
carries the Throne W

(i this trend, Gershom Scholem says: “The earliest Jewish mysticlem is
throne-mysticism. [ts essence iz not absorbed contemplation of God's true
nature, but perception of his appearance on the throne as described by
E:ekiel.”2 He further states that while in the earliest de ya, writers spoke of the
“apcent to the Merkabah,” the later writers discussed enlightenment as the
“dercent to the Mercabah 722 pregumahly meaming a journey intn the depths of
Self. One way or the other, there ig the implication that the Chatiot is
stationary, as it 18 shown in the Waite, Crowley and Marseilles cards, an
imagery supported by Case, who saye that the nurmber of the card, seven, is
traditionally relaied te rest This is a mystery, for while the Chariot moves
continuously through the planes, it is at rest.

(H course, the fact that this card is a clear reference to Bzekiel dees not
mean that it is indisputably related to Merkabah thought. Ezeldel was & very
popular figure in the west during the apparent period of the invention of Tarot,
as the art attests. Yet if we are to suppoee that the criginators of the Tarot had
even the slightest knowledge of Qabaiah and Jewish metaphysics, we muat
assume that they were familiar with its oldeat expression, Merkabuh, and would
not have uwsed an image of a chariot casually. The intention here is not to
attempt to anawer this question, only to acknowledge that it exists and that it is
ohe which may cat to the very core in defining what is modern and what is
ancient in the system of Tarot.

Eliphaa Lévi, who ia something of a bridge between ancient and modern
esotericisim, made an interesting contribution in his design for THE CHARIOT
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card. Thie was never a part of a Lévi deck, although Oswald Wirth incorporated
most of Lévi's ideas into his Tarot of 1889,
In the Ritwal of Trenscendenial Magic, Lévi wrote of THE CHARIOT:

A CUBIC CHARIOT, with four pillars and an azure and starry
drapery. In this charict, between the four pillars, a victor crowned
with a cirele adorned with three radiant golden pentagrams. Upon
his hreast are three superimposed squares, on his shoulders the
TRIN spd THUMMIM of the sovereign sacrificer, represented by
twa crescents of the moon in Gadulah [Chesed] and eburah; in hia
hand ie a sceptre surmounted by a globe, synare and triangle: his
attitude is proud and tranguil. A doable sphinx or two sphinxes
joined at the haunches are harnassed to the chariot; they are
pulling in opposite directions, but are looking the same way. They
are respectively black and white. Om the square which forms the
fore part of the chariot is the indian iingham surrounded by the
flying sphere of the Egyptians. 2

Waite followed Lévi clogely, his only iconographic contribution heing
the addition of a river behind the chariot {refcrence to the Waters flowing from
THE HIGH PRIESTESS and to the water pign, Cancer). He hag also added &
city which we may interpret to mean the “Heavenly Jerusalem,” or the “City of
God” above the Abyas. Thus THE CHARIOT is shown as intermediary. It is
both the above and the below: it is perfect control on more than cne plane of
existence, while at the same time it protects the sanctity of the “Throne” hy
maintaining the necessary separation of those planea which it affects,

The relationship of Chariot to Throne is amplified by onr knowledge
thet the angels of Rinah are called 8%%wa {Arafim), Thrones, while those
of Chokmah are called 07308 {Auphanim), Wheele. This is consistent
with the ides of Binah as representative of all three Supernals, Binah,
Chokmah and Kether. This is important insofar as the Throne i actually
Kether (it 1s not of Kether, it iz Kether).

There is no way in which these relationships can become comprehen-
gihle axcept through meditation, and the student should nnt feel discouraged if
the words seem difficult. The really important point here is the relationship of
the Divine Spirit to that which in some way containe It. The meaning of the
Hebrew letter Chelh, attributed to the eighteenth Path, is fence or enclosure.
The Charict is a wheeled enclosure which holds the Spirit in its “movement”
through all Planes. Two prineiples can be derived here: 1) First is the very idea
that an enclosure is necessary, something externel to the Self which carries that
Self through vatious levels of the manifest Universe. 2) The idea that the vehicle
serves a protective function, ar the Book of Tokens says of Cheth:

I am the hedge of protection
Enclosing the field of existence.
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In this field thou dweilest.
And I am thy defense
Agsingt the darknesa which is without.

Yet is this hedge of safety

Also a wall of limitation,

And the darkness against which it defendeth thee
is the radiant Darkness of the Limitless Light,
ton brilliant for thine eyes.*®

In interpreting this passage, Case refera to the Ain Soph “which is tous
a darkness, because it transcends our earthly vision.” He also relates this to the
idea that “Osiris is a black God,"*® meaning that Ogiris (a sacrificed God) waxs
resurrected and then arcse above the Light to a Darkness which is at the very
pinnacle of the Supreme Spiritual Self in Kether. This experience of the
Spiritual Self, pictured in THE CHARIOT, has also been described as the
“Exaltetion” of Alchemy, where the Alchemist beromes the Philosopher’'s
stone.

Of the four versions of the card, Crowley’s most strengly emphasizes the
relationship of THE CHARIOT to the text of Ezekiel, with its ‘living creatures.”
His card expands on the dual Sphinxes proposed by Lévi, whereas the Golden
Dawmn follows the eariier design of the Marseilles deck in which the Chariot is
drawn by two horses. )

Crowley states that he was much influenced by Lévi’s card design, and
ginee he also ¢laimed to be Lévi's reincarnation, he may have wanted to
emphasize the development of “his™ earlier work. He has, thus, taken Lévi's
dual Sphinxes and turned them into the Four Kerubiim, anch of which has four
sub-elements, as in the Tettpes. This is consistent with the biblical text which
degeribes each of the Four Creatures as having four faces. Moreovor, we have
previpusly made the connection of the Sphinx with the Pentagram, which
represents the Four Elements crowned by Spirif. The Pentagram, which
repregents the Four Elements crowned by Spirit, The Pentagram, as a Gve
pointed figure, is appropriate to Geburah, the lnwer end of thiz Path. Geburah is
aleo symbolized in Crowley’s card by the red wheels, meaning that its energy is
the motive power of the Chariot.The complement of Gebruah, Chesed, is implicit
here in the various vees of the Four. Chesed-Jupiter isa important gn this Path
becauge it ia the beginning of manifestation, in Micraprospus, of the Four
Elemenls which are the aymbolic “suppaort” for the heavens. I the cards of both
Crowley and Waite, the Binah-canopy is supported by four pillars which are the
Elements, and which are the n1n* . These are also the four columnes of the
Tree of Life in a Solid Sphere {Plate I}

Above the gelden armored figure in Crowley's card is a crab, symhbol of
the sign Cancee. Almost imperceptibly woven ints the eanopy, in a fine gold
line, is the word “ABRACADABRA " un appareni pun on “ABRAHADABRA,”
a word which Crowley called “one of the most important Kev numbers of the
Liber Al. . . the word of the Aeon. . . the cypher of the Great Work.” The value of
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this ;E"G'Drd corresponds do that of Cheth (n3R) ;h =8, » =10, § =400, adding to
418,

(e significant idea found in the Ceowley and Golden Dawn cards is the
implication of something martial, not unlike the Bhagaved Gite, where the
purzuit of enlightenment is symbolized by warring factions which we under-
slund 1o be within the seeker himself. Here, on the highesl Pall of the Pillar of
Severity, the soul warrior of Geburah has reached a pinnacle. Crowley showa
him with ten stars on his armor (representing Assiah-Matter) and seated in a
poeition of sublime maditation. Lo hizg hands he holds the Holy Graed, a cup into
which we lock directly.

For their card, the Golden Davwn chose to represent Odin, God of war,
usually shown riding through the sky. The atiribule of Odin iz appropriate
insofar as he was alao a god of spiritual development wha, like THE CHARIOT,
has been related to both the above and the helow 207

The primary emphasia of the Golden Dawn card is on the contyol of the
dualifes in manifestztion by the Supreme Spiritual Self, Here the black and
white horses are commensurate with Lévi's black and white Sphinxes, as wel]
ag with the hlack and white columns of the mysterics called Juechim and Boaz
in the “Temple of Solomon.” Between the two horses is an BEagie's head, the
Kerubic symbol for Water. The Chariot itself iw blue to suggest Chesad, The
orange of the warnur's robe refers to Hod, the intellect. Thus, we are pointed
toward THE MAGICIAN, the Path to which Mercury is attributed. Waite also
referred to Hod by using an eightpointed star on the crowm of the Charioteer,
peraonification of the Spiritnal Self.

Az was mentioned, the movement of THE CEARIOT conceals 2 mystery
of great significance. In the Golden Dawn card it clearly descends from the sky,
symbolizing the descent of the Boly Spiril inly manifest creation (lhe influx of
gnod things uwpon created. beings™) This is a much more simple iconography
thatis found in the cards of Crowley or Waite, and 1s reminiscent of the Chariot
of the Sun. In Greek Mythology the Chariot of Helioa, the Sun, moved daily
acrogs the sky pulled by four horses. The relationship of the Sun tp THE
CHARIOT card ie of critical importance because the Chariot moves between the
Light, cenlered in Tiphareih and the Supreme Darkness al the hidden side of
Keother, In Waite™s card this Chariot is s stone cube referring to the physical
Universe, as well as to the Cube of Space, which Gareth Knight has calied a
construet within Tiphareth. This idea is amplified by Case's suggestion that
while the Throne ie Kether, the place af the Throne is Tiphareth .20

But anothor complexdity muat be introdvuced. Despite the fact that THE
CHARIOT is related to the Sun, it i guided by the Moon! And, from the
standpoint of the Tree of Life, and of the earliest Greek mythology, the Sun ix
subordinate tn the Moon. The Chariot fullows (his order, fur il ig the sigh
Cancer, riled by the Moon (and in which Jupiter iz exalted}, On the Tree of Life
the Path leading from Tiphareth to Kether is the cardinal Path of the Moon and
of Water, THE HI(ZH PRIESTESS. What takes precedence here 1s the Water
(Pure conscicusnezs) that the Moon represents. [t may also be mentioned thatin
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the symbolic pantheon of metals, silver at une time also Look procedence over
grobd,

It wap not until the period of Greek history when the Apolle myth began
to take over from that of Helics 23 the Sun Gud, even coming to be represented
ag driving the Chariot of the Sun across the vky each day, that the Sun began to
e considered of greater importance than the Muoon 209

All of these symbols are, of course, deeply involved with the history of
religions and with anthropology, which assigns occasionally contradictory
meanings to a given symbol. The corrective is that the Tarot Keys represent
truly universal archetypes, truths which remain immutable deapiie the limita-
tiene of the altemptis to describe them.

17. THE PATH OF ZAIN, : T '
The Lovers _I_ T
The Sixth Key L D I PO A
PATH COLOR: Orange
RELATED SOUND: D-Natural ]:[

SIGN: Gemini (Mutable Air} -—
MEANING: SBword or Armor
SIMPLE LETTEE: Smell
ESOTERIC TITLE: The Chil-
dren of the Voice; The Oracte of
the Mighty Gods
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b 3
“TIIE LOVERS.

THIRTY-TWO PATHS OF WISDOM: The Seventeenth Path is
the Dispusirg Intelligence, which provides Fuaith to the Righ-
tecus, and they are clothed with the Holy Spirit by it, and it iz
cafled the Foundation of Excellence in the state of higher things.
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The Path of Zain, THE LOVERS, belween Binah and Tiphareth,
connects the pure conscionsness from which form emeryed with the central
point of all manifestation, a complexzity which can harely be suggested by the
image on a Tarot card. It i perhaps for this reason that the design of the card
haa changed over the centuriee, In most of the earliest versions, such as the
Murseilles Tarot, it was called The Lover {singular) and showed a man between
two worlen, abeve whom was B cupid with a posed arrow. Presumably this
single lover made no sense to later Tazot artists, and in the eighteenth century
the card began to appear with two “Lovers” and 2 uniting figure of some sort.

Yet the early concept of The Lover is very profound, for this card does
nat represent the mundane love of two perscns. It is, rather, the dualities of a
single individual, wilfully united in pursuit of Divine [ave, Crowley’s point that
the cord should really be called “The Brothers™ iz well taken. In fact, the Key's
true meaning is imbedded in its sign of the Zodine, Femini, The Twins. The dual
energies which the Lover propogee to unite are equal and opposite, i.e., “twing.”
The uniting of these twins is a major step upwards, toward the Godhead on the
Trea of life.

The principle is that as Divine Energy surged mcross the Abyss info
manifestation, atable dualitics were formed. The Great Work is a “marriaga” of
these dualities of manifestation, a retuwrn to & pritmeval state. Thue, this Path
may be considered the aspect of the Garden of Eden from which mankind was
expelled, but to which it may earn re-entry by consciously dealing with what
has been called the inner Sun and Monor. The whole key to the Great Work is the
uniting of the Sun and the Moon under Mereury {the planet ruling Gemini).

In relating this symbalism to the Path of THE LOVERS, Case
performed a fascinating exercige in Gematria. He took the Hebrew title of the
Path from the Thirty-Two Paths of Wisdom, and broke it down into its
component parts. The Path of Zain, is called the Disposing Intelligence,
wan {(ha-regesh), from which the following is derived: (n means £42),9 & the
Sun, » is the Moon, and v ig Fire. Se 2370 means the Bun + Moon + Fire.#1¢
On the Tarot card, the Sun is the man, the Moon is the woman, end the Divine
Fire above the Abyss is reprezented by the Angel or Cupid.

In cxplanation of thiz, {ase states that the Sun i self-consciousness,
while the Mocn 18 subcansciousness. These are both sapects of the one Life-
Breath, each working through half of the body. And “When the Solar and Lunar
cwrrents of the LifePower ore rightly perceived, rightly discriminated, and
when their operatien is keptin proper order, the personality of the man engaged
in this practice hecomes s free, unohatructed channel for the cutpouring of the
coamic life foree V222

Case way digcussing not the Waite deck, but his own BOTA version, a
“isorrection™ of the earliey deck which changed the symbolism little, b
improved the drawing quality and ebminated the personified Minor Cards.
Thus, one would expect explanations of the cards by Waite and Case to be
similar, even deapite Waite's apparent caution about what he put into
print. Such similarities, however, are few and where Casze considered this card
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cne of dualitice unified by the Spiritnal Self, Waite merely emphasgized its
relationship to the Garden of Eden. He referred to Adam and Eve and to the
Tree of Knowladge of Good and Evil, but made no mention of Spiritng] Alchemy
in this card which he called “love hefore it is contaminated by gross material
degire,” adding that “in a very high senes, the card is a mystery of the Covenant
and the Sabbath.”#2 One might well snggest that such commenta, drawn from
his Pictorial Key to the Turot are so cryptic as to be almost useless to the perious
gtudent. The intenticn here ia not to deprecate Waite, who must he respected for
maintaining his oathe of secrecy, bui to point out the extent to which there are
two explanations to every card, an exoteric cne and an esoteric one.

In ail versione of this Key, no matter how it may be deacribed or how
different the design, the esotertc meaning is the same. They all mean the union
of manifest opposites under the Divine Love of the Supernals through Binah. It
is, a8 Waite siresses, the Garden of Eden, but it iz the Garden from which the
soul itself is sxpelled in manmifestation and te which it may return. The same
meszage is in Crowley’s card, which shows the theme of union as an Alchemieal
“Marriage” of the compenent parts of the seeker. The Golden Dawn alge
repregente this spiritual union, but with an important differernce. The seeker
works actively for thia to come about; the Higher Self descends to release the
Personality from bondage, recalling the idea, encountered with THE HANGED
MAN that while the Personality believes itself to he the pursuer, it is actually
the poreued.

The legend of Persens and Andromeda, used to make thia point, contains
some fascinating implications for the interpretation of the cavd. In the myth,
Andromeda was the daughter of the King of the Ethiopians and Cassiopeia,
who boasted that she was more beautiful than the Nereids (daughters of the Sea
God, Nereug). In anger the Nerelds complained to Poseidon, who flooded the
land and then sent a terrible mongter to inhabit it. The only way that this
monater conld be vanguished was for the king’s danghter, Andromeda, to be
gacrificed to it, and she waa thus ted to 2 rock on the shorve.

I'erseus, however, who had just sucesssfully taken the head of Medusa,
saw her and fell in love. He wanted to marny Andromeda, which the father
insisted was only possible if the monster were slain. So Perseus killed the
menster, but Andromeda’s unecle, nevertheless, tried to prevent the marriage hy
sending attackers against the hero. Perseus, in turn, digplayved the frightful
head of Mcdusa, and tumed his adversaries to stome after which he and
Andromeda lived more or less happily ever after.

However, in one enclent interpretation of the story, Perseus, Andro-
meda, her father, mother and the monster were brought into the sky where they
became constellations of the same names.?'* In Qabalistic terma, this could be
taken to mean that the ackions of Perseus (i.2., the Spiritwal Sell) resulted in the
return of all participanta to the sky, i.e., the Godhead. And while that
explanation may seem a bit atrained, such mythologies were part of the general
cultnre at the time of the Hermetic Order of the Golden Davm and were offen
interpreted in esoteric terms.
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The stress of the Golden Dawn card is on the extent to which the process
of this Path is a very active ona, for the self- control and will (Mercury} which
directa the movement and integration of the opposites is not passive as the other
cards tend to suggest Perseus here hag the same fiery, dynamic and inspira-
tional qualities ascribed to the Serpent,

Awnother indicator of activity on this Path is the attribution of the Sward
to Fain. This iz an instrument of active division and separation; it is g sword of
perception which cuts to the cove of things, and defines clearly. And insofar as
guch perception is atiributed to Zain, to it is also attached the sense of
gmell, thue implying not only the most direct, but algo the most subtle of
awareness and response.

While the sword is rarely found in this Tarot Key, it is very commeon in
Alchemical representations of the same theme as, for example in the “Eleventh
Kev" of Baslius Valentinus, the seventeenth cemtury alchemist In his
illuatration ore twofetnale twins, each mounted on a licn and holding a figure of
the Sun and of the Moon. Behingd them is a man in armor {(onother meaning of
Zain) and holding a sword. The caption reads: “The twins Sun and Moon are
united by the comjunction which aeema to he death.”*!? So we understand that
the consummation of this marriage requires a “death.” Indeed, to successfully
pursue this Path across the Abyss means the death even of one’s own Higher
Self. It is a willful and total self-destruction and immersion into the Divine. The
separation and re-integration of the dual components of the manifest Self
demands subordination of the Ego to the One Divine Principle. The Sword
destroya utterly those wha will travel across the Abyss. Thusis the Path culied
the lisposing Inicfligence; it is an experience which ia the completion of the
procesa begun on the Path of Bamekh, TEMPERANCE. Taken together,
TEMPERANCE and THE LOVERS are the Alchemical formula of Selve ef
Coaguis. The Sword separates cut (dismolves), an activity which we have
previously ghown to mean analysia. This is followed by a synthesis, or re
integration in a new way. Therefore, Solve ef Coagida.

It can actnally be quite intrigving to see how all of the eomplicated
symbols of Alchemy, Lions, Eagles, Glutens, Suns, Muony, ate., reduce to some
very basic paycheological concepts. But here, again, we appreciate that such
desoriptive terma did not exist until the present day, and we are forced to
interpret the codes of the early Gabalists, of Mathers, of Waite, and even of
Crowley. And in THE LOVERS, this reruisite decipherment of language is
esperially diffienlt.

Crowley, in fact, stated that THE LOVERS and TEMPERANCE were
the moet difficult carde of the Tarot, which is certainly true. The Path of
TEMFERANCE requires a complete integration of the Personality in its
subordination to the Ego in Tiphareth. The Path of THE LOVERS requires a
complete integration of the lotdlity of the self manifest in Microprosopus, for the
return of the Soul te the aspect of the “Garden™ frem which it emerged. In more
bagic terms, TEMPERANCE is the balance of the Lower Self, THE LOVERS is
the balance of the Higher. '
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By comparison with the Waite and Golden Dawn cards, Crowley’s
LOVERS iz intelleetually superior. Certainly no version of THE LOVERS has
ever been more daringly explicit in revealing the secret of the Fath.

What is ghown here is the “Royal Marriage,” of opposites, presided over
by the hooded figure who is at once the Hermit and the personification of
Mercury. Above are the figures of Eve and Lilith, with Cupid aiming ap arrow
symbaolizing the Will. The marrisge takes place between the Black King and the
White Queen. He wears a gold crown, bears a lance, and is attended by the Red
Lion. His black child, interchanged with the White Queen’s child, holds the base
of 1he King's lance in one hand and a club in the other. She is attended by the
White Eagle and her white child, who carries flowers in one hend and supports
the base of the Grail in the cther. In the lewer section of the card is the Winged
Orphic Egg, the very essence of life itself, which is the product of this union.

Perhaps the most curious assertion mads by Crowley aboul Lhis card (for
which he gives no bagis whatsoever) is that in some original form it presented
the story of creation. He claima that at the center of the card was Cain, shown
having just slain Abel. This iz described at some length in The Hguinox

" While a reference to bloodshed may seem out of place in a card of
marriage, wa are told that the shedding of the blood of the brother is the very
key to THE LOVERS: “The shedding of blood is necessary, for God did not hear
the children of Eden un#l the hlood was shed.”®" Crowley elaborates on this
idea in a footnote, wherein he explaine that the bloody sacrifice 5 not
necesgarily black magie. He savs: “One should assume into one’'s own being,
ceremonially, the whole karma of the creaturc glain."#18 But the process io not o -
be viewed as a unigue and singular experience, for Crowlay tells us that the
“Integration of the card can only be regained by repeated marriages, identifica-
tione and some form of Hermaphroditism. ™'

S0 the process is one which ie both reciprocal and repeated over and over
again. Firat one “brother’” dies and is absorbed into the other. Then thers is a
return to a balance of opposites aller which the aecond brother is killed and
absorbed into the first. The process ig defined by the infinity sign of Mercury-
Magician, since The Sun and Moon unite under Mercury.

Insofur as the marriage occurs repeatedly, the nse of the number tweive
in both the Waite end Gelden Dawn cards is highly significant. In Waite’s card
the Tres of Life behind the male figure holds twelve flamea; in the Golden Dawn
card there ure lwelve points on the Star of Perseus’ shield. The twelve in both
rases refer to the Zodiae and the perfection of each of the types of incarnation.
Theoretically, return to the Godhead requires that we incarnate repeatedly and
perfect each of these types in turn.

As a marriage of the King and Queen vnder a floating Cupid, THE
LOVERS relates to the Chemical Wedding of Chrigfian Rosencreutz, written at
the beginning of the seventeenth century.®" This ia g work which, like the Fama
Fraternitas i one of the key documents of Hermetic-Qabalism. And, unlike ao
many alchemical texts, the Chemicnd Wedding is immemsely readable, having
the charming qualitics of a fairy tale. Yet is remains one of the most profound
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pieces of esoteric syaibeliam ever writtenn. Those who read the text, and meditate
on it, will pain execeptional ineights into both THE LOVERS and TEMPER.
ANCE. Une such insight relatea to the suggestion that blood is spilled on this
Path. There are, in fact, B number of “events™ at the Chemica? Wedding which
reinforee thia idea. |

16. THE PATH OF VAU ' ——-
The Hierophant T ]
The Fifth Key ' r

FATH COLOR: Red-Orange

RELATED SOUND: C Sharp U
SIGN: Taurus (Fixed Earth) —
MEANING: Nail or Hook
SIMPLE LETTER: Hearing
ESOTERIC TTTLE: The Magus
of the Ktsrnal,
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THIRTY-TW( PATHS OF WISDOM: The Sixteenih Paih is the

Triumphol or Eternal Intellipence, ao called hecunuse it is the
plensure of the Glory, beyond which is no nther Giory like to it,

ard it ie called nlso the Paradise prepared for the Righieous.

The Path of THE HIERQPHANT, Vau, leads from Chesed to Chokmah
and is the uppermost Path on the Pillar of Merey. It is described in the Golden
Dawn documents as “The Zodiae acting through Tawrus upon Jupiter,” which
may sound simplistic, but which is very accurate. This is the action of
Chokmah, a= the spermatic potental of the manifest universe, upon the first
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manifestation. Chokmah is the Supernal Father as Chesed is the Father in
manifestation. Chokmah 18 Yod of Macropresopus; Chesed is the Yod of
Microprosopus.

Thus is the Path of Vau a powerfully masculine one to which Taurus, the
Bull. is applied. It is Fixed Eerth in the Zodiac, meuning that it is a stable
foundation. And here, our earlier definition of this Path as a “stabilizing
extreme” is particularly vseful.

THE HIEROPHANT is the opposite Path of THE CHARIOT, the
vehicle (stabilizing active extreme/Cardinal Water} by which the Soul jo carried
across the Abyss. THE HIEROPHANT ie the celestisl road on which THE
CHHARIOT rides; it is the absolute foundation of the process of revelation: itis a
rock-golid base of experienca between the Bupreme Spiritual Self and the Ego of
Tiphareth, of which memary is one aspect.

The idea that THE HIEROPHANT relates to memory may be consider-
ed in light of the meaning of the word Vau, which means neif or hook. A nail
binds together, it unifies, snggesting that a primary funclion of THE HIERO-
PHANT is to link Microprosopus with Macroprosapus, ie,, the Great Universe
with manifestation. Itis the Trivmpha! or Eternal Intelligence by which all that
we are i3 forever tied to the llivine Spirit. This hinding conscigusnees is
deseribed in a variety of symbolic ways, such ag: It links the Sun and the Moon,
or it ties together the Above and the Below. It is also relaied tu teaching, that
which introduces higher ydeus inlu the lower organism. Expregsing it ancther
way, it can be said that the intelligent energy which binds the pure inner spirit
to the cuter aspects of manifestation is also the sourse for our understanding of
that inner gpirit. It is the only source. THE HIEROPHANT is the only teacher.
He ig, as the esotexic title of the card states, “The Magus of the Eternal.”

In many versione of this Key, the seated figure ig shown as the Pope. The
imagery was explained by AE. Waite with the suggestion that this is *a
particular application of the more general office that he symbolizes. He is the
ruling power of external religion, as the High Priestess iz the prevailing genius
of the esoteric, withdrawn power.”'22! Paul Case emphatically dizagreed with
this, saying that “Omn the contrary, he is the Pontifex, the ‘bridge maker' who
provides u connecting link between auter experience and interior illgming-
tipn,eEe

But, as we shall presently consider, Waite touches on some very
important concepis in this card, which he called the “summe totius theologiae,
when it pasaed into the ntmoet rgidity of expression. 3%

Helafive to the traditional use of the Catholie Paritiff in Tarot, it should
be appreciated that until very recently western esotsricism was inextricably
bound to Christianity, At the period when the cards emerged, metaphysics was
merely & way of looking at the given faith, which was above question as a
ayatern. There were no viahle alternatives. Thus, the great esulericista were
either Cutholic prieats, or those who sought the apprnhation of the Catholie
hierarchy for their research. By sxample, one can cite the correspondence of
Henry Cornelive Agrippa with the great Humanizt Abbat, John Trithemius.
The abbot, himszelf an avid student of these matters and a Hebrew acholar 22+
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warmly respended to receipt of Agrippa’s Of Occult Philusophy: “With how
much pleasure I receive it no mortal tongue can expregs nor the pen of any
writa."#» Neither the Prelate nor the vounger occult philosopher were con-
demncd for their work, becanse it wag actually carvied out within the confinea of
accepted Catholic doctrine 26

Thus, for the originators ol the cards to have used the image of their
Pape to represent the mysteries of the snergies of the Path of Vau, the Supreme
Teacher, was reasonable. This image is preblematical only to those atternpting
to scparate the Hermetic Qabalah from the Medieval Christianity in which it
was unguestionably nurtured.

To the fifteenth century metaphysician this was net only the Pope as
adminiatrator of the inner pathways, but it was the Pope as the teacher
gpeaking ex eathedra (from the Throne). In Catholic doctrine, when the Pope
gpeaks ex caihedra, hia word iz infallible. And when the leader of the faith
epeaks ihfallibly, all must listen. Thus to Vau the Sepher Yetzireh attributes
hearing. The act of listening is shown in the Waite card by the two figures
kneeling before the Pope. We should take them te mean the opposite aspects of -
ourselves in the huwman eondition, paited in their listening attention to the
Universal Teacher. These two fipured are the Sun and Moon currents of the
hody, remson and intuition, consciousnes and sub-consciousness, ete. These
qualities are anthromorphized as priests, 1.e., participants at the altar rather
than spactators. The implieation is that both are an integral and inseparahle
part of the process of anifghtenment, and that their obedience has baen pledged
to the principle represented by THE HIEROPHANT.

Waite's Hiernphant blesses from his position between the two eolumns
of the Mysteries, At hie feet ave the crosaed keys of Heaven (Gold, Sun) and Hell
{Silver, Moon), This latter is 8o attributed becanse one of the Moon goddesses
rules the underworld. In his hand is the Papal Cross, what has been called the
“Triple Croas of the Western pecples.”227

Not surprigingly, the Golden Dawn and Crowley cards have both moved
away from the figure ag Pope. The Golden Dawn figure retains the three-tiered
Papal crown, but 88 g symbol of the Supernals. The emphaais ia placed on the
role of the Hierophant as shepherd and teacher of the Law. Crowley, whose
early training left him with intensely anti-Chrstian feelings haes produced a
Hiercphant reminiscent of one of the Titans, the primeval deities of the Greeks,
His main stress was on ‘what we have called the “grounding™ of the Key, for his
Kernbiim at the ceornera of the card are the tenfative expression of the
primordial Elements of Kether which pass down to Chokmah as the Sphere of
the Zodiac. And while we think of the Zodiac as twelve, it is in reality four
triplicities. Esch Element is broken dewn into three signe, Qabalistically
related to the Yod, Heh and Vau.

THE HIEROPHANT is the administrator of the duality which emerges
with Chokmah, iz structured by Binah, and which begins ns mainfestation
below the Abyse in Chesed. It is thus related to Tiphareth, the central point of
menifestaiion. Tiphareth is suggesled in two ways here. The firet is by the Vau
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iteelf, the third letter of the Tetragrammaton, and the Son. The gecond is the
numher attrihuted to Vau, aix, which is alao that of Tiphaveth.

A more abtuss reference to Tiphareth iz Crowley's use of the five
pointed star on the breast of the Hisrophant, As the primordial Elements evolve
downward, they do sc under the control of the fifth Element, Spirit. The
principle of the Pentagram holds ever in EKether, where ihe Primordial
Elements are held in perfect wnexpressed unity by a fifth which, at that exalred
leval, iz the Ain Soph. This perfect UTnity 18 expressed by the Swastica in motion,
the central point of which is commensurate with the uppermest point of the
Pentagram.

What Crawley has donein placing the Pentagram ac prominently here is
to affirm the uniting of the Abgve znd the Below, s process in which the
symbolic Moor always plays a key part. For the Moon ia found hoth above and
below the Sun en the Tree of Life It is Yesod, and itis THE HIGH PRIEETEE!E!
Here both are implied, for the Moon is exalted in Taurus.

The fact thal Taurus is ruled by Venus relers us to THE EMPRESS, the
Path of Daleth which is the mean between Chokmah and Binah, just as ¥Vau is
the product of the Yod and Heh. THE EMPRESS is “Mother Nature,” the
fertilized Universal Conclousnesa which is at the root of THE HIEROPHANT s
teaching. In this regard it should be cheerved that THE HIEROPHANT is on
the “feeling” (Venns-Netzach) aide of the Tyee of Life. We learn its lesaons
throvgh inlvilion, s we learn the lessons of ite opposite, THE CHARIOT,
through intellect. On this Path intuition is applied to concepis collected by
reason and buill up by memaory.

Furauant to the idea of Venus-EMPRESS behind Earth-HIEROPHANT,
there iz a very interesting interplay of symbols: 4, the sign meaning Earth
becomes 7, thesign of Venus, whenitisreversed. Alsothesign of Taurusilsell, is
a uniting ¢l the symbols of Sun () and Moon( D}, I + = 4. And, as we have
feen in the other cards, the uniting of the Sun and the Moon alwaye refers to the
Garden of Eden. Vauis what the Thirty-1'wo Paths of Wisdom calls the “Paradize
Prepared for the Righteous.” THE HIEROPHANT ia the Bavthy aspect of the
(tarden ss THE CHARIOT is Watery, THE LOVERS is Airy and THE
EMPEROR Fiery. What we have explained as the grounding or the earthiness of
the Garden i the “Law” expounded by the Hierophant. The Golden Nawn
card showe this as a seroll  (the same scroll of the Law which is held by THE
HIGH PEIESTESS in the Waite deck).

The seroll holds the “Word" which one hears through THE HIERO-
PHANT, and which is also the Logos. For the Word is creation, and to
understand the created Universe iz to hear the Word. Thix is the essential
meaning of the Golden Dawn and Waite cards.

Crowley™s card, which is considered one of the most important of the
Tarot, containe many traditional elements, but adds some symboliam which is
entirely peraonal to Crowley’s philosophy. He explaing the imape of a c¢hild
within the Pentagram within a larger Hexugram: “This symbolizes the law of
the new Aeon of the Child Horus, which has supplanted that Aeon of the ‘Dying
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God’ which governed the world for twoe thousand vearxs.” And elsewhere he
adds “_ . .for the rhythm of tha Hisvophant is ench that he moves at intervals of
2,00 veara, e

The Hierophant sits on a Bul! hetween two elephants, holding s wand
with three interlocking rings. These ringe symbolize the Agons of Tais, Osiris
and Horus (The Child in the Pentagram is Horus). Beneath is the “Scarlet
Woman." Above is what {rowley called an “oriel,” meaning a window
(referring tc Heh, THE EMPEROR) built out from a wall on hrackets, in this
case nine Nails (Vaus). The symbolism means the linking of the Above and the
Below: The window iz the passagewsy for Light {manifeet Spirit} between
Macroprosopus and Microprosopus,

In the Golden Dawn card the figure holds a Crook, one of the aymibols of
Chesed suggestive of Jupiterian benevolence, But Crowley warns that the card
is not necesaarily benevolent, affirming an idea in the Book of Tokens that Vau
(the Fifih Kew) is the severe root of Geburah.??¥ Crowley takes this one step
farther: “Though the face of the Hieraphant appears benignant and smiling,
and the child himself seem# glad with wanton innocence, il is hard to deny that
the expression of the initiator is something myetericus, even ainister. He seems
ta be enjoying a secret joke at somebody’s expense. There is a distinctly sadistic
aspect to this eard. . ."**" Crowley insiata that this is quite natural as the Key
relates to the original Ball legend, thai of Pasiphae. In that Greek myth
Pasiphae falis in love with 2 sacred white bull, the union of which produeced the
Minotaur. This s, however, & very guestionable interpretativn. On the other
hand, it is agreed by most authoritiea that there are some very unpleasant
aspects to thiz key, having to do with ite position intermediate between the
Above and the Below.

This issue and ite implications are very cleverly related to Gnosticiam by
Richard Cavendish in his work, The Tarct

Teken in descending order, the trumps from the Juggler to the
Pope recall the gnestic accounts of the creation of the Universe. It
was believed that in the beginning the One became Two by
thinking, so that there was a Mind and a Thought. The Juggler can
be equated with the divine Mind, the Female Pope with the
Thought in its original purity, and the Empress as the Thought
after it hae berome impregnated by the Mind to become the mother
of all the lower powers. Among thoze lower powers was the De-
murge or Cosamocrater, the maker of the visible world. . Gunostics
frequently identified the Detniurge with the Ged of the Old
Testament. He was regarded as an evil puwet, the maker and ruler
of matter and flesh in which the divine spark of apirit is heid
prienner. . . The Pope alge has some sinister undertones. Gnoatics
maintained that the evil Damiurge invented conventional religion
ond morality to keep men cnslaved. to him by indocing them to
waorship him and obey his laws,
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The Demiurge, the Lesser Creator who tules over manifestation, was the
great decciver. Thuz the initiate of the Valentinian Gnostic mysteries was
taught fo ignore the authority of this creator,?? whom Mead described as
“hanging from Spirit at the very boundary of the phenomenal universe.”=* It
appears, in any event, that Cavandish is guite correct in his asscriion that the
negative gualities aseribed by tradition to this ecard have their roots in
Gnosticism.

The implivations of Gnostic thought are, in regard to Tarot, hoth
complex and exciting. One who hag stodied the Qabalah at some langth may be
gurprised to find the same concepts expressed in the language of early
Christianity. As one authority cxpressed the question: “Iz Gnosticism Christian
Qabalism? Except for the name of Jesus we are in a completely Jewizh werld.
These are the mysteries of the Zokar und of the Hasidim. "2

16. THE PATH OF HEH l : i

The Emperor E n i

The Fourth Key

PATH COLOE: Searlet

RELATED SOUND: C Natural ’r
SIGN: Aries (Cardinal Fire)
MEANING: Window

SIMPLE LETTER: Sight
EROTERILZ TITLE: Son of the
Morning, Chief Among the
Mightv.

ooOoooo

THIRTY-TW(O PATHS OF WISTYOM: The Fifteenth Path is the
Constituling Intelligence, so called berause it constitutes the
substence of creation in pure darkness, and men have spoken of
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these contemplations; it ia that darkness apoken of in Scripture,
Jdob xxxvin 9, “aond thick darkness a swaddfing band for i2.”

The higher we rise on the Tree of Life, the more obvious it becomes that
the Tarot trumps only point the way loward concepts which the mind cannet
otherwise grasp. Until the present day this waes o great deal more diffienlt
because the language of peychology did not exist. Our terme such as
“ponecicus,” “suh-conacious™ and “unconecious’ are exiremely nseful tools
because they conceptualize something incrdinately fluid. Thus, in our present
gtate of development, we easily deal with shades of consciowsness within
ourzelves. We are coming closer and closer to an ability to deal with
formlessness, pure conmciongneps. This ia the promizse of the socalled Age of
Aguarius, although it is rarely stated in such terms. The student who begins to
tnderstand the next five Tarct Trumps {THE EMPEROR, THE EMPRESS,
THE HIGH PRIESTESS, THE MAGICIAN and THE FOEL) will have taken
a long atep inte that new ags.

Ta this end it muat be emphatieally regiated that the entire Tarot deck
reflecta the Universe which is made up of permutations of The One. From the
One emerges opposiles which are activating the formative, male and female, Tt
ir accurete to say that all male and female figures in the Tarot are Chokmah
iJah) and Binah (YHVH Elohim) wearing the robhes of diffevent planes, actually
levels of vikratory rate, of the Universe. )

THE FOOL is the One God Energy. THE MAGICIAN and THE HIGH
PRIESTESS are the first differentiation into masculine and feminine within the
Macrocosm and the Microcosm. These are the personal, subjective energies of
the Macrocoam and the Microcoem. These are the peraonal, subjective energies
of the Paths, az opposed to the objective, Univeraal energies of the Sephiroth.

The Qabalistic theory is that THE MAGICIAN ig the consort of THE
HIGH PRIESTESS. Considered psyehologieally, we know that THE MAGI-
CIAN standg for the Will, while THE HIGET PRIESTESS, the “Root of Water,”
ie the Pure Inconscious. So to deacribe THE MAGICIAN za the mate of THE
HIGH PRIESTESS refers io the activity of the directing Will of the One on the
Great Oeean of undifferentiated conseicueneas which it Ans Tteelf projected. n
the Qabalah we are always dealing with reflexive qualities; God creates
thought, then mind to hold that thought Evervthing has to do with the
perception and activity of The Divine Spitit on Itaclf, a process which various
syatems of symbols aftempt to suggest. As was described in considering the
WHEEIL OF FORTUNE, the Alchamists spoke of the Divine Selfinteraction in
termis of Sufphur, Sult and Mereury, These same termes may be applied to the
upper-level carda of the Tarol. THE MAGICIAN is Mercury, THE EMPRESS is
Salt and THE EMPEROCR is Sulphur. Crewley has gone so far as to position his
Emperar so that the body forme a triangle and «rosg, symbal of the Alchemical
Bulphar & .

THE MAGICIAN (Philosophic Mercury) acte upon THE HIGH PRIES-
TESS {Pure Conscivvsness) phd they are, by their union, traneformed into THE
EMPEROR ond THE EMPRESS, Sulphur and Salt. Of course, all of this may
geem little more than an obscure absiractien, a bending of words almost for



The Majur Armoa on the Troe of Lake 247

their own sake But when we consider these prrmclples as aspects of our own
consciousness, they are guite bapic. :

When we close our eyes and allow free-form images to ﬂnat h:v us. Taldng
whatever direction they will, we are tapping inte the life ensrgy “ruled” by THE
EMFPRESS. When we hegin to think abont what is happening before ocur eyes,
clagsifying the images according to folor, subject, or any other criterion, we are
calling THE EMPEROR into play. We are acting upon form.

This iz another of those cards where Paul Cage brought excepticonal
ineight to bear, ag he explained why THE EMPERGRE is on the Path befow THE
EMPRESS. He savs: "Becanse she is the manifesting power which brings formas
into being he has aomething to rule. . . The Magician, who appears now aa the
Emperor, would have nothing to control or transform did net sabroneciousness
send up trom its depths & stream of images to be claseified by the exercise of
reason.’ &

It ehouid be obvions that there is a certain crossover of the Yod and Heh
energies. TIIE EMPRESS is the balance between Cholomah and Binah. She is
the growth which comes from the interaction of the male and female, as in the
fertilized cell. She is pure fruition. THE EMPERCR, on the other hand, while a
potent masculine energy, 18 Heh on the Paths, meaning that ita function is
determined by Binah. This is a formative Path, ite activities are rational and
claagifving, as is vnderseored by its bright red color, that of Binah in the World
of Ture Spirit, Atriluth. The lower we go m the Tree of Life, the more the male
and lemale energies are interwoven. And, by this reagoning, one might assume
that the only “pure” male and female in the Univerae are at the level of
Chokmah and Binah, which is unfortunately not the case.

Having come to the level of the Supernal Paths, it 15 necessary to
introduce an idea which may be perceived as destructive to the entire tower of
male and female prineiples ao neatly established to this paint. Let us stata the
problem abruptly:

Chokmah { phon | Wizgdom), meaning the primary gquality of maleneas,
i2 & famale noun. And, if we sre willing to accept the assertions of Gemastria, the
idea that sapes of the pzaet have buried truthe in the interaction of numbers
applied to each lstter, or that each letter is itself a holy symbuol, can we helieve
that the very gender of the title is insignificant here? Obviously not. However,
the gender of the Hebrew noun for Wisdom is rerely mentioned hy wrtters on the
GQabalah, becauvse it appears to be an lrreconcilakle problem of language.

But lat us here take the point of view that whatever “gives hirth” ie
cxcrcising a primery femele quality af the moment of birth. Adam ie the firat
(evmbolic) male, but ingofar as his rib becames the firat female, he conceived and
gave birth, thus performing a female function, The female was inherent in the
male. What we are describing is not exactly androgeny, or even bi-sexuality,
singe it is a veal tranaformation of the functon of a given energy. Within all that
is mele there is female, and within all that i= female there isa male. In Jungian
terms, the male harbors the perfect fernale image in his unconscious, as the
female harbors the perfect male image in her uneonscious. These are images of
the gelf as opporite gender, the “contragexual component.” This is what Jung
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called the Anime (Female) in males and the Animues (Male) in females. These
idenlized qualities are personified as the Magna Meter, the Great Mother whois
Binah and as the Wise Qid Man, a personification of zpiritual principle whois
Cholimah .28 On the Paths, THE EMPRESS ic Anima and THE EMFEROH is
Animus. In Latin Anirme means scul, while Aréimas means gpinit; the very
concep! of soul represents the enclosure, or definition of boundaries of spirit, the
Heh creating boundartes arsund the spiritual Yod. Thus the perfectly developed
male type on the Paths is THE EMPERCR, and the perfecily developed female
type is THE EMPRESS. These are the pure energies with which we meet and
actually converse cn the Paths.

Whatever terme may be uged to describe THE EMPEROE, he remaina
the bridge between The Father (Chokmah) and The Son (Tiphareth). And the
very Tact that the Sun of Tiphareth is exalted in the sign of this Path, Aries,
indicatez that THE EMPEROE exervises sotne contrnl of the Solar energy of the
Higher Self. Thus the Path of Heh is called the Constituting Intelligence,
meaning that it aseists in the building up of the Light of Tiphareth from the
utier darkness of the Supernal Triangle, as rational genetic structure dirvecta the
rising of the plant from the intense darkness of the Earth.

The importance of Tiphereth ta THF EMPEROR ia indicated by
Crowley ip his use of a Sun behind the Emperor’'s head, and in the overall two-
color echeme. The card has heen painted in Martian reds and Sun-vellows,
warm colors suggesting a furious rush of activity which may be shortlived.
There are alse martial overtvnes, although il ig only 1n Waite's card, with its
armoered figure, thalt this 8 emphasized, which iz somewhat surprising
congidering the Golden Dawn fext: “the (ieneral. . . the Congnerer, hot
pasaionate, impetuoos.” The Golden Dawn card itself shows B ruler who, while
he has abeolute dominion, as is symbolized by the Orb and Cross in his left
hand, is not a warrior. He 15 precise and firm, applying a mathemafically
measurad reascn to alt things, bat ke does not wield a sword. The Sword is
carried not on this Path of the fiery aspect of the (Garden of Eden, but on its airy
eounterpart, THE LOVERS. And while the driver of THE CHARIOT of the
water aspect is Odin, God of War, he ia not shown at hattle. In fact, the greatest
sub-surface belligerepce is with the earthy part of the Garden, THE
HIEROPHANT.

It may now he suggested that these four cards, when crmsidered in terms
of a fifth, THE HIGH PRIESTESS, constitute a practical formula for the
crossing of the Abyes, They are the means nf attaining the Garden of Eden,
which is the amalgam of multiple states of energy,

Purspnant to the Garden theme, it must again be noled that Crowley
proposes an interchange of THE EMPEROR with THE STAR297 which we
believe to he a mistake. in dealing with THE STAR, we desaibe THE
EMPEROR ae the “Piery aepect of the Garden of Eden,” to which the Higher
Belf relates, while THE STAR is the Eden of the Peracnality. In hoth cases thesc
are states where the goneral has just become epecifie, a pristine point where the
conscionsness can look both forward and backward. Thus is sight attributed to
Heh. This is the self-observation of the Une. It i3 the firet Path te which a
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sensory function is attributed in the Sepher Yetziraf, suggesting that sight ia
the first of the senses s Aries is the first in the sequence of the Zodiac. And as
the first sign, THE EMPEROR, Aries, emerges direcily from Chokmaeh The
Sphere of the Zodiac. That THE EMPEROHR is based in the Chokmah energy ig
symbolized by the grey stone throne on which he sits in the Golden Dawn and
Waite cards.

The Constituitng Intefligence in understood as the first phase of a
nalural cyele. It stimulates the development of natural structures, as “Aries
brings forth the Spring.” The Golden Dawn card symbolizes this by the Aries-
Ram wand, the wielding of the Aries energy by THE EMPER{OR, and by the
Ram beneath his feet.

In thia one would expect the Emperor to be rapresented as a dynamie
and masculine figore at the very peak of his abilities. Both the Golden Dawn
and Crowley cards have taken this approach,. Waile, on the other hand, follewed
by Casge in the BOTA wersion, represente the Empevor as the traditional
“Ancient of Days,” the Ome who is older than time itself, the Supernal Father.
Here thera is disagreement as to whether the figure should be shown full-face nr
in profile, the profile tyadition having been accepted by the Marseilles deck
which ghows the Emperor seated facing the viewer's left. Crowley adopted the
aame symbulinm apparently agreeing thal it s impowsible for one to know the
totality of the Emperor while in this earthly existence. On the other hand, the
“Ancient Pearded King seen in profile” is symbalic of Kether and its
relationship to the Ain Soph, not Chokmah. Presumably thia explains the
decision of Matherse and Waite to show the Emperor’'s full face.

Maet of the symbole on Ehese cards are tradiional: The Veil of the Abyss
behind the Golden Dawn Emperor, Waite's Ankh Cross or the one symbol on
which gll four cards agree, The Ok of Daminion. Crowley, however, has made
gome ohseure eymbnlic references. The Bee and the Fleur de Lys, for exemple,
are described by him as related to the generalization of the paternal power.23®
Another obseure symbol is the cagle on the Emperor's shield. The Marseilles
card alsc uses an eagle, though it 15 merely a reference to imperial power. But
Crowley's eagle is two-headed, with a crimson diek behind. He explains that
this 1w the Alchemist's Ted Bneture related to the Sun and to Gold. A similsr
white eagle on his EMPRESS card refers to the Moon and to Silver.

One final aapect of Crowley's card iz symbolically problematical. At
leaat hiz explanation of it seams unsatisfactory. Wa refer to the lamb at the
lower right of the card, of which he says: “At hie feet, couchant, is the Lamb and
Flag, to confirm thie atiribution on a lower plane; for the ram, by nature, is a
wild and courageous animal, lonely in lonely places, whereas when tamed and
made to lie down in green pastures, nothing is left but the docile, cowardly,
gregarious and sueculent beast. Thia is the theory of government. " Dne may
ba delighfed by Crowlev's wit, but somewhat puzzled by his use of an accepted
symhol of the resurrected Christ to mean something "“docile, cowardly,
Eregarious’” and even “succulent.” It is difficult to aveid the conclusion that this
i another of Crowley’s attacks on traditional Christianity, although the image
is certainly inspired by the Golden Dawn ram.
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14, THE PATH OF DALETH

The Empress
The Third Key

C PATH COLOR: Emerald Green

O RELATED SOUND: F-Bharp

C PLANET: Venus

O MEANING: Door

C DOUBLE LETTER: Wisdom-
Folly

O ESOTERIC TITLE: The Daagh-

fer of the Mighty COnes.

3 TiIT ERFRESR

THIRTY-TWO PATHES OF WISDOM: The Fourieenth Poth is
the llluminating Intelligence, and is so called because it is that
Brilliant One which is the founder of the cancealed and funda-
mental ideas of holinese and of thetr stages of preparation.

The Path of THE EMPRESS connects Binah and Chokmak. As sech, it
ia the mediating Path of the Supreme Spiritual Self. It is the Path of unity of the
Father and Mother, the Peth on which their inferaction cecmrs. In this regard,
THE EMPRESS is called the “Daughter of the Mighty Ones.”

Ag Cholmmah hsa the potential to emanate the pure "fermale,” so Binah
has the potential for the creativn of all life furme, Thus the Waite deck and
others shew the Empress pregnant, in a state of incubation and passivity which
is the regult of the merging of the energies of Chokmah and Binah. THE
EMPRESS ig the nniversal wamb in which all manifestation is gestated, Itisa
transitional state of energy between the Above and Below which has been called
the “Gata of Heaven."”

Daleth meane dosr. It is a door which effects a tranaition from One into
many. i fact, the key to this card is multiplicity. While the robe of THE HIGH
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PRIESTESS iz ideally represented as simple and diaphancus, that of THE
EMFPRESSE is appropriately covered with all the jewels of ereation.

Of course, in this and in the three cards remaining, words are strictly
metaphorieal. In fact, at the level of the Supernal Triangle, the Tarol pictures
themselves unconscicusly communicate a great deal more about the forces
involved than could any words. Yet even there we may be painfully aware of the
inadequacies of our anthropemorphic symbolism in attempting to present a
concept of pure fruition. To this end one might offer an analogy having to do
with Netzach, the moat dense level of the Venua energy, As an exercise, the
student should by to conceive of pure emation, that is feeling which has no
subject and no object, which is neither love nor hate, but which is the raw
material of hoth. That may convey something of THE EMPRESS whe is the
Great Mother of ideas, Mother Nature.

Almost every calture has some form of Earth Mother, o Maother of the
Goda. And in almost every case, this maternal Goddess gives hirth to an
intermediate deity which directly rules the earth, auch as (hrisi. Not infre-
quently, aleo, God the Son appears through a “virgin hirth," althouph as Frazer
observes, the idea of a miraculous bivth probably comes down fiom a period
when men had not yet recognized that children are the result of aexual
activity.®? Thus, the Virgin Mary, the Christian version of God the Mother,
may be related to the Empress after she ig pregnant or has given birth to Christ.
Before this, she is the High Priesiess.

It is important to hear in mind that the Great Mother is inextricably
linked with Earth, for in incarnation we function only in terms of Earth. All
that is natural to the formation of life on earth is the province of THE
EMPRESS. She builds life forms around the Spirit of Life, establishing Zpws of
the Universe, having to do with formalization and restriction.

But beyond the idea of law, or formalization, which we have repeatedly
gtresaed in terms of the Supernal female energy, there i= another idea which
must be stressed, that of love. THE EMPRESS who establishes the laws of
Maeroprosopus, and gives birth to Microprosopus, is also Venus-Aphrodite,
Goddess of Love, .

In the Thirty-Two Poths of Wisdom Daleth ie called the Luminous
Intelligence, an the Path of Chokmak is called the fl{uminating Intelligence.
The implication is that the brilliance of Chokmah illuminstes ali things as it
paeses through the doorway whieh ig THE EMPRESS. “Luminous” has the
meaning of being filled with Light, as well as emitting Light. Yet in this context
it will be appreciated that Light, per se, iz referred to manifestation below the
Abysa. The illuminating qualities of Chokmah are the potential for the Light
which is emanated by Binah, and which is Microproscpus, the Lesser
Countenance. THE EMPRESS may aptly be calied the Mother of Light. To pase
through her on the Path of return is to enter the Supreme Darkness. One may
pags through a door in either direction, which is one of the prints to the eard.

The dualitiee of the EMIPPRESS-doorway relate particularly to the
Roman God Janur, always shown with bwo luces going in opposite directiona.
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Janus was the God of deorways (Jjanka means door) who presided over
communicaticns (the passage of ideas) and wha contrelled the nffairs of men.
He was coneidered the (God of (ods, Janus Pater whoe, like THE EMPRESS,
gverpaw creation. Ovid described him as chaos, within which life waa latent.?1t
Originally, Janus was also a Solar deity, another parellel with THE EMPRESS,
who is the Mother of the Sun. In fact, almost everything that can be said aboui
Janus can be said about THE EMPRESS, despite the fact that the pritnary God
form related to this Path is Venus-Aphrodife.

In Greek mythology Aphrodite rose neked from the foam of the sea,
riding a scallop shell. Wherever ghe stepped onto the land, flowers grew 24
Thus, THE EMPRESS can be described in ferms of luzurious proliferation, each
facet of nature being so compelling, 8o heantiful, if not hypnotic, that it is
posgible to lose sight of the overview of the Path. Ae Crowley warns: “. . . the
student who is dazzled by any given manifestation may be led astray. In no
other card ie it 80 necessary to disregard the parts and to concentrate upen the
whaole, 243

While Aphrodite is usually called “Goddess of Loye,” ahe i= also lmown
&g the “Goddess of Desire, "2t a title with special implicatioma for students of the
myeteries. Netzach is often called the center of desire. for to feel i& to desire. But
there is also a practical leason in that desire ia born with the most abstract
principle of form. It is vllen siaied in eastern literature that to lose all desize,1.e.,
to want nothing i t0 become truly one with the Universe. The coming to, or
leaving of, degire, iz ane aspect of the doorway which is Daleth,

The eymbol of Venus encompasses all of the Sephireth on the Tree of
Life (see Figure 17), another indication that the idea of love iy the formative
energy of the Universe. Here one should also consider the fact that the lower
appearance of Venus ig ib a Sephira, and is thus vbjective, Netzach 13 a part of
the Astral Triangie of Peraonality. Bui when the Venus energy appears in the
highest realm of the Tree of Life, is it on a Path, i.e., it is subjective.

Threa planetary forces find their objective expression as Sephira low
{meaning denaity) on the Tree of Life, while their subjective expression, as
Paths, are found at the opposite extreme. These are Hod-Mercury, THE
MAGICIAN; Yesod Moon, THE HIGH PRIESTESS; and Metzach-Venus, THE
EMPRESS. Thus, the entire Astral Triangle of Sephirth is expressed subjec-
tively in relationship to the Supernal Triangle. There ie a very profound
mystery imbedded here.

Turning to the card images, we find that the Golden Pawn EMPRESS
stresses ruling qualities more than do the Waite and Crowley designs, This is
somewhat better eymboliam than Waite's Juxuricus treatment in that it allows
for the fact that the Empress can destroy as well ag create. In the Mathers’ card
the outer robe is the green of Netzach-Venus, but ingide is the dynamic and fery
red of Binah in Atziluth, For THE EMPRESS, growth and destruction are
coneurrent sctivities. In ourselves, for example, cells are constantly being born
as old cells dig. Thie is the procesa of growth, destruciion and renewal. Thus
does THE EMPRESS functicn in us, the Microcosm. To know the energies of
this Path of Daleth, the door, is to understand and be able to manipulate the
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three-fold process. This iz a process which reconciles opposites, as is shown hy
the Anith Cross, a symbel of life combining male and female, held sugeestively
at the womb of the Empress. In the cther hand she holde an orb of the Sun,
meatiing that ahe dominates the Heavens (The Orb and Craszs of the Marseilles
Tarct mesns domination of the Earth)

Like THE EMPERGR, The Golden Dawn EMEFRESS i& seated before a
veil, meaning that to pass beyond her 16 to cross into a completely new level of
conaciousness where her laws no ionger apply. The veil points te & deamatic
separation,

" - No such separation is indicated in the Waite card which emphasizes the
flow of life, THE EMPRESS in her phase of munificent fruition. She is Mother
Earth and Mother Venus, carrying the planetary sign on her dreas and en her
shield. The heart shape of the latter is a rather trite way of showing that she is
the Goddess of Love. Her pearls and the Cypress trees in the hackground are
also sacred te Venug, while the foreground wheat refers W the figure as Isis. On
her head iv a crown of twelve siars, the same Zodiac found en THE FOOL. It is
the crown of the Hluminaiing Intelligence (Chokmah /Sphere of the Zodise). She
i# also intended to be underatood as the woman of Revalation whe is “Clothed
with the Sun.”

The real key to this card is the stream of crystalline pure water flowing
downward at the right. This is the water from which Aphrdite is burn, what is
“activated,” e, churped into foam, by the “will” of THE MAGICIAN, Thisisa
continuous process whereby the pristine conscioueneas of THE HIGH PRIES-
TESS gives rise to the unconscious thought-patterns of THE EMPRESS. In the
micrecoem this means ereative imagination, eur own ability to create mental
forms, to structure coneepts. In the macroecosm this moans the same stractur
ing, but of the “pictures,” which are general to the human race, rather
than specific to the individual. In THE EMPRESS are thought forms which
become more dense as they are expressed into manifestation, and are
administred by the Sun-center of Tiphareth.

There is an important practical parallel here. God creates the PUniverse
{continuenaly} by thought. We do the same thing. We creste z reality by
imagining it, by thinking it into being. All that we ereate in our minds becomes.
This is one of the basic precepts of the Mysteries which is all too often
misunderstood or approached with ridicule. At any event, as cne grows in
spiritual power, the implicatirms of reaponsibility for what one thinks, are very
profound.

In his ecard Crowley shows THE EMPRESS as representative of
alchemical Saft, the inactive principle which is energized by alchemical Sulphur
to “maintain the whirling equilibrium of the Universe.”2f Hepe the figure is
designed in the shape of the alchemical aymbol, & civcle with a line biaecting it
horizontally. The twisted blue shapes represent flames, and her birth from
weter. She holds a chalicelike lotng, a lving form of the Holy Gradl At hevr
waist i the Zodiac; above her head are the bixds of Venus, sparrow and dove; at
her feet are the Pelikan whe feeds har yvoung with her owm flesh (a common
Chrigtian symbeliem of some interest in that the Great Mother pives birth to
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God the Son, who is selfsacrificed) and.a shield with the alchemical white eagle
corresponding to the red cagle of THE EMPEROR.

Ta reiterate Crowley’s alchemical references: THE MAGICIAN is
Mereury, THE EMPRESS ig Salf and THE EMPEROR is Sutphur. These
atiributions should be considered in terms of the attribution of the pame
aymbols in the Golder: Dawn documents. There Kether is Mercury, Chokmah is
Salt, and Binah iz Sulphur 2

i3. THE PATH OF GIMEL o
- The High Priestesa m 1
The Second Key =

PATH COLOR: Blge ' )
RELATED SOQUNI: GG Sharp
PLANET: Moon
MEANING: Camel

" THOUBLE LETTER: Peare-War
ESOTERIC TITLE: The Prin-
cese df the Silver Star.

o oo

l s 1 HibE FRISETEA

THIRTY-FWO PATHS OF WISDOM: The Thirteenth Path is
named the Uniting Intelligence, and is so called because it is
iealf the Essence of tHory. It is the Consumation of t.Fw Truth of
individuol spiritual thm,gs

. Hawing just -::ﬂnsddered the Path of THE EMFPRESS, one of warm
enclosure {a litera] return to the cosmic womb) and of maternal protestion, the
Path of THE HIGH PRIESTESS may be somewhat disconcerting. Itis as if the
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Supreme Mother has removed her smiling maslk, to reveal her true face, whichis
cold and expressionless, thuugh beauntiful. All of the Material help of THHE
EMPRESS has vanished. There are no morve illusions. We must face the
crystalline reality of our ewn ahaclute free will, the most difficult task of the
Mysteriea related to the crosaing of the Ahysa. _

The Paths of Gimel (THE HIGH PRIESTESS), SBamekh {TEM_'PEE
ANCE) and Tau (THE UNIVERSE) may be coneidered aspects of the same
energy which together make up the devotional Middle Fillar. This is suggestad
by the Path colors in Atzilath, which are indigo {deepest blue) and blug which is
the color of Water and of the Moon. These three Paths all relate to the Moon,

_ (Gareth Knight deacribes the Path of Tau as the “"Gateway to the inner
planeg,” and those of Samekh and Gimel as “Dark Nights of the Scul. "% The
term “Dark Night,” coined by the sixteenth century monk, 5t. John of the Croas,
means the desolation and terror that is felt as one 15 in the middle of the Path
towards truth, bt has not reached the end. This is particularly applicable to the
Path of THE HIGH PRIESTESS, which traverses the frightening desert-Abyvas.

But there is the implication that we may he borme across this desert by
the forces of the Path itself, for Gimel means Camel. It is a heast which may
carry us on the Path which is at once the longest and the most important on the
Tree of Life2t The Path is the first to come from the Supernal Triangle
{potentizl) to the Ethical Triangle (the “actual”). Moreover, ily very posilion on
the Tree, between God the Father in Kether and God the Son in Tiphareth,
shows it to confer the very highest initation.

This inittation iz through that virgin essence which hag heen called the
“lower Chokmah.” There ave correspondences beiween the Path and the
Sephira, which can be established by Gematria: The names Gimef ( 203 ) and
Chokmah {nnon ) both add to 73, But, more important, is the idea that
Wisdom is alternately expressed a& masculine or feminine. The word is feminine
in most languages, though gpplied in Chokmah to the guality of primary
malenees. To gay that THE HIGH PRIESTESS is the lower Chokmah is to say
that as the One expands cutward, the seed of expansion contains the means of
its own limitation. Then, ss Crowley put it “This first and most spiritual
manifestation of the feminine takss to itself a masculine correlative, by
formulating in itself amy gevmelrical point from which to contemplate
poseibility.”2¢? The concept is an impossibly difficult one, and here, more than
in other carde, we are faced with the fact that the terme most descriptive of these
principles may seem totally nensensical. The commoen description of the key is
more approachable, that being THE HIGH PRIESTESS as the most pure
essence of conscicusness, symbolized in the Tarot as the very source of all
Water.

The source of Water is the idea behind the idea behind form. Cage
amplified this concept in saying that “.. .no matter how many forms develop
from it, the virgin substance is itself unchanged. Like water, which holds matter
in suepension or sclution, this substance remaing over itself. Here is one key to
the alrhemical mystery of the First Matter. Here, too, one may find a clue to the
inner significance of the Virgin myths of all religions.'250
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Almost every writer on Tarot has found such keys to keye in THE HIGH
PRIESTESS. She is often, in fact, described ae the “Inner Mysteries” or
eantericiam as opposed to THE HIEROPHANT who is somctimes identified
with exoteric religion. But THE HIGH PRIESTESS must be siudied in terma of
THE MAGICIAN, in that she carries out what he initiates. This interaction can
be discussed in a number of terms. She can be ealled the Root Matier and he the
First Matter (Primao Materia), or ghe can he considered the vesult nf his self-
conecioueneaes. However it may be aymbolized THE MAGICIAN syimbolizes a
condition prior to unconscions “thought.” This condition acts vpon THE HIGH
PRIESTESS in such a way that the Gimel Path hecomes the “mind” capable of
carrying the thought forme of which the Universe will eventually he composed.
She is the source of the vibratory patierns of the Universe which underly
everything. Thus, the Crowley card showe a figure compoged of waves of
energy, under which are the mental forms affected by those waves. Moraover,
nothing can grow in the garden of THE EMPRESS without this underlying
gtructure of energies.

The Wisdom of THE HIGH PRIESTESS is in reguiution. Her fluctua-
ting rales of vibration establish the direcbon (seis the pattern) for the Firet
Matter (Primo Materia=Philogophic Mercury=MAGICTIAN) as it “descends"
toward a condition of greater denstty. It is for thiz reason that the Moon is
atiributed to this Path. The vibratory pattern, the waxing and waning, and all
of its other atiributes, are hers found nt the most pure source. The Moon
represents fluctuations, dualities, tides. It is the Moon which controls the tides
of the waters of conscicusness.

The Meon is eold, harboring neither good nor bad. Its potent currents, as
the meaning of the double letter Gimel, war-peace, suggests, may be problem-
golving or caueing. But ho matter what the result of the activity of THE HIGH
PRIESTESS, she hergelf remaine wnchanged, incorruptible, ever virgin. She is
moreover, the vessel for all the operations of the Supernal Triangle; it is within
her that the activity of Mercury, Sulphur and Ssalt takes place. She is the
Uniting Intelligence, an aclivity which is also related fo the Four Elements.

We have shown how four Paths rising into the Supernal Triangle each
represent a different Element, and have suggested that each is an aspect of the
“CGrarden of Eden.” THE HIGH PRIESTESS, again, is the Uniting Spirit, that
fifth element which is symbolized by the uppermuost section of the Pentagram.
To reiterate: HIEROPHANT=Earth, LOVERS=Air, CHARIOT=Water, EM-
PEROR=Fire and THE HIGGH PRIESTESS=Spirit. She is at once the source
and uniting regulator over the four other Paths. She is also the gonrce of the
Four Rivars of Paradise: The Pison (River of Fire), The Gihon (River of Water),
The Hiddikel (River of Air) and The Phreth (River of Earth).

The idea of THE HIGH PRIESTESS as pure vessel ia commensurate
with the reteniive gualities uf the Camel, an animal which stores water for a
long degert trip. This sugpests another type of retention, memory. Within THE
HIGH PRIESTESS are, in fact, concealed the memortes of the race as well as
those of the Cosmog, Her veil suggests this concealment. In the Golden Dawn
card it iz draped aronnd her, covering her eyes so that it is imposaible to look
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directly into her face. The Waite card waes a hanging cloth behind the figure,
which has the same meaning. But the Cvowley HIGH PRIESTESS seems veiled
with Light itself. He calls her the “Soul of Light” in the sensc that it is Light
which cenceals the True Spirit. This ia the Spirit which we have called a “Fiery
Darknegs,” and which ia the aubstance of the Supermal Potential. This is THE
HIGII FRIESTESS, in any wersion vl the vuard, understood to be ciothed in
Light. This is the Light before the Abyss ahove Tiphareth. It is a Light so
brilliant that none may lonk upan it who have not become of the same nature.

What is required here is a re-thinking of the essence of Light. All
religiona stressing Light are bazed on a Tiphareth Sun-God. These include
Christ, Buddha, Apolle, Osiris, Ahurda-Mazda, etc. What is important is that,
unlike organized religion, the Mysteries teach that Light does not reveaf; it
conceals by itz very brillinnce.

The Path of THE HIGH PRIESTESS, like the Moon itself, goes from the
most brilliant light to the most intense darlmess. Thus, the principles of the
Moon and its dejties, Diana-Artemis and Heeate, apply, Of course, one can
choose from numerops variatione on the same theme, appreciating fhat
mythology grew ont of social needs to a large extent. Thua, we lind that Hecate,
&g described by Hesiod, was the original triple goddess ruling heaven and sarth.
Later periods conecentrated on her more unpleasant aspects as Goddess of the
underworld, and the darker aspects of magic. She remained, nonetheless,
associated with the Moon as Hacate-Selene, the “Far shooting Moon,” an aspect
of Artemis 25

Artemis, in one legend the sister of Apolle and duughter of Zeus, was the
bringer uf light and the eternal virgin.?? And ag we find that THE HIGH
PRIESTESS ia called the “Princess of the Silver Star,” we are also told that
Artemis was known as the “Maiden of the Silver Bow.” This sugpests
TEMPERANCE, the lawer extension of THE HIGH PRIESTESS, which is
Sagittarius, the Archer, Ita arrow may fly heavenward, or deeply into the Earth.

Artemis was also the iriple Moon Goddess. First she was the maiden,
then the (grgiastic) Nymph, then the old ¢crone ?*: She was all the phases of
woman at once. These aspecta of the Moan ars gymbaolized by the crown of the
High Priestess in Waite'a card: the full Moon is shown at the center, with the
waxing and waning moon represented at either side.

Ome might well wonder how it is possible for Artemis to be at once
eternal virgin and orgiastic Nymph, but that is the whole mystery of THE
HIGH PRIESTESS. It iz rather like the play Camino Resl by Tennessce
Williams. Every month, by the light of a full moon, an old gypsy woman turns
her progtitute daughier back into a virgin, which is, as she says, guite a #ich.

The idea of THE HIGH FRIESTESS as the Uniting Intelligence, the
reconciler of opposgites, is Tepresented by Waite as the two pillars, black and
white, from the supposed Temple of Sclomon. They symbolize the umion of all
polarities on this Path, of which the card number is 2. This is the number of
refleciion and duplication. And as we called upon the infinity svmbol of Waite's
MAGICIAN in discussing the Path of Samekh (TEMPERANCE), that figure
mlac applies here on the upper extention of Samekh, the Path of Gimel. To
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restate our thesis; THE HIGH PRIESTESS acts on the First Matier of THE
MAGICIAN &and causes it to funetion in the patiern of the figurs zight on ite
gide. One cycle i opposed and duplicated, though the flow of energy is tolally
unified. The energy of THE MAGICIAN is held it a reciprocal, alternating,
patternr by that which is called THE HIGH PRIESTESS. This holding,
enclosing and duplicating function is the first female quality on the Tree.

In more contemporary terms, THE HIGH PRIESTESSE is what Jfung
called the “virgin anime, 2 related to the “vrigin'e milk,” which he called the
“Yife giving power of the unconscions.” The virgin’s milk, which is alchemical
gymbelism is fad to the “Stone” as mother's milk ia fed tn a haby, is synonymous
with the Water of THE HIGH PRIESTESS.

The Golden Dawn and Waite cards both suggest the dispersal of this
Waler fromm THE HIGH PRIESTESS. In the Golden Dawn version, the figure
atands npon a Mocn above waves ; in the Waile veraion, the robe of THE HIGH
PRIESTESS seems to turn into water at its bage. Crowley's card is maore
technical than the othera in that it represents a very complicated aet of wave
forms., More than the others, his design coplures the quality of the Fath.
Crowley states, in fact, that hia card is “very paculiarly a glyph of the work of
the A A "5 ITn his BOTA course, Tarot Fundamentuls, Case also attaches broad
meaning to the card, which he explaing a8 a seummation of the seven Hermetic
Principles of the Kybalinn (discussed in our introduction).®®

Case’s BOTA card, a modification of Waite’s HIGH PRIESTESS, is less
evocative than that of the Golden Dawn or Crowley. On the other hand, Waite's
aymboliem is exiremely precise. THE HIGH PRIESTESS is shown as the
unifving agent between the two columns of the Templs; unificaticn and halance
being also represented by the eross on her breast, which Waitie called a Solar
Cross.”™ Behind her is the veil of the Temple, rovered with palms and
pumegranales. Waite was not very explicit about the reasen for this cheice of
plant farma, although Case says (rather unconvineingly) that the Palms are
male, while the Pomegranates are female?*® Waite's comments, however
incomplete, suggest another explanation. He says of THE HIGH PRIESTESS:
. .ghe is really the Secret Church, the House which is of God and marn.”% This
impliea thai ahe represents all the inner tenets of religion. Une might, therefore,
sugpest that the palm is a iraditional Christan symbol representing the
“triumph” of Christ on his entry into Jerusalem. The Fomegranate, on the other
hand, i# associated with the very ancient mysteriee. It eceurs frequently in the
{1d Teatament, and was given special significance by the Eleusian Myster-
ieg. 2% It.is therefore likely that Waite intended to convey the idea that THE
HIGH PRIESTESS ia the central core, the unifying factor in all faiths,
especially Christianity and Judaism.

: Other aspects of the Waite eard are more certain, for example, the scroll
on which appesr the letters T D R A. This is the Seroll of the Law established by
THE HIGH PRIESTESS. It is also intended to refer to a common, though
simplistie, manipulation of the letters into T A R O and into R O T A, the latin
ward for wheel. This means that the Tarot is the Law sz well as the very Wheel
of Life. In this regard, it is seen that in the Golden Dawn deck the Sercll of the
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Law iz held by THE HIERBOPHANT, who administera that which is proposed
by Binah. A seroll in the handa of THE HIGH PRIESTESS does, huwever point
out that ghe ie the repository of coemic memaory. '

The Marseilles card ie the least interesting of the four, with one
excoption, which ie its vory title, The Female Pope. Tho card i2 snid to represent
Pope Joan, described by Stephen de Bourbon in his thirteenth century work. As
the story goes, a ninth century English girl fall in love with a monk. In order
that they could live together, she dressed herself as a man. After the monk's
death, she went t¢ Rome and, retaining male dress, became a prieat. Supposedly,
she moved up through the ranks of the Church, became a Cardinal, and wae
finaily elected Pope John VIII Bhe died on the steps of Baint Peter's giving
birth.2#' The story is mythical, but is important because it was widely believed
during the period when the Tarvt cards appeared. .

12. THE PATH OF BETH '
The Magician L1 E ]'J
' The First Key A

PATH COLOR: Yellow

RELATED SOUND: E-Natural g
PILANET: Merenry
MEANING: Hpouse

DOUBLE LETTER: LifeDeath
ESOTERIC TITLE: The Magus
of Power.
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THE MAGICIAK.

- ']
" THE MABICLAK

o

THIRTY-TWO PATHS OF WISDOM: The Twelfth Path is the
Intelligence of Transporency because it iz that species of
Mognificence coelled Chazchazit, which is named the ploce
whence tgsues the vizsion of those seeing in apparitions (That Is
the praphesies by seers in e vision).
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The Path of Beth is between Eether and Binah. It is the transition
between the One Pure Sourcs of All energy undefined, and the Great Crganizer,
a relationship deacribed by the meaning of the letter Beth, which is house. It is
the “dwelling place” of the Spirit descending toward the denseness of
manifestation. THE MAGICIAN symbolizes that which builds the house, i.e.
directs and encloges the One Spirit which 18 eymbolized by THE FOOL. In this
regard it must be appreciated that to consider one card versus another at this
level of the Tree of Life is very different from s compariscen of cards at the lower
levels. The differences between let ug say, THE UNIVERSE and the Path of
JUDGEMENT are substantial, if not dramatic. But the higher one works up on
the Tree, the more such differences become extremely fluid and subtle. THE
FOOL and THE MAGICIAN are separated by only slight degree, a fact not
obvious in the anthropomorphized symbolism of the cards.

Scholars dedicoted to unraveling the difficult cryplograme of the
Pentatevch (first five books of the Bible) are quick fo point out that Beth is the
first letter. The Book of Genesis beging “Bereshith,” ( h7¥k12 ), commonly
tranalated as “In the beginning,” but intriguingly rendered by Fabre &’Olivet as
** At first, in principle.”# That which is aymbolized by the letter Beth is the first
in creation, it is the beginning of the beginning. Itis the First Principle, ov First
Muatter of the Alchemists, alse called the Philozophic Mercury. Bul to create
beginning is to create end. Thus the opposites of life and death, key polarities of
creation, are attributed to the letter. The idea iz implicit that without the
energies of THE MAGICIAN, there would be neither life nor death, neither
beginning ner end, THE MAGICIAN initiates this process, s cycle symbolized
hy¥ the infinity symhnl (lemniscus) as well as the serpent which holds ite tail in
ita mouth { Urobores). Bath represent the closed circle of energy in the Universe,
begun by the number one {Beth) acting upon the zero (Aleph}.

The relationship of Aleph (THE FOOL} and Beth (THE MAGICIAN) to
creation are discusscd in a section of the Zohar which is one of the most
charming in all of esoteric literature. We are told that for two-thousand years
God had “contemplated” the twenty-two letters of the Hebrew alphabet, and
had “toved with them.”®¢ And when il came tite for Him to create the
Universe, the letters presented themselves hefore him in reverse order {Tzu to
Aleph), each asking that they be the first in creaton. All were denied until Bath,
of whom (rod said: “Assuredly, with thee I will create the world, and thou shalt
form the beginning of the creation of the warld.”*™ God then wondered why
Aleph hdd not appeared, and called for the letter, which explained: “Becaunse [
eaw all the other letters leaving Thy presence without any auccess. What, then,
could I achieve there? And further, since Thou hast already bestowed on the
letter Beth this great gift, it is not meet for the Supreme King to take away the
gift which he has made to his servant and to give it to another.” (God’s response
wag: . . .although I will begin the creation of the world with Befh thou wilt
remain the first of the lettera. My unity shall not be exprezsed except through
thee, on thee shall be based ull calculalions and operations of the world, and
unity shall not be expressed save hy the letter Aleph 26
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It is fascinating to realize that (he greaies! mysteries of the Cosmos are
such that they are well expressed in the simplest, even moet childlike of pictures
and words, Indeed, the relationship between THE FOOL and THE MAGICIAN
is a0 subtle and refined that our hest hope of even approaching them rests in
meditation on spiritual text combined with the images of the Tarot cayds. Ttis
imposgible to speak directly of what either the texte or the cards represent. What
we try to do is to establish a eirele of ideas, each idea giving a suggestion about
the nature of the inner truth,

Cme guch idea associated with THE MAGICIAN is that the energies of
this card are at once active and paseive. The mystery of THE MAGICIAN ia
that it is both that which transmits and thet which iz transmitted. Tt is the Lile
torce (The One) which becomen the Primo Materig in the act of tranemission.

I'HE MAGICIAN ie a channel through which the energy of THE ROOL,
18 organized and papscs downward. The One Life Energy is directed hy TIIE
MAGICIAN as the first step in the evolution of the Universe toward mailer.
Thus is the Path called the Trunsparent Intelligence, for like Light through a
glass, energy pesses thraugh it from above. The process is especially well-
represented on the Waite card, where the Magician’s right arm is raised with the
wand pointed downward. This suggests power brought down in a purposcful,
willful, way. Moreover, Waite makes some very subtle reference to the activity of
all the Supernals here. The inner coloxr of THE MAGICIAN's robe is whita,
meaning Kether. The outer robe is the red of Binah in Atziluth, and the serpent-
belt is the blue of Chokmah in Atziluth. Waite's inference is that the Prima
Materic resulta from the interaction of all of the Sapernal Sephiroth. The God of
this Path, Mercury, is the “messenger of the Gods" (especially of his Father,
Zius-Kether) meaning that he ie not himself the Creator, only the bearer of ite
will.

For all practical purposes Mercury (Roman), Hermes (Greek) and Thoth
(Egyptian} are the asme deity, the amalgam of their qualities having become
particularly firm in modern eanteric literature. OF course gince Mercury is that
later of the Gods, his attributes depend on those of Hermes and Thoth.

Hermes was very early asscciated with words, for the simple reason that
a messenger must clearly state the cause of the one who sends him. 257 The same
meaning easentially applies to the assnciation of werds with Thoth who, sa the
supposed inventor of hieroglyphe, developed that by which the message could
be recorded and transmiteed. The companion of Hermes, as discussed in dealing
with the WHEEL OF FORTUNE, was the dog-headed Ape, the Cynocephulus,
representing the words themselves, as well as the potential for misunder-
standing and deceit, It 18 in thig latter sense that Crowley has included the
cynocephalus at the fest of his Magua.

The relationship of the Hermes energy to words iz very profound.
Messages are carried by words, but it is also through words of power that the
Magician affaets his will. Thus is word aesocinted with canse and effect. Words
transmit ideas from person to person in the same way that THE MAGICIAN
tranamite the idea of Sell-Crealivn of the One from ahove.
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A word is meant to be spoken (writing is the annotation of spoken
thought); if 1s a sound which carries idea. [t is intelligence-laden vibration.
Word = vibration. So the idea of THE MAGICIAN ia that it is the first vibration
through which the Ume Spirit begina the procesa of manifestation. It enclosea
the Spirit and thus encompasses All that is.

This idea is conveved by & diagram, in the Golden Dawn papers, relating
the Mercury svmbol to all of the Sephiroth except Kether (Figure 324). “The horne

KETHER
BIMNAH ¥ CHOKMAH

GEBURAQ WUAATH
CHESED

i M
TIPHARETH

HGOD NETZAH
YESOD

hALKLITH
)

(B)

Figure 32, Two waye of representing that which is encompassed by Mercury: A. The
Sephirath on the planstary aymbal: B. The Four Worlda on the Cadurena.
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spring from Dgath (Knowledge) which 18 not, properly speaking, a Sephira, but
rather a conjunction of Chokmah and Binah.”268 And of course, gince the days
of Lévi The whole Tarst has been called the Book of Thoth.

Pursuant to the idea of Mercury encompessing all Sephiroth except
Kether, there ig 8 very interesting diagram showing Meroury on the caduceus
(Figure 59B). Thisz is not at gll inconsistent with the first symbol, which
distinguishes between the Creator above, and Creation below. The Four Worlds
here are not the Wand, they are that which is transmitted by the Wand of THE
MAGICIAN.

This interpretation of the caduceus and the planetary sign is not
common. Astrologerz and iconographers usually analysze the Meveury symbol
aa halfmoon, cirele and equal-armed crogs. These symbaolize the Moon, the Sun
and the halanee of the Four Elements, The Sun and the Moon are the doal atates
of the cosmoa, here in their most refined expression. The Four Elements are first
seen, primordially, in Kether, where they are symbalized by the swirling
Gammadion or Swastica. These Elements, potential in The FOOL, are firat
differentiated and divected by the MAGICIAN.

The MAGICIAN directs the forces of the ninr, letters first en-
countered in the (od Name of Binah, ora>: minr (YHVH Elohim) at
the lower end of the Path of Beth. As it 15 succinctly expressed in the Golden
Dawn documents, the Primum Mohile (first motion) is octing through the
Plhileczophic Mercury on Saturn-Binah, which is to s3ay that the Supreme Spirit
i acting apon the Will to Furm. This activity ia involved with words, ie,
vibration, and recalls the idea that whosoever ean pronounce the Hinr will
be Master of the Universe. In this sense “pronounce” means to willfully direct
the vibration. 5o what we have in THE MAGICIAN ie the one who is, in fact,
able to pronounce the Pivine Name. This brings us to a very complex idea which
is the essence of the Mysteries, an iden emphasized by Case in his Book of
Tokens, There he saye that “alt ereated wills are but reflectionn™ of the will of
THE MAGICIAN, Most important Case points out thal the individual musi
allow this Primal will to asect through himself:

My superior pature workeih through thee. . .
Happy ari thou if thou canet grasp this truth.
For then, understanding that not thy weak self,
By my all-knowing Mind,

Looketh out upon the world through thine eyes,
Shalt thou have faith to {ef me see.

Then shalt thou oversome the evil of thy senses
by devoling them wholly to my use 5

This is an extremely difficult coneept, and one which truly represents
the practical core of mil religion, mysticism or magic. However the process may
be symhbolically expressed, the inner direction of the Four Elements by the
Universal Magician, through us, is primary. Waiie's card, based on the then
gecret (Golden Dawn card, was the first to show the Magician with his wand
raiged above the actual Elemental Weapons of modern Hermetic Gabalism. On
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the table are the Wand for Fire { 7}, the Cup for Water ( n ), the Dagger for
Air{ 1 Jand the Pentacle for Earth § i1 ); all are very generalized. Oniyin the
Golden Dawn version are the implements represented with complete ac-
curacy. o

We have come along way from the somewhat tentative symhbolism of the
Marseilles deck. In that Tarot deck, the Magician stands at a table manipula-
ting implements germane to the performermagician of the middle ages, whosa
stock-n-trade was =light of hand and pleasant deception. Yet the double-endad
wand and the hat approximating the form of the infinity symbol suggest
something more, as does the very title of the card, Le Bateleur, meaning the
hearer of the wand. o - -

The wand iz, in fact, the only atiribute of 2 Magician which has been
consistently reprosented from the ancient world to the present. It ia that through
which power flows, and by which power is directed with the foree of will. Itis at
leaat intereating to see that Waite gave his Magician of 1910 the exact same
wand as that of the Marseilles deck of 150). Thus did Waile aflirm the symbulic
acenracy of the early instrement. Presumably, variations an THE MAGICIAN
over the yvears, represent the contemporary state of the “Magical Art."”

dudging from magical {reatises contemporary with the earliest con-
ceivahle appearance of the cards, there was no great proliferation of magical
instruments. In a work such as the Hepfemaron of Pietro de Albano {1250-
1817¥7 it is clear that magic was an amplificalion of the prieptly arl, depending
largely on worda for ite iInvocations, banishings, and consecrations of talis-
mans, The impetus toward the instruments we find on the Golden Dewn card
probably begineg in the eighteenth eentary, as is refiected by Barrett's Magus of
18071 &5

Arccepting that each version of THE MAGICIAN represents the point of
view of an age toward what is called “Magic,” the Crowley card is provocative.
In thal verwion THE MAGICIAN ne longer merely holds the wand, he s the
wand, & conceptunl chanhge of ne small dimension. Crowley, thus, has
accurately Tepresented what we earlier described as the Mystery of the
Magician, i.e., that it is ai once that which transmita and that which is
tranemitted. It is the mesgenger and the mesgsage.

There ia alac an important phallic symboliam in this wand of Hermes
which transmits power. Even in earlies! times Hermmes, the messenger of the
Gods, carried a staff Originally it wae decorated with white ribbons, later
rmietaken for serpenta (hecause he was the ""Herald of Hades' and turned into
what we know today as the Caduceus of Mercury.?™ This is seen on the breast of
the Golden Dawn Magician.

Time and Victorianism have gsoftened the phallic implication of Hermes'
wand, originally very openly represented as Herms, These were upright slabe of
stone with a bust and a very large phallus curicusly aitached Lo the front of the
column. SBe in the ancient wavld, Hermes was revered as 8 God of Creatian, the
aspect of THE MAGICTAN which Crowley stressea.

THE MAGICIAN seems to have been a very difficult card for Lady
Freida Harrie to produce. Early versions show a central figure with multiple
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ahstract arma, each holding some magical image. The quality of balance ia
emphagized by the caducens which rises in the center of the figure ¥ Butin the
final vergion, The Magician, though centered on an absatract caduceus form, ia
in a atate of artivity. The magicial instruments seem to float through space, agif
they were in constant motion, contlnuous creation, something ever changing.

Crowley saya that, in fact: “No true image ig possible at all, for, firstly,
all images are necepaarily false as such; and, secondly, the motion being
perpetual, and its rate that of the limit, ¢, the rate of Light, any stasis
contradicts the idea of the card. . ¥ For Crowley, THE MAGICIAN was the
Son and the Word, and “being the Word he is the law of reason or of neceassity or
chance, which ia the secret meaning of the Word, which is the essence of the
Word and the condition of its utterance.”= :

11. THE PATH OF ALEPH

The Fool
The Zera Key

PATH COLOR: Bright Pale Yel-
lerar

RELATED SOUND: E-Natural
MEANING: Ox

MATERNAL LETTER: Air
ESOTERIC TITLE: The Spirit

O
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THIRTY-TWO PATHS OF WISDOM: The Eleventh Path is the
Scinttflating Intelligence, becouse it i the essence of that eurtain
wthich is plaved cloae to the order of the disposition, and this isa
special dignity given fo it that [t may be able o stond before the
Face of the Cause of Causes,
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The Fath of THE FOOL connects Kether, the Source of All, with
Chokimah, the first actvity towsrd manifesiation: Aleph ia assigned to this
Path, the letter designated symbolie of absolute unity by the Zohaer. As a word

{Aleph} mesns ox, which has heen interpreted in a variety of ways.
Garath Knight, for example, suggests that for the most earthy of beasts to he
applicd at this exalted level of the Tree means that “the Bpivit's aim is rooted in
Esarth "7 Panl Case essentially agreed, although his approach was more broad.
He called the ox a symbol of the motive power in agriculture, and eguated
agriculture with civilization. Thus, he described the ox as the life-power,
creative energy and “tha power at work in sall forms of human adaptation and
modification of natural conditions. " Crowley, on the other hand, concentrat-
ed on the letter’s shape, said to represent a plow-share: “thus,” he sayes “the
significance is primarily Phallic."¢" Cynics may suggest that Crowley saw
phalluees everywhere he locked, despite the high philossphical tone of his
argumentl. Yet it is true that only by reference to sexuality do we eome to the
shightest glimmer of understanding of the Universe.

THE FOOL demands muli-faceted and fluid interpretation. It is certain-
ly the most difficult and profound card of the entire Tarot deck. Emanating from
Kether, it borders on the source of the Cosmos, the Ain Soph, the Limitless Light
which is not. Thus, we recognize that whatever can be aaid about Kether can be
gaid aboul the gubjective effect of its principles on the eleventh Path.

The eleventh Path is the Fiery or Seintillnting Inielligence. I louches a
Limitless Light which ia darkness te us. that Fiery Darkness which iz at once
the Primum Mohile, the possibility of motion or vibration, and the Firsf
Pereéptinn or Will of the One having the potential for activity. Here, again, we
return o the civcnitous idea that the Primal Creative Encrgy of the Universe
acts upon itself to emanate the Cosmes. The most conerete way in which this
can- be described is to say ihal frum nothingress comes the potential for
thought. Then thought appears and emanates mind, the vessel which contains
thought. 'THE FOOL is the inifial potential fo¥ that thought which transcends
reason. ' _

Almost evervone has had the experience of feeling that they huave
touched some speciai reality in aleep, a lesson which on waking scemed absurd
at beat. We may recall a few words which, when tranalated from the sleeping to
the waking condition appear absolute nongense. In fact, any idea whieh is
disconsonent with our waking reality is usually dismissed. Such ideas may be
dangerous and disruptive to our percepticns of self and environment, se we put
them aside, On the other hand, a great deal of the practical Great Work involves
the assimilation of concepts which contradiet our mundenc ideas of what is
“real,” and what iz not.

Let it be clearly understood that THE FOOL, THE MAGICIAN and
THE HIGH PRIESTESS (Paths touching Kether} must be approached with a
certain good natured whimsy. Aes we reslize that the experience of Kether meanas
the total annihilation of Self as we conceive it, we also see the irony of our
attempt to grasp such refined principles from an carthly perepective. We are, as
Dion Fortune once noted, little children attempting to spell God. However, onee
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we recognize the impossibility of approaching the higheat levels of the Universe
direetly, we are driven forcibly inte the key principle of the Mysteries, As Aboue,
g0 Below. We look into that which is “below™ ae a mivror reflection of that which
iz “above.”

Every Key is, in fact, fourfold. And while THE FOOL iz usually
discussed in terms of the Highest Spirit of Atziluth, it alse appears in Briah,
Yetzirah and Assiah. Thus, apmewhere in our basest and most comprehensible
existence, we will find a carrelate to the upper activity of THE FOOL, The
provess iz a kind of spiritual detective work. We look deeply intn Maikuth and
find Kether! _

This is the esgsence of what Teillard de Chardin, the great modern
Catholic mystic, was descrtbing. The Divine Spirit ia all that we know: we live
within it, we breathe it, it is ourselves. Every {hing i3 an expression of the
energy symhbolized hy THE FOOL, which 15 the beginning of ali, as Aleph is the
beginning of the alphabet. _ :

To Aleph, the first of the maternal letters, 15 attributed Aér which, in this
senae means the Life-Breath., And while most people believe that the ¥ast places
meore importance on the function of breath than dees the West, that ie only true
ol exoteric religion. In Western esoteric technigues, as in the Eaat, breath is
everything, both practically unid philosophically. In terms of the Tree of Life
and Tarot, this may be expressed in another way. We described THE
MAGICIAN az relating to “words,” meaning vibratory patterns undearlying
manifestation. It is the power of breath, however, which expels the sound. THE
FOOL activates THE MAGICIAN.

Crowley pointe out another way in which the attribution of Air may he
congidered. He describes the nothingness which. is air as a vacuum, a
fascinating concept when related to the Tarot number of THE FOOL, zero. The
zera ig a vacuum of fertile nothingneas; itis the Universal Egg of Spivit, the Egz
of Akesha. Mathematically, zere is the sum of plus one {male) minug cne
ifemale}. Thus the egpg of the Cosmos is o fertilized ovum of undsfined sexuality.
It is neither male nor female, but i the potential for both, THE FOOL is the
androgencus energy which differentiates into the dremetis personge of the
other twenty-one kevs.

Unfortunately, the correct position of THE FOQOL at the beginning of
the Keys, has been the subject of dispute. In some works it has heen shown
placed in the irrational position of next to the last card, ie., as the card of Shin,
letter of Maternal Fire. However, this placement appears to have been a
purposeful attempt to conceal the real mystery of THE FOOL from the profane.
Today the sequence of Keys deseribed in the Goelden Davwn Cipher Manuscripty
is genevally anrcepted. as it was hy the inventors of the three modern decks
illustrated here. THE FOOL belongs on the eleventh Path of Aleph, and
nowhere else.

It has been suggoested that the key to the function and crder of the
Cosmos is imbedded in Aleph as it interacts with Lamed. The Zokar, which
describes Aleph as absolute wnity, provides equally interesting material on
Lamed., That letter ia discussed as ceolral to the word 355n (Melekh)
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meaning King 2t This points to Tiphareth as the central, directing force of
Microprosopus, the “Lesser Countenance.” Thiz is the King over exiatence an we
knew it, its interaction of energies being symbolized by the letters Mem, Lamed,
Caph and by the corresponding Tarct cards, THE HANGED MAN (a),
JUSTICE (%) and the WHEEL OF FORTUNE (=}

THE HANGET MAN and the WHEEL OF FORTUNE are the
Stabilizing Activating and Stabilizing Formative extremes (see Figure 20} gn
the Tree of Life between the Personality and the Higher Self. They are exact
opposites. THE HANGED MAN is the water of Universsal conscicusness, while
the WHEEL OF FORTUNE, Caph-Jupiter, means the very principle of
manifestation. Thus, Lamed may be said to effect the perfect halance between
the lower creative principie and the ronscioueness on which it acts. In thia we
know that Lamed means ox gogd, the pointed rod which spurs on the nx, 1.e,
Alaph.

Paul Cage offera another explanation. He writes that the word 1o
“represents the first ontflow of spiritusl influence { r ), effecting a continoal
equilibrium of forees o action (%) resulting in the positive expression of the
creative thought () of the Universal Mind."?!

Thiz is all veary complicated indeed, and one can all ioo easily becomne
hogged down, if not actually deceived by the over-zsalous manipulation of letter
and number aymbols. What is clear, however, 18 that the sages who produced
GQabsalistic documenta such as the Pentoafench and the Zohar expected us to go
through this process. Thus, we muost run the risgk of dead-end reasoning in
atterpting to understand the subtle meanings imbedded in the texts. Is it
strotching 2 point to suggeat that implicit in the letters > isall thatis above
and below, viewing Aleph aa the One, with Lamed as the central balancing
energy betwoen the CUne and that which it projecie?

At any event, these are sorta of ideas which, when applied to the Terot
images, are Jikely (o provide special insights. When we know the Qabalistic
implications of the letter Alepl and apply it to the image of THE FOOL, the
correspondence of picture and iders {riggers something uvneonscioos in us. Thia
may be parbcularly the case with the Golden Dawn FOOL, one of the Orvder’s
most unusual eontributions to Tarot art. The child is intended to he Harpo-
crates, which in the Egyptian (Heru-p-khart) literally means “Horus the
Child. "% Heru is also written Hee, known ag ihe “Great Angel of the Tarot.”

There are & few Gods which incorporate so many diverse ideas as does
Harpoerates: He is the Child God; he is the God of Shilence; he is the (jod nf
beginninga, he is the od of the Sun at its dawning. He is also the son of Isis
and Ogirir, although it is not yet in that capacity that he is shown on this Path.
He is their Child vet to be borm. He is all potentsl! He is the expression of the
very meaning of the God Name of Kether, n?nx {Eheieh} whichis I uill be. Bo
in the Gulden Dawn card, the child is ebow! fo pluck the rose. In Waite's card the
Focl 18 about fo walk owver a cliff, Waite describes his figure ag atationary,
though it indicates the act of walking.

Because of the importance of Horus-Harpocrates to an understanding of
THE MOOL in the Golden Dawn tradition, we must briefly consider the origine
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of his cult. The Child Horus developed from an earlier God, alse known as
Horus. This earlier Horus {actually a groop of Ond forms, as wae the Child
Horus himsclf) was one of the first Gode to be wershipped generally across
Egvpt. He was represented with the head of a hawk, suggesting that his nature
velated to the greatest heights of the Heavens?%¥ an idea which would pilace
Horus comfortably on the gleventh Path. But the attributes of the early Horus-
Gode were assumed in late dynastic imes by the Child who represented the
heginning of all sequences, including the beginning of the day with the Sun, S¢
Horus was related to Ha, and is most easily placed in Tiphareth. And nnee more,
as in considering the ¥ , we find that we are moving hetween the eleventh
Path and the sixth Sephira. The correlations arc as profound as they are obtuse.

One other interesting point about Horus ie that he was traditionally
gshown as a child with one lock of hair at the side, and a finger on his mmouth as
an infantile gesture. This geatvre waa misunderstood by the Greeks to be a “sign
of silence,” and when the God was given the Greek name Harpoorates, gilence
wap a key attribute.?®* However such attributions may have happened, whether
by design or “accident” the symboliam fits remarkably. What could be more
perfect than THE FOOL as silence prior to THE MAGICIAN who has been
deecribed as the firet sound? Here vne must believe that symbal systems can
evolve in accordance with truly universal archeiypes 256

THE FOOL is, in fact, an archetype, as is the companion animal
appeanng in every version of the card. The Marzeiiles deck shows a brown dog
tearing a hole in his master’s pants leg; Waite zepresented a small white dog in
the same essential pose as the Margeilles dog, though following playfully;
Crowley's version, with the tiger “fawning about™* The Fool, is the moat
eovious. Finally, the Golden Dawn card ghows a wolf on a leash being held by
the small child whom we have equated with Harpocrates.

All of these cards male a symbalic statement about the relatiocnship of
the animal nature to the higher spiritual procvesses. It haa also been suggested
that the small dog is the intellect, man’s faithful cornpanion. The Golden Dawn
and Crowley cards, however, offer a more complicated explanation.

The wolf in the Golden Dawn card is perhaps the most explicil in its
symbolic statement, for from the earliest times the wolf has been considered a
destrover. And in the context of the eleventh Path, it is like the Fenris wolf
which devoured Odin, Father of the Gods, what Manly Palmer Hall calls
“those mindless powers of nature that overthrew the primitive creation.”*?

The implication ie that the Creator's will to self expression holds in
rheck that counter<nergy which would otherwisa desiroy creation as it
happened. Yet the wolf must eventually he unleashed, freed back into nature,
destroving creation and returning it to the state from which it oniginally
emerged, ie., the Ain Soph Aur

The child and wolf are the balatice of creator-destroyer, and are the first
gtatement in the Tarot of the principle that every thing contains its opposite, the
verl key to esoteric studies. The prineipie is especially important in relation to
THE FOOL, a card in which Waite says “‘Many symbols of the Instituied
Mysteries are summarized.”2 -
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Waite's discussion of the géymbolism in his own cards was very eryptic,
and it fell to Paul Case to explain the aymbolic complexitics woven into the
Rider deck. He explains the Wheels of Spirit on the Fool's robe, the wand as a
symbol of will, the wallet with an Eye of Horus, the rose meaning freedom from
lower forms of desire, and the girdle of twelve omaments suggesting the
Fodiae 27 On the other hand, it is possible that in his enthusiaem, Case may
deacribe moere than Waite intended.

It is at least fortunate that Crowley, being a prolific writer, explained hia
own deck in great detmil. The discussion of his version of THE FOOL is
complicated and lengthy, drawing upon a variety of legends. To summarize,
thesa are:

1. The Green Man—the very personification of spring.

2. The “Great Fool" of the Celts—this is the inspired madman who 13

alan a saviar.

9. The “Rirh Fisherman™: Percivale — Crowley calls the Pareifal legend
“the western form of the tradition of the Fool.” Pargifal repre-
sents the foulishness of youth and innocence which, through ita
purity, achieves the Haly Grail.

4, The Crocodife—TIn ancient Egypt the crocodile symbolized the great-
est creative snergy, for the rather paradoxical reason that it was
not believed to have the means of perpetusting ita own speciea.

5. Harpocrates

6, Zeus Arrhenothelus—a deliberate confusion of masculine and femnin-
ine; the Divine Hermaphrodite.

7. Dionysus Zagreus. Bocchus Diphues— Zagreus was a horned deity
torn apart by tha Titans. His death aymbolized initiation.
Bacchus Diphues (meaning double-natured) was a bi-sexual God
made mad by intoxication, and thus related to the idea of divine
ecatasy.

8. Haohomet—according to Crowley, this ia a form of the Bull-slaying
{7od, Mithras, worshipped by the Knpights Templar as an ass-
headed deity. He further associates Bahomet with Sei, Saturn
and Saten.

Crowley has included some reference to all of these ideas in his card,
making it one of the most complicated in his deck. The horng on the male figure
are those of Dionysus Zogreus; his green elothing is that of the Green Man of
Spring; grapee at his feet refer to the ecatasy of Bacehtus, the Crocodile is at his
feet swimming “in the Nile.” Other symbols incleded here are the dove of Venus
and the vulture of Maat, both referring to the Godhead. All of these images are
linked by the triple egg-shape created by the Caduceua inh motion, and
gymbolizing the Ain Soph Aur

Finally, one must call attention to the fact that while Crowley
emphasizes Harpocrates on this Path, he represents that God most explicitly on
the twentieth Path, JUDGMENT {what he calls The deon/). It is thus implied
that Shin-Fits is the fullest expresaion of that which began with Aleph-Air, and
then Mem-Wadter.
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SKRYING

Skrving, meéaning the projection of oneself into an inner vision, is actually very
simple. It involves nothing more than sitbing quietly 11 front of 2 Tarot card {or
other stimulus}, closing one's eves and stepping into that card in imagination.
The essential principle ia that we create “day dreams.” allowing our minds to
flow within the given structurs of a Tarot card. Boon most students discover
that what they experience could not poseibiy be of their own making. At very
leasl, mosl ure astonished by the vitelity und spontaneity of the images which
the Tarot cards evoke,

If we meke no attempt to directly encounter these images and energies,
the whole system of Qabalah and Tarot ie utterly useless. It is, as Lewis
Carroll’s Alice said, "only a pack of carde.” GQabalah, Chrietianity, Binduism,
Buddhizm, atc., all reduce to trivie if not applied. This means self-exploration in
meditative exercises with the cards, or whatever aystem we may chovse, There
is no gther way. :

A gveat many peaple are apprehensive about such exercises, They fear
the unknown. But work with the Tarot is guite safe for the well balanced
personality. The truth is that meditative exereisces are a great deal of work, and
may quickly become boring! There 1s little for most to fear, because we have all
sorts of protective mechanisms built into our systems. On the other hand, the
person who approaches these mateviala with a desire to escape from an
unpleasant earthly environment runs the rigk of disassociation, This means
that the fantasy life intrudes on the normal waking conscicusness, and it
hecomes difficolt to separate one from the other. If is an illugive feeling of
“floating,” of being unable to relate to aclid things ordinary to our sensory
condition. But, again, we are filled with self-protective mechanisma. The person
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for whom such exerciges are not right will gquickly give them up, either becauss
they prove dull, or becauss they prove uncomfortable. Thus, the stodent shoald
boldly attempt skrying; there is everything to gain. Our own Higher Selves will
protect uz more than we underatand. This is the prineciple of THE TTANGED
MAN, that we are not the pursuer, hul the ptraced. We are also not the protecior,
but the proizcied, and a great deal of what we do must be predicated on this
article of faith,

The following books are highly recommended for those who wish o
understand the skrying process

The Golden Dawn by Israel Regardie. Attention should be devoted to the
Lesger Banishing Ritual®*! and to the sections on Tattva and
skrying.

The Art and Meaning of Mogic by Ierael Regardie. This is a collection of
esBays by Regardie which is required resding for the serious
student of the Hermetic Qabalah.

The Inner Guide Meditation by Edward C. Steinbrecher. This book
appliee Jung’e insights to Path-working. It i3 an extremcly
valuable work, though somewhat marred by the author's ego-
centricity.

Asziral Projection, Magic and Alchemy, edited by Frances King. Thisis a
collection of important Goiden Dawn essays first published in
1971. King's intreduction is, as is typical of his work, authorita-
tive and infermative, '

DIVINATION

It may come ag a suprise to some to learn that the primary reason for
divination in the Great Work is not to learn the future. Kather, it is for the
development of psychic faculties. The more one uses the Tarot cards to find
answers to given questions, the more that person taps into unseen currents.
Those who have used the Tarot cards for vears will attest to the fact that there
comes a point where the cards are not longer hecessary to an sccurate
divination. Areswers to specific problems are simply “felt.”

Mogt people tend to consider paychism a natural talent, something with
which one i5 born, and that ie true, It is, however, possible to consciously
develop peychic abilitics. To this end, it is necessary to test these growing
abilities fearlessly, by expressing feelings about situations and being willing to
be completely wrong! Yet the stedent of Tarol will find that his “guesses” are
increasingly currsct, as his friends’ rezponses will corrohorate.

Some may find that they develop a peychizm which ia particularly state-
dependent, i.e., they may be more sensitive when using alechol or other druge.

There are many different methode for using the Tarot cards as
divingtory devices, the tmost complex heing that of the Golden Dawn (called by
some the “all day method™), as described in Regardie’s monumental Golden
Dawn and in An Introduction to the Golden Dawwn Tarot by the author of this
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present book. But one of the hest methods is slso the simplest, the Fifteen Cord
Spread. This method is not s0 well known as the “Ancient Ceitie,” ten-card
gpread, but it has the advantage of depending upon neighboring cards, offering
an enormous number of posaible card combinations, and being more flvid than
other methods.

Before any divination it is wise to invoke some Higher Force. In its
gimplest form, this may invalve visualizing a sphere of hrilliant white light aver
one’s head, and a prayer that the Divine Powers may guide the operation of the
carda.

Following this invocation, the carde should be thoroughly shuffled. Thia
is the most imporlanl step in a divination, and should be done with the mind as
clear as possible. All extrancous thoughts should be ehiminated, and the mind
made completely passive. In the event that the divination 1a for a person not
present, it mayhe helpful to vizualize the person as the shutfling is taking place.

The cards will then be placed on a table in tha following order:

31| 9 5 1 8 12
2 1 3
14 10 6 70| 1| | 1s
INTERPRETATION:

Cerd One: This repreeents the Querent, the probloms surrounding him,
his present gituation and primary influences. A Court Card (King, Queen,
Prince or Princess) in this position may mean either the Querent or some
dominant individual {see gemeral Court Card descriptions in the following
gection).

Cards Tweo and Three' These, in conjunction with card One, are the key
carde in the spread.They give extended information con the situation and
personality of the Querent.

Cardy Four, Eight and Twelve {Upper right): These show the direction
that the Querent’s life will naturally follow, unless some action is taken to
change thiz enurse.

Cards Thirteen, Nine and Five (Upper lefty These are the possibili-
ties for alternative action, which may be desirable or undesirable, depending on
the other cards in the apread.

Cards Fourteen, Ten and Six (Lower lefty: Thesc cards will aseist the
Querent in making whatever decision may b neceasary. In the caee of an clder
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person, one past middle age, they mean past activities which bear on the
guestion. In vounger persons they indicate the future.

Corde Seven. Eleven, and Fifteen (Lower right): These show forces
operating bevond the control of the Querent, which cannot be changed, but to
which one can adapt,

ADDITIONAL CONSIDERATIONS:

The Princes and Queens, when they appear in a reading, almost
invariahly represent actual men and women connected with the subject at hand.
But the Kings sometimes repreaent either the coming on or going off of a matter:
arrival or departure, according to the way in which the cards face. The
Princesrer may show opinions, thoughta or ideaa, atther in harmony with or
opposed to the anbject.

A Majority of Wands: Energy, quarmelling, opposition,

A Majarity of Cups: Pleasure and merriment,

A Majority of Swords: Trouble and sadness, sometimes sickniess, even

desath.

A Majarity of Penfoecles: Busineas, money, possessions, ate.

A Mujority of Trumps: Forves of considerable strengih, often Karmic

forces beyond the enquirer’s controls.

A Majority of Court Cards: Society, meeting with many persona.

A Majority of Aces: Btrength, generally, as the Aces are always sirong

cards.

OUTLINE OF DHVINATORY MEANINGS™?
{As taught by the Hermetic Order of the Golden Dawn)

THE FOOL. Idea, thought, spirituality, that which endeavors to rise above the
material {That is, if the subject which is enquired about be spiritual). If
the Divination be regarding a material event of ordinary life, this card is
not good, and shows folly, stupidity, eccentricity and even mania, unlesas

. with very good cards indeed. It is too ideal and unstable to be generally
good in material things.

THE MAGICIAN. Bkill, wisdom, adapiation. Craft. cunning, ete., always
depending on neighboring cards. Sometimes ocoult wiadom.

THE HIGH PRIESTESS. Change, alteration, increage and decrease. Fluctua-
tion (whether for good or evil is shown by cards connected with it),
Compare with BEATH and THE MOON.

THE EMPRESS. Beauty, happiness, pleasure, success, also luxury and
sometimes dissipation, but only if with very evil cards.

THE EMPEROR. War, conguest, victory, strife, ambition.

THE HIEROPHANT. Divine Wisdum. Manifestalion. Explanation. Teaching.

Differing from, though resembling in some respects, the meanings of
THE MAGICIAN, THE HEEMIT and THE LOVERS. Occult wisdom.

THE LOVERS. Inapiration .{pﬂﬂﬁi?l} and in some cases mediumistic, thus
differing from that of THE HIEROPHANT, THE MAGICIAN and
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THE HERMIT}. Mulive power, and action, ariging from Inspiration and
Impulae.

THE CHARIOT, Tnumph Vietory, Health. Success, thnugh pometimes not
gtable or enduring. .

STRENGTH. Courage, Strength, Fortitude. Power not arrested in the act of
Judgment, but passing on te further action. Sometimes obstinancy.
Compere with JUSTICE.

THE HERMIT. Wisdom sought for and obtained from above. Divine Inspiration
fhut active, as opposed to that of THE LOVERS. In the mystical titles,
this with THE HIEROPHANT and THE MAGICIAN are the three
Magi.

WHEEL OF FORTUNE, Guod fortune and happiness {(within boundg), but
sometimes also a species uf intoxication with suceess, if the neighboring
cards bear this out.

JUETICE. Eternal Justice and Balanee. Strength and Ferce, but arreated ag in
the act of Judgment. Compare with STRENGTH. Alao, in combination
with other cards, lepal proceedings, a court of law, a trial at law, etc.

THE HANGED MAN, Enforced sarrificed. Punishment. Loga. Fatal and not
voluntary. Suffering generally.

DEATH. Time. Age, Transformation. Bometimes daath deatruction, but rarvely
the latter, and only if it 18 borne out by the cards wath it. Compare alac
with alsc with THE HIGH PRIESTESS.

TEMPERANCE, Combination of Forces. Realization. Action {material). Effect
either for gaod or evil,

THE DEVIL. Materiality. Material Force. Material temptation; sometimes
ohasesgion, especially if associated with THE LOVERS.

THE TOWER. Ambition, fighting, war, conrage. Compare with THE EM.
PEROR. In certain combinations, destruction danger, rin, fall.

THE STAR. Hope, faith, unexpected help: But gometimes alao, dreammﬂaa,
deceived hope, ete.

THE MOON. Dissatisfaction, voluntary change (as opposed to DEATHY). Error,
lying, falsity, deception {The whole according to whether the card is well
ar idl-dignified, on which it much depends).

THE SUN. Glory, Gain, Riches. Sometimes also arrogance. [Xsplay. Vanity, but
only when with very evil cards.

JUDGMENT. Final decision. Judgment. Sentence. Determination of a matter
without -appeal on its plane.

THE UNIVERSE. The matier ilself, Synthesis. World. Kingdom. Usnally
denotea the actual subject of the gquestion, and therefore depends entirely
on the accompanying cards.
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ACE OF WANDS. Force, sirength, yush, vigor, energy. [t governs according to
its natural various worke and questions. It impliea natural as opposed to
Invoked Force.

TWO OF WANDS. Influence over another. Dominion. Boldness, courage,
fierpeness, shameleasness, revenge, resolution, generoua, proud, sensi-
tive, ambitipus, refined, restless, turbulent, sagacious withal, yet
unforgiving and obetinate according to dignity.

THREE OF WANDS. Pride and Arrogance. Power sometimes. Established force
strength. Realization of hope. Completien of labor, success of the
atruggle. Pride, nohility, wealth, power, conceit. '

FOUR OF WANDS. Settlement. Arrangement completed. Perfected work. A
completion of & thing built up with trouble and labor, Rest after labor.
Subtlety, cleverness, mirth, beauty, auccess in completion. Beasoning
facuity, conclusions drawnm from previous knowledge. Unreadiness,
unreliable and unsteady, through over anxiety and hurriedness af
action. Graceful in mannet At timea ingincere. '

FIVE OF WANDS. Birife. Quarrelling. Fighting. Violent atrife and contest,
boldness and rashnesa, cruelty, violence, lust and degirve, prodigality and
generosity, depending on whether well or ill-dignified.

SIX OF WANDS. Gain and Succeas. Victory after strife, success through energy
and industry, love, pleasura gained by labor, carefulness, sociability and
avoidance of strife, yet victory therein. Alec insolence, pride of riches
and success, etc. The whole depending on dignity.

SEVEN OF WANDS. Opposition, sometimes courage therewith. Poseible
victory, depending on the energy and courage exercised; valour,
oppogition, obetacles, difficulties, yet courage to mest them, quarvelling,
ignorance, pretence, wrangling and threstening, alao victory in stnall
and unimportant thinge, and infloence over subordinate. Depending on
dignity aa usual.

EIGHT OF WANDS. S8wifiness. A hesty communication. Letier, message, Too
much force applied too auddenly. Very rapid rush, but too quickly passed
and expended. Violent but not lasting. Swiftness. Rapidity. Courage,
boldnese, confidence, freedom, warfare. Violenece, love of open air, field
aports, gardens, meadows. Generoua, aubtle, eloguent, yet somewhat
untrustworthy. Rapacious, insclent cppressive. Theft and rchbery,
according to dignity.

NINE GF WANDS. Great strengith. Power. Health. Recovery from sickness.
Tremendous mnd ateady force that cannot be shaken. Herculean
strength, yet sometimes acientifically applied. Great saccess, but with
strife and energy. Victory preceded by apprehensicn and fear. Heaith
good, and recovery, yet doubt. Generous, questioning and curious, ford
of external appearances, intractable, obetinate.
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TEN OF WANDS. Cruelty and malice towarde others. Oppresaion. Overbearing
strength. Revenge. Injustice. Cruel and overbearing foree and energy,
but applied only to selfish and material ends. Sometimes showa failore
in a matter, and the opposition too strong to be controlled arising from
the person’s too great selfishness at the beginning, Nl-will, levity, lying,
malice, slander, envy, obstinancy, swiftness in evil, if ill-dignified. Also
generogity, self-sacrifice, and disinterestedness when well-dignified.

PRINCESS OF WANDS. A young woman with gold or red hair and blue eyes.
Brilliance, courage, beauty, force, sudden in anger or love, desire of
powar, enthusiasm, revenge. Ill-dignified, superficisi, theatrical, croei,
unstable, domineering.

PRINCE OF WANDS. A young man with yellow hair and blue ar grey eyes.
Bwift, strong, hasty, rather violent, yet juat and genercus, noble and
scorning meanness. If ill-dignified, eruel, intolerant, prejudiced and ill-
natured.

QUEEN OF WANDS. A woman with red or gald hair, blue or brown eves. She is
ateady and resolute, with great power to attract. Kind and generoua
when nat opposed. When ill-dignified, she is obetinate, revengeful,
domineering, tyrannical and apt to turn suddenly against another
without a canse.

KING OF WANDS, A blend or red-haired man with blue or hazel eyes. Active,
penerous, flerce, sudden and impetutous. If ill-dignified ke 1s evil-
minded, cruel, bigoted, brutal, .

ACE QF CUPS. Fertility, productivenese. Beauty. Pleasure. Happiness.

TWO OF CUPS. Love. Marriage. Pleasure, Warm friendship. Harmony of
masculine and feminine united. Harmony, pleasure, mirth, subtiety,
sometimes folly, dissipation, waste and silly action, according to
dignity.

THEEE OF CUPS. Flenty. Hosapitality, eating, drinking. Plaasure, danheing,
new clothes and merriment. Abundance, plenty, success, pleasure,
sensuality, passive success, good luck and fortune. Love, gladness,
kindness and bounty. According to dignity.

FOUR OF CUPS. Receiving pleagure, but some slight discomfort and anxieties
therewith. Blended pleasure and success. Success and pleasure,
approaching their end. A staticnary period in happineas which may or
may not continue. It does not show marriage and iove so much aa the
previous symbol. It is too passive a aymhbol to represent perfectly
complete happiness, Acguisition and conlention; injustice sometimes,
Some drawbacks to pleasure implied.

FIVE OF CUPS. Disappointments i love, marriage hroken off, unikindtess
from friennds (whether deserved or not is shown by the cards with it).
Loss of friendship. Deaih or end of pleasures. Disappointment. Sorrow
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and loss in those things from which pleasure is expected. Sadneses.
Deceit, treachery, ill-will, detraction, charity and kindness ill-requited.
All kinds of troubles from unexpected and unsuspected sources.

SIX OF CUPS. Beginning of wish, happiness, success, enjoyment. Commence-
ment of steady increase, gain and pleasure, but commencement only.
Aleo affront, defective knowledge, and in some instances, contention
and sirife urising from unwarrented self-asgertion and vanity. Some-
times thanklese and presumptuous. Sometimes amiable and patient,
according to dignity,

SEVEN OF CUPS. Lying, deceipt, promises unfulfilled, illusion, deception.
Error, slight success, bt not enough energy to retain it. Possible victory,
but nentralized by the supineness of the perszcn. Illusionary success,
Deception in the moment of apparent victory. Lying error, promisea
unfulfilled. Drunkennresa, wrath, vanity, lust, fornication, violence
againat women. Seifich dissipation, Deception in love and friendship.
Often success gained, but not followed up. Modified by dignity.

EIGHT OF CUPS. Buccess abandoned. Decline of interest in anything.
Temporary success, but without further result. Thinge thrown aside as
soon as gained. Ne lasting even in the matier at hand. Indalence in
success. Journeyving from place to place. Misery and repining withaut
cauee, Seeking after riches. Instability according to dignity.

NINE OF CUPS. Caomplete success. Pleasure and happiness. Wishes fulfilled.
Complete and perfect realization of pleasure and happinesa almost per-
fect. Seif-praise, vanity, conceit, much talking of self, vet kind and
loveahle, 2nd may be self-denving therewith. Highminded, not easily
galisfied with small and limited ideas. Apt to be maligned through too
much self-assumption. A good, gemerous, but maybe foolish nature.

TEN OF CUPS. Maiters definitely arranged and settled as wished. Permanent
and lasting succesa, happiness because inspired from above. Not
sensual as Nine of Cups, “The Lord of Material Happinese,” vet almost
more truly happy. Pleasure, dissipation, debauchery. Pity, quietness,
peace-making. Kindness, generosity, wantonnesg, waste, cte,, according
to dignity.

PRINCESS OF CUFS. A young woman with brown hair and blue or brown
eves. Sweetness, poetry, gentleness and kindness. Itnagination, dreamy,
at timee indrlent, yel courageous if roused. Ill-dignified she is selfish
and luxurious..

PRINCE OF CUPS, A young man with brown hair, grey or hrown eyes. He is
subtle, violent, crafty and artistic. A fieree nalure with a ealm exterior,
Powarful for good or evil, but more attracted by the evil, if allied with
apparent Power or Wisdom. If ill-dignified, he iz intensely evil and
metcileas.
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QUEEN OF CUP3. A woman with gold-brown hair and blue eyes. She is

KINi:

imeginative, poetic, kind, yet not willing to take much trouble for
ancther. Cogquettish, good-natured, underneath a dreamy appearance.
Imagination stronger than feeling, Very much affected by other influ-
ences, and therelore more dependent upon good or ill-dignify than moat
other symbaols.

OF CUPS. A man with fair hair and blue e:yea. Graceful, poetic,
Venusian, indolent, but enthusiastic if roneed. Ill-dignified he i3 sensual,
idia, and untruthful.

ACE OF SWORDE, Invoked &5 contrasted with natural Force; for it iz the

invecation of the Sword. Raised upward, it invokes the Divine Crown of
Spiritual Brightness. But reversed it iz the invoeation of demoniac foree,
and becomes a fearfully evil symbol. Ik represents therefore very great
power for good or evil, bat invoked. Also it represents whirling foree and
strength through troubie. It is the affimation of justice, upholding
Divine autherity; it may hecome the Sword of Wrath, Panichment and
affliction.

TWC OF SWORDS, Quaﬁel made up and arranged. Peax:e restored, yet some

tension in rvelationships. Action sometimes selfish and sometimes
ungelfich. Contradictory characteristics in the same nature. Strength
through soffering, Pleasure after pain. Bacrifice and trouble, yet
strenpth arising therefrom. Peace restored, truth, arrangemsnt of
differences. Justice, Truth and untruth. Sorrow and sympathy for those
in trouble, aid to the weak and eppressed, unselfishness. Also an
inclination lo pepetition of affronte 1l unee pardoned, of asking questions
of little moment, want of tact, often doing injury when meaning well.
Talkative.

THREE OF SWORDS. Unhappiness, sorrow, teare. Disruption, i.nt.érrupﬁﬂn,

separation, gquarrelling, sowing of discord and strife, mischief-making,
sorvow, tears, yvet mirth in evil pleasures, singing, faithfulness in
promiees, honesty in money transactions, selfish snd dissipated, vet
sometimes genercus, deceitful in words and repetition. The wheole thing
according to dignity.

FOMTR OF SWORDS, Convalescence, recavery from sickness, change for the

better. Hest from sorrow, yet after and through it. Peace from and after
War. REolaxation of anxiety. Quietness, rest, case and plenty, vet after
struggle. Goodg of thia life abundance. Modified by the dignity-as in the
other cases.

FIVE OF SWORDS. Dafeat, loss, malice, spite, slander, evil-apeaking. Contest

finished, and decided against the persom, failure defeat. anxiety,
trouble, poverty, avarice, grieving after pain, laborious, unresting, loss
and vilenems of nature. Malicious, slandering, lyving, spiteful and
talebearing. A busy-body and separator of friends, hating to ses prace
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and love between others. Cruel yet cowardly, thanklese and unreliable.
Clever and quick ia thought and apeech. Feelinge of pity easily roused
bet unendurable. As dignity.

BIX OF S3WORDS. Lakor, work. Journey, probably over water. Success after
anciely and trouble. Selfishness, beauty, conceif, but sometimes modes-
ty therewith. Dominion, patience, labor, etc., nccording to dignty.

SEVEN OF SWORDS. In character unirnstworthy, vacillation. Unsteble effort.
Journey, probably over land. Partial success, yielding when victory ia
within grasp, as if the last reservea of strength were used up. Inclination
to lose when on the point of gaining through not continuing the effort.
Love of abundance, fascinated by display, piven to compliment, affronts
and insolences; and to detert and spy on another. Inclined to betray
econfidences, net alwaya intentional. Rather vacillating and unreliable,
according to dignity as uanal.

EIGHT OF SWORDS: Narrow or resiricted. Shortened Force. Petty. A Prison.
Too much force applied to small thinga, too much atiention to detail, at
expense of principal and more important pointa. 1l-dignified, theae
qualities produce malice, pettiness, and domineering qualitics. Patience
in detail of study, gteat ease in some things, covnterbalanced by equal
discrder in others. Impulae, equally fond of giving or recsi vitig monay, or
presenta. Generous, clever, acate, aelfish, and without strong feeling of
affection. Admires wisdom, ¥et appliea it to amasll and wnworthy objects,

NINE OF SWORDS. Diness. Saffering, Malice. Cruelty, Pain. Deepair. crualty,
pitileseness, malice, suffering, want, loss, misery. Burden, oppresaion,
labor, subtlety and craft, lying, dishonesty, etc., according to dignity.

TEN OF SWORDS. Bmin. Death. Failare. [hsaster. (Almast a worse aymbol
than the Nine of Swords). Undisciplined warring force, cemplete
digruption and failure. Ruin of all plana and projects. Disdain, insolence
and impertinence, yet mirth and jolly therewith. Loving to overthrow the
happiness of others, a repeater of things, given to much unprofitable
speech, and of many words, vet clever, acute and elogunent, ete.,
depending on dignity.

PRINCESS OF SWORDE. A young woman with light brown hair and blue eves.
Wisdom, strength, acuteness, subtleness in material things, grace and
dexterity, Ill-dignified, she is frivolous and cunning.

FRINCE OF SWORDS. A young men with dark hair and dark eyes. Full of
ideas and throghts and designs, distrustful, suspicious, firm in friend-
ghip and enmity, careful, slow, overcautious. Symbolizes Alpha and

COmegs, the Giver of Death, who slaya as fast as he creates. [I-dignified:
hareh, malicious, plotiing, obstinate, yet hesitating and unreliable,

QUEEN OF BWORDS. A graceful woman of grey hair and light-brown cyes.
Intensely perceptive, keen obaervation, subtle, quick, confident, often
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perserveringly accurate in superficia) things, graceful, fond of dancing
and balancing. Ol-dignified: cruel, sly, deceitful, unrelizbie, though with
a good exterior.

KING OF SWORDS, A man with dark brown hair and dark eves, He is active,
clever, subtle, fierce, delicate, courageous, sgkillfal, but inclined to domi-
neer. Also to overvalue small things unless well-digrified. IN-dignified,
deceltful, tyrannical and crafty.

ACE OF PENTACLES. Msaterial gain, labor, power, wealth, etc. [t represents
materiality in all senses, good and evil, and is therefore in a sense
illusory.

TWO OF PENTACLES: Plezsant change. Visit fo friends. The harmony of
change. Alternation of gain and loss, weakness and strength, ever
varying occupation, wandering, discontented with any fixed condition
of things; now elated, now melancholy, industricus. yet unrelable,
fortunate threugh prudence of management vet sometimes unaceount-
ably foolish. Alternatively talkative and suspicious, Kind yet wavering
and inconsistent. Fortunale in journeying. Argumentative.

THREE OF PENTACLES. Business, paid employvement, Commercial trans-
actions. Weorking and construetive force, building up, erection, creation,
realization, and increase of material things, gain in commercial
transactions, rank, increase in substance, influence, cleverncss in
business, selfishness, commencement of matter to be established later.
Narrow and prejudiced, keen in matter of gain. Modified by dignity.
Sometimes given to seeking after the imposasible.

FOUR OF PENTACLES, Gain of money and influence. A present. Assured
materinl gain, success, rank, dominion, earthly power compieted by
leading to nothing bevond. Prejudiced, covetous, suspicious, careful
and orderly, but discontenled, Little enterprise or originality. Altered by
dignity ae usual.

FIVE OF PENTACLES. Loss of profession. T.oss of money. Monetary anxiety.
Loss of money or position. Trouble about material things. Toil, labor,
land cultivation, building, knowledge and acuteness of earthly thinges,
poverty, curefulness. Kindness, gometimes money regained after severe
toil and labor. Unimaginative, hargh, stern, determined and ohstinate.

SIX OF PENTACLES. Success in material things. Prosperity in business.
Success and gain in material undertakings, power, influence, rank,
nobility, rule over people. Fertunate, successful, just and Libeval. If ill-
dignified may be purse-proud, insolent from euccess or prodigal.

SEVEN OF PENTACLES. Unprofiiuble speculation and employment. Little
gain for much lahor. Promiaes of success unfulfilled. Loss of apparently
promising fortune. Hopes deceived and crushed. Disappointment. Mise-
ry, slavery, necessity and baseness. A cultivator of land, and yet is loser
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thereby. Sometimes it denotes slight and isolated gains with no froits
resulting therefrorm, and of no further account, though sceming to
promise well. Honorable work undertaken for the love of it, and without
desgire of reward. According to dignity.

EIGHT OF PENACIL.ES, Skill, prudence, cunning. Over-careful in small things
at the expense of the great. “Penny-wise and pound foolish.” Gain of
ready money in small sums. Mean, avariciousness. Industrions, cultiva-
tion of land, hoording, lacking in enterprisa.

NINE OF PENTACLES. Inheritance. Much increaze of money. Complete
realization of material gain, inheritance, eovetousness, treasuring of
gooda and sometimes theft and knavery. All according to dignity.

TEN OF PENTACLES. Richers and wealth. Completion of material gain and
fortune, but nothing heyond. Ag it were, ut the very pinnacle of success,
Qld age,slothfulness, preat wealth, wet sometimes loas in part, and later
heaviness, dullness of mund, vet clever and prosperous in money
Iransaclions,

PRINCESS OF PENTACLES. A voung woman with rvich-brown, or red-brown
hair, and dark evea. She is generous, kind, diligent, hetievolent, careful,
courageous, perservering. If ill-dignified she is wasteful and prodigal.

FRINCE OF PENTALULES. A young man with dark brown hair and dark eyeas.
Incresze of matier, increase of good and evil, solidifies, practically
amplifies thinga, steady, reliable. If ill-dignificd, animal, material,
stupid. In either slow to anger, but furious if roused.

QUEEN OF PENTACLES, A woman with dark hair and dark eyes. She is
impetuous, kind, timid, rather charming, great-hearted. intelligent, me-
lancholy, truthful, yet of many moods. Hl-dignified, she is undecided,
capricious, foolish, changeable.

KING OF FENTACLES. A man with dark cvcs and dark haiy, Unlegg very well
dignified he iz heavy, dull, and material. Laboriaua, clever and patient
in material matters. If ill-dignified he is avavicious, prasping, dull,
jealous, not very couragecus, unless ssaisted by other symbols.
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Colors on the Tree of Life (from 777)
ABSIAH

White, fleeked gold, . ..., .

YETZIRAH BRIAH

ATZILUTH

Brillizmew ... 0 oL
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wallow ot puarl
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Hed, fleched black
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Yulomwizl Lrown, ecked wiis
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Rlack vpyred wish wallow ..o,
Broerald, Necked gold ...
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Ridver, capel why bloe ... ...
Bright «pee or corjes, raved
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Glowing red ... oo

Mich browrs ..o ie e e e ey
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W
Bl oo ...l
Hewnlel, Hecked gold ...

Hloe Hlaek 0 R

Bearle ™ol . oo
Tellow {galdl, .. .
Emerald ....... . ...........

Florck

BlAF ey o .
Flig . i
Blue . ..

LTI 2 LT R .

Tigl Tspnwn

Sy blae ... .
Rutf, fackad Ailveewhlis, .
rodd wellow ..o Lo
YVermibivn . ...l .

Black oo .

TIrpnps ...
Clawr piok rwes .. ...
HAuober .o e

Windee pRrle, L

Indign oooviiis

Yelluw ...o.ooooil e
Fvighl pals yellow ...
BRS o
Eoersld greer .. .ooooLLL
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Every student should paint a Tree of Life. The diagram ueed for
meditation und rifual work has the Sephiroth in the colors of Brigd and the
Pathe in the colors of Atziluth. The preparation of a painting of all fuur worlde
{one above the other} iz algp recormmended. Work is best done on a smooth
wonden panel, prepared with gesso. The diagrams should be painted in either
pil or artist’s acrylic.

Notes pn color: The best possible background color for the Tree is
metallic gold. This ig available in acrylic.

Confusion may exist about seme of the colova af Malkuth in Yetzirah
and Briah, i.e., citrine, olive, russet and black. The first three are the colors of
Hod, Tipharcth and Netzach tinged with the Purple of Yesod. Citrine (Yallow +
pmall amennt of violet) is at the top; Olive (Emerald Green + viclei) ia at the
right;, Hueset (Orange + violet) is at the left; bluack is i iha bage.

Colors and Sounds on the Tree of Life

The following color-sound correspondences are taken from the Golden
Daion notebook of Alan Bennett, teacher of both Fortune end Crowley, These
correspondences were elaborated upon by Paul Case who developed a system of
healing and of invocation s8il tanght by the BOTA.

PATH COLDR SO0TUND TAROT KEY
0 Aleph  Bright pale yellow E FOO1.
1 Beth Yellow E MAGICIAN
2 (Gimel Blue Git HIGH PRIESTESS
8 Daleth Emerald Green F# EMPRERS
4 FHeh Searlet L& EMFPERCE
5 Vau Red-Orange Ci HIEROPHANT
6 Zain QOranpe D LOVERS
T Cheth  Amber D CHARIOT
8 Teth Yellow, Greenish E4 STRENGTH
S ¥nd Green, Yellowish F HEBMIT
10 Kaph Violet At WHEEL OF FORTUNE
11 Lamed Emerald Green F# JUSTICE
12 Mem Deep Blue G# HANGED MAN
13 Nun Green Blue G DEATH
14 Samekh Blue o TEMPERANCE
15 Ayin  Indigo A DEVIL
16  Peh Scarlet C TOWER
17 Tzaddi Vielet At STAR
18 Quph Crimeon B MOON
19  Resh {range T} S5UN
20 Bhin Glowing Orange-scarlet C JUDGMENT
21 Tau Indigo A [INIVERSE
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HEBREW NAMES OF THE ANGELS OF THE DECANS
(FROM 777)

Palro of Angele ¥yallng
Wonds

Palve of Angels ruling

Cuge

Frire of Angels ruling
Swrairds

Peira of Aongels ruling
Colni

........

- Sy ey
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. baony Y

. st Sepoo

........

o Simed e
.+ MR inb
- oy Sean
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THE DIVINE NAMES ATTRIBUTED TO THE SEPHIROTH

No. of Divine Name Archangelic Name  Choir of Angels
Sephireh (Atzilath) {Briah) (Yeteirah)
1. Eelher Eheich Melalton Chayoth ha-Cladesh
Ll EEn T
2. Chokmah Yah Razial Auphanim
i e DY DR
3. Binah Yhvh Elohiia Tzaphaoiel Aralim
oV9R i RpoY DYTRYR
4, Chesed El Tzadgiel Chashmalim
TR bROTTY nvouEn
8. Gebwrah Elohim Gibor Kamasel Seraphim
133 oY THED (whl Rl
6. Tiphareth Yhvh Eloah ¥Vedaath FRaphael Melekim
Ry RSN e MEn ovobm
7. Netzach Yhvh Tzabuoth Haniel Elohim
ARIE T bkt oo
8. Hod Elohim Tzabaoth Michael Beni Elohim
MeEas o SR B 13
9. Yesod Shaddai El Chai Gabriel Kerubim
W rl b Cha™Ma
10, Malkuth Adonoi ha-Aretz Zandalphan Ashim
IR TR b Rra k! e
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Thirty Two Paths of Wisdom

SEPHIROTH

I Kether .
2 Binah

3 Chokmoh

4 Chesed
a Geburah

6 Yiphareth

7 Netzoch
8 Hod
9 ¥Yesod

10 Malkuth

FPATHSR
11 Aleph
12 Beth
15 (fimel
14 Daleth
15 Heh
I6 Van
17 Zain
18 Cheth
1% Teth
M ¥Yod
21 Koph.
32 Lamed
23 Mem
34 Num
35 Samehh
38 Ayin
87 Peh
28 Tzoddy
20 Qoph
30 Resh
a1 Shin
32 Tau

The Admirable or Hidden Intellipence

The Muminating Intelligence

The Sanctifving Intelligence

The Measuring, Cohesive or Receplacular Intelligence
The Radical Tntelligence

The Intelligence of the Mediating Influence

The Oceult Intelligence

The Abesolute or Perfect Intellipence

The Pure Intellipence

The Resplendani Intelligence

The Scintillating Intelligence
The Intelligence of Transparency
The Uniting Infelligence

The THuminating Intelligence
The Ceonstitoting Intelligence
The Triumphal or Fiernal Intelligence
The eposing Intelligence

The House of Influence -

The Infelligence of all the Activities of the Spiritual Beings
The InleHigence of Will

The Intelligence of Conciliation
The Paithial Intelligence '
The Ztabie Intelligence

The Imaginative Intelligence
The Intelligence of Probation
The Renovaiing Intziligenece

The Exciting Intelligence

The Natural Intelligence

The Corporeal Intelligence

The Collecting Intelligence

The Perpetual Inteliigence

The Administrative Intelligence
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Gareth Knight, Expericnces of the Inner Worlds, England, 1975, iv.
Richard Cavendish, The Torat, New York 1975, 9. This is the best work
yet to appear on the history of Tarof |

Louis Réau, L'Art Chrétien, Paris 1856, v.1, 163,

As ig discusged in the gection on THE HIGH PRIESTESS, Waite
disagrees with this idea, sayiny thal the Femule Pope actually relaies 1o
the cult of Astarie,

The KEvbalion, Chicagn, 1940, 24 ff. The authors of this work, subtitled "'A
Study of the Hermetic Philosophy of Ancient Egypt and Greece,” are
unknovwm. They have sighed themselves only as “Three Initiatea.”
Isenel Régavdie, The Golden Dawn, Chicage, 1840, v.IV, 176.

Eliphas Lévi, Trenscendenta! Magic, London, 19583,

C.G. Jung, Psychology and Alchemy, New York, 1968, 101,

Iseaal Regardie, The Middle Pillar, Chicago, 1948; alas by BRegardie,
Foandotions of Practicel Magic, Fngland, 1875,

It is for this reason that, until the prasent time, ail practical works on the
ocenit contained seme purposeful errova,

Alsister Crowlay, The Confessions of Aleister Crowley, New York 1989,
923. Thiz work iz modestly gubtitled “An Autchagiography.”

Ellie Howe, The Magivians af the Golden Dawn, London 1972, 1.25,
Regardie discusses some of his own experiences, ag well as his opinions of
the Order of the Golden Dawn in My Rosierucian Adventure, Minnesota,
1571, :

Ella Younp, Flowering Durh, New York, 1845, 107.

A. K. Watte, Shodviws of Life and Thought, London, 1938, 184-5.

A Quiller, dr. (Crowley), “Tead Weight,” The Fpuinox,v.l, NoX, 211,
Unpublished lecture, addresased to the “Tomorrow Club,” in 1945, by
Lady Harris.
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Harris, ibid.

Regardie, Golden Dawn, vIV,137. “"Buok T" iz also reprinted in An
Introduction to the Golden Down Tarot by Robert Wang, New York, 1978,
Gerchom Scholem, Kebbalnk, New York, 1874, 4.

Rabbi Sclomon Ganefried, Code of Jewish Law, New York, 1963, 1.
It is aleso likely that gome echolarly purists consider the diagram an
unacceptable later development.

8.1. MacGregor Mathers, translation of Knorr von Rosenrath’'s The
Kobbalah Unveiled, London, 1957, 5-6. See ulso Christian D. Ginsburg,
The Kabbaleh, London 1925, 84,

Gershum Scholem, Mejor Trends in Jewish Mysticism, New York 1977,
Scholem, Major Trends, 44,

Scholem, Kebbaleh, 46,

Fhineas Mordell, The Origin of Letters and Numerels According o the
Sepher Yetzireh, New York, 1975, first published in the Jewish Quarterly
Review, new series for Aprii 1912, v.11, and for April 1913, v.111.
Sea: Sepher Yetzirah, tranglation by Wynn Westcott including The Thirty
Two Paths of Wisdom (1877, New York 1975, Westcott was one of the
founders of the Goiden Dawn, and it ia his franslation that is moat
generally used even today because it is consistent with Golden Dawn
principles: Sepher Yetzirpk, tranelation by Issdor Kalisch (1877, fivst
Englizh tranalation), California, 1954: The Sepher Yetzirah, translation
and exiensive commentary by Carlo Saures, Boulder 1875, The Saures
work is pondercus at best; The Book of Formation (Sepher Yelzirah),
transiation and commentary by Knut Stenrung (1923}, New York, 1870,
While Stenvrung’'s tranalation isa generzlly competent, it is unnecessarily
invalved and includes a nomber of nineteenth century misconceptions
aboit the dncoment;, Book of Creation, translation of the Sepher Yetziroh
by Irving Friedman, New York, 1977. This iz one of the begt translations
vet to appear, and is particufarly valuable for its notss on language.

Scholem, Kabbalnh 23,

Scholem, Kabbelah, 23,

Scholem, Kabbalah, 23.

The Bakir, translation by Aryveh Kaplan, New York, 197%. Thia first
Engliek translation of the text includes the onginal Hebrew, Kaplan
diragreas with Scholem (who also translated this work inte a Eurcpean
language), in insigting that this work is of the lst century B.C.
Scholem, Kabbalah, 46-47.

Scholem, Kabbalah, 55,

Scholem, Kabbelah, 57.

Scholem, Kabbalah, 190, .

The Zoher, translation by Harry Sperling and Maurice Simon, New York
1973, While this well-bound edition, published by Soncine Press, is the
best-known, the exact same text iz also published by Rebecea Bennett
Publicationg, in a less expensive and somewhat reduced size.
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The Koabbolah Unvetled, Mathers tranalation. See nole 23,

Beholem, Kabbelaf, 240,

Frances A. Yates, Glordono Bruno and the Hermetic Tradition, Chicago,
1864, 12,

Yates, Giordarno Eruno, 17.

Scholem, Kebbelak, 197

Renders interested in Agrippa are referred to Agrippa end the Crisis of
Renaissance . Thought by Charles G, Nauert, Jr., Illinois, 1965. This
excellent doctoral diesertation has hecome a standard in its field.
Franree A Yates, The Qceenlt Philosophy in the Elizabethan Age, Lon-
don, 1979, 21,

Yates, Giordono Brune, 400,

Yates, Giordono Bruno, 402,

See “A Note on Dr. Dee and his Occult Besearches,” an appendix to the
1974 Portmeirion facaimile edition of Tee’s A True and Faithfud Relation
of 166%; eee alse the introduction by Diane di Prima to The Hieroglvphic
Monad, Mew York, 1975, an English translaton of the Latin work
issued in London in 1564. The preface to the original edition of A True and
Faithful Relation was written by Meric Casaubon, whose father had
studied the Hermetic fragments. The standard work on John Dee,a highly
readable book, ia John Dee, by Peter J. French, Tondon, 1972,
Francesa A. Yateg, The Rosicrucion Enlightenment, London 1972, 50.
“The Fame and confession of the Fraternity of the Rosie Cross,”
tranzslation by Thomas Vaughan (1652), A Christian Rosencreuiz An-
thology, edited by Paul Alien, New York, 15968, 163,

Rudeolph 8teiner, “The Chemical Wedding of Chyistiun Russncreutz,”
Rosencrauts Anthology, 19,

Yates, Rosicrucian Enlightenment, S,

Yates, Rosicrucian Enlightenment, 77.

See note 12,

Paul Foster Case, The Book of Tokens, California, 1947, vii.

Izrael Regpardie, Godden Doewn, v. 11, 216

Wegtcott wrote on the Rosicrucians, but he was not much of a scholar. The
beat work comes from Waite: The Brotherhood of the Rosy Cross, New
York, 1961.

The Chaldean Orocles, Edited and revised hy Sapere Aunde (Westcott's
Order name), New Jersey 1978, xiii.

See: E.R. Dodds, "New Light on the Chaldean Oracles,” Harvard
Theological Review, LIV 1961, 263.

Refer to books cited in note 9.

Paul Cage, The Tree of Life, Lesson 4, Figure ¢ (no page no.). Page
references to Case's siudy course are generally to the ariginal versions,
printed 5'%xB%, Today the BOTA digtributes the courses in 8411, and
haes added copyright natices.

Aleister Crowley, 777, London 1855, xxvii.

Ben Shahn, Love and Jov about Letters, New York 1563, 5.
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This, and all comments on the Sephiroth printed in italice preceding the
text in this chapter are from the Golden Dawn “Knowledpe Lectures,”
Begardie, “Concerning the Tree of Life,” The Goiden Dawn, v. I, 191-98.
P.D. Cuspensky, Tertium Orgonum, New York 1927,

LDion Forturne, The Mystica! Qebalah, London 1951, 299, Dicn Fortune
was 2 member of the Order of the Golden Dawn, but broke with Mra.
Mathere to form her own group, The Bociety of the Inner Light. The
Mystical Qabaieh remaine the standard against which all books on the
Hermetic Qabalah are judged. The Socety established by Fortune hes.
however, turned toward Christieh Qabalism of a sort that Fortune
would undoubtedly have dieapproved.

Regardie, The Golden Dawn, v. IV. All quotations preceding the Court
Carde and the Minor cards are from ‘Book T.' See note 19,

This Lamen ig illustrated in full color in The Secret Temple by Robert
Wang, New York 1980,

‘Book T, (olden Dawn, v. IV, 143,

Manly Palmer Hell, An Encyclopedic Outline of Masonic, Hermetic,
Qabbalistic and Rosicrucian Symbolica! Philosophy, California, 1957,
LXXXV,

Waite saya that his nee of the Lion’s head above the Caduceus of Hermes
is 8 “variant of a aign which is found in a few old examples of this card.”
Arthur BEdward Waite, The Pictorial Key lo the Tarot, New York 1969, 222,
Manly Palmer Hall, Ercyclopedic Outiine, LIV.

Manly Palmer Hali, Encyclopedic Qutline, LXXXIX, See also T-H, White,
The Bestiary, New York 1960, 125,

White, The Hestiary, 37-40.

- Aleister Crowley, The Book of Thoth, New York 1974, 196, This bock was

originally published as part of Crowley’s magasine series, The Equinox,
v. IIT, No. ¥V,

Manly Palmer Hall, Encyclopedic Outline, CXXXIL

Manly Palmer Hali, Encyelopedic Outline, LXAXIX.

Crowlev, Book of Thotk, 161,

Thia i8 an idea with which Regardie disagrees strongly. He views the
concept of such “Masters™ as having come from the Besant-Laadbhester
School, and has stated that this idea “is the way of gross deception.”
Fortune, however, devoies conaiderahle attention to the masters which
she assigns to Chesed. Mystical Qabalah, 166-187.

Crowley, Book of Thothk, 213.

Crowley, Book of Thoth, 191.

Matthew 8:13. :

Claudins Ptolemy, The Ceniriloguy, or Hundred Aphorisms, printad as an
appendix to Ptolemy's Teatrabiblne, California 1978, 153,

. Motthew 2:13.
34,

Crowley, Book of Thoth, 208,
Crowley, Book of Thoth, 2156, .
Crowley, Bonk of Thath, 167,
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Karl Baron Von. Reichenbach, Rezegrohes on Mognetism, Electricity,
Heal, Light, Crystaiiization and Chemicel Atiraction in their relations to
The Vital Force, New York 1974, '
Crowley, Bock of Thoth, 216,

Manly Polmer Hall, Encyelopedic Outline, LEXXVIIL

Manly Palmer Hall, Encyclopedic Outtine, XXXIL The idea that seamen
consider the Swan good huck iz mentioned by T.H. White, Bestrary, 119,
N.G.L. Hammorid and H.H. Scullard; Editors, The Oxford Clzssical
Dictonary, Dxford 1978, 472,

GQuotations heve are from the Westeott translation of the Sepher Yefzireh.
Scholem, Kabbalah, 23-26, '

Knight, Experience of the Inner Worlds, 146-161.

Aleister Crowley , “The Tempie of Solomon the King, “ Fguinox, v.I, No.
¥, 72. Our example is taken from Crowley’s guotation from Westcott's
Introdurtion to the Study of the Qabalak.

Fortune, Mystical Qabalah, 43 i

Hefer glso, on each card to "“Notes on the Tarot,” by Mathers, HGolden
Dawn, v. 1, 141-143 with the “unofficial” discussion of the Tarot Keys, v.
IV. ({Book T7), 200, This article, entitled “The Tarot Trumps,” ia signed by
“@3.L.," meaning “Quiery Lucem” the Siella Matuting name taken by
Mrs. Felkin. She obviously lacked the profound wniderstanding of the
Tarot of either Mathers or Crowley, but these descriptions have some
utility. They are, surprisingly, the only discussion of the Golden Dawn
Trumps. Mathers confined his explanation to those few cards used in the
early rituals.

Tlis is reproduced opposite the tile page to Scholem’s Kabbalek,

The “*Magical Imeges of the Sephiroth” are given in 777, Col. CXX, 25,
Revelntion 4:3. The rainbow as a symbol of God’s covenant with Noah
appears in Genesis %17,

Thie is an obscure panel which in 18904 Crowley discovered in the Boulak
Mugeum, an institution now closed, but the collection of which has been
taken over by the Cairo Museum. The Stele, representing Horus, was of
special impertance to Crowley, and related te his writing of the Book of
the Lewr. This is described in Confessions, 396,

Crowley, Book of Thoth, 118,

Maniv Palmer Hall, Encyclopedic Outiine, CLXI facing.

Paul Case, Thirty-Two Paths of Wisdom, 16, 4.

Crowley, Book of Thoth, 1135,

Crowley, Bock of Thoth, 114, It is anyone’s guess how he arrived at this
date!

Regardie, Golden Down, v, 11, 110,

Crowley, Book of Thoth, 111112,

E.A. Wallis Budge. The Gods of the Egyptians, v 11, 1968, 379-082. This
work is important because it waa the standard work on Egyptology at the
time the three decks related to the Golden Dawn were produced. It has
even been suggested that Budge may have been a member of the Golden
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110.
111.
112,
113.

114,
115.
116,
117,

118,
119,

120,
121,
122,
123,

125,
126.
127,
128,

128,
130.
131,
132,
133.

134,

135,
138,
137.
138.

139.
140.

Dawn, and had his owrn secret group within the walle of the British
Mugeum, but this seems unlikely.

Bepardie, (folden Dawn, v 11, 130

Crowley, Book of Thoth, 112

Budge, Gorls of the Egyptians, v. [I, 379-282,

Thes: manuscripts have never been published, and are in a private
collection.

Case, Thirty-Two Paths of Wisdom, Lesson 16, 1.

Manly Palmer Hall, Eneyclopedic Qutiine, CXXXII.

Crowley, Book of Thath, 112,

“Artemnin,” Oxford Classical Inetionary, 126-27; see also “‘Artemis,”
Larvusse Encyelopedia of Mythology, New York, 19680, 129-32.

Budge, Gode of the Egypiians, v. i, 2064,

This ides appears to have originated with the German poet, Conrad of
Wiurzhurg, who observed that both the lohster and Christ were more
beautiful after death. Réaq, L°Art Chretien, v. 1, B8,

Case, Tarot Fundamenials, 371,

Regavdie, Golden Dawn, v. 11, 135.

COrowley, Book of Thoth, 110,

Zohar, Nurhe de Manhar tranglation, 8an Diego, 1978, 62. The Sperling
and Simon tranelation of this passage reads: “Why ig this firat gate called
‘the fear of the Lord™ Becanse it is the tree of good and evil. If a man
deserves well it iz good, and if he deserves ill it is evil. Hence in that place
abides fear, which is the gateway to ail that it good. ‘Good’ and
‘understanding’ are two gates which are as one.” R, Joge said: ‘The term
“A good understanding” alludes to the Tree of Life which is the
knowledge of good without evil.’ ” Zohar, trans. Sperling and Simon, . I,
Case, Thirty-Two Pathe of Wisdom, Lesson 15, b,

Case, ihid.

Crowlev, Book of Thoth, 109.

These ideas are also related to the Midnight Sun which, to the Alchemiats,
represented the Light coming out of Darkness.

“Mars,"” Oxford Clagsical Dictionary, 651.

Crowley, Book of Thoth, 108.

Crowley, Book of Thoth, 108,

Zohar, Sperling and Simon, v. I, 97.

Aleister Crowley, The Magical Diaries of Aleister Crowley, edited by
Stephan Skinner, New York, 1979, 37,

“Circumecision,” Pictionary of the Bible, edited by James Hastings, New
York, 1963, 163,

Leviticus, 19.231.

Genegis, T.11.

Case, An Introduction to Taror, Lesson 8, 3.

Léwi uses the term “Great Magieal Agent” interchangeahly with the term
“Agrtral Light.” Transcendenie!l Magie, London, 1958, passim.

Oxford Classical Dictionary, 876,

Crowley, Book of Thoth, 105,
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147,
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151.
152.
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154.
166,
158,
157,

1B8.
148,
1860.
161,
162,
163,
164.
165,
1486,

167,
168,
169,
170,
171.

172,
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A work of particular intereat i8 The Secred Firer The Story af Sex in
Religion by B.Z. Goldberg, New York 1568,

Gareth Knight, A Practical Guide to Qabalistic Symboliam, Toddington,
19465, v, I, 69,

Crowley, 777, 40,

Hariette and Homer Curtis, The Voice of Isis, Washlngtun D.C., 15486,
Introduction.

Paul Foeter Case, The Terot, New York, 1947, 147.

Crowley, Book of Thoth, 102-103.

Francie King, Sexuclity Magic and Peru.emmn New Jersey, 1972, 98.
Somes Members of the 0.T.0, disclaim King’s work, particularly his Secret
Rituals of the 0.7.0., New York, 1973. It is 2aid that he never had access
to afficial O.T 0. documents, and that there are errors in these bocks. On
the other hand, King is a very perauasive and competent acholar, whase
work i not lightly dismissed.

Pursuant to the claimea of efficacy fur these gexual techniques, it will he
cheerved that Crowley apparently never made much money in this way.
Case, Tarot Fundamentals, 30.7,

Crowley, Book of Thoth, 100, note 1.

C.0O. Jung, Psychology and Alchemy, New Jersey, 1977,

Gareth Empght, A History of White Magic, London 1974, 44,

Walter Lowrie, Art in the Eorly Church, New York, 1947, 74.

Saint John of the Cross, Dark Night of the Souf, 11%.

Refer to note D,

This is mentioned by Cavandish in The Tarof, 106.

Whrite, Pictorial Key, 116.

C.G. Jung, Archeivpes and the Collective Uneonscious, New Jersey, 1977,
21.

Baint John of the Croes, Dark Night, 34,

Jung, Archefypes, 22,

Crowley, Confessinons, 452,

Crowley, Confessions, 452,

Crowley, Confessions, 340,

Crowley, Confessions, 249,

Larousse Encyciopedia of Mythology, 261.

James G. Frazer, The Golden Bough, New York 1958, 413,

Larousse Encycivpedia of Mythology, 141-43; Gaford Classical Diction-
ary, v. IV, 2a0ff

The Enochian Tablets are deseribed at length in Begardie's (Golden
Dowe, v. IV, 26011

Crowley, Book of Thoth, 95.

Gareth Knight, Prectical Guide, v. II, 116.

In the exerciee ol the Middle Pillar, they are visualized at the right and
left shoulders.

Cage Introduction to Tarnt, Lesson 8.6; Tarot Fundaomentals, Lesson 2h,
14,

Budge, Gode of the Egyptians, v. I, 417,
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1584,

- 185.
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101.

1892,

185,
154,
1485,
1945,
19%.
193.
199,
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Crowley, 777, 40,

Crowley, Book of Thoth, 87,

Eliphas Lévi, The Magice! Ritunl of the Sunetum Regnum, translated and
edited by W.Wynn Westcott, New York, 1973, illustration facing page 40.
Lévi, Magical Ritual of the Sanctuwm Hegnuwm, 39-40.

“Suhinx,” Oxford Classicul Dictiongry, 1008

Unpuhlished Encchian papers of the Hermetic Order of the Golden Dawn.
Here, again, it is necespary to distinguish the historieal reality from that
which is entirely valid symbolism, Mathers seems to have invented more
than ane of the "Egyptian Myateries,’ thuugh he has done &0 using sound
metaphysical principles.

This idea is also expressed in the Enochian papers.

Ezokied,1.4-28.

The Middie Agea defined the remsons for the attribution of the animals:
Matthew iz the Man (symbol of Afr in the Qabalah} because he wrote
about the most human gualitiea of Christ; Mark ie the Hull (symbol of
Earth) because he wrate about Christ as a beast of burden, carryving the
weight of mankind; Luke is the Lion (eymbol of Fire) because he described
the passionate side of Christ and John iz the Eagle {symbol of Water)
because he wrote of Christ in a mystical way, soaring above all heads.
Goffredo Rogat, “Symboliam and Allegory,” Encyclopedio of World Art,
New York 1859-88, 215-18.

Budge, Gnds of the Egvptians, v. [, 20-21.

John, 1.1

Budge, Gods of the Egvptians, v. 11, 295.

“Typhon, Typhoeus, Oxford Clagsical Dictionary, 1101; Larousse Eney-
elopedio of Mythology, 166, 195; Budge, Gods of the Egvptians. v. I1, 246,
Crowley, Book of Thath, 91.

“The Myth of the Going-Forth” as seen by Gunosticiam, ia discussed by
G RS Mead. Fragmenis of a Faith Forgotten, New York, 1960, 186-87.
{Crowley, Book of Thoth, 89.

Casc, Book of Tokens, 835 .

Zohar, Nuhro de Manhar transiation, 303. This passage is not found in
ihe Sperling and Simon translation.

Bt Jevome was one of the *Fathers of the Church,” and the tranalator of
the Vilgade, latin version of the Old and New Testaments. Recanse of the
lion legend, the cat became known as the traditional pet of the scholar.
See Réau, L'Art Chrétien, v, II, 71050, also Jameson, Sacred and
Legendary Arf, Londen 1801, V.I, 286-300.

Case, Book of Tokers, 5192,

Note 8.

Cage, Toermt Fundementals, 208,

Revelgtion, 4.5,

Crowley, Equinox, v.1, No. 5, B8,

Waite, Pictorie!l Key, 96,

Ezekici, {1,
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219.
2240,
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223,
224,
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Carl Jung made some extromsely interesting obaervatione en the vigion of
Ezekiel and the Chariot, particularly as related to Egyptian thought, in
hiz easay “The Tetrasomia,” Alchemicel Studies, New Jersey 1976, 275-
3.

Scholem, Major Trends, 44.

Beholem, Major Trends, 46-47.

Lévi, Ritual of Transcendenta! Mogic, 338,

Case, Baok of Tokens, 83.

Case, Book of Tokens, 87.

Crowley, Book of Thoth, 84-85,

The fact that this is the only reference to Teutonic mythology in the deck
makes ithe attribution somewhat problematical. What we are calling
“Odin’' may, in fact represent an error resuiting from the cavda having
been hand-copied over a period of years. Perhaps this figure had a moon
helmet of some sort. Nevertheleas, the helmet shown in the Golden Dawn
deck, as published, is precisely as it appeﬂrs in Regardie'a hand -painted
deck.

Case, Tarot Interpretation, T.

Robert Graves, The Greek Myths, New York, 1087, 106: “The Sun’s
gubordination to the Moon, until Apoclle usurped Helios™ place and made
an intellectual deity of him, is a remarkable feature of early Greek myth,”
Case, Thirty-Two Paths of Wisdom, Lesaon 10, 1.

Case, Thirty-Two Paths of Wisdom, Lesson 10, 2.

Waite, Pictarial Key to the Torot, 92.

“Andromeda,” Oxford Classical Dictionary, 63-64.

C.A. Burland, The Arts of the Alchemisis, New York, 196'?

Crowley, Book of Thoth, 54.

“The Visivn and the Voice,” aubtitled “The Cry of the Second Aether
which is called ARN” Eguinox, v. I, No. 5, supplement, 148, This
supplement wasg published as a separate hook, The Vision and the Voice,
Dallas, 1972, with extensive notcs by Crowley as well as introductory
comments by [srael R.egardie

"Vision and the Voice,” Eguinox, 149.

Crowley, The Vision and the Voice, note 3, 235.

Crowiey, Book of Thoth, 80.

See: Allem, ed. Christion Roaencreut: Anthology: Yates, Hosicrucian
Ernlighienment.

Waite, Pictorial Kev to the Tarod, 85,

Case, The Tarot, T8,

Waite, Pictorinl Kev to the Tarot, 91.

Avthur A, Tilley, “The Renaissance in Eurape,” Combridge Medieval
History, Cambridge, 1969, 790, 791.

Henry Comnelius Agrippa, The Philosaphy of Natural Magic, New Jerscy
1974, 33.

See forward to work cited above by Lealie Shepherd.

Ruwielph Koch, The Book of Signs, London 1930, 16.
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228.
228,
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233.

234,
236.

237.

238,

240),
241
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244.
244,
2486,
247.
248,

240,
250,
24l.

252,
263,
254,

Crowley, Book of Thath, T8-8(),

Cage, Book of Tokensz, 67,

Crowley, Book of Thath, T9.

Cavendisgh, The Tarof, 85.

Elsine Pagels, The Grostic Gospels, New York, 1979,

. B.5. Mead, Frogments of a Faith Forgoiterr, New York 1960, 307. Mead
was che of the modern pioneers in the study of Gnosticiem and while his
woark has been larpely superceded by scholare such as Pagels, his insights
remain instructive.

Forward to work cited above, by EKenneth Rexroth, xviii.

{Cage, Tarot Fundementals, Lesson 11, 2-3.

Jung, Archeiypes, passim.

In his text, THE EMPEROR remains on the fifteenth Path, but is
asgighed the letier Tzaddi, THE STAR remains on the twenty-eighth
Path, bur iz Heh. Yet on his Tree of Life diagram, Thoth Tarot, 268, called
“The Tarot-General Athibution,” THE STAR is actually shown on the
fifteenth Path, and THE EMPEROR on the twenty-eighth. [t will alsc be
secn that in 777, Columns I and XIV, Crowley uses the standard
aftributions. Une might suggest that Crowley decided late in life that
these cards should be transposed, but remained uneertain about the Path
placement. The surious dizcrepancy hetween the position of the carda in
the text of the Thath Tarot, and an the Teee of ife, suggests that he was
at least considering switching the cards e well as the Hebrew letters. The
original art of the cards shows THE EMPEROR as I'V and Tzaddi, and
THE STAR as XVII and Heh.

Crowley, Book of Tholk, T

Crowley, Book of Thath, T7.

Frazer, Golden Bough, 403.

FLarousse Encylopedia of Mythology, 214,

Graves, Greek Myths, 19,

Lrowley, Book of Thoth, T7.

Graves, Greek Myths, 49.

Crowley, Bovk of Thoth, 75,

Regardie, Golden Dawn, v. 1, 153,

Gareth Knight, Practical Guide, v. 11, 145-5).

The camel can go long dislances without water. This may ba taken at one
level, to mesn a long experience without the reward of contact with the
intelligence for which we searrh on this Iath.

Crowley, Book of Thoth, 73.

Casge, Book of Tokens, 37.

Graves, Greek Myths, 124, 348, See also "Hecate,” Oxford Classical
LDietionary, 490, which discusses the confusions surrounding Selene, and
points out that no cult of the Moon exiated in ancient Greece.

Graves, Greek Myths, BS.

(Graves, ihid.

C.G. Jung, Symbole of Transformation, New Jersey, 1976, 322.
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263,

264,
264,
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267.
268,
269,
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271.

273,

273.
274,

27,
276,
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Crowley, Book nf Thoth, T4, The A A, meaning ‘Astrum Argentum,” or
“Silver Star,” was the Order founded by Crowley, in 1907, on essentially
rolden Dawn prineipics. In 1909 he began to publish The Equinox as the
official argan of the A A. Crowley had apparenily joined the G.T.0 {*Ordo
Templi Orientis”) in 1905, This lutter, inlended as a continuation of the
Enights Templar, was founded in 1904, The story of both organizations,
and of the Golden Dawn and other soch fraternities, is told by Francis
King in The FKites of Modern Opcult Magic, New York 1971,

Caze, Tarot Fundamentals, lasson 8, 10-11,

Waite, Fictoria! Key, 6.

Case, The Taret, 52,

Walite, Pictoriel Key,TG.

Manley Palmer Hall, Eneyelopedic Outline, XCV.

Cavendigh, The Tarof, 71.

Waite comments en this cavd in his Shadows of Life and Thought, 18889
“It ie to be noted that though Venctian, Florentine snd French packs
differ somewhet clearly, of course betwen narrow limits, Fope Joan haa
never been termed the Abbess in any, nor can I recall her being ag
depicted that such a dencomination could apply and thue include the
design among ecclesiastical estates in Christendom. She comes therefore,
as [ have intimated, from another region and another crder of things. ..
Bope Joan represents not improbably a vestige of the Astarte cultws. [ do
not pretend to be aatiafied with the explanation. . .only one point emerges
in all cerlainly: whatever the card may have stood for ovriginally, it was
not the mythical Female Pope, an ascription which arose as a leap in the
dark of ignorance on the part of people — whether in France or Italv—who
knew the Pope Joan Legend but had never heard of Astarte and much less
of Isis.”

Fabre d'Olivet, The Hebraic Tongue Restored, part 1L, 25. His original
trunslalion reads; “Premitrement, en principe.”

Zohar, Simon and Sperling transz., v. 1, 9.

Zohar, Bimon and Sperling trans., v. I, 12,

Zohor. Simon and Sperling trans., v. [ 13

“Hermes,” Oxford Clessical Dictionary, b02-3.

Regardie, Golden Dawn, v. 1, 1358,

Case, Book of Tokens, 23-24.

See: Wang, Secret Temple, passim.

Peter de Albano, Hepfameror. This treatise 18 section I11 of Fourth Book
af Uccult Philosophy, by Henry Cornelius Agrippa, Londen 1978, 73f.
Franciz Barrett, The Magus, London 1801, The 1967 reprint of this work
contraine an admirable introdoction by Timothy d’Arch Smith.
Graves, Greek Myths, 66

Exhibition of Occult and Alchemival Designe for the Cards of the Tarot of
the Egvpiians, undated, bat probably 1944,

Crowlev, Book of Thoth, T2.

Crowley, Book of Thoth, 70.
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277,
278,
a7,
280.
281.
282,
283,
284,

286,
287.
288,
288,
290,
291.
292,

Knight, Practical Guide, v. II, 204,

Case, The Tarot, 29,

Crowley, Book of Thoth, b3.

Zuhar, 8imon and Sperling trans., v. I, 11.

Case, Thirty-Tuwo Poths of Wisdom, Lesson 7, 1.

Budge, The Gods of the Egyptions, v. I, 469,

Budge, The {ods of the Egvptians, v. [, 78, 145,

Gahlet TV Alvicila, The Migration of Svmbols, Wellingborough, 1978, Carl
Jung’s work, which some may find antiseptic and dispassionate. Yet the
inner process of encountering these archetvpes was overwhelming as
Jung explaing in personal terms, in his autocbiographical Memories,
Drenms, Reflections, New York 1973,

Crowlew, Book of Thoth,69.

Manley Palmer Hall Encyclopedic Outline, XCIL

Waite, Fictoria! Key, 153,

Came, The Tarot, 2OfY.

Crowley, Buok of Thoth, 53-688.

Regardia, Golden Dawn, 1, 1086,

These meanings sre extracied from several sections of Hegardie's Golden
Daewn. The language is that of MacGregor Mathera.
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AA, Urowler Oivder, 234

Abysg, 77, 168

Aceg, GEA

Adam and Fve, 217

Adam Kadmon, 34.

Adeplus Mujor, 34, 86

Adeplus Minar, 11, 17, 28 58

Agape, 144

Ape of Aquarina, 226

Agrippa, Henry Comelivs, 24, 221-322
Ahura-Mazda, 23T

Admp Elohim, Tais aw, 148

Ain Spph Aur, 39

Afr Maternal), Aleph, 245, 247
Akapha, 247

Akashic Fluid, 1418, 175

Akashiv Becord, 110

Albane, HPietro de, 344

Aloph-Lomed, retationship, 103, 247
Alpha and Owmepa, 148, 194

Altar of the Mysteries, Duuble-Cube, 76, 117
Amnte or Elixie, 181
anabolism-ratabolism, 79

Annel Huler of Astral Light, 153
Anvient Bearded King acen in profile, 22
Ancient of Days, 229

Anger, 8gmekh, 176, 1789

anime, virgin aning, 238

Anima Mond:, 190

ancras, A28

Ankh Cross, 104, 239

Anubis, 161, 183, 200

Aphrodite, 932-253

Aphophis, dragon which 18 accuser, )0
Apollo, 64, 157, 215, 237

Aproen, 1405

Anuavius, 67, B7, D3, 06, 102, 131, 162
Araiim, 212

Archangels, 4050, B0, 147, 168
Arel. Huler of Latent Heat, 163
Arieg, 48, B304, 71,74, 80, 97, 121, 131, 176, 211,
298, 230
Arikh Anpin, 34
Aomar, 218
Aremis, 162, 24T,
The Hunged One, 337
Axienl current, fluciuation of @des, 177
Astral, deceptive plane, 147
Antral Fluid, 187
Apgtral Lighl, 108111, 156, 175 185
Aulral Lighl, reversal of, 174
Agtral Projection, 58
Axlral Triangle, 12
Ayphanim, 212 -

B

Bucehues Diphues, 250
Bahir, Sephor fin, 22 31
Bahumet, 250
Ranighing Hituala, 28
Barrett, Fruncis, 244
Beast of Kevelation, &l
Lee, 299
Bestlc of the Bun, 162
Bennetr, Alan, 12 188
Rhageued Giea, 06, 163, 214
Rinah, Undersionding, 6871
Blavataky, 27
Blaod of Lhe Hed Lion, 181
Body, as Tample of the Holy Sparit, 116
Bonk of the Law, 153, 163, 193
Buopk of Thotk, 104, 243
Book of Tokena, xwi, 208, 218, 234, 248
Book ‘T,' 15-17, 25, 1B%
BOTA, Boifders of the Aaytum, xv, xvi, 26,
01E, 279, U3A;
Vault, 26
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Bourbon, Stephen de, 239
Bride of Microprosopns, 55, 117, 121
Buddha, 4. 91, 174, )1, 203, 227
Pudge, Wallis, 2001
bull 8B, 214; Sacred white, 234
EBatler, W.E.. zvi

C

Caduceus, 242, (Fig. 32 245, i}
Cain, slays Abel, 219
Camel, Gimel, 234-234
Cancer, 4, BT, T2, Th, A1, §5, 131, 157, 158, 210-
21.1
Capricorn, 65, T3, 76, 843, %5, 131, 172
Cage, wv, ovi, 3, 26, 27, 37, 148, 160, 165, 140,
163164, 168, 173, 179, 182, 206, 211-
213, 16, D85, B5, 243, D46, 248
Ceausanbon, 26
Cavendiah, Richérd, 234
Cerberua, threeheadod dog-guardian of hell,
204
Chaneons de Gestes, 2
chaos, 2332
chain, 55
chakraz, 125, 178, 208
Chaldezrn Cracies of Zovosster, 43
Churiet, 210-212, 214, Seer Merkabah
Charicteer, as Supreme Spiritual Self, 214
Chardin, Teillard de, 247
Chemical Weddirng of Chrigtion Rnserneraelis,
26, 171, 219
Chaoypa, 197
Chigh, 26
Chokmah, Wisdom, 80-83; EMPRESS as low-
&, 230
Christ, 4, 82, 81, 114, 170, 174, 180, 301-208;
and lobater, 161;
reemrrection of, 161;
ag Figh, 134;
Pantocrator, 204;
entry inta Jerzealem, 238
Chronoes, T0-T1
circurncinan, as covensnt, 171
cloth of honor, 104
rulor srales, 39
Colucidys, 184
Coilins, Crrr, 14
Componenta of the Selft Spiritual, ligher and
Persomality, 141, 142 (Fig. 253
Confesntn Fraternoios, 26
Contrasexual component, 227
corn, symbol of [aieCerea, 50
Cosmic Dencer, 144, 106, 208
Coamic Ese, third eve of inner viaiom, 170
Court cards on Tree of Life, 46 (Fig. 12)
covenant, 217
eruh, 67
ereyfish, 159, 161;
symbol of Moon retrograde, 73
creptive imagination, 184, 333
Craok of RHishop, pretnval shepherd, &)
crocadile, 260
erawn, 54, 168, 17171, 204
vrowy, of calvary, 31;
agbove triangle, 1B8, 190;
triple, of the westertn peoplas, 222

crucible of the Alchomises, 150, 156

crucifixion, 189; in epace, 139

cryphegram, book of Geneaie as, 51

cube, 91

Cube of Space, 91, 131-135, 214

Cupid, 719

rurcnrhite aor retesd, 161

Cynocaphalus, companion of Thoth, 104, 198,
241

Cypher Manuzscripis, 11, 27, 16, 247

eypress trons, garred to Venus, 233

D
Daath, Knowlodge, 45, 77
Dawiel, »07
darkness, 206, 208, 211;
at noor, 185
Dark Nighe of the Souf, 138, 177, 183, 184,

Crark Bterile Mother, 73
Dawid, 173, descendanta of, 209
Death, Moo, 151-184;
ag the Black Knight, |55
Decans, subdivigions of the zediac, 47-48, 49
iFig. 14}
Dee, dohn, 23, 27
Demeter, T2
Demeter-Persephone, 164
Demiurge, Lesser Creator, 78, 199201, 20, 225
desert-abyaas, 26k
degire nuture, 182-185
DEVIL, Ayin, 172
Devil aw master of foem, 173
Devotionnl Path, 105
Dhyana, 184
Diana, 71, 110, 122, 160,
DHana-Artema, Z7;
the Huntress as Segittariaa, 177
Dhogenes, 202
Dhonyeus Lapreus, 260
divine frenzy, 208
divine raga, 179
Dia. Koman God of dead, 169
digcrimingtion, virtme of Malluth, 14T
dizsolutivn, process of Alchemy, 144, 200
o analysis, 1760
disgoriation, in meditative exercises, 251
divination, 232254
divigions of the Soul, 56
dog, of Arternis and moosn, 160-161;
o FOOL ecard, 249
as symbol of intelloct, 249
delphin, 64, 121
daor, Daleth, 230
Darjes, Tihetan thanderholt, 83
dowve, 168;
of Venos, 58, 250

E

eagle 184, 219, 244;
claws, 170
asymbol of Water, 6;
twolieaded, 228
Edomites, LT
Ega of Spirit, Alkashe, 247



eighta, 11H-108
Einutein, 164
Elements, 148;
forme of, 43 (Fig. 10), 44.
cardinal, fixed and mutable on Tree of
Life, 134 (Fig. 28
Elemental Fire Wand, 4
Elemantal Hinps, Y1, 95
Elemental Patha, 1540
Elementa]l Weaprms, 243
Eleusian Mystones, 235
Enochian Chess, 25
Enochian magie, 26
Enochian Tablets, 79, 190
Emerndd Tablet of Hermes Trismegistus, 729,
100, 174
EMPEROR. Heh, 23225
EMPRESS, Daleth, 250-234
Eqguularmed cross, 117
Equinox, Crowley magazine, 14, 135, 218
Ethevic body, 104
ethical prepavation, oeed for wecerding fo
{Cane, 122
Ethiru] Tdungle, 54
Euchaciat, 154
Evargelisca, 135;
Eymbols of, 8%
Eve, 419
evil, unbalanced force, Hi;
popitive and nepuative, 30
evocation, ag distlnet fom inveeation, 117
Exaltacion, Alchemical, #13
ex cafhedra, pronouncement by Pope, 222
Experience of the Inrer Waorlda, xwvil
gye, Awin, 172, 174
Eye of Horus, 260
Eleakiel, 198, 211, 213

F

Fell, 113
Femg Fraternriox, 26, 25, 210
Fernala Popa, 2
tence, Cheth, 210, 212
fertility-solitude, Resh, 154
fish, 54, 1828-184;
Num, 181-184
fish-hook, Tzaddi, 162, 163, 154
Firat Earth, 204
First Matter, 184, 336, 238, 240,
0T, sexunl eymbolism of, 181
First Principla, 187, 240
fizt, Caph, 195 196
Fivens, BS-HS
Fluming Sword, Path of, 127, 126 (Fig. 20)
Fleur de Lya, 229
Fludd, Roberl, 26, 31, 57
FOOL, Aleph, @45:250
Froem and Force, peiterna on the Tres of Life,
14D, 141 {Fig. 29}
Fortune, [hon, B3, 30, 84, 208
Hiwdety af the lnner Light, KA
Fours, BO-RY
Four Rivere of Paradise, 216
Four Worlds, 39, 40 (Fig. 9;
colur scales of, 440

Lidex  2R]

Freecefa Panes, 164
[raprey, Divine, 204

£
Garden of Eden, 114, 163-166, 210, 216217, 225,
236

Gurden of The EMPRESS, 238
Gato of Heaven, 330
ebelin, Couxt de, 136
CGrehurah, Strength. 83;

Sword of, 87
Gematra, 22, 135106, 209, 2535
{emini, 68, 75, 107, 112, 119, 131, 157, 180, 211,

215-216

girdle, 1111
Goomes, 116
Cinosticiem, 224
Gnostic Mysteries, Volonlininn, 226
goal, 176
God of Armies, 16D
Graal, Holy, 214, 219
pruce-indignation, Pch, 166
Grand CHd Man of the Zohar, 34
Great Fool of the Celts, ZH
Creat Magieal Agent, 175
Great SBea, 70, 78, 110, 164
group nind, 93

Gumnos, 2(H)

H
Hall, Manly Palwwr, 249
hand, Tod, 0L

HAWGED MAN, LAS-1H
Harlequin, as partner of Fool, 104
Harpocrates, 2438, 230;
ar god of Silence, 248, acz: Horus
Herris, Tady Freida, 15, 244
heuad, back of, Qnph, 155
head Redh, 134, 155
hearing, Veu, 220, X2
Hehrew alphabet. table of values and mean-
opa, LAA:
based on Yod, 44
Hecate, 71, 110, 181, 237
HecateSelene, "Far shooting Moon” aspect of
Artemis, 237
Haiins, 215
Heplomaron, 244
Hermanubis, 189, 200
hermaphrodite, Hed as, 105
hermaphroditiam, 218
Hermer, 104, 21, 244;
Thoth-Mevcury, 164;
s “Herad of Hades,' 244
Hermea Triemegistues, 36
herms, 244
Hermetica, 23, 55
Hexmetic Crder of the Golden Dawn, ¥v, v, 3,
1d, 14, 98, 217;
grade sructure, 26
huemit, meaning 'desert,’ 202
[IERMIT, Yod, 01.205
Hesimd, 237
hexagram, B8, B4, 113, 148, 153, 225
attribution of planets to, 89, 1 (Fig. 16)
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HIERCFHANT, Vau, 220225

Higher Self, 7. 77, 89, 139, 141, 142 (Fig. 2,

156, iAo
HIGH PRIEZTESS, Gimel, Z34-23%
Hod, Splendor, 103106
Huoly Guardian Angel, 7. 77, 115, 171, 197
Huly Ghoest, 191
horee, 67, 214;
white, of Apolle, 137
Huorun, 2
child, 223;
eye of, 2Hd,
gods, 248;
gy Hru, “Great Aongel of Tawt,” 248;
relaled to Ba, 240;
see: Haepocrates
house, Beth, 230240
Houee of God, 1858
Howe, Fllic, 1
Hru, see; Horus

I

LA, ritual fovroula, 120

ibia, cate egge of enake and ihe dead, 75
imagination, Traddi, 1623

imaginative visualizution, 263

Inferior Mother, 117, 121

Inner Robe of Concealment, 204
“Invisible Sephira ™ Ttaath, T7

Isis, 70, 75, 110, 161, 248

Isis-Iephthys, 153

J

jackal, 18I, 193-144

Janus, Janus-Fater, 231-232

Jouchim and Boag, colwnne of Temple, 274
Judsah, triba of, 200

Judaz Meccabeus, 169

JUDGMENT, 8hin, 118-153

dung, TG, =i, 4, 7, 183, 187, 207, 22%, 238

Jupiter, 66, 78, §2, 52, 107, 118, 129, 160, 179,

193194, 213, 220
JUSTICE, T.amed, 180-144
dustice, scale of, 154

K

Katbhalah Thnreiled, 20, 28

Kahiri, 180

Kahivic danth, 150

karma, 183, 414

karmic action, 47

karmic debts, 47

karmic forces, Tarmmt Trumps a8, 60
Kelly, Edward, 30

Kephera, 153

Korubic Emblems, D8

Hervubim, 85, 08, 213, 222

Kother, The Crown, 54-66

Khabs am Fekht, Konx omm Pax, 2056
Keing, Black, 213

King, F‘rarums 1, 18¢

Kiogs, 6659

Kingu of Edern, 169

Enight, Gareth, x+7i, 134, 184, 102, 214, 235,
Ld6

Enighia Templar, 250

Krishna, 4, 169

Kundalini, ¥, 109, 145, 152, 183, 203, 207

Kybalion, 54, 238

L
lamb, 230
Lamb of God, 16
Law, Scroll of, 238239
Lamed, ox-poad, 190-101;
ek, 190,
encompaasing all Pathe, 124
lamp, 107
lepnigcus, 240
Lao, 44, B8, &6, 82, 85, 101, 131, 206-207
leapard, 74
Lesser Banishing Ritunl, 253
Lévi, Bliphas, 8, 174. 196, 211, 213
Liber Af N3
Libra, 65, T3, 75, &2, 96, 131, 19, 143
Life-desth, Beth, 23
Light, Negative Limitlass, 39
lightoing, L68
Lightning flash, 184, 170
lilies, 5
Lilith, 215
lion, 206507, 21
hecomea Lamb of Hovelation, 209;
related to Saturn, 206,
Gireen Lian, &7,
Red Tiaan, 207
1A Eien, 2017
living Creatures of Ezelansl, 2il
Living Water, 178
Logos, 167, 203, 206, 200, 923
Iodus, &7, T, Th, 86, T
Lotus Wand, Af
love, formative energy of the Universe, 2732
LOVERS, Zuin, 215-2%0
Luciter ae Lighi-Bearcr, 156

M
maat, 1973
Maat as daughter of Ra, 1803
smltare of, 230

Maerocosm, 233
Macrocosm-Wlicricnsm, 93, 226

‘Marroprosepua, 34, 77, le 221, 224, 231

Magiclan as Son aud Word, 245

MAGICIAN, Beth, 23245

Magical Image, 56

Mogna Mater, 228 .

Magns, Francia Bavrelt, 844

Mpior, Michasl, 28

Major Areuna on the Tree of Life, L2512 {Fig.

18)

Malkuth, Kingdom, 114-117

Marrioge, Slchemical, 217;
Royal, of opposites, 219



Murs, 48, 82, 73, 79, 8384, BG-RT, 100171, 112,
11%, 129, 153, 166, 168, 171, 171, 174,
186, 195194
Mury, a3 Church, 71, 117
Masataes, S0
“Moaater's body,” seeording fo Cage, 130
Maternal letrars, 125, 146; :
onn Tree of Life, 127 (Fig. 19)
Muathers, MacGregor, 3, 6, 11-18, 20, &3, 25, 28,
alh, 88, T4, T8, 83, 129, 161, 1T 184,
100, 218, 289, 233
muiter, as illpsion, 171
Blaya, 111
Meod, (3RS, 295
Mediei, Cusima di, 27
meditation, 1631454
meditative oxerciees, 2061
Meduza, 123, 417
memory, 206
menstrum of the (rlutan, 1K1
Mercury, 48, 70, 72, 87, 93, 105-108, [16, 114,
120, 136, M, 164, 172, 204 214 216,
B18-219, 232, 23y, 24l-242 (Fig. 3L);
God of trickery, 108
encompasres all hat Kether, 942 (Fig, 30);
Mapricign ag, 24
Mereory, Sulphuoy, Salt, T4, 236;
attribubed to Sephiroth, 200
Merkahah, 211
Merkabah Mystciam, 20
Metals af the Alchemiatr, 129
Michiael, Archangel, Folar of Solar Mive, 164
Micrneosm, 253
Micmprosopuz, 534, 77, 108, 127, 158, 175-18),
A1T-202, B13, 21H, U1, 994 251.992, 048
Middle illar, cards on the, 138 (Fig. 26);
exervigg, 44, 100, 155, 25
Minervu, 127
Minor Clards, oo Tree of Lite 45 (Fig 110
and Court Curdd attziboled o wodiae, 51
{Fig. 1%
Mitwlauer, 284
Muracle of loaves and tishes, 184
Mivandola, Piow dalla, 2425
earth, Avin, 172, 174
Monn, 48, 65, 7071, 75, T, 81, 84, 102, 104105,
108, 110111, 116, 122, 199, 133, 166,
1BA-T42, L14, 216, 215-230, 222223 295,
anp 934235, 237
Mosaie Law, 19
Moses, 173, 702, 204, 207, 208, 208
on Hinai, 20;
a8 Thay-maturge, 203
Kloscs de Lenn, 22
Muotawr, Bripht Fertile and Dark Storile, 70
Mother of Light, EMPRESS as, 231
Mother Mory, 154
menth, Peh, 166-167, 170
movement, Nun, L&, 185
Myutic: Civele, LIT

N

nl, Vau, 2] 254
Mames and Versicles, 104

Irwlew 283

Megative Limidess Light, 29
Neo-Pythageveans, 1231344
Mephthys, 161

Meptune, 48, 64

Mererds, 217

MNoreua, 217

Netzach, Victary, 9%-101
Wines, 111-113

Mirvana, 144

Nuith, 8y Goddesa, 163

o

Odic Foree, 109, 175
Odin. 190, 214, 224
olive broneh, D
Olivet, Fahre de, S0
oppoeiter, cards ronuidered as, 137 (Fig. 25
arb, 80
imverted, 97%;
of the Bun, 233
of daminign, 229;
and erogs, 298, 233
Crephic Beg, 204
hphic Path, 100G
Osirie, 31, 110, 134, L80, 203, 237, 248,
as a black God, 214
nutrich feathera of Mpat 104
ro, LRL
Cuspeneky, D, 15, G5
Cater Robe of Coocealment. 70, 20d
(hed, 202
Ox, Aleph, 245

Pugels. Eiaine, 21
palm, 255
of suffering, 54
Fon Pangenetor, 176
Fzpal cross, 222
“Parent of Foith,”' Rinak, 71
Puziphae, Zid
Pulh workiop, ®vi, 44
Trath of the Flammyg Swond, 32 | Fig. 33, 73, 10,
127, 147, 182
Pathe. seeret, 37;
mun e conbinuous stats of travelling, 47
Paunsanins, LA
Peace-war, Gimel, 234
pemnck, §7
piearls, apcred to Venus, 213
perfume, 111
pelican, 233
Fentacle, magical symhbol of Earth, 54
Protatonch (firet five bools of Bibie), 19, 240,
248
Penlagram, B, 87, 213, 2&];
attribution of Elaments, 57 (Mg, Tk
inverted of Dewil, U7
Perasphone, 7%
Perseus, 217, 219;
and Andromeda, 123
Pereomality, 77, B0, 130, 143 (Fig. 20) 154, 15,
TG
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Fharoah, 197
Fhila, 304
Philosopher'a Stona, 173, 174, 18E, 213
Fhilaeophic Mervury, 120, 200, 204, 2017, 226,
256, 240
phownix, 6T
wand of, 54, 28
rhysisiogical changes in Adepthood, 156
pillars, 33;
of High Pricatess, 258,
an T uf Life, 33;
frorm Temple of Solomeon, 207, also see:
Joachim and Bonz
Pizces, 67, 74, 104, 112, 114 131, 159
plunelury atlributions to Tree of T.ife, 128, 140
(Fig. 21)
Plate, 23, 204;
archetypes, 79
Flatonic Acadamy, 23
Plute, 4F
pomnt, 43, 53, b4
Pomegranates, S8
Buit of Peresepheme, 72
Pontifex, Hievnphant, ax “Bridgemalker,” 2321
Pope, 8% Joan, &9
prreraervitida, Tar, 146
Friapus, 175
Prime Moterie, 236, 241
Primal Will, 248
FPrimum Mobile, 216
FPrincen, 9487
Frincesees, 120-121
Frop, Bamelkh, 176-177
pevchokineyia, 100
Ftolemy, system of Docans, 47;
Centilogusy, 90
Thxgatory, 192
putrifaction, 183156
pyrarid, 74, S,
Great, 197
Pythuapores, 173

&
Qlippoth, 35, 174 '
Queen, White, 214
Ghueens, Td-76

Ea, Sun God, 1593
ruinbow, 153, 180
ramy, 122

of Aries, 220

hovn, 175
el oroaR, K

banner, 163
redemption and fall, 91
Eed Lion, 180
red tincture of Alchemmots, 228
Begurdie, Frunvis Israel, xvi, 8, 12, 13, 5, 2063
Eeichanbach, Boaron von, 102
Reuchlin, Johaones, 24
Rich Fieheymen, Paraifal, 250
riches-poverty, Capl, 195

Higing on the Flanes, 116
ritmal grades, 3536
Four Rivers of Punulise, 153, 211
Root Matter, 236
rose, B0, 65, 70, 100, I(E, 113, 147, 185
meaning frecdom from lower desire, 250
Rowe Cross, 34, 157,
of 4% petale, 24
Roge Crosa Tamen, 57, 91
Rorencreuts, {Zhristian, 26, 159
Romenirath, Knort von, 22
HOrl'A, AR, TORA, ORAT, 156, 255
rotalion, 197

5

Sgorificed Gode, 91
Sagittarias, &%, T8, 106, 112, 1185, 131, F76177,
i
Salamanders, 116
Salt, Alchemical EMPRESS as, 233.234;
Chokmah as, 234
Salt, Sulphur, Mercury, 200
Sammadhi, 158
Samael, Ruler of Volcanic Fire, 153
sandale, 111
Sangrael Foundaton, 14
Battva, Bajas and Tamas, 74, 200
Saturn, 16 (Fig. £), 48, A1, A9, 70, 78, AK, 103,
107, 118, 195, 145, 148, 164, 166, 153,
193, 206;
devours ita children, 62
srales of Justice, 193
scarghasus {dung heetle), 159
Bearlet Woman, 209, 2324
acepira, B
&rholern, Gershom, 1, 3, 21, 211
Soorpio, 66, 86, M6, 102, 181, 131, 184-185
Ecorpion, 184
seourge, A5
Bairet Chiefs, 11, 158
Secret Patha, 37 {Fig. 8}
Bepher Yelzirzh, O 21, 26.30, 125, 131, 146-147,
150, 155, 154, 179, 133, 155, 201, 208,
206, 233, 229
Seraphm, 152
parpent, 06, 109, 169, 181, 154-185, 190, 202, 204,
208, 218, 241;
wilh 1ail in is moutly, see; Urobooos;
MNechesh or Levialhon, 208,
Fel wn, rolaled o Sualuro, Sulun and
Bahomet, 260
Hpyens, 1001-108
Seven Palacea of Aewiah, 146
aexual love, Yod, 201802
Shahn, Ben, 44
Shemhamaphoresch, T2
Marzes of Ged, 148
wight, Heh, 235, 238
Higne of Lodiac on T'rea of Life, 141, 132 (Fig.
22)
gilence, sign of, 249
Himon Magua and Simoonian Gnostics, 203
Simon and Sperling, frenslaters of Zokar, 32
Sizes, B2



akelelon, 154;
mounted and wn armor, 18R
akeying, 451
slerp, GJoph, 1068, 163
smell, ain, 225, 214
Bmith, Pamela Onlman, 153-14
unake, Teth, 205206
Bular Logor, 163, rees Logoa
Bulbar =nd Tanar corrents, 216
Solomon, 173
gofve ol voupels, Alchemica] formouala, F1M
apear, 83
wpeeeh, Cheth, 210
Sphimy, 197, 19H, 214;
Greak form of, 197;
Qedipus and, 197
as synthesiy of Elemental Forcea, 187
Spivitual Belf, 54, 77, 139, 111, 142 {Fig. 20
St. John of the Crows, B1, 186, 18R, $33
&t Theorewn, 109, 178
stag, 69
Star, evening, 154
STAR, Traddi. 162-168
Sleiner, Rudelph, 26
“Stele of Roveuling,™ Lo, )i
Stefla Mariy, 184
Stella Marutina, 13
Btnice, 533
Slone of Adam, TH
STRENGTH, Teth, 205-214]
Sulphur, EMTEROR an, £34;
Binoh ok, 344
Sulphur, Salt, Moreury, 226
Sun, eubordinule o0 Moon, 214
E1TN, BResh. 134
Bun, 48 Y1, 79, 83, BE-HY, 108, 111, 116, 115, 190,
153-1a7, 1a8%, 1685 L85, 171, 180-181,
185, 194, 207, 209, 214220 F37 225,
233200, 252, 248
aunllowers, 1RT
Gupsrninl Fulber, 61
Hopernal Molbor, 117
Supernal Trinngle, 53
awain, 197
swuptica or gammadinn, 55, 146, 1H7T, 233
sword, AR, 154, 228
of Gehurgh, 192;
af joad or evil, bY;
Zgin, 235, 218
Sylphs, 116

T

taste, l'elk, 205-206

Tamvas. H&, 9%, LIG, 213

Tan crogs. LHY-180

Tuurun, fid, 87, %, ¥7, 108, 171, 137, 211, 220
291 ay

teaching, through The HIEROPHANT, 221

TEMPFRREAWNCE. Samekhb, 176-181

Tewple uf Solemnrm, 1687

Teng, 117120

Tebragranuulon, 3%

Thuth, 75, 104, 241

Thress, 71-4

Index. 258G

tiger, 121, 244
Tipharath, Geruty, SK-1
TitiaLe, 223
Thinking Principle, 197
Thirty-Tun Paths of Wisdom, 21, 29, 159, 145,
180, 155, 189, 184, 1847, 211, 223
Thoth, 193;
as ioventer of woting, 192
Throne 912:
my=eHoisny, 211
Tolkein, J.R.E., 2
tosth, Shin, 144, 1KD
Torah, 19
tortoise, Hindn with elephant on barck, 182
toreh, inverted of Devl, 174-175
TOWEK, Foh, 166172
tower of Babel 169;
a3 phallus, 171
Treg of Life. 2t 54:
iangiea nn, 02 (g, 2, 93;
threa-dimensivnal, 33, 2143
Twee of Knowledge of Gaod and Evil, 164-163
(Fig, 80, 217
tmangle, 44:
of Arct, 117
Trithemiua, Abbot, 11, 221
turlle, 121
T, GO-GG
Typhon, 199
faruer of Sphinx, 200;
as Sef, W00

U
Indines, 116
Unircreal Hewigram. 44 (Fig 8
Univeragl Teacher, HIEROPHANT as, 222
UNIVEHSE, Tau, 145149
“TTpper Howm,™ 134
UrARAA serpent, The
Uraous, 48, Tab
wredorge, 65, 242

v
Yulentinne, Basilng, 2L8
wvitl, of the Teinple, 298;
of the Abysr, 524,
ul High Priestese, 236
Venus, 48, B3, G466, T0, A0, H4-H5, 57, 98, 99-100
(Fig. 17, 101, 168, 105, 113, 118, 129,
164, 16H, 195194, 200, 232238, 250
symird of, sncompaesing all Saphiroth,
09, 104 (Fig. 17, 193, 232
[gsice paxves, 104
wifration, |79
Tirat, 432
of God Mame, L67;
rates of, 226, 236;
words ag, 247
virgin birth, 441
Virgin Mary, 231
virgin's milk, fod to Stone, 244
Virga, 65, 75, LOR. 114, 1149, 131, 201, 204
Virtues wnd Liberal Arta, 2



PH6 The OQubalistic Tarut

W

Waite, Arthar Edward, 1314

Wallier, DLE., L

wand, of (znlden Plawn Thief, BG, 178

water, Mem, maternal letter, 15E;
High Pricatess as aource of, 235

waighing of souls, 1590

Westoortt, William Wynn, 11, 25, 135

whes], of Life, iconography of, 15%;
of hirth, death and rebirth, 1596

WHEEL (OF FORTUKE, Caph. 185201

Whitc Lion, LED

Whore of Babylon, 204

window, Heh, 245

Wirth, Oawsld, Taror designes, 212

windam-fally, aleth, 20

¥ime Old Man, archetype, 207

wolf, 161, 246
Fenrig, which devoored Odin, 244
Worde of Power, 167

Y

Yates, Frances, 1

Yeats, W.H,, 11

Yesod, Foundation, 108113
Yoang, Ellg, 1313

Z

Fodiac, 47, 59, 61, L4B, 157, 106, 219, 2aD202
Zohor, 9, %%, 27, 164, 169, 206, 225, 240, 246,

27, 248
reril, ue fertile nathingnesa, 247
Zeow Arthenothelus 2350



	a________0001
	a________0002
	a________0003
	a________0004
	a________0005
	a________0006
	a________0007
	a________0008
	a________0009
	a________0010
	a________0011
	a________0012
	a________0013
	a________0014
	a________0015
	a________0016
	a________0017
	a________0018
	a________0019
	a________0020
	a________0021
	a________0022
	a________0023
	a________0024
	a________0025
	a________0026
	a________0027
	a________0028
	a________0029
	a________0030
	a________0031
	a________0032
	a________0033
	a________0034
	a________0035
	a________0036
	a________0037
	a________0038
	a________0039
	a________0040
	a________0041
	a________0042
	a________0043
	a________0044
	a________0045
	a________0046
	a________0047
	a________0048
	a________0049
	a________0050
	a________0051
	a________0052
	a________0053
	a________0054
	a________0055
	a________0056
	a________0057
	a________0058
	Friday, 27 July 2007 0001
	Friday, 27 July 2007 0002
	Friday, 27 July 2007 0003
	Friday, 27 July 2007 0004
	Friday, 27 July 2007 0005
	Friday, 27 July 2007 0006
	Friday, 27 July 2007 0007
	Friday, 27 July 2007 0008
	Friday, 27 July 2007 0009
	Friday, 27 July 2007 0010
	Friday, 27 July 2007 0011
	Friday, 27 July 2007 0012
	Friday, 27 July 2007 0013
	Friday, 27 July 2007 0014
	Friday, 27 July 2007 0015
	Friday, 27 July 2007 0016
	Friday, 27 July 2007 0017
	Friday, 27 July 2007 0018
	Friday, 27 July 2007 0019
	Friday, 27 July 2007 0020
	Friday, 27 July 2007 0021
	Friday, 27 July 2007 0022
	Friday, 27 July 2007 0023
	Friday, 27 July 2007 0024
	Friday, 27 July 2007 0025
	Friday, 27 July 2007 0026
	Friday, 27 July 2007 0027
	Friday, 27 July 2007 0028
	Friday, 27 July 2007 0029
	Friday, 27 July 2007 0030
	Friday, 27 July 2007 0031
	Friday, 27 July 2007 0032
	Friday, 27 July 2007 0033
	Friday, 27 July 2007 0034
	Friday, 27 July 2007 0035
	Friday, 27 July 2007 0036
	Friday, 27 July 2007 0037
	Friday, 27 July 2007 0038
	Friday, 27 July 2007 0039
	Friday, 27 July 2007 0040
	Friday, 27 July 2007 0041
	Friday, 27 July 2007 0042
	Friday, 27 July 2007 0043
	Friday, 27 July 2007 0044
	Friday, 27 July 2007 0045
	Friday, 27 July 2007 0046
	Friday, 27 July 2007 0047
	Friday, 27 July 2007 0048
	Friday, 27 July 2007 0049
	Friday, 27 July 2007 0050
	Friday, 27 July 2007 0051
	Friday, 27 July 2007 0052
	Friday, 27 July 2007 0053
	Friday, 27 July 2007 0054
	Friday, 27 July 2007 0055
	Friday, 27 July 2007 0056
	Friday, 27 July 2007 0057
	Friday, 27 July 2007 0058
	Friday, 27 July 2007 0059
	Friday, 27 July 2007 0060
	Friday, 27 July 2007 0061
	Friday, 27 July 2007 0062
	Friday, 27 July 2007 0063
	Friday, 27 July 2007 0064
	Friday, 27 July 2007 0065
	Friday, 27 July 2007 0066
	Friday, 27 July 2007 0067
	Friday, 27 July 2007 0068
	Friday, 27 July 2007 0069
	Friday, 27 July 2007 0070
	Friday, 27 July 2007 0071
	Friday, 27 July 2007 0072
	Friday, 27 July 2007 0073
	Friday, 27 July 2007 0074
	Friday, 27 July 2007 0075
	Friday, 27 July 2007 0076
	Friday, 27 July 2007 0077
	Friday, 27 July 2007 0078
	Friday, 27 July 2007 0079
	Friday, 27 July 2007 0080
	Friday, 27 July 2007 0081
	Friday, 27 July 2007 0082
	Friday, 27 July 2007 0083
	Friday, 27 July 2007 0084
	Friday, 27 July 2007 0085
	Saturday, 28 July 2007 0001
	Saturday, 28 July 2007 0002
	Saturday, 28 July 2007 0003
	Saturday, 28 July 2007 0004
	Saturday, 28 July 2007 0005
	Saturday, 28 July 2007 0006
	Saturday, 28 July 2007 0007
	Saturday, 28 July 2007 0008
	Saturday, 28 July 2007 0009
	Saturday, 28 July 2007 0010
	Saturday, 28 July 2007 0011
	Saturday, 28 July 2007 0012
	Saturday, 28 July 2007 0013
	Saturday, 28 July 2007 0014
	Saturday, 28 July 2007 0015
	Saturday, 28 July 2007 0016
	Saturday, 28 July 2007 0017
	Saturday, 28 July 2007 0018
	Saturday, 28 July 2007 0019
	Saturday, 28 July 2007 0020
	Saturday, 28 July 2007 0021
	Saturday, 28 July 2007 0022
	Saturday, 28 July 2007 0023
	Saturday, 28 July 2007 0024
	Saturday, 28 July 2007 0025
	Saturday, 28 July 2007 0026
	Saturday, 28 July 2007 0027
	Saturday, 28 July 2007 0028
	Saturday, 28 July 2007 0029
	Saturday, 28 July 2007 0030
	Saturday, 28 July 2007 0031
	Saturday, 28 July 2007 0032
	Saturday, 28 July 2007 0033
	Saturday, 28 July 2007 0034
	Saturday, 28 July 2007 0035
	Saturday, 28 July 2007 0036
	Saturday, 28 July 2007 0037
	Saturday, 28 July 2007 0038
	Saturday, 28 July 2007 0039
	Saturday, 28 July 2007 0040
	Saturday, 28 July 2007 0041
	Saturday, 28 July 2007 0042
	Saturday, 28 July 2007 0043
	Saturday, 28 July 2007 0044
	Saturday, 28 July 2007 0045
	Saturday, 28 July 2007 0046
	Saturday, 28 July 2007 0047
	Saturday, 28 July 2007 0048
	Saturday, 28 July 2007 0049
	Saturday, 28 July 2007 0050
	Saturday, 28 July 2007 0051
	Saturday, 28 July 2007 0052
	Saturday, 28 July 2007 0053
	Saturday, 28 July 2007 0054
	Saturday, 28 July 2007 0055
	Saturday, 28 July 2007 0056
	Saturday, 28 July 2007 0057
	Saturday, 28 July 2007 0058
	Saturday, 28 July 2007 0059
	Saturday, 28 July 2007 0060
	Saturday, 28 July 2007 0061
	Saturday, 28 July 2007 0062
	Saturday, 28 July 2007 0063
	Saturday, 28 July 2007 0064
	Saturday, 28 July 2007 0065
	Saturday, 28 July 2007 0066
	Saturday, 28 July 2007 0067
	Saturday, 28 July 2007 0068
	Saturday, 28 July 2007 0069
	Saturday, 28 July 2007 0070
	Saturday, 28 July 2007 0071
	Saturday, 28 July 2007 0072
	Saturday, 28 July 2007 0073
	Saturday, 28 July 2007 0074
	Saturday, 28 July 2007 0075
	Saturday, 28 July 2007 0076
	Saturday, 28 July 2007 0077
	Saturday, 28 July 2007 0078
	Saturday, 28 July 2007 0079
	Saturday, 28 July 2007 0080
	Saturday, 28 July 2007 0081
	Saturday, 28 July 2007 0082
	Saturday, 28 July 2007 0083
	Saturday, 28 July 2007 0084
	Saturday, 28 July 2007 0085
	Saturday, 28 July 2007 0086
	Saturday, 28 July 2007 0087
	Saturday, 28 July 2007 0088
	Saturday, 28 July 2007 0089
	Saturday, 28 July 2007 0090
	Saturday, 28 July 2007 0091
	Saturday, 28 July 2007 0092
	Saturday, 28 July 2007 0093
	Saturday, 28 July 2007 0094
	Saturday, 28 July 2007 0095
	Saturday, 28 July 2007 0096
	Saturday, 28 July 2007 0097
	Saturday, 28 July 2007 0098
	Saturday, 28 July 2007 0099
	Saturday, 28 July 2007 0100
	Saturday, 28 July 2007 0101
	Saturday, 28 July 2007 0102
	Saturday, 28 July 2007 0103
	Saturday, 28 July 2007 0104
	Saturday, 28 July 2007 0105
	Saturday, 28 July 2007 0106
	Saturday, 28 July 2007 0107
	Saturday, 28 July 2007 0108
	Saturday, 28 July 2007 0109
	Saturday, 28 July 2007 0110
	Saturday, 28 July 2007 0111
	Saturday, 28 July 2007 0112
	Saturday, 28 July 2007 0113
	Saturday, 28 July 2007 0114
	Saturday, 28 July 2007 0115
	Saturday, 28 July 2007 0116
	Saturday, 28 July 2007 0117
	Saturday, 28 July 2007 0118
	Saturday, 28 July 2007 0119
	Saturday, 28 July 2007 0120
	Saturday, 28 July 2007 0121
	Saturday, 28 July 2007 0122
	Saturday, 28 July 2007 0123
	Saturday, 28 July 2007 0124
	Saturday, 28 July 2007 0125
	Saturday, 28 July 2007 0126
	Saturday, 28 July 2007 0127
	Saturday, 28 July 2007 0128
	Saturday, 28 July 2007 0129
	Saturday, 28 July 2007 0130
	Saturday, 28 July 2007 0131
	Saturday, 28 July 2007 0132
	Saturday, 28 July 2007 0133
	Saturday, 28 July 2007 0134
	Saturday, 28 July 2007 0135
	Saturday, 28 July 2007 0136
	Saturday, 28 July 2007 0137
	Saturday, 28 July 2007 0138
	Saturday, 28 July 2007 0139
	Saturday, 28 July 2007 0140
	Saturday, 28 July 2007 0141
	Saturday, 28 July 2007 0142
	Saturday, 28 July 2007 0143
	Saturday, 28 July 2007 0144
	Saturday, 28 July 2007 0145
	Saturday, 28 July 2007 0146
	Saturday, 28 July 2007 0147
	Saturday, 28 July 2007 0148
	Saturday, 28 July 2007 0149
	Saturday, 28 July 2007 0150
	Saturday, 28 July 2007 0151
	Saturday, 28 July 2007 0152
	Saturday, 28 July 2007 0153

